

Bhai Gurdas 
Life and Works 


Bhai Gurdas Ji h much honoured for his Sikhi way of life and 
literary work He was a leading figure in Sikhism who enjoyed the 
patronage of Guru Arjan under whose supervision lie inscribed 
the first copy of Sikh Scripture, ihc Guru Granth Sahib, which is 
still extant. He was born in a Bhatla Khatri family, his father's 
name was Ishar Das and mother’s name was livani at Goindwa] in 
1608 Bk/AD'1551- That makes him. Nephew of third Guru 
Amardas Ji. 

Bhai Ishar Das, one of Guru Amar Dass’s cousins had settled 
in Goindwa I soon after the town was founded in 1603 BkMD 
1 546. Bhtfi Gurdas, who was the only child of his parents, lost his 
mother when he was barely three and his father when he was 12, 
He spent his early years at Goindwa! and Sul (an pur Lodhi. At the 
former place, he had the opportunity of listening to many men of 
knowledge and spiritual attainment who kepi visiting the town 
which fell on the Delhi-Lahore road and was then the religious 
centre of the Sikhs. He later proceeded to Varanasi where he 
studied Sanskrit and Hindu scriptures. He was initiated into 
Sikhism then extensively visiting Agra, Lucknow Varanasi, 
Barhanpur, Rajasthan, Jammu and Chamba hills, preaching Guru 
Nanak’s word. After the passing away of Guru Ram Das, in 1581, 
he returned to the Punjab, visited Goindwa I and thence proceeded 
to Amritsar to pay his obeisance to Guru Arjan, Guru Ram Dass's 
successor. He made Amritsar his home and through his devotion 
and love of learning carved for himself a pre-eminent position 
among the Guru’s disciples. When the Guru decided to compile 
the Holy Grant!) containing the hymns oT the Gurus and of some 
of the saints and Sufis, he chose Bhai Gurdas to be his principal 
helper. They worked together on the volume, which was 
completed in 1604. The entire text was inscribed by Bhai Gurdas. 
The copy written in his hand is preserved to this day in the family 
of the Guru’s descendants at Kartarpur, in Jalandhar district of the 
Punjab. 
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Lihai Gurdas also contributed the labour of his hands to the 
excavation of the sacred pool at Amritsar (1577). He was chosen 
to recite the Gurus' hymns to Emperor Akbar when he visited 
Kartaqpur in 1596-97 on his way back from a military campaign. 
As the tradition goes, the Emperor had been incited by Prithi 
Chand and his supporters against Guru Arjan saying that the 
hymns he was planning to compile into a volume had an anti- 
Muslim tone. As Bhai Gurdas read out verses selected at random, 
(he Emperor was deeply impressed with Iheir spiritual cun tent 
When Guru Hargobind, Nanak VI, decided to construct in front of 
the Harman dir, Akal lakht, Throne of the Timeless Lord, he 
entrusted the task to the two most revered Sikhs of the time, Bhai 
Gmrlas and Bhai Buddha the latter blessed by Guru Nanak 
himself Bhai Gurdas was assigned to looking after the premises. 
Guru Hargobind also appointed him to teach his young son (Guru) 
Tcgh Bahadur ancient classics even as Bhai Buddha supervised 
his training in Manly arts of archery and horsemanship. Bhai 
Gurdas led a batch of Sikhs to Gwalior where Guru Hargobind 
had been detained under the orders of the Mughal emperor 
Jchangir. He was present at the weddings of the Guru’s sons Baba 
Gnrditta (April 1621) and Baba Sooraj Mall (23 April 1629), He 
offered Ardas at the death in 1621 of Mata Ganga, Wife of Guru 
Arjan, and recited Scripture and offered Ardas at the time of Baba 
Buddha's death on 17 November 1631, 

Bhai Gurdas was the bulwark of Sikhi still for many years. He 
was the expounder and exemplar of the Sikh w ay of life. He was a 
man of wide learning especially in ancient texts and philosophy* 
and devoted his exceptional talents to preaching the Sikh faith. He 
composed verse, which is valued for its racy style and for its vivid 
exposition of the teaching of Ihc Gurus. His poetry, now available 
in two volumes, in Punjabi Varan Bhai Gurdas and in Braj Kabitt 
Sawaiyye and is sung along with Curbs tit, the Gurus’ word, at 
holy congregations. Guru Arjan put his seal of approval on it by 
designating it as the “key” to the Holy Scripture. Bhai Gurdas, 
who never married, died al Goindws! on Bhadon sudi 5. 1693 
J3k/25 August 1636. 

Sardar Harbans Singh 

'The Encyclopaedia of Sikhism.” Punjabi University, Patiala 
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Foreword* 


Dr. Onkar Singh** 

(English adaptation by Pritpat Singh Bindra) 

Sri Guru Granth Sahib is the basis and the root of the 
consciousness of Sikhism and its moral behaviour Sri Guru 
Granth Sahib has been acknowledged as the Shabd Guru, It was 
bestowed with Guragaddi as the living Preceptor by Guru Gobtnd 
Singh in 1708 at the time of his journey to his heavenly abode. 

tn the purport of the basic doctrine of Sri Guru Granth Sahib, 
there are plenty of hymns relating to such basis and 
consciousness, which endow eminence and uniqueness to the 
compositions of'Bhai Gurdas. The principals and basic doctrines 
delineated in Sri Guru Granth Sahib, being in conceptualised 


* (Excerpted from Dr. Onkar Singh "s Book in Punjabi: "Kabir 
Savaiye Bhai Gurdas: " Published by Punjabi University, 
Patiala). 

** Dr. Onkar Singh is currently working a$ a teacher in Sikh 
Dharma Western Hemisphere, tn USA Before he immigrated to 
States he taught in Khuisa Montessori, School, and Guru Ram 
Das Khaisa School in India. 

After his debut as Research Scholar in Punjabi University, 
Patiala he taught in Shiva!ik College, Nangui and Sikh 
Missionary College, Amritsar In ) 990 he passed his M Phil and 
then attained his PhD in September 1997. 

He spent five years in journalism; a year each as Assistant 
Editor of Guru Nanak Parkash Putrika and Jeevan Lehar and 
two years as Editor of Punjab Today (Punjabi Magazine). Apart 
from 23 articles in various Magazines and Newspapers, he 
immaculately compiled “Kabit Savaiye" Bhai Gurdas and 
fastidiously presented them along with the Text, Line-index and 
Concordance cum Dictionary. 

Apart from teaching in the schools, he is very active as a 
Sikh Minister and is active in imparting knowledge of Sikh 
Religion and Culture by organising children camps. 
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ideology, obviously, present complexity in comprehension by the 
general populace. As a matter of fact, the emerging institutions, to 
gain consciousness and conceptualisation, need elucidation 
Prominence of Bhai Gurdas as a writer lies in the establishment of 
the tradition of Gurmat to rationalize Sikh History, Sikh Society. 
Sikh Decorum and Sikh Credence. Giant Lai Singh for the 
understanding of Vedas, Bible and Hadis of Quran gives credit to 
Rishi Viyas. St. Peter and Abu Harare and Hazrat Aysha 
respectively. The honour, which has been endowed to these 
individuals for the purport and inference of medieval Holy 
Scriptures, the same honour, is bestowed upon Bhai Gurdas, 

LIFE AMD PERSONALITY: 

The authentic details of the Punjabi Poets of medieval era are not 
as much available Similarly, in case of Bhai Gurdas, the facts 
available are very limited. 

Regarding his birth, there is considerable variation among the 
Scholars. Bhai Vir Singh Jee ascertain the birth of Bhai Gurdas 
taken place between 1543 CE and 1553 CE. According to Prof. 
Sardool Singh it is 1558 CE. Dr. Gan da Singh, Prof. Sahib Singh, 
Dr. Taian Singh, Dr. Rattan Singh Jaggi believe the birth of Bhai 
Gurdas taken place in 1551 CE, According to Rhai Kcsar Singh 
Cbhiber, Ihe name of the father of Rhai Gurdas was Eeshar Das. 
His father was the younger brother of Sri Guru Amar Das who 
were the resident of Basirkigilan in District Amritsar. When as per 
the orders of Guru Angad Dev, Gum Amar Das moved from 
Basarke to Goindwal, and then his younger brother accompanied 
him as well. The childhood of Bhai Sahib was spent at Goindwal 
and here, under the auspicious of Guru Amar Das, he gained his 
elementary education.. He became the devotee of Naam and 
became an ardent disciple of Satgum. In 1574 CE when Guru 
Ram Das succeeded on the throne of Guruship, during that time, 
at the behest of Guru Amar Das he travelled towards Agra, 
Lucknow, Rajasthan, Barhanpur, etc to promote Gurmat. There, 
when, he received the news of the departure of Gum Ram Das on 
his celestial journey, he returned to seek abode at Ramdaspur with 
Guru Arjan Dev, 

While dwelling in the audience of Guru Arjan Dev, Bhai 
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Gurdas, with an in-depth urge, studied the gradually emerging 
Sikh doctrine and conventions. The adversaries of the Gum's 
enlightenment were unable to face the ingenuous values as they 
had been used to face the obscurities. The visions which have 
been imbued with darkness, could face not the enlightenments, 
even, though from inside the Guru-household; ihe real brother of 
Guru Arjan Dev, along with his collaborators was becoming party 
to such diversities. Prithi Chand was, from the very beginning, the 
victim of covetousness and, being the elder son of Guru Ram Das, 
considered himself to be the rightlul heir apparent. He was strewn 
with jealousy and, consequently, was reproached as the heretic. 

Externally, the ruler of the time. Emperor Jehangir, denied 
accepting this enlightenment, addressing the same as the 'Trade 
of Falsehood.' During all these upheavals Bhai Gurdas offered 
full collaboration, and endeavoured to annihilate these gambits. 
He also, considerably, contributed his efforts in the building of 
Hannandir Sahib. Bhai Santokh Singh mentions in is magnum 
opus, Gur Pratap Sooraj Granih, “Bhai Gurdas, epitome of 
devotion and exultation, rendered services," 

Along with performing such service, Bhai Gurdas created a 
niehe for himsdf in (he literary and spiritual realm. In this regard, 
Bhai Vir Singh writes, “Bhai Gurdas had two immortalising tasks; 
first to sit with Sri Guru Jee to serve in collecting, collating and 
writing all the Bani in his hands. Secondly, there is his own Bani, 
which serves ihe purpose of‘key* to understand the principal and 
doctrine of Sikhi and Gurbani. Consequently, glimpses of 
Gurbani are discernible through his literary compositions. 

The celestial beams emanating through the esiablishment of 
Hannandir Sahib, Canonisation of Sri Guru Granth Sahib and 
such magnificent endeavours, the hope of the adversaries of were 
dashed. Collaboration of Prilhi Chand and Chandu, through the 
order of Jehangir, Guru Arjan Dev Jee was martyred in 160b CE, 

After the martyrdom of Guru Arjan Dev, the responsibility of 
Raba Buddha and Bhai Gurdas was enhanced. Bearing in mind 
his elderliness and scholarship. Bhai Gurdas was bestowed with 
the honour of the first Sevadar of Sri Akal Takht, then known as 
Akal Bunga. 

When Guru Ffargobind Sahib went to Delhi on the invitation 
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of the Emperor Jehangir. in his absence, [he management of the 
Gum's household was entrusted in the hands of Bhai Gurdas and 
Baba Buddha Jee. 

During these days, Bhai Gurdas and Baba Buddha Jee 
initiated the Chowkee (circumambulation of Sri Harmandir in the 
evening, just after the Rehras Sahib. which is still performed to 
commemorate the endeavours of Bhai Gurdas and Baba Buddha 
Jee. 

During the lime of Gutu Hargobind Sahib, Bhai Sahib had 
been going abroad on sojourns to promote Sikhi ih Kabul, Kanshi, 
Varanasi, etc. According to Dr, Gaud a Singh, when the demands 
for the proliferation of Sikhi were received from Kabul and 
Kanshi, then Gum Jee, initially, asked Bhai Sahib to proceed to 
Kabul and thereafter other places. The effect of Bhai Sahib’s 
preaching was so enormous that (he congregation there erected a 
Gurdwara there to commemorate his name. 

He has been endowed the honour of subsisting during the 
Guruship of Guru Amar Das, Guru Ram Das, Guru Arjan and 
Guru Hargobind Sahib. Consequently, all his creations are 
sprinkled with Gurmat philosophy. Whole of his life, Bhai Sahib 
spent in promoting Sikhi doctrine among the congregations. 
Perhaps, being engrossed in his this mission; he never 
contemplated on embracing the married life. Prof, Sahib Singh 
Jee write, ''Bhai Gurdas did not get married and, therefore, he left 
behind no descendants.” In spite of that, in his renderings, Bhai 
Sahib has ratified the principle of married life in Sikhi (which is 
obvious from his Kabitls) 

At the age of 78, Bhai Sahib achieved amalgamation with the 
celestial light at Goindwal in September, 1629 CE. Gtani Gian 
Singh and Prof. Sahib Singh concur with this date but Bhai Kalian 
Singh Nabha believes if was 1617 CE, which is accepted by Dr 
Rattan Singh Jfaggi as well. 

The aim of Bhai Gurdas was to become a protagonist of 
Gurmat To revel in audience of the Gum was his prominent part 
of his personality, and, consequently, traces of the consciousness 
of Gurmat are plentifully visible in his literary creations. He was 
an embodiment of humility, affection, truth, courage and deep 
composure. He was the epitome of the treasure of knowledge, a 
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grand poet-laureate, a great thinker and a great scholar. A I! these 
are obviously evident from his, both, the internal and external 
endeavours. 

To sum it, it can be established that, not only (rurbani ants its 
purport, Rhai Sahib was a great proponent of Gurbani; be was a 
blooming encyclopaedia of the secular human 'ifo. His 
knowledge was multidimensional. To explicate his point of view, 
he was endowed with a treasure of vocabulary, a magnanimous 
coffer of paradigm, extensive trait of imagination, and profound 
knowledge of languages. He had observed the environment so 
deeply that their reflections were infused in his poetical 
renderings. He attained, as matter of fact, a noble place as a 
glorious Litterateur. 

Almost all the scholars are synonymous in delineating that 
the cruel lapse of the time caused the loss of the most of Bhai 
Sahibs’ literary debuts. Prof. Sardool Singh writes in his book, 
Bhai Gvrdm, "He had translated the Vedantic and Niaye Shastras 
(Medieval Hindu Philosophical and Scriptural books of learning) 
into chaste Punjabi prose and poetry. It is pity that all that has not 
reached us. A few years ago, at Rikhikes, at Nirmala Mahan 
Mandal (the congregational place of Nirmala adherents) a 
Nirmala Yogi exposed that a simple Punjabi translation of the 
Shastras was tying at the library of Guru Gobind Singh at 
Anandpur Sahib. Bui, now, there is no traces of such manuscripts 
there.’’ 

In spite of lhat, according the research of the various 
Scholars, whatever the literary creations of Bhai Sahib are 
available, can be dividing into three categories; 

1. Varan, whose number is believed to be 4(1, 

2. Six Slokas of Sanskrit, which are available through "Sri 
Gur Pratap Sooraj” of Bhai Santokh Singh. 

Kabitt Sawaiyye (w'hich arc in Rraj}, their number is 675. 

VARAN (EPICS): 

The Epics created by Bhai Gurdas are the unique contribution of 
Bhai Sahib to the medieval Punjabi Literature, No one has created 
the composition in such chaste and distinctive Punjabi Language 
prior to him. Dr, Jit Singh Seetal says, "The Punjabi language of 
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these Varan is much nearer ro the present day Punjabi and. also, 
depicts the superior form of Ihe medieval of the Punjabi 
Language. There seems lo be no effect of Hindi, Braj and Persian 
on them. Jl is obvious, by that time; the Punjabi has gained its own 
unique form at that time and has gained the status of an 
independent language.' 1 

From textual point of view, the aim of the Varan is to explicate 
the Sikh Doctrine and Sikh Decorum. According to Bhai Kalian 
Singh Nabha, “Bani of Rhai Sahib is extremely winsome and is 
the treasure of Sikh principals. It won’t be inappropriate to say 
that there can be no other suitable decorum of Sikhi superior lo 
the decorum expressed in the Bani of Rhai Sahib. Sri Guru Arjan 
Dev Jee has expounded that by reading Ihc Ban? of Bhai Gurdas 
true norms of Sikhi are achieved and this Rani presents a form of 
exegesis of Gurbani " Along with the Linguistic and Spiritual 
traits, they are deemed imperative from the political and historical 
point of view as well. 

SLOKAS: 

As cited earlier, the Rhai Sahib's knowledge with respect to the 
languages was very vast. Six Slokas produced by Bhai Sahib in 
Sanskrit are found in Bhai Santokh Singh’s Sri Gur Pratap Sooraj. 
According to Bhai Santokh Singh, these Slokas were created by 
Bhai Gurdas at Kanshi during his preaching sojourn. These were 
enunciated during his preaching debuted to enhance the 
prominence of the Name of Waheguru. The Pundits were spell 
bound on his expositions. In view of his proficiency in the 
Language, he perceived great reverence but, in spite of that, he 
did not turn away from language of the populace 

KABITT SAWAIYVEt 

Besides Varan, Kabilt Sawaiyye of Bhai Sahib are a very 
prominent. Up to now, through endeavour of research-scholars, 
675 Kahili Savaiyye are accessible. Prior to 1940 CE m the books 
available in the shops, only 556 Kabitl Savaiyye were traced. 
Rhai Sohan Kavi, the creator of Gur Bites Patshahi 6 and Bhai 
Kaftan Singh Nabha has also mentioned their number as 556. As 
a matter of fact, in almost all the literature their number varies !n 
about 1940CE Bhai Vir Singh came across a handwritten 
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manuscript in which, in addition to 556, iht-re were 673 Kabiit 
Savaiyye. Thereafter he found another book in which there were 
2 J Kabitt Savaiyye of Bhai Gurdas, 

When and where these KabiK* were written? In this regard 
there are two theories prevalent among the scholars. First 
supposition is that the Kabitts were created by Bhai Sahib in his 
early years, whereas the Varan, during the period he had gained 
maturity in his age. Both Dr. Taran Singh and Dr, Sit* Ram Rahri 
believe that the Kabitt Savaiyye are the primary endeavours. But 
Bhai Vir Singh, Prof. Sahib Singh and Dr. Rattan Singh Jaggi 
believe otherwise pointing out that, white living at Kanshi, Agra, 
etc., Bhai Sahib had attained proficiency Hindi language. Rather 
Jaggi concludes this analogy based on the internal study of the 
same and this supposition mainly accepted and it is inferred that 
Bhai created these during his preaching in the non-Punjabi areas 
and, being away, was deprived of Guru’s audience. 

ANALYTICAL STUDY: 

This is true that the Kabitt Savaiyye of Bhai Sahib have not 
perceived as much prominence as the Varan. There can be many 
inferences but the main cause can be the limitation of the 
language. But, we must concede that the celestial flights that Bhai 
Sahib has depicted in these are not found in the Varan. Perhaps we 
can surmise that there no such need in the Varan. 

Gurmat doctrine and Gurmat philosophy, which Bhai Sahib 
has described in Kabitt Sawaiyye is unique and ineffable, in these 
the depth of perceptions, pangs of separations and the deep 
mysteries of Gurmat have been unraveled. Dr. Ganda Singh says, 
“Kabitt Sawaiyye arc the poetical dissertation in the fundamental 
principles of Sikhism and present a most scholarly treatment of 
the subject.” 

Kabitt Sawaiyye of Bhai Sahib present the Sikh 
Consciousness through an indisputable contrivance; the 
contrivance which was made prominence by the Gurus and Bhai 
Sahib was quite permeated. The main aim of this book is to 
elucidate (his consciousness. 

The initiation of every institutionalised religion is based on 
some prominent entity. Sikh Religion was founded through the 
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advent of Guru Nanak. Up to the Sixth Guru, the Sikh Religion, 
developing in a variety of aspects, achieved the 
institutionalisation; establishment of the Harmandir Sahib and Sri 
Aad Granth were the prominent endeavours in this respect. 

Up to the lime of Sixth Master, Sikh Religion has to face a 
number of challenges because, as it is customary, the factuai 
enlightenments are not accepted universally, Such element of 
society, thinking on their own terms, tried to reflect upon the Sikh 
Principles. As per their own contemplation they tried to deflect 
the Sikh Funti and Consciousness. In the first instance is the 
creation of synonymous “Bani 1 by people like Meharban; under 
the Puranic hue, they tried to tarnish the Janamsaakhi literature, 
the lives of the Guru Sahiban and the doctrine promulgated by 
them. 

We all realize that the Sikh Religion is not just the product of 
the circumstances at the time but, doctrinally, it has initiated way 
to the rebuilding of the history. All the conceptions based on 
Gurban i are independent and do not need to be adjudicated under 
some prevalent religious consciousness; Sikh Religion is the 
revealed one, whatever the truth radiated, it was infused in the 
(iurhani, and it has been clearly delineated in Gurhani in Sri Gum 
Granth Sahib: 

“By myself, / do not even know how to speak: 

“l speak all that the Lord commands " (Rag Suhi M. I Page 763) 

"The Bans of His Word emanatedfrom the Primal Lord. 

"It eradicates ait anxiety. ” (Sortha M, I Page 62S) 

Attempts have been made in the West to alienate the Religion 
from Scientific perceptions. In the universe, front time to time 
whirlwinds of unscientific discernments have arisen in Hindu, 
Christian, Budha and Islam religions When the protagonists of 
religion start lacking the understanding of religiosity, then, 
through that religion, the truth cannot triumph The religious 
realities cannot be hidden under the guise of untruth fulness and 
the whims. At that moment, the situation of, “utterly lacking in 
spiritual wisdom" (Sri Rag Mi Page 38) prevails. And, then, 
people like Carl Marks term “religion as opium. 
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in such a situation, the endeavour is needed to make the truths 
adjacent to the religion as virtuous, rational and scientifically 
acceptable. Through such criteria Bhai Gurdas has tried to 
describe and establish the Sikh Doctrine and Philosophy. 

GURU: 

According to the Sikh Religion the voyage of Sikhi commences 
with Ctirprmad <through the benevolence of the Guru) and is led 
to the One Universal Creator and its basic axis is Shabd, the 
Revealed Word, which has been illuminated in Sidlt Goslit. For 
the illustration of this ecclesiastic radiance, obviously, the 
accomplisher needs the guidance of the Absolute Brahm and for 
the seeker, the Guru is the Absolute Brahm. In Gurbani Guru has 
been endowed the status of Absolute Brahm: 

" The Gum is God. and God is the Guru. 0 Nanak; there is no 
difference between the two. O Siblings of Destiny. " 

(Aasa M.l Page 442) 

In reality. Guru is the material embodiment of God, Almighty 
and is His epitome. The same principle is ascertained by Bhai 
Sahib through variant contrivances, rationales, paradigm and 
societal criteria. In his creation, Bhai Sahib, very rarely, mentions 
about the Godly Form but, mainly, Satguru is deemed as the true 
(iodly embodiment: 

Ref: Kahilt: 36 

The Transcendental, God, Almighty is like a that seed through 
which a magnanimous tree becomes extant and that invisible 
form cart be savoured as manifested through Satguru: 

Ref: Kahitt: 38 

From the forgoing it is evident that the Guru is the epitome of 
the immanent aspect of God, Almighty but Guru’s evident 
form is the Shabd Guru, which has been demarcated by Guru 
Nanak Dev in Sidh Gosht and Bhai Gurdas is quite responsive 
to the same; 

Ref: Kabitt: 534 

Whole Sikh culture is imbued with central theme as the Guru. 
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Without the doctrine of the Guru, the Sikh faith cannot be 
assumed: 

Ref: Kabitt: 35 

GURMUKH: 

Dr. Taran Singh writes. “This is a socio-religious appellation and 
an individual is deemed entitled to that designation (Gurmukh) 
who subsists his life according to the precepts of the Guru, Gum 
Nanak has deemed the principal duty of the man to get kindled 
with divine virtues. As a matter of fact the divine virtue is the 
criterion of a Gurmukh.” The ideal of the Sikh Gurus was to 
develop high-valued and truthfully righteous social order and for 
that only the Gurmukh could become Ihe axis. The Gurmukh is 
not some outwardly entity; rather its development commences in 
this very mortal world. Only, it needs to save itself like a swan: 

When thought, talk and deeds in Gurmukh attain harmony, 
Then the highest anti ideal status, affectionately, becomes 
evident. (53)( i) 

And then, through the accord with ihe congregation seeks the 
concentration upon the awareness of Shabd: Ref: Kabitt: 137. 

Revelling in the concentration upon the awareness of Shabd 
and gaining unison with the inner soul, Gurmukh perceives 
brightness and Bhai Sahib illustrate the criteria: Ref: Kabitt 168. 

In such a situation, every task of the Gurmukh is under the 
command of the Guru because all these actions lead towards the 
fulfillment: Ref: Kabitt: 91. 

Gurmukh, who savours such ecstasy, earns the Guru's 
exultation and is showered celestial blessings: Ref: Kabitt 1(1, 

SPIRITUAL QUEST: 

To merge with the Ultimate, Indian philosophy has accepted many 
Spiritual paths but, among all those, the perceptibility and 
devotional love arc the supreme ones. In Gurmat, Guru Nanak 
Dev has blessed the regard to just one, “O Nanak, emancipation 
comes only by loving devotional worship; til rough duality, people 
are engrossed in duality.” (S.GG.S, Page 75) 

In (he Rant of Bhai Gurdas, this criterion of Gurmat has been 


bestowed prominence as depicted in Kabitt: 472, the false values 
cannot replace the quest for truth. 

When a performer practises austerities and gels permeated in 
divine hue, then unique becomes Isis hearings as demarcated in 
Kabitt; 65. 

And. then, in such a stage the soul, tormented by love pangs, 
losses and turns: KabiU 401. 

When the love pangs are elevated, then the awareness, 
through harmony with the Shabd; Kabitl: 62 

Through continuous initiation, man, at the end becomes 
knowledgeable same way as, through regular practice, a vocalist 
becomes an adept musician: Ref Kabitt: 588 

Hhai Gurdas has explicated this devotional highway in many 
renderings such as Kabitt: 652- 

KIRTAN-BHAGT1 (Devotional Hymns Signing): 

Traveller in the devotional highway takes shelter under 
Kirlan-bhagti makes the journey lapsing promptly like as the 
Gurbani says; *7b live as Gurmukh is the lifestyle by which we 
come to meditate on the Supreme Lord. The Gurmukh sings the 
Kir tan of His Praises. ” (Majh M. 5 S.GG.S. Page 131) 

Gurmat has endowed centric prominence to the Kirtan, As Dr. 
Balkar Singh says, "By propounding, 7 a this Dark Age of Kali 
Yuga, ihe Kir tart of the Lord's Praises are most sublime and 
exa/fetf (Rag Maru M.5 SCICIS Page 1075)’ Guru Jee seem to have 
turned the attention of the whole spectrum of Bhagti-movement 
towards religio-Social enlightenment. 

Accepting this criterion, Bhai Gurdas has aptly delineated its 
prominence and concept: Kabitt 128 

As compared with all other trails, the Kirtan is the premier 
source to achieve proximity with the Guru. “ ineffectual are ail 
types of demeanours, but for remaining vigilant in the holy- 
company and reminiscing nn the Shabd." Ref: Kabitt 304 

When would this human form be attainable again? Lest this 
opportunity is lost, Bhai Sahib demarcate the coeonsciousncss: 
"How would human form come again, and how would pious 
company be available? 

“Only by walking everyday towards holy congregation 
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revelling in Kcettan." Kahiit; 50(1 

SAT SANG (Virtuous Congregation): 

Sat Sangat is reckoned superior in all spheres of life. But it is the 
Sikh doctrine only, which articulates that the Transcendental 
Lntity has its abode in congregation. 

As site Ciurbani says, "The Lord Cod prevails in the Sangat, 
the Holy Congregation; reflect upon the Shahd ami understand " 
(SlokaM.4 Page 1314 SGGS) 

And also, "How is the Society of the Saints to be known? 
There, the Name of the One Lord is hymned " (Sri Rag M. I Page 
72 SGGS) 

Bhai (iuidas deli berated, preached and infused this Gurmsl 
principle among the congregations. 

Like amalgamation of mundane commodities, by 
congregating, the Almighty pervades therein and His glories 
prevail. Ref. Kabitt 122 

Through such union of the Gursikhs, the individual emerges 
as a virtuous person; Kabitt 129 

"Infused with divine ecstasy, the righteous domain is found in 
the congregation. As Sat guru, the epitome of Absolute Brahm, has 
his abode there. ” Kabitt 125 

And, revelling on this doctrine, Bhai Gurdas addresses N arid. 
Muni in Kahilt No. 303 

RIRHA (Pangs of Separation): 

The trait of the life of the one divinely-permeated persons is to 
make the sweet pangs of the godly Jove as the pan of the 
consciousness. Through such a soul, blissful rays emanate Even 
Gurmat has accepted such Birha as the pivot of the realistic norms 
of life: 

“O Nanak, that human body, in which there is no pain of 
separation from the Lord-take that body and burn it?' 

Sri Rag Sloka M: 2, SGGS Page 89 
In most of Kabitt Sawaiyye of Bhai Gurdas, Birha is 
predominant. He has immense affection for Sat guru. Without his 
vision, surrounded by Birha, he laments. The description of the 
circumstances leading to the reunion is splendid. Imbued with 
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Guru’s Vision savours the extreme ecstasy and tosses and turns 
like the fish and depicts himself, chirping like pied-piper: Ref: 
Kabitt 205 

Expressing the emotional impatience, he writes that the 
burning through fire, drowning in water, snake-bite, injuries 
through arms, tormenting through hot or cold weather, cow 
slaughter, and annihilation of Brahmins or families, all these 
agonies are not even an iota as compared with ’separation of the 
most dear one.' Out of this Birha, spiritual bliss and ecstasy arc 
perceived. Kabitt 572 

JIWAN MUKTI (Emancipation of Life): 

Jt is the concept through which life attains freedom, release, 
liberation, emancipation; redemption, salvation, deliverance, end 
of transmigration of soul and its union with God, the Supreme 
Soul. In Gurmat this is achieved through ecstasy, discipline and 
spiritual quest, and its uniqueness is revealed in Gurbani: 

O Naruik. meeting the True Guru, one comes to know the 
Perfect Way 

While laughing, playing, dressing and eating, he is liberated. 

(SlokaM .5 $<UGS Page 522) 
And also Sri Guru Arjan Dev delineate; 

One who, in his sutil, laves the Will of God, 

Is said to he Jiwan Mukta - liberated while yet alive. 

As is joy. so is sorrow to him. 

He is in eternal bliss, and is not separated from God 

As is gold, so is dusi to hint 

As is ambrosial nectar, so is bitter poison to him. 

As is honour, so is dishonour. 

As is the beggar, so is the king. 

Whatever God ordains, thai is his way. 

O Nanak, that being is known as Jiwan Mukta 

(Gauri M.5 SGGS Page 275) 

The same Gurmat contrivance is visible in the creation (Kabitts) 
of Bhai Gurdas: 
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For the emancipation of life, realise the designs of All- 
pervading (Almighty). 

And, like lotus flower, remain unattached with illusionary 
fittachments.( 248) 

Philosophically, Jiwan Mulct? has been made conspicuous 
through semblance with Sinmbal, Bamboo, Gold, and Poison' it is 
made explicit in Kabitt 27 

Such a Jiwan Mukta, through the enlightenment endowed by 
the Guru achieves emancipation, then: 

The trepidations of life and death are eliminated 

And the Cur mat enlightens with the emancipation of life. 

(Kabitt 281) 

PROMINENCE OF HOUSEHOLDERSHIP: 

Gum Sahiban has challenged the celibacy and has given 
prominence to Parvirti, the involvement in worldly life The aim 
was to associate the Gum adherent individual with norms of life 
as is pronounced Guru Tegh Bahadur Sahih: 

Why do you go looking for Him in the forest? 

Although he is unattached he dwells everywhere. He is 
always with you as your companion. 

Dhanasri M, 9 StiGS Page 684 

Under the auspices of Revered Gurus, Bhai Sahib closely 
watched the criteria of householdership, Delineating on rice and 
its protection under its shell, Bhai Sahib describe how a Gursikh 
revels remaining in householdership: Kabitt 121 

In Kabitt 376, while highlighting the magnanimity of various 
decisive factors of mundane existence, he says, And among 
all the religious sects, the life of householder is prominent ..." 

According to the Hindu Shastras, the life is divided into four 
classes; Celibacy, Householdership, Dwelling in Forests 
(Alienation form the mundane world), and Renunciation. Bhai 
Sahib write, that although the Indian religious tradition has given 
prominence to various other doctrines, but, being dependent on 
the householders, their base siill is the householdership. He ends 
Kabitt 375: 
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The same way, are Four Shastras, four-castes and Four 
Ashrams, 

They alt are deemed as emanating through the ambience of 
married-life. 

Likewise, exemplifying through the criteria of birds, Rlsai 
Giirdas says in Kabitt 548- 

Same way* one abandons houxeholderxhip and becomes an 
ascetic, 

Feeling deviated, looks hack for refuge and rertons towards 
ho uschoidersh ip. 

N1MRITA (Humility): 

Guru Nanak Sahib says, “Sweetness and humility, 0 Nanak P arc 
the essence of virtue and goodness/' (Si s M. I SGGS Page 47(J) 
Societal set up of the world is strewn with dilemmas, Bhai 
Sahib advises that all these bickering can be eradicated if one 
party adopts reconciliation as the criterion: Kahili 2RR, 

Idealising. "When something is placed an the balancing scale 
and weighed, the side which descends is heavier' (SGGS Page 
47) Bhai Gurdas illustrates through citing the e\ampfc of Rartli, 
Small Finger. Fly, Rhagal Ravidas, Noama, Bidder and Kabir; 
they all attained prominence by remaining modest; Kabitt 632 
In spite of permeated with Power, Pride, and Knowledge, how 
one should remain humble and subservient to the Guru, Bhai 
Sahib feature this brilliantly in Kabitt 528. 

RELINQUISHING THE CONCEIT: 

Gurbani asserts, "Ego is a chronic disease*. ” and Bhai Sahib, 
through the instance of water, illustrates: 

Where there dwells the ego and pride, like water (Almighty) 
flows not 

As. remember water always surges downward. Kabitt 28$ (2) 

And this w ay, the abandonment of Conceit* helps in striding 
towards the goal, 

SERVICE AND BENEVOLENCE: 

Gurbani says. 
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L Yu the midst of this world, do Seva, 

And k™ shall he given a place of honour in the Court of the 
Lord:\ Sri Rflg M. I SGGS Page 26 

Concurring with this principal, Bhai Gurdas writes: 

By performing the service, ad humanity achieves equanimity-. 
And with callous attitude towards illusions, the vices are 
turned over, KabiU (295) 

+ 

This trail of Seva is noi an easy task and there are hardly ever 
entities like Sara wan: 

Like Sat van rendered service to his mother and father, 

A Sikh rarely performs service for the Guru so keenly .(I) 
Kabitl 103 

Rendering service to the Gursikh, what gains are perceived, 
Bhai Sahib delineate them in Kabitt 673. 

POOJA RAA DilAN {Earning through performing prayers): 

The clever individuals in Indian social set-up devised such 
principles through which they could plunder the earnings of 
innocent householders. Guru Nanak had already disowned this 
criterion: "One who works for what he eats, anti gives some of 
what he has 

O Nanak. he knows the Path. {Sloka Ml SGGS Page 128S) 
The consciousness gained by Bhai Gurdas through Gurbani 
was expressed in the Kabitts 517 wherein he associates such 
earnings with the eating of raw mercury. 

PAR TAN PAR DHAN <To claim right on other people’s Body 
and Wealth} 

In Kabitt 506, Bhai Sahib explicate: 

“It is sinful to aspire for other i wifi and others riches. 

As through sins, righteous acts, ecstasy and all those. Just 
vanish " 

RITUALISTIC DECORUM: 

In the Sikh Religion, there is no place for irrational orthodoxy and 
ritualistic decorum. In Gurbani and Sikh history, plenty of 
instances are available. Bhai Gurdas enlightens the votaries of the 
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Sikh religion as expressed in iCahiu 613- 
And in Kabitl 439, be impresses: 

Just by singing, hearing, vis tuning and keeping (eyes) shut. 
hoMi can ultimate goal be achieved 
Unless the Guru's sermons are earned through efforts 
This is how, Bhai Gitrdas, ihe ilrst grammarian of Sikh 
Scriptural Treatise, untangled Ih-t: tranquil dements. The main 
purpose of religious doctrines (Theology) is to establish the truth. 
Bhai Ciuidas, through his creations, contributed considerably; he 
has brought forward the truthful features in the discernment of 
Gurmat. 
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Invocation 


<m w?r-t/3tf - Qtijfe) 

ms*. 

*»pfe yw np^JT Fjt hfddjd UifiTI! 

Ur? W? cT yg#Fr ter ’H^oT ftr^ Hfall H II 


Sort ha 

A ad purkh aades onam Sri Satgur charan, 
ghat gftaf ka parvei ek anek bibek sas.i. 

(Eulogy - Guru Akaai Purkh 1 ) 

Sortha 1 

Honour to the Timeless Being, obeisance at the feet of 
Sarguru 3 4 * * , 

Prevailing in alt the times, who is unique with moon tike 
enlightenment. (1) 

§sw Tp" trfearff &gs trrf? U3V u^hii 
&3T Hfr tl|? uir u 3 11 


Dohra 

Guam Sn Satgur charan aad purkh a tides. 

Ek anek bibek sas ghaf ghat ka pnrws.2 

Dobra 9 

Obeisance at the feet of Satguru, prevailing in all (he times, 
Which is unique and prevails in all the times, (2) 


3 Akaai Purkh - The Timeless Being 

1 Sort ha - Couplet 

4 $atgUTu/$at Guru - True Preceptor 

9 Dohra ■ Couplet 
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m 

m viz sr for uftr stm? ?r 
7 tfs 3 % «rfir ^ wt n? ot 1 #:! 

»pfe‘ shji 

>»pfer ugw m^r waw ^ trfeafg <aw « 3 n H n 

Chharid 

Chat gha( ka parvtrs ses peh kahat na naval 
Net net keh tier bed bandee jan gaavai. 

Add madh ar ar'tt hut? hut irn pun ho nam. 

Aad purkh trades chan sttrai Satgur onam.3.1 

Chhand* 

Abounds in ail the specks and can be narrated not even by the 
thousand-tongue (legend ry) of cobra. 

Which has been repeatedly recounted by the bards of the Vedas, 
Through out past, present and (ill the end; it was, is and will be. 
Prevailing in all the time; obeisance at the feet of 
Satguru.(3)(l) 

(®jT (Vrtof ' Qn^fd) 

mfydifd mw braw w? gra-u 

wfegm tresr traqsH yg?r ^awiiaii 

Guru Nanak — Ustat 

Sortha 

A bigot a lakh abhev agam apactr unant gur. 
Satgur Nanak Dev Paarbraham pooran 8rahm,4, 

(Eulogy - Guru Nanak Dev Jr) 

Sortha 

Indestructible, incomprehensible, inexplicable, unfathomable, 
infinite is He, 

And the Guru Nanak is the embodiment of (that) 
Transcendental and the Immanent Image.(4) 

* Chharid - Quatrain 


2S / Kabitt-Sawaiyyc - Bhai Gurtfus Ji 










H03 1- : 

*jf3n-f wry ntfrara 

y^pTK U3^ 3pH Hf^d l d ?>*?& §V1iM1l 

Du lira 

A gam apaar anani gur ahigat a lakh abhev. 
Paarbrahm poatan Brahm Satgur Nanak Dev,5. 


Dohra 

Inaccessibles, magnanimous, infinite Guru is incompre¬ 
hensible, and inexplicable; 

Transcendental and Immanent is Satgur Nanak Dev,(5) 


Hfed t d ' ?TKcf W fw^fiTJI 

w fsmre irar argjfc ar?r ar-ffyn 

y<"i HH'ftr ’Mdr'fif n'u Heifer mnjvy n 

Mfadifd wf *raiw J»tHrfkfe £11 311 

Chharid 

Salgur Nanak Dev dev devee sahh dhiaaveh. 

Naad baud bismnad rang rtmgtm gun gaaveh. 

Sunn smaadh agaadh saadh surtgai sparanpar. 

A hi gat alakh abhev agam agmit aprahpar.6.2, 

Chhand 

Sat* Gur Nanak Dev is revered by all Ihe gods and goddesses. 
Implying, in abundance, the llagas and Ragms* , they sing the 
praises, 

While in deep contemplation, the holy congregation triumphs, 
And attains limitless, innate, and eternal, (bliss).(6}(2) 


7 Sat - l'nie. Truth 
6 Ragps and Ragnis - Musical Notes 
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(gj|f nrere f 5 ? - 

B3IH3T USVf tf f3 fWTT 1 Sfe Hfjll 

»Hef3r W U3H 3H 33fo fkfe#il 3il 

Swtha 

Jagmag jot saroop, param jot mil jot meh. 

Adbhut alike anoop, param tat tateh mitio. 7. 

(Eulogy - Guru Angad Dev Jt) 

Sortha 

Epitome of Radiant Jote* (Guru Nanak), and this supreme Jote 
was fused into Jote (Guru Angad), 

And created wondrous, infinite and unique biending of 
Entities^?) 


U5H Hfe fwfo Hfe 1 HfiT rT^WST Wfe 
UBH 3H fu MfijftT ^H^T-TII t II 

Dohra 

Param jot mil jot meh jagmag jot saroop 
Farm tat tateh milio adhhut atihe anoop.8. 


Dohra 

The Supreme Joie amalgamated into Jotc and the Jote achieved 
radiance, 

The Supreme Entity prevailed and endowed unique, inherent 
and supreme Entity.(S) 


4 Jote -Divine Light 
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If_ 

wfefST £ UTOTlt 

arar war^ f>dk war nar ftffe tfor ©nroni 
W5W w ^ayfa rh arfe" ©feOfe nfo 11 
rramar tH? ng 1 * nfa Mfr ^ifar *fe nfij it t h s 11 
Chharid 

Adhhut alike anoop toop paarax kui paaras. 

Gur Atigad mil aiig sang mil safig udhaaras, 

Akal kaia bharpoor sootar gat aipm tneh. 

Jagmag jot saroop jot mil jot jot me.h.9 3. 

Chhand 

Unique, inherent and supreme entity attained effect of Paras 10 
from Paras, 

Guru Angad attained the amity (of Guru Nanak) and, through 
this became (Ills) part. 

And being filled with celestial commandment was webbed like 
warp-weft. 

Epitome of Radiant Jolc (Guru Nanak), (and this) Jole 
amalgamated into Jote (Guru Angad).(9)(3) 

§nsfa) 

HH5 T ' 

feHfe wstre" rwii 

WH3 tf3PR fkfe wfif? wfrf? S^il Ho II 

Sortfia 

Anmrit drift niwaas anmi-it haehatt anhad sahuti. 

Satgur Amar Pragaas mi!anmrit anmrit hhae. 10. 

(Eulogy -Cunt A manias Jeej 

Sortha 

Nectarous vision is predominant, and Nectarous expression is 
the Divine Word, 

Satguru Amar (Das) enlightens and the ones savouring nectar 
become (pio us) like nectar.( 10) 

'* Paras - Philosopher’s Slone; everything touched with this is gilded 
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wfifsr saw hw Mfrf? feirfr fc^mt 

fdfa wfif? Hld-iN MH? ipTFII Hill 

Dohra 

Anmril hachan art had sabod ahmril dirsut niwau.i. 

Mi! arimrit anmnt that? Sulgur Amar Prugaas.il. 

Dohra 

Nectarou s-ex press i on is the Divine-Word and Necfarous vision 
is predominant 

The ones savouring nectar become (pious) like nectar, as 
Satguru A mar (Das) enlightens/11) 


Hfddld hfKff ljdl T H S’ff 
WH 7FH f*rOof’H WHW H3H H>T#|| 
ri fu yum fo?s WITT II 

fSHfe fe^’H Htf IJdl'HW11ION B!l 

Chharid 

Salgur Amar Pragaas raas charnaamrat paavai. 

Kaam naam mhkaam parampad sehaj smaavai. 
Gurmukh sahdh sugandh suadh sartgal nij uason. 
Aiimrit dmatniwaas ahmril mukh bachan pragaasan. 12.4. 

ChEiaitd 

Through the manifestation of Satguru Amar (Das), savour the 
nectar. 

And eliminate all human desires, and achieve .the divine 
enlightenment. 

Through the fragrance of divine-aroma, a Gurmukh 11 realizes 
the holy congregation. 

As, in the (Guru’s) vision, the nectar predominates and through 
the holy recital, it enlightens/!2)(4) 

M Gurmukh - the Gum-ward. Devotee of the Guru 
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rniwn - §rmfw) 

nz&r: 

feifK sra ¥& sPtffa ffftr ftrfffit 
grayfir 3H3F rw anf mf irayfa srern *»ait 

Sortha 

Brahmaasan hisranm Qur hhae gurmukh sandh Mil. 
Gurmukh ramia Raam Rmrrt Nacim Gurmukh bhae.13. 

(Eulogy - Guru Ramdtta ji) 

Sortha 

Subsisting in Divine Entity, the Guru and Gurmukh 
amalgamate, 

Gurmukh recounted Ram 13 , and, through Ram (godly name), 
Gurmukh was embodied as (Guru) Ram (Das).( 13) 


: 

3 J? w$ arafw rrftr fkfer pw faffwii 
htk 77>f gjuyfa gjgyfa shh 1, &h\\ n 


Dohra 

Gur hhae gurxikh sandh mil brahmuasem bis roam. 
Raam Noam gurmukh hhae gurmukh ramlu Ruum.14. 

Dohra 

Guru and Gurmukh amalgamated by subsisting in Divine 

Entity, 

Gurmukh was embodied as (Guru) Rain (Das), as Gurmukh 
recounted Rani (the God).(l4) 


IJ Ram - God Almighty 
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irayfa rn anr arayfa ndwfcS 11 

rh^ gafe 3if fdF>r^ fw?r ^ gjir gj i fefr ii 
^hr fVffe ^hf flfe tranter M3f3 

urayftf 3H3 r mf Hftr gayfir fkfer g# g^n m 31 n u 

Chhaitd 

Gurmukh ramia tiaam Noam gurmukh pragfaaio, 
Sabad sural gur giuart dhiaan gur guru kahaaio. 
Deep jot mtf deep jot jagmag an tar ur 

Gurmukh ram la Raam sandh gurmukh mil bhae Gur. 15.5 

Chhand 

Gurmukh was pronounced as (Guru) Ram (Das), and 
manifested was the Gurmukh, 

With the awareness ofShabad 1 * and by contemplating upon the 
Guru, the Guru (Ramdas) attained the Guruship, 

The divine light merged into divine light, and it became 
resplendent, 

Gurmukh was pronounced as (Guru) Ram (Das), as the Guru 
(Jotc) amalgamated into Gurmukh (Jotc)( 15)(5). 

(m§ »miK - Qudfj) 

Hdar: 

tJl'fe Jilfd fWuHTtJ tiA t*>f fatf TftT tJifiS 1! 

*pfe tratr tratpfe s - frfe^p 1^11 

Sortha 

Aad ant hi is ,maad phut drum Gur Sikh sandh gat. 

Aad param parmaad uht anaht na jaaniai. 16. 

(Eulogy - Guru Arjan Dev Ji) 

Sortha 

Their beginning and the end are inexplicable, as the Sikh and 
the Guru embody like fruit and tree, 

The beginning precedes the creation and the finale of the 
outcome can be ascertained not,(16) 

0 S habad * A ce lestial Hymn, Song, Word 
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ma*: 

gjg fw hit aife wfe jo feHM r fe f «i 

1 Jf3‘ ?? *3f? yaw yawiFii nsii 


Dohra 

Pha! drum Cur Sikh so fifth gut aad am bismaad. 
Ant ttnanl lia jaiteeai ami partim pur maud 17, 


Doll ra 

As the Sikh and the Guru embodied like fruit and tree, the 
beginning and the end became unique. 

The finale of the end could lie ascertained not, but foremost 
was the primary initiation.(17) 

W: 

yaw wfe 7W {Wfk ttw rwF yfcll 

Hfes»fu HH 7 !? TTF Hdd 1 H'dld gfell 

SBirfe TJ3^ f?TU U3 Sfe gjsyftr ITS - A 11 
?5»K tprfe- 3 $ 3Jf # If? TCII € II 

Chhatid 

Aadpurunt parmaad mad mil naad sabad dfiun. 

Sul Huh .'jtil i l smuur rtaiid surtti saugur sun. 

Narpat sut nrip hot jot gurmukh gun gurjan. 

Room Naum prasaad bhae gur te gur Arjan. 18.6. 

Cbit and 

The primary initiation is foremost; as a (musical) note merges 
into notes, Shabad is evolved. 

Like water mingles with water, a stream merges into sea, 

And Raja’s son becomes Raja, the Jote transmutes into 
Gurmukh, 

(Guru) Ram (Das)’s entity became bounty and was enlightened 
to personify as the Guru Arjan.( 18){6) 
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(m ufa M - Qiwfd ) 

: 

yaw ^uh fewer >jmr wn; yarw afei! 

?pw yg- ^ 3ja gifwF it 


Sort ha 

Poorsn Broham bibek aupa inip pragaas hue. 

Naom doe Prabh ek Gur Gobind bakhaaneeai. 19. 

(Eulogy Guru Hargobind Sahib) 

Sortha 

Perfect was the godly knowledge, through which the entity was 
illuminated. 

When the (divine) name was endowed by God, the entity of the 
Guru as (Guru Har) Gobind became apparenl.(I9) 


503*: 

>mr jhhj yarn yaw qavr firterii 
ajr aifwe wwNfr jPH §fe h? m\\ =5o 1 


Dohra 

Aapa aap pragaas hoe pootau Brahm bibek. 
Gur Gobind buk/iutineeai naam doc Prabh ck-20. 


Dohra 

Through which the entity is illuminated, perfect is that godly 
knowledge, 

As it makes apparent the entity of the Guru as (Gur Har) 
Gobind through the divine naine,(20) 
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ft 

ew: 

§ftr ip- %of add'UTlI 

sh ajff s^k earbir Jif^t? yaffil 
vfo gj^ ofd^ryV sfe anUr Gmi^ii 
yus’ipHfei?w3fr3 *hij)ii 

Chharid 

Naam doe Prabh ek fei gttrmu kh (itehraaee. 

And bhae Ciur Naani ditteeaa Cobind badaaee. 

Har Gar Hargobind radian rat h lhaap othaupnit. 
Pooran Brahm bibek pragot hue aapa (iapan.2! 7, 

Chhant 

IVhen the (Divine) Name was endowed by God, the Gurmukh 
became resolute; 

Primarily, the (godly) name prevailed and, then (Har) Gobind 
attained (he supremacy. 

Ilar the Guru (Guru Arjan) and the Guru Hargobind; the 
Creator created and established (them) (as the Gurus) 

Perfect was the godly knowledge, through which the entities 
were marvifestcd.(2l)(7) 

(3J7 ^or# ifiPf dV) 

HO O ' ' 

farrwftj few? wott arts'll 

wrfe yw twfe =m 


Sort ha 

Bistnaadeh hismaad aschatjeh ascharj gat. 

Aad Putkh Parmaad adbhui parmadbhut hhac.22. 

(Guru Akaai Purkh - The Entity) 

Sortha 

Ecstatic, ecstatic, strange, strange was the establishment. 

The primary entity attained strange and ecclesiastic status,(22) 
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’ttHtMdfd 'HH-ddr! Slfe" faHWfr fWHWII 

we?3^ transit s£ ^trfc \/atr irawfeii 3311 


Dobra 

Ascharjeh asdtarj gat bismaadeh hismaad. 

Adhhut parmadbhut hhaa (tad purkh pamaadJS, 

Dohira 

Strange, strange and ecstatic, ecstatic was the situation. 

The primary entity attained strange and ecclesiastic status,(23) 


ft 

: 

ijnfe uav uatrtH, 3 * gnr wwii 
Fenf< tun 3 *Wt|W Rufe wfe 1 HUtT N 

H3T $S 3Tfe faPMTJT Wtf fitfr 1HW mi^ll 
fcH 7*3 ?>H ? 5 >f Hfrr dJtJt^ll 3 H II t It 

Chharid 

A ad purkh parmaad swaad rax gahdh agochar. 

Drist dams as paras surat mat so had mannvhar. 

Lag bed gat giaan lakhe uaheeri alakh abhevo. 

Net net kar namo namo nam sas Gurdeva.24,8, 

Chhant 

The primary entity is eternal and is devoid of any emotions, 
passions or aroma. 

It is beyond the feeling of vision and touch, and is afar from 
realization, intellect and diction. 

Through human intellect, and Vedic knowledge, its mysteries 
cannot be ascertained 

But in all the three Time-periods (past, present and future), 
Sat guru is worthy ofobeisance,(24)(S) 
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crfife: 

Kabitts: 

conn 2H3' tft HfiT eft gfd 0<j7, 

gfir ?> fftr rot nf? ft s wfe th 

safe ft S’ gafo wfr fairs' ft <r db^r, 

rdl'H'A ft ?7 fdlOi** dfllG dlfrf ft S' dlfd ftl 
uldtj cf a ion <T 3I3f aifWG, 

3feftlT3f3'3^wf¥5fFUlHftl 
tranks ^ fbnft f^HKj 
wiraft ^xrraarr ntf? wfe ftiitfn 

Darsan dekhat hee sudh kee na sudh rahee, 

Budh kee na budh rahee mat tttai tta mat hai. 

Surat mai na sural au dhiaan mai na dhiaan rahit), 

(iiaan mai na giaan rakia gat mai na gat hat. 
DheeraJ ko rftgraj garb ko garb gain, 

Rat mai na rat rahtte pat rat pat hai. 
Adbhut parmadbhut bismai bisam, 
Ascharjai axekarqj at at hai. 9. 

(Godly) vision of Satguru divined and waned all the sense of 
my awareness. 

Sagacity of understanding vanished and the intellect 
abandoned intellect^ 1) 

Awareness penetrated not the awareness, and thoughts 
remained not in mind. 

Awareness sustained not the awareness and the profound 
thinking vanished.(2) 

Patience relinquished patience and the pride eliminated the 
pride, 

The love begot not the love, but the divinity maintained the 
honour(3) 

Strange, very strange, arna/ing, very amazing, 

Outlandish and peculiar and there is no conclusion (to the 
Godly Vision).(4)(9) 
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tTHH af 300 oftdtf, 

uarfftr irf j? 3§ & ir^ti 

«fs *(«« wIt) crQo n F-=c , 
it fetr4 srut 3mt gfc 

WAUtf ffTE" HHRfe TF? H 1 ? 
i^4ld Hft'^ rl'lo HuT r«sf M'^el ] 
fft?o *HlPO fl'tf 7t 0ffV[3 

*rfu€ vfomt ?rrftr smft ft mrati! ton 

Dasam sathaan ke smoan kaim bhaun keho, 
Gurmukh puavai su (au ant na paav-ee. 
Unmanee jot pajantar deejai kauri jol t 

Daiaa kai dikhaavai jaahen Utahan ban nav-ee. 

Anhad naad samsar naad baud kaun , 

Sri Gur sunanve jaahe soee tiv laav-ee. 

Nijhar apaar dhaar tut na ahmrit ras, 

Apia peeaavai jaahe taahee mai smaav-ee, !0. 

Apart from Dasani Duar M , what else is there to embed. 
Which, only the Gurmukh attains, but no one else.{1) 

When the higher spiritual enlightenment is endowed, 

The (godly) benevolence is embodied and (the benefactor) is 
extolled.(2) 

What musical tunc can be equivalent to primordial sound? 
To whom Sri 15 , the Guru endows, he is permeated.{3) 

None is equivalent to the Divine Nectar, 

Which can be savoured through own efforts; and, thus one 
gets permeatcd.(4)( 10) 


M Dasam Duar - Divine opening in the human body, other nine being 
physical 

'* Sri - Sir, Sire, Honourable 
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nra 1 ftw tffa fti# whr few ^br fIw, 
feg' # &sfur frfe 6 Jd'^’dl i 
gw fgnfe y^ 0$ feir fgnfr t p 
gamar sfsr fjswtf ntr 
gafe aga aw %f&, 

7F& W Vt »f75U^ fftW « [ *STl 
ag?r tern™ ) »i^w aftra" ofi? , 
frw nnra iff wfv# tfar^ii tiji 

Gur Sikh sahdh mile bees ik ees ees. 
ft ie u/ungh nt jane jhchraav-ee. 

Charan dirist mood pekhai dib dirist k(ii, 

Jagmag jot w nmanee sudh paav-ee. 

Surat sankochat hec hajar kapaat kfiol, 

Naad baad parai anhut tiv laav-ee. 

Bachaa bisarjat auras rehat hue, 

Nijhar apaar dhaar apio peeaav-ee.il. 

The union of the Sikh and the Guru is Cent-percent 1 *, 

Just leap across and get blended with the Divinity.(l) 

By becoming not a mammon and attaining Divine 
consciousness. 

Godly splendour brings the celestial awareness.(2) 

The mind is blocked; its portals are shut with gravel. 

And the worldly tunes are rife, but contemplate only on the 
Divine Word.(3) 

Relinquish the erstwhile debates, abandon all other traits, 
Then the profound Nectarous stream will be obtained (11) 


16 Cent- Pc rcenl - Com pletely 
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t# »»f!53TT 5T? 3# f# 

Hf' M3UTT Mnr tjpV 
t# *5$ ’JiTT folW> 3§ ?Tdf >ilferiH fePtfTT, 
ttf ?5§ WF W »H7>W feM^I 

riQ bQ 'uoglu 0ftr ufe S' *iid la 3lf?, 

^ mr% dQ wpf s 

*ifWg*f (ifsA'il fbi'd 1 ?? f^, 

Sbt >«^a>ter #ct tiMmsii 

Jau lau ant as has tan tau nahee ptvm fas, 

Jau tau unras aapa aap native dekheeai, 

Jau lau aun gtiitin lau lau tiahee adhiaatam giaan, 

Jau tau naad band na anaahad htsekheeai. 

Jau tau ahangbudh sudh hoe na antar gat, 

Jau tau na takhaavai tau tau atakh na lekheeai. 

Sa troop Sdtnaam Satgur giaan dhiaan, 

Ek hec anektnek ck ek bhekheeai.12. 

So long as there exist worldly affections, there prevails not 
any (Divine) love, 

So long as there subsists astray thinking, own self can he 
realised not.(I) 

So long as mind remains absent, the Divine thinking prevails 
not. 

So long as temporal merry-making is there, the celestial 
word can approach not. (2) 

So long as the greedy intellect is there, self-realization 

survives not. 

So long as, one desires not for the transcript, one can have 
not destiny wril.(3) 

True identity is the True Name; Satguru is the contemplation 
and knowledge. 

The One is fused into many and each one becomes 
manifold.(4)(l2) 
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SW fVwrf'A ITS" HO" fdtwfe 
rflud HOT 3TT tin<v (Xg'd sh 

f,-« [c tOH * 1 *f3' HKt jjofrf 

farw T A fawra' fnwa^ wbrs «*? r e1 &f 

nocrt Mdf^J MTTliUH 3W 7F5T f 

§fa HH wy<“> fM&oT 7S imil tfl 
tJJdtffB' lifdA'H few? HS» jfr, 

im^ hot sftr rfc 6“ll 1311 

Naana mixfaatt paan bank binjnaad swaad, 

Seechai sarh ras rasna kahacsec hai, 

Dirist dams ar sabad Surat liv, 

Gtaats dhiaan simran atnii badaaee hai. 

Sakai sural as paras au r<iag raiisd, 

Budb bat bachan bibek tek paaee hai. 

Gurmat Safnaam simrat saphat hue, 

Bolen madhur dhun sunn sukhdaaee hai. 13 

Various foods and delicious viands, 

They offer flavour and the one which savours them all is 
known as tongue.f I) 

Through vision and the awareness of Shabad, 

Celestial knowledge and recollections are greatly 
acclaimed .(2) 

Through observation; feeling of touch, the musical traits. 

Intellect, awareness, and expression and all the knowledge is 
achieved .(3) 

Through contemplation upon Gurmat 17 and $atnaam IK 
success is secured, 

Provided the eloquence is sweet and the listening 
harmoniou$,<4){13) 

11 Gurmat - the Guru's Precepts 

1 • Satnaam - The True Name 
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ifi-T dH *tfii oft; iJ'Tfdi MfjrH - H’io, 

fear fostr Wte gfe k wftr tptt 

tidtl ftl'rf'S' nfd >1" ?T tlfe tHdt 

XIW fayv dfe OiJd’rt 0"l 

fttfo fatfdd 3lfe Qm s fesr wxt, 

>fls *t u^ar rtftr <h 

H*M ttfltf ftj3T m IVi 7 fsfoit SIX, 

7W? H^T #7 53? S' W dll ^8II 

Prem ras has hue patang aangam na janai, 

Birha bichkoh meet} hue na mar jaane hai 
Da ras dhiaan jot mat na hue jotee sarovp, 

Charan himukh hoe praart thehraane hai 
Mi! bichhrat gat prem na birha jaarsee. 

Meets au pa tang moist? dekhat iajaane hai 
Maanas janam dhtrg dhatm hai rrigad Jon, 

Kapaf sneh deh tsarak na maane hai!4. 

Falling in sweet love? 1 appreciate the love of Patanga ts , 

Separation of fish from water? I team the norm of 
sacrifice.(I) 

Merely envisioning the Jot? One embodies not Jot, 

But, gaining the touch of pious feet, the lives become 
sustainable. (2) 

Realised not the feeling of love and separation, 

Till I found fish and moth and, then, I felt ashamed of me.(3) 
Humans are loathsome, worthy is the birth of other species, 

As they (humans) adore temporal love and fear not to face 
the hell.(4)(l4) 


'* Patanga Moth, Winged Insect which flies towards (he lamp and 
gets killed. 
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*pp feHMTF Mfe, 

WcHST (W 1 fdfttJ 37T~T S' I 

|] 3 yiV 9 ^< 5 W fll 4 y 3 H?f 3 j 

hIhw £w*r tran? ufc ST^j 

dlJnfif S’JCft Wfowr **ipi 1 tJIT ( 

gjsr fw j&r fwfer ww 
arayfa gws isffor surfer S? nr 1 , 

Mrftw W few t $ >*7773 77 tF^tlJ ]j 

Gurmukh sukhphai swaad bismaad at 

Akath kuihti binod kehat na aav-ee, 
Gurmukh sukhphai gaftdh parmadbhut, 

Seetai komai par sat ban aav-ee. 
Gurmukh sukhphai mehma agaadh bodh, 

Gur Sikh sahdh m\i aiakh lahhav-er. 
Gurmukh sukhphai ang ang kol sobha, 

Maaiaa kai dskhaavai so to ant na dhaav-ee. i5, 

Gurmukh gets strange feeling by savouring this {Divine) 
fruit. 

But His untold exposition and His unique play come not 
effortlessly^ 1) 

Gurmukh gets the fruit of distinctive aroma (of Divinity), 

And, through its soothing and delicate touch, achieves the 
success. (2) 

Gurmukh accomplishes the fruit of infinite praises of 
(Divine) Intellect, 

And a Sikh meeting the Guru grasps the perception of the 
Invisible Otie.(3) 

Gurmukh gets the fruit with each part laden with tremendous 
(Divine) glory, 

And, then, the temporal illusions do not dare lo 
arouse.(4)(15) 
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Qttfc >r?7 Ht?r mrar atfe, 

Hfd#J 113# UM? ITT? #1 

gran? fffa ilftf hhto yas- #, 

WU?> W fy^Hd wiNr fwrt# #| 

WRfffil H'fd H'frf W?fe sjfiJ S^lsT, 

^mhT^u om Jh ’TO? 7} 'j 1 ? 

^IP# ’*f 1 F 3 1 # rtW# Hfe» fMfe, 
qU>) 5JUK fwfe 05J¥T mpt ^ll H£li 

Ult pawan man meen kee chapal gat. 

Satgur pxrehe parmpad pane hai. 

Saarstir sokh pokh somsar pooran kai, 

Bandhan de mirts&r apceaah piaae hai. 

Ajareh jaar maar amareh bhraal chhaad. 

Asthir kahdh bans ant na Jhaae hai. 

Aadai aad naadai nuad suhiiai salil mil, 

Brahmai Brahm mil sehj stnaatt hai. 16. 

By reverse breathing, and behaving agitatedly like a fish, 

[f Sat guru is entertained, then the supreme status is 
obtained.(I) 

Controlling the breathing via reed, completing through Som- 
$ar», 

And achieving through Sukhmana 11 , (one) savours the 
nectar.(2) 

After bunting the ego, killing the pride and annihilating the 
whims. 

The body and soul do not stray around elsewhere,(3) 

The element amalgamates in element, voice is absorbed in 
music and water vanishes in water, 

(Similarly) the Soul meets Supreme Being and the 
tranquillity prevails."(4)(16) 

w Som-sar ■ A sort of gesture ofYogisMscetics 
11 Sukhmaua - One of the breathing passage in Yoga 
a Here Bhai Gurdas refers to (he Yogie prattiees of penance 
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fadtf'W HTOT tTHW feaHW U 1 #, 
rew tTTTH 3T? H3^ #1 

««o ’MH75' <JJ7 ^H 1 ,S WH 

tpr* >Him 3F^ «re?r tra?r #i 

TTHoT Wff -ddA'dfuV Wn?^ #, 

(TH<V nfiro 1 ftm3S #11 

uHd whw qia^ 1 ? # Rnr, 

^r?r *iSiw Ud^iJA* ^rnr ^nnjii 

Chiraftkaal maartas Janam nirmol pane. 

Saphal janam Gur Charan saran km. 

Lochan umol Gur darns amol dekhe 
Sarvan amol Gur backup dham kai 
Naaska amol charnaarbihd baasna kai, 

Rasna amol Gurntantar simran kai. 

Hasat amol Gur dev sev kai saphal, 

Cham amol purdachhna karri kai. 17. 

Lapsed many lives and gained the human nativity. 

But the triumph of the birth comes at the Guru’s porta L(t) 
The sight becomes auspicious with the sight 31 of the Guru, 

And the Guru's propitious expositions soothe the 
listening. (2) 

The aroma is precious when it flows through his feet. 

And the longue is prized when it recites the Guru’s 
invocation. (3) 

The hands are worth if they perform service to the Guru, 

The feet are worthy of merit if they revel in 
ci rcumambu I ation.(4)(17} 


83 Sight - Vision. Glimpse 
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537T fW<S fefe fenfV 

fcfe so- us^t^ 3i 

FW fe^ HrtF cTW 

Qw m 3H7F $ vftp few tl 

iTHW McfiS^ q'Jlft 1 ytl'JI 'JHdj 

yiT 1 K flsft R ^1 

w w feme rpar ft wfe sir, 

H* hsjf ifuvr few £11 stn 

Doras dkiaart dib dim{ pargaas bhaee. 

Kmna katm-hh dib deh parvaan hat. 

Sabttd surat liv bajar kopactf khuk, 

Freni ms rasna kai attaint nidhaan hat. 

Charan kamai tttctkrahd btiasna suhuus hasut, 

Foaja partiaam saphitl su giaan hai. 

Aiig aitg hism sarbuhg mai smaae bliae, 

Matt manna thakat Rrahtn dhiaan hat. Hi. 

With the mind illuminated with transcendental vision. 

The human body accedes to gain the godly radiancc,(l) 

The awareness of Divine Word opens the firmly blocked 
mind, 

And provides the love which imparts a treasure of Nectar.(2) 
The dust of pious feci, Ihe devout aroma. 

And hands in prayer and obeisance, gain Ihe celestial 
perception,^) 

Every part and whole body is strewn with His existence, 

And this diminaies all the desires prevailing in the 
mind.(4)()8) 
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gjgyfa rprew rfdifa fwwn/ #v, 
ntvr fow^ fqur^ m fern crfa wit ihi 11* u 

Gurmukh sukhphal at ascharj mai, 

Herat hiraane nan dltiaan bisraarte hat, 
Gurmukh sukhphal gahdh ras bisam hue. 

Auras baasna hilaas na hitaane hai. 
Gurmukh sukhphal adbhut asthaan. 

Mir at ma tides! aslhal na lubhaane hai. 
Gurmukh sukhphal sangat milaap dekh. 

A an giaart dhiaun sabh niras kar jaatte hai. 19. 

Gumiukh attains peculiar fruit of (Divine) benevolence. 

Which, womlrously, makes him U> shed the hesitations of 
mind.(l) 

Gurmukh gets unique Divine aroma. 

And consequently does not revel in temporal tang.(2) 
Gurmukh achieves such distinctive position. 

That the enclaves of the friendship fancy him not,(3) 
Gurmukh observes harmony in the congregation. 

And comes there and finds all the knowledge and 
rcllcctions.(4)(l9) 
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gjgyfc# gusw ^ir # fw# wfz, 
wfe wx ff Sir ^ && 

5pyftr g**ff Hfo»r £ bit# wfa, 

3»ftr ’WKW JW fo3 T ^l 

apyfif gtrew »rara mrk trrfir, 

UBS fotPft Udrfft 7> WW& I 

gjayfa mwt str^ wfts, 

ss 1 " ^ut sf?r frF^iipoii 

Gurmukh sukhphal daiaa kai dikhaavai jaahe, 

Taahe aan roop rang dekhe naahee bhaav-ee. 
Gurmukh sukhphal mcssaa kai chakhaavai jaahe 
Taahe auras nahecn rasrta hitaav-ee, 
Gurmukh sukhphal ugho gahaavai jaahe, 

Sarh nidhuan parson kau na dhaav-ee. 
Gurmukh sukhphal alakh lakhaavat jaahe, 

Akath katha binod vaahee ban aav-ee.20. 

Gurmukh observes the (Divine) compassion, 

And revels not in any other festivities.(l) 

Gurmukh, savours benevolence of (His) kindness, 

And his tongue carouses not in any other tastes.(2) 
Gurmukh finds unapproachable (Divine) harvester, 

Then, he roams around not to seek other treasures.(3) 

(But to that) Gurmukh, who realizes the incomprehensible. 

The unknown consciousness comes without ploughing 
through.(4)(20) 
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firo w* sar fww ft w wx h^, 
di? tPS" qUh’feot W rFTJ' tl 

>ldq<3>f £ 7> far V^t, 

Trar far ft w f&ufea i/fti-ef 1 ^ ti 
TTH faH3?T # fttpfor W HU* 7 TT?it, 
qaWtfdH A'dti’feil f<Jd'& ftl 
ww wwws t w^a w w w yis^, 
yaw ^aw arafiw hw h 7 ^ &11 ^*4 It 

Sidh Naath jogee jog dkiaan mat na am sake. 

Bed paath kar Brahmaadik na jaane hai. 
Adhiaatam giaan kai na xiv sanluiad pane, 

Jag bhog mat na hidraadik pehchaarte hai. 

Noam simran kai sekhaadik na sankhyct jaanee. 
Brahmcharj naardadik hiraane hai. 

Naana avtaar kai apaar ko na paar paaio 
Pooran Brahm gursikh man maane hai 21. 

Sidh, Naath and Jogis iJ| could not achieve enlightenment. 
And through the recitation of Vedas, flrahma and others 

attain no consciousness^ 1) 

Shiv and all the four sons of Brahma” accomplished not any 
spiritual knowledge. 

Nor, in the world, were recognised Indra 24 and the 
associates^ 2) 

Included in them are countless Sheshnaags 37 revelling in 
contemplations, 

And also amazingly integrated are many celibates and the 
like of Naarid,(3) 

Various incarnations could not achieve as well. 

But the perfect and enlightened Guru’s Sikh full fills his 
minds as pi rat ions. (4)(21) 

u Jogi - Yogi, 

25 Sail ak, San dan, San at an and Sant Kumar 

26 fndra - The god of gods, god of rain, Jupiter 
23 Shesh Naag - Mu lii- headed Snake/Cobra 
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ftrora qjs yufo £ ^ spm £h 

ggyftf rrare gafe fen^r fanner, 

HtJfT JJst'fi; ITW^ ^ W ii'l 
aM fjM'fdl fdftt'dfr $ 9d'dil it, 

VI fel ’X3TK ^1 

gW ’MHlft yw SoT jfl 1 *HArt ilfcTj 

yafk SK ?THf ?TK TTtf ^113=311 

Gur updes rtdai niwaas jaas. 

Dhiaan Gur moorat kai pooratt Brahm hai. 
Gurmukh sabctd surat unmaart giaan, 

$ehj subhaae sarbaatatn kai sam hai. 

Ilaumai tiaag tiaagee bismaad fu> biaraagec bhae, 

Man unman liv ganmta aganm hai 

Sookham asthool moot ek hem anek mek, 
Jeewan mukat rtamo rtamo namo nam hai, 22. 

The Sikh in whose heart inhabits the humility, 

And contemplates on the Guru’s image, he embodies the 
Perfect Being.(l) 

Gurmukh, with the consciousness of Shabad, imbues the 
mind with knowledge. 

And ultimately epitomises the Supreme Eminence,(2) 
Shedding the pride, incredibly adopting sobriety, 

With conscious mind, perceives the unperceivable.(3) 

Among the manifold, magnanimous imperceptihies is just 
One, 

Which endows emancipation through obeisance to the 
celestial Name.(4)(22) 
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rifd S' rid") HJV jjft ' 

arc gafV fipt gatfe ?r ?r?ft di 

40A SH5 H93? dlfj j. 

[t)(jo fi(^4i yfe 57 Wirt ^[(Jrt’rt ^1 

dec de( 7t <<J«J ^ fejBTW nfrt , 

■tj’dd rfzfd d/rt 51V ?T Ald'rt ^1 

Vcvrt cioo Hfe^P JV ff r dld ft, 

gfe m mi ah trv &wt? IN 3311 

Darsan jot na jotee saroop hue putting, 

Sabad sural mtrag jugal na jaanee haL 
Charan kamal makrand na madhup gat. 

Bit ha hiag hue na tneen marjaanai hai. 

Ek ek tek na larat hai trigad jon, 

Chaatur chainr gun hoe na hiraanai hai. 

Paahan kathor Satgur sukh saagar mai. 

Sun mam naam jam narak lajaanai hai, 23 , 

Just by seeing the light, the moth gets not the emancipation. 
Like the contrivance of a deer 2 *, the awareness of the Shabad 
is realised not.(l) 

Blessing through (Guru’s) feet is like the bee obtaining juice 
from flower 2 *. 

And the pain of separation is like the death for the ftsh (out of 
water). (2) 

The trivial species* 0 persist on expressing with the support of 
the One only. 

But the naive four* 1 , get robbed (of their lives)(3) 

Satguru is the ocean of benevolence but 1 am like a hard 
stone (sitting at the shore). 

Hearing my name even the Yama i2 feels embarra$$ed.(4)(23) 

iK liis said that an Scon of musk remains stuck a[ the bdly of a deer It 
produces music but the deer thinks the music is coming from 
elsewhere and runs to wards that direction to capture the same 
3 * The bee goes deep inside the lotus* which enfolds ii hut, in view of its 
devotion, does not shy away from the death,. 

J0 Such as frogs etc 

11 Moth, Bcc* Fish n pear M Yams - messenger or god of death 
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UJUrffe nf«J dfd -dflB WK 3^, 

VRJ 1, HU y^; w dl frtdHTT ctl* 0"! 

fife crfo flfe ^ wfe 3^, 

STH ft WI $ wra tra ti 

arawf? h% ir§ft vfV dfe" fer, 

fy«rel irfe wvr *»rv 5i 

3ja«fe r% afj a£ r 

t aw fo^far atfa- firgf £ ?St& shi 3311 

Gurmat sat kar chanckal achal bhae, 

Maha mu! moatar dhaarce nirmal kecne hai. 

Gurmat sat kar jon kai ajon bhae, 

Kaai sai akaal km dinar pad deene hai. 

Gurmat sat kar haume khoe hoe ren, 

Tirkufee tirbeitee patir aapa dap chtene hai. 

Gurmat sat kar barn abarn bhae, 

Bhai hharm ntwaar duar nirbhai ko leant hai. 24. 

Deeming Gurmat as veritable, the fickle ones attain serenity, 
And deep rooted defiled ones, become chaste,{l) 

Deeming Gurmat as veritable, ones strewn in transmigration 
arc emancipated, 

And escaping the cycle of death, they achieve A mar- 
pad 3 3 (2} 

Deeming Gurmat as veritable, relinquish the ego. 

Jump across the Trikuty 34 and Tribeni 35 and realise the 
self,(3) 

Deeming Gurmat as veritable, abandon the distinction of 
castes, 

Renounce all whims and get imbued with the 
Fearlessness.(4)(24) 

” Amar-pad - Highest stage of mystic self-realization, 

M Trikuty - Hindu Trinity of Brahma, Vishnu and Mahesli 
,s Tribeni - Confluence of .1 rivers: Ganga, Jaitiuiia and Sarsvuti 
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aranfe nfa 1 mtttt tttt, 

wfe af«j ife M ^ li 

gawfo nfo erfo »wft^rt yfe fotet, 

3I3Hfe ataT srf¥ OTHT feUHW $\ 

gjwfe nf-3 afo ’»rigr»T7ji' n^j^Toj'ii'rtli 

aranfe nfe arfa how fw^K ^i 
gpwfe Rfe afj nfer yaife ¥^ t 

dldHfe Jlfrf dfd fifuJtJft TJ T H' ^"11 =tMII 


Gurmat 

sat 

kar 

ad ham 

asaadh saadh. 

Gurmat 

sat 

kar 

jaiit saftt naam hai. 

Gurmat 

sat 

kar 

abibekee 

hue bibekee. 

Gurmat 

sat 

kar 

kaam 

nihkaam hai . 

Gurmat 

sat 

kar 

aglaanee 

hrahmgiaanee. 

Gurmat 

sat 

kar 

sehj 

bi&ruam hai. 

Gurmat 

sat 

kar 

jeewtm 

mukat bhae m 

Gurmat 

sat 

kar 

nihchal 

dhmrn hai 25. 


Deeming Gurmat as veritable, the lowly becomes a holy- 
man. 

And deeming Guttnat as veritable, the mundane person gains 
sainthood.(l) 

Deeming Gurmar as veritable, the indiscriminate one attains 
discernment, 

Deeming Gurmat as veritable, the libidinous one remains not 
salacious .(2) 

Deeming Gunn at as veritable, the ignorant one becomes 
knowledgeable. 

Deeming Gurmat as veritable is like dwelling in 
Tranquil lily .(3) 

Deeming Gurmat as veritable, gains the liberation for 
survival. 

And remains segregated from the self-conceit,(4)(25) 
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ga?r gsv gjt hto ft rh 

h% afa #*r tVr^hi 3^, 

?iw ftrfo fc&r ite fttfimfl t\ 
gpxfe nfa' srfo sdbr gaHOTT, 
forar* >jfjr grr fcggfa gfa 3^ <h 

3]3Hfe H% 3% 33K ssK W f 
>KW ft faanr yfe fafir ^ ^ th)3£ g 

Gurmat sat kar hair nirbair bhae, 

Pporan Brahm Gur sarh mai jaane kai. 

Gurmat sat kar bhed nirbhed bhae, 

Dubdha bidh nikhedh khed btnaasne kai. 

Gur mat sat kar baais parmhans, 

Giaun uhs bans nirgahdh gaftdh thaane hat. 

Gut mat sat kar karm bkarm khoe. 

Aasa mai niraas km biswaas ur aane kai. 26. 

Deeming Gurmat as veritable, the enmity turns into amity, 
As the Brahm-Guru 36 is omniscienl.(I) 

Deeming Gurmat as veritable, al) the mysteries are 
unravelled, And all the traits of duality and obliterations are 
annihi!ated.(2) 

Deeming Gunn at as veritable, the crow-like (base) mentality, 
attains integrity of a swan. 

And the swan-Iikc purity turns around the foul criteria,(3) 

Deeming Gurmat as veritable, all the soiled actions are 
eliminate. 

And all sadness turns into optimism and confident prevails in 
the heart.(4)(26) 


* Bralim-Cjuni 
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Hfe of Jo l*f u w M5W 

gpHfe Hfe gff tfg ft ggfa ^i 
gjBWfo Ffe offa craTT 3t M^g, 

gjg>f% h% sfo ygtr=r wr ft) 

3jawfH Rfo rf'Agd bffi(3 jjfe, 

«r r H' ft 1 >>!«<« ’wrfer 3tr fti 
granfe 1 nfe sfa tfl^yor? a£, 
wftw* ft ft? 7 * *TT OT fedJu ftll 5511 

Gurmat sat kar sinbai saphal bhae, 

Gurmat sat kar baa ns mai sugandh hai. 

Gurmat sat kar karichcw bhae. manoar, 

Gurmat Sat kar patkhat andh hai- 

Gurmat sat kar kaalkoof ahmril hue, 
kaal mai akaa! bhae asthir kandh hai. 

Gurmat sat kar jeewan-mukat bhae, 

Maaiaa mai udaas baas bandk nirbandh hai.27. 

Deeming Gunnat as veritable, even the Sima!-tree produces 
edible fruits. 

And through Gurmai, even the bamboos spread the sweet 
aroma.(l) 

Deeming Gurmai as veritable, even the rotten iron turns into 
glittering gold. 

And through Gurmat, the ignorant judge becomes a perfect 
assay er, (2) 

Deeming Gunnat as veritable, the poison turns into nectar, 
TheAkal ,T prevails upon Kal 3& and immortality is gained.{3) 

Deeming Gunnat as veritable, through which (one) achieves 
emancipation, 

Atid, in spite of surrounded by worldly illusions, one remains 
unsuUied.(4)(27) 

37 Akal - The Indestructible 
M Kal - The death or the angel of death 
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ydfW fe? fm My 

nfrr utfa gfe y? kmfe »r£ (h 

G«f<f v^t> w> >ft?t fofef iprar, 

%<n ©75fW flV H'dld FH^ fh 

r«5®ft 9535 U5 dlfuiJ' t, 

f?iY5 WJ W WftW fWT? th 

^5TEt 3^5 fl* Wf^Z 

cWW faw?F FW 5^ $11 3tSI 

Sabad surat liv Gursikh sandh mile, 

Sas ghar s&Qf poor nij ghar aae hai. 

■Ult pa wan man mcen tribainee prasang, 

Trikufee ulartgh sukh sa a gar samaae hai. 

Trigun afeet chaturath pad garimta kai. 

Nijhar apaar dhaar amcca chuaae hai. 

Chak-ee chakor mot chaatrik anandmaec, 

Kadlec kamal bimal jal chhaae hai,2$. 

Through the awareness of Divine Word, the Guru’s Sikh 
attains (divine) accessibility. 

And where just moonlight dwells, the sun comes and 
illuminates that abodc.(l) 

(Then) air flows rearward, and fish travels back to Tribeni, 
Trikuly is defied and (Gursikh) is absorbed in the sea of 
solace.{2) 

Three 19 virtues from the past and four stages of knowledge 
become known. 

And (Gursikh) achieves the boundless stream of nectar.(3) 
Like the Chakvi* 0 , Chakor*', MotC 1 , and Papihtf* feel 
blissful. 

And (Gursikh) flourishes like Kadli 4 * and Kama!** ,{4)(28) 

’* Virtuosity, Passion, Propensity 

40 Chakvi - ruddy she!drake, the bird which revels in looking at the sun 

41 Chakor - red-legged partridge which loves moon 
41 Peacock - which fancies rainy weather 

4J Pa pi ha - the rai n-bird 

44 K adli - a type of green banana tree 

45 Kamal - Lotus Flower. 
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WltJ <^J d (Vl TTTT 

ifo {h^ w $i 

irit t 33K te fv nt 3*r, 

&cfT §S ^Hfuf ?r? faw^ ti 

K’fen' M^" qaK HH 2HH 3W? V^fj, 

^HAiltJ |Afff a'rttf ftWft' ^ { 
fSWT M3TS’ 3T3I?J MM3I flf?, 
few MW W U9H few: jhl 3^11 

So bad xurat iiv gursikh sandh mile. 

Punch parpanch mile punch pardhaane hat. 
Bhaagai bhai bharm bhed kaai mi karm khed. 

Log bed ulangh ttdot gur giaane hai. 

Maaiaa au. Brahm sam damn i duuar paar, 

Anhad runjhun baajat neesaane hai. 

Unman magun gagan jagmag jot, 

Nijhar upaar dhaar parm nidhaane hai. 29. 

Through the awareness of Divine Word, the Guru’s Sikh 
attains (divine) accessibility. 

Five vices** are eliminated and five virtues 
predominate 47 ^) 

Eliminated are the fear, delusions, mysteries, and worldly 
grieves. 

When the mundane and Vedic rights are taken over by the 
Guru’s consciousness.(2) 

Illusion and the Supreme One become One when Dasam 
Duar is passed through. 

And then all over prevails anhad 4 * with twinkling and 
jingling melodies .(3) 

In the higher spiritual state of Dasam Duar, the bliss prevails. 
And a spring is established by an infinite stream through 
Supreme Be ing,(4)(29) 

** Lust, A nger, Greed, Passion and Conceit 
" Truth, Gratification, Compassion, Righteousness and Patience 
41 Anhad - The celestial music audible through Dasatn Duar; through 
this the attentive minds become receptive to the unique, celestial and 
winsome Shabd. 
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fijpr Hfb 1 sjte V'ftiG 77 hutT 14ft 1 , 

y*s?'*t ?7 wttr sh 

Vf? l/fi? tlfe 3 " S' MdfU cftr ftju'dl, 
fHU'HA # <T fetT *fTOT ta'IuG $1 
Hdl fbwff ^ ^ 

Frfar sar ^ ?ngiir dw j |yG th 

feet 7t wife fe 7^, 

WSV »Jft^ qpfe HWtrfeG ^11 30i! 

Grih me Ft grthsatee hue paaio na sehj ghat 
Ban banwaas na udtias phal paaio hut. 

Parh parh pandit na a hath katha bickaaree, 
Sidhaasan hai na nij aaxan ditaaio hai. 

Jog dhiaan dhaarn kai naathan dekhe na naaih, 

Jag bhog panja kni na agho gahaaio hai. 

Devee dev sevkai na ahangmev fev taaree. 

Alukh abhev Gurdev StirftjhOQiO hai, JO, 

Neither remaining a householder at home, 

Nor becoming an ascetic in the jungle, one attains any fruit 
(Atoncment)(l) 

Neither revelled in incessant reading and contemplation, 

Nor practised the (Yogic) pastures while at the place of 
Si<jha&"(2) 

By pondering on Yoga 50 , even Naih (Master Yogi) could noL 
perceive Nath (The Lord) 

Nor even through Yajna 51 , Bhog Si and Pooja 51 could seek 
(Almighty )(3) 

Even after worshipping gods and goddesses, the perception 
of ego could not be obliterated 

Only Gurdev 54 , who is imperceptible and mysterious, 
implements the discemment.(4X30) 

** Sidh-Austere 

M Yoga/Yogic - A system of exercises practiced as part of this 
discipline to promote control of the body and mind. 

31 Yajna- Oblation 
K Bliog - Sanctifying the Sacred Food 
3i FiKjja - Prayer 

u Gurdev - the great Guru* God Almighty 
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giro ^ 

v]3 33 ftffW vw ti 

d? gir f^’jffnr air tpatfe st, 

p gfe fW3 »x3iJ3 JjrfkwT ^i 

*HH7 r>iH^s §? O'fli 1 ! ^ fi'tf 9^ 
emf ntj« ijtr wans fiifi'Wl S’! 

Qftrirt VifliA oloi o yfv fotfd 

HUtT mpfir ^ff mjd ^naiit 

Trigun meet chaturath gun gahmta kai. 

Paftch tat ulangh parm tatwasee haf. 

Khat ra .y tiaag prem ras kau praapat bhae. 

Poor sur sapat anhad abhiaasee hai. 

Ast sidhaant bhed naathan kai naath bhae. 

Dasm saihai sukii saagar bilaasee hai. 

Unman magan gagan hue nijhar jharui, 

Sehj smaadh Gur pare he udaasee htti.31. 

Attains three virtues and, then, receives fourth trait of 
(divine) attribute. 

Relieves the deliberations on his body of five elements and, 
then, inhabits in the Supreme Elemental) 

Relinquishing the six tastes and espousing for the taste of 
(divine) love, 

Abandons the music of seven notes, and meditates in anhad, 
the blissful tunes.(2) 

Lets the mystery Of eight doctrines of Nat it to remain with 
Naths, 

And, himself, through Dasam Duar, becomes desirous of the 
realm of bliss.(3) 

Reaches Dasam Duar imbued with the stream through (the 
divine) spring, 

And, imbued with tranquillity, revels in the Guru’s teachings 
and achieves seclusion (from temporal effect$)(4)(31) 
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5 1*1*1 1 d<*> jf? i 

wue t-UH WOF &l 

U3K uttt 3T? uafk lrt3tf 5t, 

dfV>c( ^ifrta i Jf T V T WRK ^1 

U»fe fJVTHTT fHuFHTT ft, 
few ifofo |4? ^ ^ogn ftl 

qj? fatf Hfa fa# fHaOflH EftlT, 

aiF m? DBJ M ftll 3511 

Dubdha niwaar ahum hue bam bikhai. 
Paanch parpanch na daras adaras hai. 

Farm paaras Cur paras paaras bkae, 

Kanik amk dhaat aapa aparas hai. 

Nav duaar paar brahmtiaxan singhaaxart mai, 

Nijhar jharn rucht na anras hai, 

Gur Sikh sandh mile bees ik-ees ces. 

Anhad gad gad abhor bharas hai. 3 2. 

Dy permeating mind with Shabd, Gurmukh gets (divine) 
communion. 

And then five vices 55 are annihilated and five virtues 5 * 
predominate.(1) 

Exceeding all is the touch of touchstone but the perception 
through the Guru surpasses all. 

And The way, various metals become gold by the touch of 
touch-stone, one’s own-self becomes immaculate .(2) 

After dominating over the nine physical apertures' 7 in the 
body, reach the Tenth door. 

Where (divine) Ncctarous spring Hows and none other trait 
remains as harmoniou$.(3) 

The reunion of the Guru and Sikh epitomises Cent-percent 5 * 
celestial reunion, 

And the insatiable mind is filled with bliss and feels fully 
replete,(4)(32) 

Passion, A nger, Greed, Infatuation,, Ego 
M Truth, Contentment, Compassion. Righteousness, and Patience 
>T TW« Ears, Two Noses, Two Eyes, Mouth, hack-passage and Urinary Organ, 
s " Cent-per-cenl 


62 / Kabilt Sawaiyye - Bhai Gtirdas Ji 






VOO 3Hft sffl 
5J5IT S3H nvreaR few 
HW g^fe WHJF fe^tTT ¥t, 
f*H7? M3RT aram: yt ih 

ijw aw trfrr gfe ftjw fa&r 3t, 

»HH*Mrl ft i &3 §1 

^jayiV gw?? nfatr ^rarfsi tfo, 
ixaa «w' liiAt; au? jt 5 >f T % ^ 11 11 

Charan kamal bhaj kamal pragaas bhae. 

Darns daras samdaras dikhaac hai, 

Sabad surat anhad hvleen bhae. 

Unman magan gagan pur chhaae hai. 

Prem ras bas hue bisam bideh bhae. 

At ascharj mai he rat hiraae hai. 
Gurmukh sukhphat mehma agaadh bodh, 

Akoth katha binod kehat na aac kaijj. 

With the convergence upon the lotus-like (divine) feel, attain 
the celestial enlightenment, 

And through his (Guru’s) Darshan obtain the godly 
visional) ' 

With Shabd in mind, get absorbed in Anhad, 

Gaining spirituality and enjoining the bliss, reach Gasam 
Duar(2) 

Imbued with Nectarous-love, forget the (body) temporal 
awareness, 

heel extremely incredible and spread this (strange 
experience) as well.(3) 

The blissfulness achieved by Gurmukh is boundless, 

And its spectacle can be narrated not and is beyond 
dcscriptton.(4}(33) 
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t >Hf3lWr ^TTf f3T»ra tl 

es>f fyof^ *H'0 feHVWTT 

Tras gafk fife 33 ira^ ft \ 

i^hw 3 ffccr gfe *hajh 333 uftr, 

#3f ft wfe r|u fiu ydd'd! fri 
at? ftw wtr ste (warily ^trr, 
yror faftsr 2 «r ^ m 1 # (hi sbii 

Durtml mef gurmat hirtjai pragaaset ?, 

Khoe hai agiaan jaane Brahm giaan hai. 

Doras dhiaan aan dhiaan bismarn kai, 

Subad sural m<m hart parvaane hai. 

Prem ras rask hue auras rehat hue. 

Jo tee mai jot saroop sohang surtaane hai. 

Cur Sikh sandh mite bees ik-ees ees, 

Fooran bibek tek ck heeye aane hat34, 

Eliminate the impiety; illuminate the mind with Gurmat, 

Flake off the ignorance and, then, acquire the celestial 
knowledge^ 1) 

With (divine) vision, disregard the wavering thought, 

Adopt the awareness of Divine Words as austerity, and, thus, 
achieve the (godly) recognition,(2) 

Become an adherent ofNectarous love, renounce other traits, 
Converge into Jote, and recount His eulogies,(3) 

Guru and the Sikh completely (effusively) integrate into the 
Almighty, 

Then, perfect knowledge gets sprinkled in the mind,(4)(34) 
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3H 3H qfUH*? H rTF, 

>tott w t'SH fert fh 

tT^ ^WaT? £ Ufa^ ft arar 14^ 

glytr hw 4jdfVra7r g?^ £1 

trar fgr *E&t? »rara wfo, 

MH?T TOT ®3ftw^ H^F £l 

fowrf tIq'IV ^3 as 3^j 

y37T t[iJH ?>w£ «hl3M!l 

Rom mm hot Brahmaand ko niwaas jaas. 

Mannas pultiar dhtutr daras dikhaae haL 

Jaake Oangkaar kai akaar hai naana parkaar, 

Srimukh sabad GurSikhan sunaae hai. 

Jap, hhog naccbed jctgat bhagat janhe, 

A sari bason Gursikhan iadnar hai. 

Nigam sekhaad kalkai net net kar. 

Patman Brtihm Gursikhan iakhaae hai.SS. 

Through each speck (ofyour body), pay obeisance to the One 
prevailing in the cosmos. 

Who has, in the human form incarnated to endow the 
(divine) visional) 

Whereas the magnitude ofOnkar* 9 is varied, 

(Guru) has auspiciously pronounced the Divine Word for the 
Gursikhs*°.(2) 

The votary for which the world performs obJation, provides 
consecrate food, and attire. 

But the Gursikhs have already found,(3) 

What Vedas and theologians have expounded repeatedly. 
The perfect Gursikh has achieved the writ of that.(4X35) 


” Onkar - The Protector of All. The formless yet manifest one, God 
** Gursikh - the Gum’s Sikh 
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HsddjcS HddjA # wre Mfer? gr%, 
yaw ^ok ar? gv mbt^ ti 
RaaiW Ijt W 53* £ fww jpf, 

>>ffw tHanw gafirew font *h 
fcSddi* iff- aja hw gfa, 

HMdQul ara fiTOA gw*t *h 
35W cOfW tmfe fetJoTM (TK, 
grafts wyga aife <h a£i] 

Nirgun sargurt kai a lakh abigat gat. 

Poor an Brahrrt Gur roop pragfaae hai. 

Sargun Sri Gur daras kai dhiaan mop. 

Akul aka ul gurvkhan dikhaae hai. 

Nirgun Sri Gur 3 a bad anhad dhun, 

Sabadbedhee Gur Sikhan sunaae hai. 

Charon Kamal makrand nihkaam dhaam 

Gursikh madhukar gat lapfaae haiJ6. 

Indestructible, and beyond description, are the Nirgun 61 and 
Sargun 62 aspects. 

Which have advent as a form of an Omnipotent Brahm 4J ( 1) 
Contemplate on the Immanent Sri Guru, who showers bliss- 
full notes. 

And illuminates the Guru's Sikhs, to be free of castes and 
(the fear of) death.(2) 

Contemplate on the Transcendent Sri Guru, who showers 
blissful notes. 

And makes audible, the heartfelt Divine Words for the 
Gum's Sikhs.(3) 

The Nectarous juice through lotus feet is the abode of 
desirelessncss, 

And the Guru’s Sikh revels in it like a bee.(4)(36) 

41 Nirgun - Without attributes and transcendental aspect of reality. 

* 3 Sargun - Endowed with qua lilies, immanent aspect of god. 

Lirahrn - The Ultimate Reality 
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yaw are iiw pfe arfe, 

yw Pro 1 uh afe %fen fw? th 

qjefntf yUV gn*»i Ion sfU 
tpt? ufe hht a Giro d 1 ! 

few fkfe strs^ gn^K a fe^rr at?, 
mot afe ufe t sww >raara di 
grayftr >rar ft ufe^ ywfe stfe, 
mrat yfe fcasret uafwnar til 3Jii 

Pooran Brahm Gur he! hue chanbelec got. 

Moo! saakha pa tar kar blbodh bithoar hai. 

Gursikh puhp stihaas nij roop taamai. 

Pargat hue kart sansaar ko udhaar hai. 

Til mil baasna mbaas ko niwaas hir, 

Aapa khoe hoe hai phulel mehkaar hai. 

Gurtmtkh maarg tnai pa (it punnet reef. 

Sansaaree hue nirankaaree parupkaar hai.37. 

Guru is beckoning around the Omnipotent God like jasmine 
vine, 

Which is speckled with roots and branches, and is endowed 
with vast magnanimity^ 1) 

The entities, which were endowed with (divine) aroma, 

They become evident and delve in tbe redemption of the 
worid.{2) 

The seed amalgamates and then gets strewn in the aroma, 
it sacrifices its own self but spreads out its fragrance.(3) 
in the path ofGurmukh, the renegades adopt the holy rites. 

And the householder, getting permeated with godly traits, 
revels in bencvolcnce.(4)(37) 
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ya?r ^jk famr few w, 
yw ^ h^t ir? ^ | 

W few gV cyofutf gH S' ^ST'H, 

y'HA 1 yy'H §vw r g‘ d 1 1 

W?T 3HW Mase 3JT oTina jftr, 

mmf3 htt^ a fw ^j 
^rayfif H 1 ^ VRF3H 
sfe £fe sfe m TpK Timm thi 3t n 

Pooran Brahm Cur hirukh hithaur dhaar, 

Moot hand saakha pa tar ctnik parkaar hai. 

Tati mai nij mop Gursikh php! ko pargaaa. 

Baasna stibaas au swgad upkaar hai. 

Charnn kamai mahand ras rasak hue. 
Chaakhe charnanmart saiisaar ko udhaar hai , 
Gurmukh maarg mahaatam akath hatha. 

Net net net name namo namaskaar hai.S3. 

Guru, the epitome of the Omnipotent Brahm, in like a 
widespread tree, 

Which has roots, base, branches and a variety of leaves,( 1) 
Likewise, His-Qwn Form prevails in Gursikhs, 

Along with the endowment of (divine) aromatic smell, and 
taste of benevolence.(2) 

Desirous of the aroma of lotus-feet, get imbued. 

And they revel in this nectar for the emancipation of the 
world,(3) 

The auspiciousness of the criteria of the Gurmukh is beyond 
narcation. 

And it is worth paying obeisance repeatediy.(4)(38) 
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WKV BOrt W Sltfrt 

M df sss sd fp srar fTO^Jri 

’Hfcof tf^ 1 ? 375" §7? ^ •KVHdfe, 

£3“ gu *w5rrfo pw ft H>rtfbfti 

t3H3 JJ3 H iTX |ttT >*§ HWt WW, 

*»nvr vfe Msu ?u 

W3T77 ft fia i M ' g 3RHftf 9tfcTU, 

HTC g3f3‘ fswff QAH ' Alb h atfu 

ifij/n born bank barn gohans jaise, 

Eko hee badan duke doodh jag jaanecai 
Anik pnrkuar phal phnp) kai banaaspat, 

Ekai roop agon sorb mai stnaaneeai. 

Chatur barn paan cboona an supaaree kaaiha 
Aapa khoe mlat a noop roop (haaneeai. 

Logan mai logaachaar gurmukh Ekangjuiar, 

Sabad sitrat unman unmaaneeai. 39, 

In spile of variant lineages and different shades, which are 
there in cows. 

But, as is known through out the world, the milk produced is 
same in colour.(l) 

In vegetation, the fruits and greens arc there in variation, 

But they bum and produce the lire giving out same hue.(2) 

Four colours, of lime, olive, beetle-nut and catechu, arc there 
wrapped in a Paan 64 , 

But they lose their self, integrate and produce a queer tint.(3) 

Among the mortals with temporal thought, Gurmukh 
promotes lik-onkar* 5 , 

And then, through the awareness of Shabad, ponders over the 
highest (divine) entity,(4)(39) 

M Paan - A dainty chewing beetle-leaf with lime, beetle-nuts catechu- 
nut etc. wrapped in it 

w Ek-imkar - The formless yet manifest, God, Almighty 
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FfT?f3 r mm an 1 aaw 

BB?T yyH M 1 

f«3 Q-tf 43' jjfe 5 *fflT 4 ‘S, 

van uarftr efa?r # tptfhfti 
fcTT -s'c H575" Bh^ore, 

fa? ftlcS^d wfer §t 43¥T?rh^l 

mm ft mrwa arayfo Met?, 

TOff H3fe ©<W77 §7IH T sf^liaci!l 

Seenchai salil bank barn banaaspatee, 
ChaAdan subaas elcai Chandan bakhaaneeai. 

Parhat bikhai utpat hue asf dhaat, 

Paaras paras ekai kanchan kai jaaneeai. 

Nis atidhkaar buna mandat chamaikaar. 

Din dinkar joi ekai parvaaneeai. 

Logan mai logaachaar gurmukh ekungkaar, 

Sabad suras unman unmaaneeas.40. 

By irrigating with water, many types of vegetation sprung up, 

When strewn with the aroma of sandalwood, they all arc 
termed as sandalwood.(1) 

From the mountains eight types of metals are acquired. 

When they come in touch with Paras, they become to known 
as gold .(2) 

At night-time, many stars twinkle, 

But, during the day, only one source, the light from the sun, is 
ackno wl edged. (3) 

Whereas in people, there prevails public-ethos, but in Guru- 
Ward dwells the Lord, 

And the awareness of the superiority of the Divine Word 
predom i nates .(4)(4 0) 
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ftft gamg ft tyurfe 

fnori' tfriot Hft j !?3J 7 > W^Jf ftl 
tin hFc 3 ><53' 57? Ul" Hfe **iFid f 

ag’ 3?r for faff &hh gfe ritw fti 
H 1 ^ fan 7 *x&3 ^ afrtj’ ft 1 , 

1 u$ ft # Hdyy mj hh ^hw fti 
ff3Tff ft ftd l’ d ' d gavrfa dcfd'd, 
ydfj &SHS" K7T tfarf ft II B'til 

Jaise kutabadhoo gurjtin mai ghooghat pat, 

Sikja sanjog satnai antar >ia peea sat. 

Jaise mart achhat ku(artb hoc scht ahe. 

Bank tan saodho bii paisal hue jeca sai. 

Maata pita adihat tta bolai sut banta sai, 
baachhe kai dai StXrbas mah sut tree a sai. 

Logan mai togaachaar gurmukh ekangkaar, 

Sahtid sumt unman man heea sai,4i. 

Like a bride of a upright household who veils in the presence 
of elderly in-laws, 

But at the ecstatic union, does not conceal (under veil) from 
the husband.(t) 

Like the Manni“ (snake) which keeps its family by coiling 
around, 

But becomes straight and easily enters the hole (2) 

Like the son, who, in the presence of parent*, parleys not 
with his wife, 

But, in their absence, showers all his love upon the 
$pousc.(3) 

Although seems prevailed upon by public-ethos, but the 
Gumiukh dwells in Ek-onkaar, 

And the awareness of superiority of Divine Word captures 
his mind.(4 )(41) 

“ Manrti - It s topmost vertebra of certain spies of snake, Hear it just 
symbolises snake. 
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■HOI fW ¥3T 73F rtUT Hfe 1 , 

Sjayfv tf* Far iar ft ftt 

ftp»f77 M *tf§ ftp^nr faft fttf fep»f7>, 

3jawfe gjfe forores fqurTT t Wte Si 
# waifo w saifr t 

’iioq goifcJ tjftffjfir alfW ft I 

ffrddjA Hd^f* fall feHK fajrjT M, 

ftfflH fajjm infe yra ft]] S3 II 

Jog hikhai bhog ar bhog bikhai jog jat, 
Gurmukh panth jog bhog sai ateet hai. 

Giaan hikhai dhiatm ar dhiaan hikhai bcdhe giaan, 
Gurmut gat giaan dhiaan kai ajcet hat. 

Prem kai bhagat ar bfiagal kai prem nem, 

A lakh bhagat prem gurmukh reel hai. 
Nirgun sargun bikhai bixam hiswaus ridai, 

Bisam blswaas paar pooran parteel hai.42. 

The austere yearns for householder-ship, and the 
householder craves for abstinence. 

But the craving of a Gurmukh is distinctive.! I) 

Knowledge follows contemplation 67 and the contemplating 
one, yearns for knowledge, 

Bui, in the principle of Gurmat, Knowledge supersedes the 
Contemplation.(2) 

Aspirants of devotion and the devotees of the criteria of love. 
Instinctively, arc drenched in (divine) love and that is the 
principle of Guru-ward.(3) 

Some are with transcendental and some are laced with 
immanent qualities, but in some heart almighty dominates 
absolutely, 

And it enlightens with absolute and wonderful 
credence .(4)(4 2) 

Meditation 
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f^3' WPS fefa #5T fefe yfe, 
fefa ^ fiWPTf fefe fewra it\ 
h^ fildtT 3^ i{31? jlfe luertfe, 

’HAOt! arfk ®?017rf W M£l 
ftpuTO 1 ftPH’A' tfdoi £ §dt?3 $)H 3?, 

?MflV mr % &r fan 

'uz?> vom ifu? >mr atfer, 

TtTJfT wfcr HgV’tS' £ll 8311 

Kmc ha l kataachh dib dch dib drisf hue, 

Dib jot ko dhiaan dib drisfaant kaL 
Sabad bibek tek pargaf hue gurnet, 

Arthad gahm untttanee kn mutuant kai, 

Giaan dhiaan fuirrtee kai vpjat prem ras. 
Gurmukh sukh prem nem nij kr/iant kni. 

Charan kamul dal sahpat madhup gat, 

Si'hj smaadb madhpnnn praon satltU kai.4$, 

Even a speck of perception in the body, illuminates godly 
revelation. 

And the contemplation upon the Jote, endows divine 
visional) 

Through the knowledge of Shabad, tlurmat becomes 
apparent. 

And makes the attainment of Anhad equivalent to the 
realization of highest status (ofYogaX2) 

Through the Knowledge and Contemplation comes the 
pleasure of love, 

And Gurmukh gets imbued with the southing (Divine) 
Name.(3) 

To be at the auspicious lotus feet is like the bee enclosed in a 
lotus bud. 

Ecstatically in meditation, relishing Nectarous love for 
serenity of mind.(4){43) 
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g*»F 01 fu ofwftl <4^ 

□ r 0 & u<f trOr W'^el i 

■§# y^H'd v£, 

HW <ft 7T& Htfif WV iff U3*^h 
3U)wl 3*>f <VH 0i'f> H T H?>t Tf W’TtF, 
iforf? gg^ gife fftr Hdif!^! \ 

M OldWA Hdfrt H’U Hefl fifA, 

wnr i?mr arayfa &s w^tii 88 li 

Sooaa gaih nalnec kau uit gahaavai aap. 

Haath sai chhadaae chhaatjai paf has aav-ec. 

Taise haranhunr (ter ter kahe pat ho patho. 
Aaapna her naan seekh aap hee paraav-ee. 
Raghubansee Roam Noam gaai jaamnee jh bhaakha 
Sangat subhaav gat budh pragfaav-ce. 

Taisc Cur cham sarn saadh sang mile, 

Aapa aap cheett gurmukh sukh paav-ee.44. 

The parrot catches hold of a reed (noose to save itself) but 
gets caught, 

Struggles to free itself but remains in custody of strange 
(hunter's) handsel) 

Then he shouts, tai-tai and says, 'learn, learn,’ 

After getting lesson itself, advises others,(2) 

ft learns the name of Ram (from devotees of Ram) and the 
teaching of fowl words from Jamnia 64 . 

And thus is the intellect moulded, through the 
congregation,(3) 

Similarly, through Sadh Sangat^ (holy company), the touch 
of the Guru’s feel is met, 

And then, realizing own-self, the Gurmukh achieves the 
(divine) blis s ,(4)(44) 

M Greeks, here pastoral folks 
m Sadh Sangat - Holy Company 
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ft fenfc f%^r, 
fefffe >KOTIT ftPH^ fti 

Hut; ft y^fzj ydfJ ft nfl’t? gfo, 

»i«v *jaf=( ’ffijiM? <JT<J few 7 ^ ftl 

f3P»T7f fijw srast ft vfaraar ftn ag, 
uawfe' atfe &K (??W7r ft i 
fug- tf?r tfsufe tfrr t tirew, 
gjgytf gv ft tar ft II &4 II 

Drist mai daras damn mai drist dirg, 

Drisf darns adars Gur dhieian hai. 

Sabad mai surat surat mai sahad dhun, 

Scibad sural agmat Gur giaan hai 
Giann dhiaan fun me? kai pargafat prem ras. 

Gunnat gal prem non nirbaan hai. 

Find praan praanpat bees ko bartmaan 
Gurmukh sukh ikees mo nidhaatt hai,4S. 

The vision remains Divine as the eyes sustain (ihc heavenly) 
image. 

And with this vision, and mediation upon the Guru, the mind 
goes not astray,{I) 

fn the Shabad, there is awareness, and in the awareness the 
celestial melody is infused. 

And the awareness of the Shabad, leads not away the 
contemplation upon the Guru,,(2) 

Through knowledge and contemplation, the Nectamus love 
becomes evident. 

And through Gurmat the love for Divine Name becomes 
indestructible .(3) 

While subsisting in the world, considering the life and the 
soul as the godly bequests. 

The comfort of Gursikh is deemed due to Divine 
treasure.(4)(45) 
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H7? ww sin gfe for? srsrufe 

H%JT1 ftWTTO ^ [fi'jyfl iJ’H ^"1 

HH >1# H3V sfenr TJ3M W tffa, 

tfo qjdfffe' Jl'ri 

Hof« W’dU H3¥ felFS FTS 1- , 

ffT^ Adldl g^TT tf? ©fa ©tT dl 
dMAlfd 3tfe tfffa U3rT if 5W, 
ygrr Mffatr m snr thi a£ii 

Man bach harm hue ikatar chhatarpat bhae, 

Sehj singhaasan kas ah nihchal raaj hai. 

Sat au santokh daiaa dharm arth mel, 

Punch parwaan kee-e gurnet! saaj hai. 

Sakat padaarth au sarb nidhaan sab ha. 

Siv A togree sitfmax kot chhab chhaaj hai. 
Raajaeet met prect parja kai sukhai sukh, 

Poortm m(moralh saphal sab kaaj hai 46. 

the union of thought, talk and deeds endows the status of a 
sovereign. 

And through the ecstasy (©(’occupying) this throne, one gains 
eternity of ru!ing,(l) 

Gaining the solidarity of truth, patience, compassion, 
righteousness and comprehension. 

And through these five criteria, the five principals, Gurmat is 
made eminent.(2) 

AH the materials and all the treasurers are His congregation, 

And the ShivNagri (Dasatn Duaar) is endowed splendour by 
the (Divine) aroma,(3) 

hi the governance, the prevalence of love, showers (Divine) 
comfort and nothing but comfort, 

And all the aims are fulfilled making the task 
successful ,(4)(46) 
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gg?r H<rf7r m altr feera, 

3ffH^ gfa Utf <h 

JTUtT HhFftT TFfa WTK ’iioi'fa ^ T , 

>H3fir feF?3cT fo ' Jdft TTH^t 
^3H3- ftfa- ip?r ip^iyfr mfu, 
gi? fiw iffa fw& *tf fh«M , *ft *h 
sws' ^gir *h$ gf?> ftrftr, 
feQfe Jf ?tW fHZ T Sl r fti &3jl 

Cha ran saran man bach kartn ikatar, 

Oanmta trikaal iribhavatt $udh paaee hai 
Sehj smaadh saadh agam agaadh hatha, 

An tar disanlur nirantaree jalaaee hai. 

Khatt{l Brahmand pind praan praanpat gat 
Cur Sikh sandh mite sohang livtaaee hat. 

Darpan daras au jantar dhttn jantree bidh, 

Otpot soot ekai dubdha mifaaee hai.47. 

When the thought, talk and deeds become unison under the 
auspices of {Divine) feet, 

Then* through this, the approach to the awareness of three 
Trikal™ isgained.(l) 

The tranquillity and deep meditation that cannot be narrated. 
But, internally and constantly, they prevail in all the !ands.(2) 

In the domain of whole creation and the cosmic region, the 
Sustainer of the life prevails. 

And this way the Guru’s Sikh seeks alliance and, is imbued 
with His contemplation,(3) 

Like, the mirror and the reflection there in, the musical 
instrument and the music emanating from it, 

And, like woof& weft in the cotton, a!! misconceptions (of 
separation) arc eliminated.(4)(47) 

70 Trikal - The Earth, the heaven and the nether region 
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wr safe «!f w ofe 

377 MFTcf T^rpt 3"! 

MS' 33 33H ET3K H7T 8-tfA S', 

ntjo oiatf H77 QoHTjt cel 6"l 

faw?it ftpJTTSt eratf ftif gra h^t appfe, 
fSF3 WP3 W 3^t at W^Ft ftl 
QH OH frt^J'A W> yfe, 

^jsyftf nfcr fnw tot? mrst His atn 

Charm saran man hack harm hue ikatar. 

Tan (ribhavan gat a lakh takhaaee hat. 

Man bach karm karm man hachan kai, 
Bachan harm mm unmanee ehhaaee hai. 
Giaancc dhiaancr karttee jia Cur mahottaa kamaati, 
Nijltar apaar dhaar bhaathee kai chuaaee hai 
Pre/tt ras ahmrsi n idhaart pa an pooran hue, 
Gurmukh sandh mile sehj samaaae hai. 48. 

When the thought, talk and deeds become unison under the 
auspices of (Divine) feet, 

Then Tribhavan JI is comprehended and, even, the Invisible 
becomes apparent^ I) 

Thought, talk and deeds through deeds, thought and talk, 

They all; talk, deeds and thought, achieve the highest 
(Divine) status. (2) 

Knowledgeable, Deliberator and Performer arealike jiggery- 
balls, molasses, and sugar-canes, 

Which, when pass through the (divine) oven, ilow out like 
eternal fountain.(3) 

The love for divinity is fulfilled through relishing the 
curative nectar, 

As, through the association of Gurmukh, the amalgamation 
with tranquillity is achieved.(4){48) 

11 Tribhavan - Three domains of earth, heaven and nelher region. 


78 f Kabitt-Sawiaiyye- Bhai Gufdas Ji 





fiioQ ttftl tftt ift h 1 
tJArt WJA 6ft ?U fefij fJ'tlJHji 

saw saw ?» wr fors <h 

saw saw ya saw saw s 1 ^, 

saw saw u? garw wa <h 

fsftrftr HSTwfe 

saw Tfrrw fotf £# e^a instil 

Bibidh birkh batee phut phool satikha. 
Radian chahtar chitar anik parkaar hai. 


Barn 

barn 

phai 

bank hidh swaadras. 

Bam 

bam 

pboat 

baasna 

hilhaar 

hai 

Barn 

barn 

mool 

born 

barn saakha. 

Born 

barn 

pa tar 

sugan 

achaar 

hai. 

Bthidh 

hanaaspat 

a mar 

agan 

jaise 


Sakai sansaar bikhat ekai ekangkaar hai, 49. 


Various types of trees, vines, flora, routs and branches. 

All these all are the variant portrayals of the Crcator.( I) 
(Comprising of:) 

Various types of fruits, spewing tasty juices, 

Variety of flowers, spreading aroma in abundance,^) 
Assortment of trunks, multiplicity of branches. 

Numerous types of leaves, whose nature varies,(3) 

May wood be in variation, but inherent lire is same, 

Similarly, the whole cosmos is embedded with the one only, 
Ek- onkaar.(4)(49) 
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frw jffa (h£ fenf? eUTT fifF?, 

(jjdjfftT <[<jK fel'Jl'ft ftPK'A f»^ «'el 

ara fmr nftr fi# wse ggfe far^, 
gjagfir pf far»r?T fwrr gftr 1 1 
fw iffij fkff ijnft Ff^g" yfe, 
ajagfv fraam asst mri t ih 
fmnfftr fk# sarft g fepjPTT ftunr, 

^jagftf £h toh mret fhi Mo ei 

Car Sikh sondh mile drisat daras tiv, 

Gurmukh Brahmgiaan dhiaan tiv laaee hai. 

Gar Sikh mndh mite so bud surat Itv, 

Gurmukh Brahmgiaan dhiaan sudh paaee hai. 

Gur Sikh sandh mile xwaamee sewak hue. 
Gurmukh ttihkaam karnee kamaaee hai. 

Gur Sikh sandh mite kamee su giaan dhiaan. 
Gurmukh prem item xehj smaaee hai. 50, 

When the Guru and Sikh harmonise, then the vision is 
enlightened. 

And the Gurmukh's concentration achieves supreme 
spiritual knowledge^ 1) 

When the Guru and Sikh harmonise, submergence in the 
awareness of Shabad is achieved. 

And the Gurmukh’s concentration accomplishes supreme 
Spiritual conscious ness. (2) 

When the Guru and Sikh ham ionise, then master becomes 
servant, 

And the Gurmukh earns the incentive, may not even be 
desirous of the reward.(3) 

When the Guru and Sikh harmonise, then the knowledge and 
contemplation prevail. 

And Gurmukh gets absorbed in tranquillity.(4)(50) 
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wfr SpIK fe^ f 

»wfair qers ih 

ajgyftf ifftr fw& fap>rs fo^, 
r*JcCd Quot'd fyfufn f^M'd fh 

31 ? fav ^fftr fn£ ipt ft? itt irfe, 
quK fai^ tin waife >if3Tr ih 

djtfjfftf HU ImK OJ r* i 

fifs ftf3 £fer ?rif JJH 7!HTTW &II M** II 

Gurmukh sattdk mite Brahm dkiaan tiv 

Ekangkaar kcti aakaar anik purkaar hui. 
Gurmukh sattdh mile Brahm Gut an liv, 

Nirankaar Qankaar bibidh bithaar hat, 

Gur Sikh sahdh mile swaamee $ev sevak hue, 

Brahm bibek prem bhagat achaar hat. 
Gurmukh sandh mile parmadbhut gat 
Net net net na/tio namo numuxkaar hai.il. 

When Gurmukh is met, the mind gets permeated with divine 
meditation, 

Then, (it is realised that) the perimeters of Ek-onkaar are of 
numerous modcs.(l) 

When Gurmukh is met, the mind gets infused with 
knowledge. 

Then (it is realised that) Nirankaar 7 - and Onkaar are spread 
through in varied ways.(2) 

When the Guru and Sikh harmonise, then master becomes* 
servant, 

And, through godly discernment, achieves the characteristics 
oflove and devotion.(3) 

When Gurmukh is met, the peculiar conditions prevail. 

Then (one) bows down in obeisance repeating nait, 
nait”.(4)(5 I) 

w Nirankar - The Formless One 
Paiith - Religious Order 

Sukhmana - A sort ofYogi’c imaginative vein, which leads from the 
tip of the nose 10 the brain. 

Nem - Pious pledge or resolution. 

71 "You are divine, you are divine.__ 
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gayfif to it, 

•alar war famr rpat >) mrt Hu 
Qvr to jjfftfa fativr uvr £ hus, 

€HA r W3 jel a f*3 ^ tl 

nmvrar «fe wfe iwrgro fr, 

his aai to uro fbrt ti 

a*3T stb" fi famro i(n trfo gfe, 

^53* fed fe^r ^ i m 3 ii 

Gurmukh man bach harm ikatar bhae, 

Ang a tig bisam sarbmg mat samaae hat. 

Pri'm ras immrit nidhaan paan ke madon, 

Rasna thakat bhaee keht na aae hai. 

Jagmag prcm jot at ascharj mai, 

Lochart chakat bhae he rat hiraae hai. 

Haag naud band bismaad pram dhurt sun, 

Sarvan sural bilai bihii hi hue hai, 5 2. 

When thought, talk and deeds in Gurmukh attain unanimity. 

Then, incredibly, every speck of (his) body gels (Divinely) 
prevailed.(l) 

f 

By savouring the treasured Nectarous godly name one is 
exhilarated, 

Fatigued, may be the tongue gets, but halts not narrating (H is 
benevolences)(2) 

Amazing is the inherent Divine Light, which is resplendent, 
And makes people to wonder and ponder over in 
admiral ion,(3) 

Listen to (Divine) raagas, musical notes, and reverberating 
tunes. 

As the consciousness of listening makes one to enunciate in 
admiration,(4)(52) 
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H?T W cTUH fee* -t 

pw yawra 1 $l»r 

A fenfe S3H 3K gfy hRi , 

r[??r hw gfe gfa urr y^ d 1 ? 
nw & 3 k gfy mn? safe iter, 

?t i k g^r aw gfe hw ?5y r §' *h 
3k 3m aw gp77 fear tpw gfe, 
vs' ^owb - fvs- ft <h Man 

Gurmukh man bach harm ikalar bhae 
Pooran parmpad prem progfaae hai. 

Lochan mai drisaf dams rax gandh sandh, 

Sarvan sabad sural gandh ras paae hai. 

Rasim mai ms gandh sabad sitrat me!. 

Naas baas ras surat sabad iakhaae hai 
Rom rom rasna sarvan diig naasa kof. 

Khand Brahmand pind praan mai jataae hai, 53. 

When thought, talk and deeds in Gurmukh attain hannony. 

Then the highest and ideal status, affectionately, becomes 
evideni.( I) 

In the eyes, prevails the Divine vision, coming through the 
godly aroma, 

And the consciousness of listening of Shabads mollifies the 
ears. (2) 

The tongue retains eloquence, which amalgamates with the 
awareness of Shabad, 

And then, all that aroma and cordiality dictate the awareness 
ofShabad,(3) 

Each speck (of body) revels in eloquence, visioning and 
observance. 

And finds (Him) in heaven, earth and net her-regi on. (4 )(5 3} 
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qu>f >>rv tft »rfa rrfrT, 

^riv & fy^fd ah 
irfffe gj* aHre dnrfeg, 

3jay*f dw G^cro ^h 

ajayfif $e arayfa if# $5, 

grayfo wlH'U'cfr »tfa^ sh 

<JJd tilftJd (Jffutf qjo Sufh'j 

Gfs jfe 53; aife nfflar @*Fj ^11 MB II 

Poor an Brahm aap aapan hee nap saaj, 

Aapan rachio hai itaao aap hai bichaar kai. 

A ad Gur duleewi Gobind kahciaio. 
Gurmukh racfina a knar Oankaar kai.' 
Gurmukh naad bed gurmukh paavai bhed. 
Gurmukh leelaadhaarcc anik autaar kai. 

Gur Gobind an Gobind Gur chuck, 

Oi pot sootar gat ah bar ttchaar kai. 5 4. 

Omnipotent, Almighty, Himself created and, then, prevailed, 

Himself gave the name, after contemplating upon 
HimseJf.{ I) 

The Primal Guru then assigned another name and called 
Himself Gobind 74 , 

And created Gurmukh within the perimeters of Qnkaar(2) 

Gurmukh intones Vedas, and Gurmukh comprehends the 
mysteries, 

And Gurmukh displays wonders of various incarnations.^) 
Guru Gobind 75 and Gobind the Guru are one and the same. 

Like, deemed are woof & weft, in the woven cotton 
cloth.(4)(54) 


74 Gobind - Lord of the Rarlh 

T * Here it symbolizes the Lord of Earth not Cm m Gobind Singh, the 
Tenth Master 
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Aft StfT *fe few ^ 

quw fctfw vcfctM di 

to m few ft 33 ^ 5K, 

to w fw W Tferfe >HW Sh 

F3H ftp>T7f W TfflW fepJtTC p, 

fevjjx fra^rs stw $! 

fepjra fe»r<7 quK hwt 

h j <4 ridifc i{jfertowrfe fw ^ inm 

Jaise beej boe hoi birkh bithaar Gur, 
Poorun Brahm nirankaar ekangkaar hat. 

Jaise ek birkh sai hot hai anek phot, 

Tai.se Gur Sikh saadh sangat ukaur hai. 

Darnx dhiaun Gur sabad giaan Gur. 

Ntrgun Sargun Brahm beechaar hai. 

Giaan dhiaan Brahm sathaan saavdhaan. 

Soadh sangar prasang prem bhagat udhaar hai,55 , 

The sowing of a seed expands into a tree, likewise is the 
Guru’s (Divine) span, 

(Which extends) through Omnipotent Almighty, who is 
Formless Ek*onkaar,( l) 

Ttje way, tree flourishes variety of fruits. 

Likewise, the holy congregation is the magnitude of 
Gursikhs.(2) 

Visioning the Gum and contemplating upon the Gum 
Shahad, 

Brahm is deliberated both, as Sargun and Nirgun,(3) 

Through knowledge and contemplation, the holy place 
becomes dynamic. 

Where in the holy congregation spreads the love and 
devotion leading towards einancipatLon,(4)(55) 
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^ift f 

wfe ua>rfe w /rf? $ ins? 9i 
ftl3 93" 93 fU3 93 fU3 ftj3 53j 
03ufe arfe lafe ^ yw >?3 
ufer 5 ^ # fff^rar feorfiT $3, 
ft3 §3 yra" Hf(H? T fRU3 ?h 
UCA ^UH <U<T eifiitr oifije ^f?, 
mfajr? anfe ftwgH fm ft? ftncidii 

Phal pkooi moot phal moot phal phal moot, 

A ad parmaod ar an l kai anont hoi. 

Pit sut sut pit sot pit pit sut, 

Vtpat gat at goo? mool mant hoi. 

Pathik bosom ko nibera jio nikas bai(h, 
h til vaar poor Santa sidhat hai. 

Pooran Brahm Gur Gobind Gobind Gur, 

A bigot gat simrat Sikh sant hai. 56. 

Fruit begets seed, seed begets fruit, and seed becomes fruit 
and fruit becomes seed, 

Beginning is before the creation, and the end is beyond the 
end.(!) 

Father begets son and son becomes father, and circle 
culminates not, 

And the basic criteria of production prevails deeply 
ingrained .(2) 

Travellers’ abode is coining in and going out (df the boat), 
And going across and coming back remains their main 
purpose.(3) 

The Omnipotent, Almighty is the Lord of the Earth 76 and 
Gobind is the Guru 

And unravelled are the mysteries, only through virtuous 
Sikh,(4){56 ) 

v Here it symbolizes the Lord of Earth rot the Guru Gobind Singh, ihc 
Tenth Master 
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ggyfa u¥ hhuIV tfcr vN* 

gafiw *far tf? f? jfor ti 

^d<-> H^fe ^JiT trtJH T3K 

S3H Wff cTW t&S f rgj- 9-| 
did Srf 3W 

gofe ^dGd MS" ¥T9f ^l 

f^v 7 few irt, 

tfl^SHelfeapfaPWfe^rt^ll M J19 

Gurmukh panth gahe jampur panth mete, 

Gursikh sang punch doot sahg tiaage hat 
C.huran so ran Gur karatn bharm khoe. 

Dams Akaai knaf kunfak bhai bhaage haL • 

Gur updes wj bajar kapaa( khule, 

Sobad surat moorchhai man jaage hai. 

Kinchat kafaachh kirpa sorb nidhaan pane, 

Jeevan mukai Gur giaun iiv lunge hai.57. 

Adopting Gurmukh’s path, the infernal region is dissipated, 

And through Gurmukh‘s association, the company of five- 
vices is eliminated,(1) 

Seeking protection under the Gum’s feet, all whims and 
misdeeds are eradicated, 

And with the divine vision, the dread of evil times dashes 
away. (2) 

Through the Guru’s sermons, even the die-hard minds are 
unwrapped, 

As the entranced brain is awakened with the consciousness 
of Shabad.(3) 

Even a speck of (godly) benevolence, procures ail the 
comforts, 

And the emancipation is achieved by concentrating through 
the Guru’s Knowledge.(4)(57) 

i- 
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gpyfw tiff gw sw nsrar tiw, 

HifH t(JH <J|d tfdH Wits' ftl 

gff go«fo gjff yds WA 

«h? ^pvrfecr aw Fw^s 3*1 

HOT fep>ffs 3J§T fslWA TJI^dl'UA ft, 

H3? fftH'fl gjff f^T tltt Til A ftl 
ggit otut tJdifd ft fcrft #bt fwfe ft, 
fotWTS' T«f!5ts ft II Mt II 

Gurmukh partth sukh chaahai sakal panth, 

Sakai darns Gur darns adheen hai 
Sur sursar Gur charan ,sa ran chaahai, 

Bed Brahmaadik sabud livleen hai 
Sarb giaan Gur giaan avgaahan mai, 

Sarb nidhaan Gur kirpa jal meert hai. 

Jagee jog jugat mai bhogee bhog bhugat mai, 
Gurmukh nijpad kul akutcen hai.58. 

Well wished are the Gurmukh’s paths by all the Panth”, 

But all the (Divine) paths are subject to the vision of the 
Guru(l) 

The gods and the godly tributaries, ail are desirous of 
blessings through the Guru's feet. 

As the Vedas and Brahma ’s adherents get imbued with 
(Guru's divine) Shabad.(2) 

AH the knowledge are searching through the Guru’s 
knowledge. 

Because, through the Guru’s benevolence, all the treasurers 
become like water for lish.(3) 

Jogi revels in asceticism and the householder carouses in 
householdership. 

But Gurmukh, aloof from sectarian criteria, achieves divine 
status .{4 )(58) 

11 Panth - Religious Order 
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lf??T HR" vflTT aT 3UW 3Tfe, 
gUHTT Tf3M t 1UK TO ^i 

)fdra nf«» <jif*j eioio ure 1 " uiHtJ 1 , 

§AH?7 M3TS" «3RT 31? f3P>T?r ti 
tiff? ft 1 trat hgtf U^facTd, 

*h??3f ms ?foF?r <h 

f&Ud bftF? iFd TO tjft, 

TfccT HTOT H3* fotjrtf ^11 II 

Ult pa van man meen kee chapai gal, 
Sukhmana sangam kat Rrahm xathaan hai. 

Saagar $alii geh gagan ghafa ghamand , 

Unman magan lagan Cur giaan hai 

Jot mat jolee saraap daamnee chamatkaar. 

Garjat anhad sabad neesaan hai. 

Nijhar apaar dhaar harkha anmrit Jaf, 

Sewak sakal phal sarb nidhaan hai, 59. 

By reverse-breathing, controlling the mind wavering at the 
speed of fish in water, 

Realising through the Sukhrnam 1 * , {Yogis try to) reach the 
Brahma's place,(i) 

Like the rivulets flowing into the sea and, like the clouds 
submerging in the sky. 

They get strewn in detached circumstance to contemplate on 
the Guru’s knowledge.(2) 

For amalgamation oftheir soul into divine Jot, they desire for 
lightening miracle. 

And shout with drumbeats to seek blissful Shabad.(3) 

But w'hen Nectarous water is showered. 

Ail the (true ones) savour the fruit from the (Divine) 
treasures .(4)(5 9)’ 9 

’* Sukhmana - A sort of Yogic imaginative vein, which leads from the 
tip of the nose to the brain. 

” All those austere praelives of the Yogis do not get a£ much 
enlightenment as a devotees of the Gum's Shabad. 
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Kai77 ft ft few, 

&ar ite tfbr fe^nbr ^ fgp»n?T fti 

*arft?rqar£arft7rtr?r wx, 

ridl 941'^ld QrtH7T Qod'ft 6"! 

femr earr fti»>P 7 T nw Hcrf? few, 
feim^r ftp»n^ wtr ijw ua k fotra fti 

H5 TO ?(K Iff JTWTTOf 
djdrflf JW HaOfTH fou r o ftfl 4tJ|f 

Logon mai hgaachaar bedan mai bed btchaar. 

Log bed bees ekees gur giaan hot. 

Jog mai na jog bhog mai na khaan paan. 

Jog bhogaa.tf.et unman unmaan hai. 

Drist darns dhiaan sabad surat giaan, 

Giaan dhiaan lakh prem parm nidhaan hai. 

Man bach harm Sarm saadhnadhyaotm harm 
Gurmukh sukh sarbotam nidhaan hai. 60 

Among the people, prevails public-ethos, and the Vedic folks 
revel in Vedas, 

But the people remaining aloof from Vedas , exclusively, put 
their minds in the Guru’s knowledge^ I) 

Neither there is (divine) amalgamation in Yoga, nor material 
satisfaction in householdcrship 

Neither in Yogie criteria nor in Householdership, there ties 
any ultimate intellect,(2) 

Contemplation on godly vision, and the awareness of 
Shabad, 

And through the contemplation and knowledge, arc secured 
millions of treasures of love and reverence. (3) 

Among mind, talk and deed, supreme is the spiritual 
endeavour, 

Through which Gurmukh achieves the supreme treasure of 
tranquillity,(4}(6Q) 
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aw irafe aafw 

fodtfw wfa m $?m?r th 

fl'dld rtOd Stfe" > H T 3>f dddT M, 
trawes-d uw'sB d"i 

djdf @U^h fe3HM tfdrt Hft, 

U 3 H fctT 77 fSPWTi &l 

aw wife gja fav jffir Jh&, 

mi aft fentfcr wy ?»ry ^77 tij € H11 

Sabad surm fiv dhaavat barj raakhe, 

Nihchal mat man unman bheen hai. 

Saagar lehar gal aatam (rang . rang, 
Parmadbhut parmaarth par been hai. 

Gur updes ttirmolak ratan dhan. 

Parm nidhaan Gur giaan tivteen hai. 

Sabad surat bv Gur Sikh sandh mile, 

Sohang hanso ekaamek aapa aap checn Hai,6L 

With the awareness of Shabad, the wavering mind is 
controlled, 

Apprehension is eliminated and the intellect attains 
supremacy.(1) 

Like waves in the sea, the soul ripples in divine colours, 

And, in peculiar ways, spreads the Spiritual 
understanding.^) 

Guru’s sermons are precious gems, 

And this supreme treasure is achievable by getting absorbed 
in the Guru’s wisdom.(3) 

With the consciousness ofShabad, Sikh congregates with the 
Guru, 

Uttering, ‘thou me, me thou 1 unities into the One, and then, 
realises himself.(4)(61) 
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*1««; jjgta djo foPHW W l|oi>n ^1 
ires’ yyfj hh ferefe # fefa - sis, 

JTOS gtjfa fe^ 1 J *f^ r 6 1 ! 

ires g^fs uswres iravrus, 

ires ffdfd 3V HUH fe^H ^1 

hw gafe ere dW arftr, 

ires note fee fam tregre &n 

Sabad sural avgaahan bimat mat, 

Sabad surat tiur giaatt ko pragaas hat, 

Sabad sural sam drisat kai dib jot , 

Sabad sural liv anbhai abhiaas hat. 

Sabad surat parmaarth parmpad. 

Sabad surat sukh sehj niwaas hai. 

Sabad surat liv prem ras rask hue, 

Sabad surat liv bisam biswaas hai.62. 

By pitching into the Consciousness of Shabad, the mind is 
scoured. 

And the Consciousness of Shabad, illuminates through the 
Guru’s knowledge (1) 

With the Consciousness of Shabad, vision attains equality in 
deeds. 

And the Consciousness of Shabad leads to uninterrupted 
meditation.(2) 

Through the Consciousness of Shabad, Divine knowledge 
becomes supreme. 

And with Consciousness of Shabad, one abodes in the 
comforts of tranquil] ity,(3) 

With the Consciousness of Shabadi Divine love becomes 
melodious. 

And through the Consciousness of Shabad, one is imbued 
with the faith upon godly contemplation,(4)(62) 
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Itjnf<£ 23 TT tjjd frra tffir 

U(7 mfe 3TT ijfefa few jh 
H¥F ydfd ^ fmr Trftr fH&, 
gffc ¥?3T tsx?r fsHT^ ftr 
frayfa m ir$, 

9?fe BtfifS 1 " faiM 1 * ^1 
§g- »Hf' ite ^3K ^5T r 

ira^ HHe whk m <h dan 

Drisaf daras tiv Gur Sikh sandh mile. 

Ghaf ghat kaas jal antar dhiaan hai, 

Sabad sural liv Gur Sikh sandh mile, 

. Janiar dhun jaturee unman unmaan haL 
Gurmukh 'man bach harm ikatar than. 

Tan iribhavan gat gars min giaan hai. 

F.k a u anek mek Bra hm bibek tek. 

Smt sarta samundor aatam smaan hai .63. 

Through the adoration for the (Divine) vision, the Sikh and 
the Gum integrate. 

Then, like the reflection of heaven in water contained in each 
pitcher (human being), (Divine) meditation is instilled.(l) 
With the Consciousness of Shabad, Sikh congregates with 
the Gum, 

And, like the melody through musical instruments, is led to 
the highest (spiritual) stage (2) 

Gurmukh, achieves the consolidation of mind, talk and 
deeds, 

And then inherits the perception of Tribhavan from 
within.(3) 

Whether the (human) entity is an individual or in manifolds, 
it is prevailed by the discernment of Brahm. 

In The same way, as the (Divine) spirit prevails (like water 
flowing) in spring, stream and sea.(4)(63) 
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UHtfftf H7T 9W ETCH fer? it, 

df 

»H33 bPTT feff frs St t^f sfe#, 

f<rf^ gv iwr di 

V3W f*U l A fdIWA ^ MBTF ¥fe&, 

gffk^ fora arfo hhs di 

wt 3 K 3ffar ijvr an hh w h?i 

w fare 1 fea^ dn 4011 

Gurmukh man bach harm ikatar bhae, 

Parmadbhui gal alakh lakhaae hai. 

Art tar dhlaart dib jot ko udot bhaio, 
Tnbhavan roop ghat an tar dikhaae hai. 

Farm nidhaan Gur giaan ko pragacts bhaio, 

Ganmta irikaai gat jaian jaiaae hai. 

Aaiarn trang prern ran madh paan mat, 

Akaih kaiha binod he rat hiraae hai. 64, 

Gurmukh, achieves the fusion of mind, talk and deeds. 

And then the One, with peculiar traits, becomes appareni.(!) 
With inherent (Divine) knowledge achieve the perceptibility, 
Which illuminates the mind with the criteria of 
Tribhavan,(2) 

When the supreme treasure of the Guru’s knowledge 
becomes evident. 

Then (one) toils to revel on the approach towards TrikaL(3) 

Imbued with divine bliss gel captivated by savouring the 
nectar, 

And then, will the mysterious story of’ the unknown be 
unravel led. (4 )(64) 
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faS 3W g*uv ^c(d Bt 

3W sfa 3W iffc^ #t?7 ^1 
i(w aw wfrp - faiti'A vtt £ we?», 

^do fq^u'o ft a i vdV*T S flirt ^1 

xfy Aw Haw mrftr jhttu^ far, 

BWfat* HWB JJ¥S3% W cfte <h 
farw fareu" war Wl^ft >j«fd 

f<«KA >W§ fet'tt gffwwr XfZ’tK ^ II £l|Jl 

Bin ras rasrta bakcit jee bauhl baatai, 

Prem ras bas bhac monbar) If an hai 
Prem ras at)writ nidhaan paan kai modem, 

Anlar dhiaan drig duieeaa no cheen hai 
Prem nem sehj sntaadh anhad /iv, 
Duieeaa sabad sanmaniar na keen hai. 

Bisam bideh jag jeewan tnukal bhac, 
Tribhavan au tnkaai ganmta prabcen hai. 65 

Without (Divine) sap, the tongue prattles slyly, 

Hut with affectionate (Divine) passion, it adopts 
tacit umity.(l) 

Getting exhilarated through the treasure of (Divine) 
affectionate love, 

His looks inward and recognise not any duality,(2) 

One imbued with celestial name and tranquil contemplation. 
Never listens to the word leading to duality.(3) 

Forgetting the self, the one who feels emancipated from 
temporal world. 

Easy becomes his capability to realize Tribhavan and 
Trikal.(4)(65) 
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iraw fw*3 warn* 

WH3TS 1 ' fefe fHHK $1 

tids *H5if JU 3TH7T fW HH'd, 

^3 r fjd»3 afe a>f?r t{3F* aft 

rot few fnfo ygn few 3 $, 

«ffc« frtU'ft jf? flfo(3 fWK ^1 

33^" ETHW 3J3 HfbH 7 J H3T T fa tfe, 
gjgfelf Hgsrcf J Wft^ JJffeWF eflf ££ I! 

Sakai sugandhta mil tit argaja hot, 

Kot argaja mil bisam subaas kai 

Sakai anoop roap kamal bikhai smaat, 

Herat hiraal hit kamla pargaas kai. 

Sarb rndhaan mil pam nidhaan bhae, 

Kotak nidhaan hue chakit bilaas kai. 

Charan kamal Gur mehma agaadh bodh, 

Gur Sikh tnadhukar anbhai abhiaas kai.66. 

Comprising all the aromas, perfume is obtained, 

But even the blend of many perfumes remains estrange (as 
compared to divine fragrance)(l) 

All the traits of splendour are imbued in Kamla™, 

But ail these Kamla fed estrange on observing the Divine 
radiance.(2) 

All the treasures amalgamate and create a big monetary 
reserve. 

But even millions of such treasures are filled with surprise on 
facing the celestial treasure.(3) 

The blessing through celestial feet is beyond comprehension. 

And the Gurmukh, like a bee, revels around to seek 
bliss.<4)(66) 


“ Beautiful Woman 
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<T3?T fhfts VcftiT il?, 

ipyftr i m wz 337> fyOiFF an 

MTStf ufaF Hfc HSraW t, 

dl'gq b'Ofl 0'9 S?fe WJ ^ f 

mz gafe uw<n**i?> fero #, 
irjh fftg'ft ftH TTw ftl 

3JiT ftw ftfu {ftfe HcTTrf fTH r tnK oT, 

Krf^JT ft 333“ jftFI S\l dDII 

Rolan paarkh mil raton prcckha hot, 
Gurmukk haul stmt fOtQtt biohdOf hat. 
Maanak heem amol man maktaahai kai, 

Gacthak chaahak iaabh labhai a poor hoi. 

Sabad surat avgaahan bisaahan kai. 

Farm nidhaan pram nam Gurduaar hai. 

Gur Sikh sandh mil s an gam smaQgQm kai, 

Maaiau mai udaax hhav lari sanaaar hai.67. 

Only through an assayer of jewels, the jewels can be 
evaluated. 

Similarly, only in the Cunnukh’s shop, shopping of the 
(Divine) jewels can be done.(l) 

The precious pearls, diamonds, and necklaces, 

Whatever is aspired by the trader, the provider, endows 
through its ingenuity,(2) 

Through the awareness of Shabad and deep understanding, 
the purchase is conducted. 

As the treasure of the nem* 1 ol’devofion is there at the Guriys 
portal,(3) 

The association of the Sikh and the Guru is the holy 
congregation. 

Otherwise permeated in illusion, remains the whole 
world.(4}(67) 

11 Ncm - Pious pledge or resolution. 
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tfdA 3MH" HoCdtJ 3TT tlfe, 

lorl W XiJii Hlfftl rvuil #! 

tjcrt )icf <jt! ^5'f? d efe , 

ft# rElHBT tfe iT¥it tl 
tjoo ^HW >iaat? 3TT fffSH yte, 

few W 53Hfe fh 

tddA" cTHW Haflt? 3TT qIVs Sfe, 

HTft^T#QtJ'H Wfe?Wtld^T9"II £tll 

Charan kamal makrand ram lubhat hue, 

NiJ ghar sehj smaadh liv laagee hai. 

Charan kamal makrand ras lubhat hue, 

Gurmat ridai jagmag jot jaagee hai. 

Charan kamal makrund ras lubhat hue. 

Anmrit nidhaan pom durmat bhaagee hat. 

Charan kamal makrand ras lubhat Hue, 

Maaiaa mat udaas baas birb bairaagee hai. 68. 

The admirer of auspicious fed, relishes (the Divine) nectar, 

And then his mind gets imbued with tranquil 
contemplation^ 1) 

The admirer of auspicious feet, relishes (the Divine) nectar, 

And then, with Gurmat in his heart, gels his soul 
ilium mated.(2) 

The admirer of auspicious feet, relishes (the Divine) nectar. 

And then, savouring the nectar, gets all the evil-mindedness 
eliminated .(3) 

The admirer of auspicious fed, relishes (the Divine) nectar. 

And then, although living a mundane life, remains 
unattached with temporal values.(4)(68) 
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Sijf |33T & feeTft 5r?T, 

ffr 3# 3ftr tT 1 ? tf| 

M urc ljfTfgr mt ntf* w&, 
flfff §t 9ff S <h 

rHf §3' «'<}1 rt'tf] fltfl 3t^ Stt, 

Hfe 3l£ tfif U|3 £fc If? &I 
^ gra 1 33S" Hdfft 

tr# W U5^t <S f 33' f g ft T V B til u 

Jaise nano haodat $ai joec niksai soee bfiato, 

Bood gae paachhe pachhtaaio reh jaal hai. 

Jaise ghat■ laage aag joee bachai soee hhtib. 

Jar bujha paachhe kachh has na basaat hai 
Juise char huge jaage joee rahai soee bhalo, 

Soe gae reeto ghar dekhas u{h praat hai. 

Taise antkaal Gur charan saran aavai, 

Paavoi mokh padvee naatar bil-laat hai.69. 

From a sinking boat, whatever is saved, it is deemed as 
virtuous, 

But once it is sunk, then only repentance is left behiiui.()) 

From the house on fire, whatever is saved, it is deemed as 
virtuous. 

But when all is burnt, then only repentance is left behmd.(2) 

After the action of thieves, whatever is left behind, is deemed 
virtuous. 

But when everything is taken away, then remains only the 
empty house.(3) ' 

When one, at the end, at least, seeks the protection of the 
Guru’s auspicious feel. 

He achieves emancipation, failing which, lamenting, (one) 
faces the Yam as. (4) (69) 
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nf? am %a urat firap ^ nat 

tffo" o(Tj-d ^ Xtt MU'^l tTh 

*H3' a i « ^!T ftStfpT ^ rl'-T 

fe? WS cU 33 ^ EPcT tft) 

*#3 am $a urat £ as xt, 

srft 5" gtfl' dy'S frar fira^ fth 

?unfe gj3Hfe £ iHintf rmr, 

HJlfcf H5’S? 3rfe'H r STr*H§3 r d'iftlf 30 1! 

Ant kaal ek gharee fiigrth kai satee hoe, 
Dhann dhatm kehat hui subil stmsaar jee. 

Ant kaal ek g haree nigreh kai jodha joojkai. 

It at jut bit hot jai jai kaar jee. 

Ant kaal ek gharee nigreh kai chor marai, 
Fhaasee kai scores chadhaae jag mai dhikaar jee. 

Taise durmat gurmat kai asaadh saadh, 
Sangat suhhauv got maana.t autaar jee. 70. 

With determination, at the end, (she) becomes satp, 

And is admired by the whole world,( l) 

With determination, at the end, the warrior attains 
martyrdom. 

And he is applauded with ovations any where and every 
where, (2) 

With determination, at the end commits theft, 

I le is put to gallows and is admonished in the world,(3) 

But one with base intentions, through Gurmat turns into a 
saintly person. 

As with the association of holy congregation, that man 
achieves cmancipation.(4)(70) 


Sari - One who bums herself at her husband's funeral pyre. 
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W W? J5 W? m<j U'trt ^ I 

ftrfar it wfiffe ura mt ^ im yfc, 

&tf ^ MHV Stt $& # 175^ tl 
w ©to uatfa - 3“ wra its; 
nram »raraff tt iter it yrrtf 

U3Kef^ >HHJ3tT fWTH 

>xfydifd gife nfddjd ysont dll « 

A ad kai anaad ar ant kai ananl at, 

Paar kai apaar na athaah thaah paaee hai. 

Mil kai ami! at sankh kai asankh pun. 

Lekh kai tjiekh nahve tol kai tulaaee hai. 

Ardh urdh parjant kai apaar jant, 

A gam agochar na mol kai mulaaee hai. 
Parmadbhut ascharj bisam at, 

Abigat gat Satgur kse batjaaec hai.7!. 

The beginning precedes the creation and the end is beyond 
the conclusion. 

And is boundless and unfathomable^ I) 

Immeasurable Ho is and countless are His numerations.. 
Neither can be counted nor is weighable.(2) 
f ie is beyond the boundaries of heaven and earth. 

And is inaccessible; neither evident and nor 
approachable.(3) 

Being very strange and as such wondrous, 

Only through Satguru can beadmired (4)(7l) 
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*iol* 0J<f flfc, 

we sre - ^af?r mr^ tfi 

44A Hdfrt djd 3 1 HS T H?ff 

fifftr frrftr HdTm wra?7 <h 

g?jT safe aj<f ktk fcrcTK mt, 

rfdlfd tHdlfd «% -=f ■ <30 ddrt t"l 

Hufe u? vrfuxr urapfir tna, 

<joo joo 3lfe o'flo fldft 5II 5^ ll 

Char an saran Gur leerth purh kot, 

Devee dev sev Gur vhuran saran hai 

Charan so ran Gur kaamna sakal pkal, 

Ridh sidh nidk avtaar amarn hai. 

Charun saran Gur mam nihkaam dhaam. 

Bhagat jugal kar taam tarn hat. 

Charan saran Gur mchma agaadh bodh, 

Ham bftam gat kaarn kam hai. 72. 

Sanctuary at the Guru’s (auspicious) feet is more significant 
than numerous pilgrimages, 

Relinquishing gods and goddesses, come seek shelter at the 
Gum’s auspicious feet.(l) 

Sanctuary at the Guru’s Teel, fulfils all aspirations, 

And all the mundane and miraculous treasurers just become 
icons forever.{2) 

Sanctuary at the Guru’s feet enables to accomplish altruistic 
place. 

And then through (Divine) penance and attachment 
emancipation is achieved by one and all.(3) 

Sanctuary at the Guru’s feet, instils vast knowledge, 

And causes to eliminate evils and reveals (good 
aspects). (4)(72) 
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3j3fW McT 3W Hfb>T 
>*3JW W 37? HftjK 1 ' fatTA ^1 
iiafiw Waiter w t s 35 is, 

Jjt (jjd HW VSM3 fwiT &! 

grafw tarta fenfe f^sfc 3*t, 

Ijl" ecce fepF ti" 7> &l 

gprfiw Waiter «5 m ji 3 h, 

^fydifd arfe hfddjd tar ihi 53ii 

Gursikk ekmek rom mehma ana it t , 

Agam apaar Gu> ntehma nidhaan hai 
Gursikk ekmek hoi ko no to! mol, 

$ri Gar sabad agtnii giaan dhtaan hoi. 

Gursikh ekmek drisat drisaf taarai. 

Sri Gur katachh kirpa ko nu par man n hai. 

Gursikh ekmek pat sang rang ms, 

A bigot gat Satgur nirhaan hai. 75. 

Attaining (Divine) harmony, the glory of even a speck of 
Gursikh becomes supreme. 

The Unapproachable and Magnanimous One, makes the 
Guru's treasure full of eulogies.(1) 

Attaining (Divine) harmony, the Gursikh’s expression 
becomes beyond measure and price, 

And the Guru’s auspicious Shabad endows knowledge and 
contemplation beyond horizons.(2) 

Attaining (the Divine) harmony, the (temporal) vision 
realizes wide spectrum. 

As, even the askance look of the Guru becomes equivalent to 
(the Divine) benevolence.(3) 

Attaining (the Divine) harmony, every moment is imbued 
with (the Divine) nectar. 

As only indestructible Satguru is liberator.(4)(73) 
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wpF fati'^hr^ <^l 

qa?> m gfe hiIkh 

Wft €W sft Vpsarc ^*1 

93?r gs?r uht fafaa fnr tfim, 
gmr Hafcr u§?» gifTT Tft? >te 
<re?? 3I3S tut gw f^ZT H^ 1 fcfa, 

h^h jfe mm mfc $n saw 

Barn barn bauh barn ghata ghamartd, 

Basudha biraajmaan barkha anand kai 
Bam bam hue parphulit bcmaaspatee. 

Barn barn phat phool moo! hand kai. 

Kusam sugandh puun gaun seat maud kai , 

Ravan gavan ja! tkal irin sobha rtidh 
Saphal hue charn ka trial makrand kai. 74. 

Drizzle, drizzle and through thundering clouds drizzle. 

And the drizzling rain spreads blissfully on the earth,( I) 
Through drizzle the flora gains blossomy, 

And through the drizzling rain, flowers and vegetation 
yield.(2) 

Drizzling brings the birds chirping in variant manners, 

And the aroma from the flowers sprinkles sweet music 
through the breeze.(3) 

Whispering wind and melodious singing, endows the 
blessedness to the flora. 

Similarly triumph is achieved through the aroma through the 
auspicious feet(4)(74) 
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^ fat UTT^t wfe 

jhm tnro smr §6*^1 

>03? # 33T S H33^ t Hfa? S 1 ^ - , 

Wl^t 77 tfl^ H^T ^ ^ti'^el I 

3MW fsrar 77 ugt wh nr, 
yir - 3 % 77 Oasr hhf w u^nti 
ftp*r $f 3w wtk *t?pfa tftr, 

3rgyfifHwf7#fF3%mT^ti! 5411 

Cheefee kai udar bikhai hastee stimaae kaisc, 

Alul pahaar bhaar bhirangeen uthaav-ee. 
Maachbar kai dabg na mart hai basal Naag, 

Makree na cbeetai jeetai sar na poojav-ee, 
Tnmchur udat na pahoochai aakaas baas. 

Moasa tau na pat rat smundar paar paav-es. 

Taise pria prem nem agam agaadh bodh. 
Gurmukh saagar jio boond hue samaav-ee. 75. 

How can an elephant absorb in ant’s abdomen. 

And how can a rat cany the mountain.(I) 

Through the stinging of a mosquito, a snake dies not. 

And the web spread by a spider can catch not a tigcr.(2) 

An owl can fly not to go through the skies. 

And mouse cannot swim across the ocean.(3) 

Although the devotional love is beyond comprehension, 

But the Gurmukh, like a drop of water, submerges in the 
(Divine) $ca,(4)(75) 
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JfflF ifcjfe ^e'1 ^ FFIT HfijT, 

>»iT3K W3W 3RT ?5WB Si 

»*3tw wfar »>rfir ’hus w? utfe, 

O'Sfi fefa yS77 fjjoo ^"1 

snr vRTtS? 1 ' btw gw hw, 
few fear uffcr h?ss uus Si 
f? wgv fa# 3i^7 urs 1 ' 

S? IP3TO >H§ 773 S3U3 Sll Mil 

Sabad nurat avgaakan kai sadh .fang, 

Aatam trang gang saagar iehar hai , 

Agam athaah aah apar apaar at, 

Ra tan pragaas nidh pooran gehar hai 

Ham murjeeva gun gaahak chaahak sant, 

Nis din ghatika mahoorat pehar hai. 

Swaant J hooitd harkhajio gavan ghttfa ghamand. 

Hot mukiaahal au ncir narhar hai. 7 6, 

In the holy company, ravelling deeply into the awareness ol’ 
Shabad, 

The self-realization waves through (Divine) sea,(]) 

(He is) unapproachable, profoundly deep, far beyond than 
beyond, 

Bui (Divinely) the ideal one gets enlightenment of such 
gems, lying obscure!y.(2) 

Swan, self-sacri ficer, entertainer of customers, and devotee- 
saint. 

They all must remain vigilant every minute and every 
hour,(3) 

(Because) through the thundering dark black clouds 
(heaven), the Drop of Immortality comes. 

And that pearl bestows the godly entity even upon a 
humanoid.(4)(76) 
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jwe safe 7t3 ^ ftgr? 

f^m '’H^ld fcrar ti 
nw gafe ^janfe # qam, 

>Hcm cT^- ftfe? bfHlf i?*r£ <h 
Tree gtjf? few jhw w, 

Qhbtt afaor gfe Mtfor tfl»r# (h 

free gafe fs^ fitf gtr »*tw wv, 

HUW H>Pfa gv HK^ *hl 5J)II 

Sabad swat liv jot ko udot bhoio, 
Tribhavan an trikaal antar dikhaae hoi. 

Subad sural liv gurmat ko pragaas. 

Aka th fait ha bitted alakh lakhaae hat. 

Sabad surai liv nfjhar apoor dhaar, 

Prem ras rasctk hue apecaa peeaae hai. 

Sabad surat liv sohahg soh ajapa jaap, 

Sehj smaadh sukh samaae hai 77. 

Getting engrossed in the awareness of Shabad, the 
enlightenment comes, 

And Trikal and Tribhavan are illuminated intemally.( I). 

Getting engrossed in the awareness of the Shabad, Gurmat is 
radiated. 

And the indescribable bliss becomes apparent,(2) 

Immersed in the awareness of the Shabad, Nectarous jet 
flows. 

And getting imbued with divine love, the desirous one keeps 
on relishing the (Divine) stream.(3) 

Engrossed in the awareness of the Shabad, commence such 
contemplation, 

Which leads to the state of tranquillity and bestows 
immersion in the (Divine) salacious sea,(4)(77) 
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mtr gjg if & *p£ ih 

^l?f>(F aT'ff Ov TTcTH H3?T rt£, 

5TH t fort »*# w th 

^7i zm m 3tT sirs #, 
etfttbr hHw h?ik sh’Hfn? <h 
crw gw 9#" tr* j ggftr ^rw, 
rAcj-b^ nfo gw mm mr£ Ih utn 

Aadh kai biaadh kai upaadh kai tridokh hute, 
Gurstkh saadh Gur baid pcii hi aae hai, 
Anmrii kaiaachh pekh jtmam martin mete, 

Jon jam hhai ntwaare abhai pad paae kai. 
Ckartin ktimai makrand raj {epatj kai, 
Deekhiaa seekhtaa sanjatn kai aukhad khawaae hai 
Karm bharm khoe dhaavat barj raakhe, 
Nihchal mat sukh sehj m aae hai 78. 

The ones suffering with three ailments of mind, body and 
whims. 

The Gurstkh shows them the way, towards the divinely 
endowed Guru.(l) 

(The one’s who) achieve emancipation from the cycle of 
birth and death, through the ncciar of benevolence. 

Are saved from the dread of life and death, and achieve fear 
free status.(2) 

Getting permeated by the (divine) aroma through the 
auspicious lotus feet. 

The initiation, understanding and self-restraint are 
excelled.,(3) 

By abandoning the whims and ritualistic actions, and 
restraining the leaning towards them. 

The eternal understanding spreads the tranquillity,(4}(7®) 


] 08 / Kabirt-Siiwaiyyc - Bbai Gurdas Ji 




tfofa H#TT SF feat dfe IP33PMT, 

ifOT mflv ifr H3H th 

tiw jwHf CTdifl ir gaftr ufbj 

jd 3a afti vraa - ?r tt# $■( 

lUdi-i 1 HiidP 5^T ft l ltf *Jfi? U T la 

yaw fy^fn yTsdtvcr ^ trat 

rjP CJO f^tfr fetHTT frfHlflft fdPJfTST fij'rf' A, 

ajayir gaas war *Hid'dl Jii 3ti 

Bohalh parves bhuc nirbhai hue paargaamee, 

Rohath smeep hood mart abhaage hat. 
Chandan smeep durgemdh so sugartdh hohe 
Doorantar tar gartdk maart na taage hat 
Sihja sanjog bhog mar gar kaar hot, 

Purkh hides kuldeepak na jaage hai. 

Sri (jar kirpa nidhaatt simrart giaan dkiaan, 
(iurmukh sukhphal pal anuraage hai. 79. 

A seat inside the ship is deemed safe to go across the sea, 

Whereas the unlucky ones, even at the sea-shore, can fate 
death,(l) 

The touch of Sandalwood transforms stench into fragrance, 
But a tree nearby tree does not get effected.(2) 

The woman copulating on the bed becomes like a garland. 
But when the husband goes abroad, even light does not 
kindle in the housc.(3) 

Similarly by revering, contemplating and acknowledging 
benevolence of Sri Guru, 

Gurmukh appreciates all the moments and fruits of 
solace, (4)( 79) 
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3a?r otwr £ WT3H wrftr tfa, 
ft SK sk &i 
3MW 3HW3T >»# Hld« HtdWd 1 £, 
q'HA* y^'b SHf ^dl'^T' ?T HVT tih 
HUtT HH*ftT 'faVWHA fFUJW, 

^ faTDPH 3K 3ffH3 ftraW ^1 

gy t »tsv gv m H^r gre, 

5^ fWAt? feHK fBHK S’lil toll 

Chardn ktimtd ke mcthaaiam agaadh bodh, 

At ascharj mai namo ttamo tiam hai. 

Kama! komaita au seetal seetaha kai, 

Baasna subaas taa\ duteeaa na sum hai. 

Sehj smaadh nijaasan , singhausan, 

Swuud bistnaad ras ganmat agam hai, 

Rfjap kai atiratp roop man mansa bakat. 

A hath kathn binad bis mai biUim hai. SO. 

To comprehend the consequence of the auspicious lotus feet? 
It is beyond revelation, you just pay your obeisance.(i) 

As it is more subtle than elusive and more tranquil than 
serene, 

And there is none other aroma comparable to this,(2) 

One who has gone into tranquillising state at the auspicious 
lotus feet. 

His savouring of divine flavour is unique and is further than 
beyond.(3) 

His entity becomes exclusive, beyond expression. 

And, then, his mysterious expositions fill one with 
amazement ,(4) (80) 
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Hfzidjd ^3H?> rw M^rfa far, 

?SK ?J>f 

F3* ftw *wff HS5 farora f&w, 
awar ygnr 5? ya?r qaw ti 
feaaj7T Hd^jA arm^Ht Haifa, 

$w *h§ >Hwa,au ailk^ >H3M th 

— H 1 

U3H5fH WP33# 

Wore- W WKlf faHH faHK <hl till 

Satgur darsan sabad agaadh * bodh. 

Ahigai gat net net nemo namo hai. 

Doras -dhiacm ar sabad giaan /iv, 

Gupt pargaf fhaf poaran Brahm hai. 

Nirgun sargun kusmaavalee svgandh, 

Ek cm a tuck map gamta agam hai. 
Purmadbhut ascharjai ascharjmai, 

Akath katha alakh bisme bisam haiSL 

Satguru’s Divine Word and Vision need deep indulgence. 

As they epitomise indestructible Almighty, but you just pay 
youroheisance.(l) 

Put your mind in His vision and get imbued with His 
knowledge, , 

Because in all this mysterious set up, prevailing is the 
Wonderful Brahm.(2) 

The aroma of Immanent and Transcendental One is spread 
out from the bunch of flowers, 

Which reaches both the accessible and the inaccessible.(3) 
Extreme mysterious and wondrous is He, 

And covert and unexplainable are his mysterious 
ways.(4)(8l) 
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MfWdJd *JdH fiplTS" 5", 

HJd' lo^'ol y3cV ^JH 0"! 

315 §V#JT V33IT WfS 5# 

ffrafe fate 1, kl? atto M3TK Hh 
WT 33fe 3ld 1 J T ^? 55fk 3 1 *, 

*H T H t WS1T 333" ASK 

w? Hfat i[rf £h tTter 3lfe, 
cPVT Codec‘H fi!393H 93H 9" II t*?ll 

Satgur daras dhiaan giaan anjan kai , 

Mitar satarta niwaaree pooran Brahm hai. 

Gut' updes parves aad kau aades, 

Ustat ninda met gctnmia a gam hai. 

Charon xprun gahe dhaavat harj raakhe, 

Aasa mansa thakat saphal janam hai. 

Saadh sang prem nem jeewcm mukat gat, 

Kaam nihkaam nihkarm karm hai. 82 . 

Vision of Tme Guru is eye-lasher Ter contemplation and 
wisdom. 

Eliminating all the hate among the friends and foes, the ideal 
Drahm becomes apparent.(l) 

With the Guru’s sermons, pay obeisance to the Primal Being, 
Which eradicate (temporal) acclaims and censures,(2) 

By holding the pious feet, stopped is the race towards vices. 

All the (malicious) desires and intentions are shattered and 
life becomes effectual.(3) 

The pious Divine Name through holy congregation endows 
life emancipation. 

Then, the obsessions are eliminated and the infatuations are 
transmuted into (good) deeds.(4)(82) 
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Hfd>£Jd WPJ 

JPWS- JFH H3T faHSH # l 

Vj37 U<ylcf ^lls WT H^<J f 

snr ft pt # ^irefu gij^ £ i 

ufes yjffe- a# un*x ufe? aft£, 

HW Hp' tfW mft WH IT3 £l 

Hfer JTO jrf3T iftlrf, 

ftpi* ?ny etf ftfo ws tw ts 11 

Satgur dev $ev alakk abhev gat, 
Saavdhaan mud ft sang simratt maaiar kai. 

Pa tit paneet reef paaras karat manoor, 

Baans mat subaas dai kupaaireh supautar kai. 

Patti puncei kar paavati pavitar keene, 

Paaras man nor baa ns haasai durm jaatar kai. 

Sarita samundeir saadh xangh thkkaavant ji’ea, 
Kripajat deejai mohe kan(h chhed ehaatarke S 3 . 

With service at Satguru, all the mysterious ness leads towards 
salvation. 

Because the company of holy congregation (itself) is 
equivalent to the (Divine) contemplation.fi) 

The piety turns apostasy into piety like a Philosopher’s Stone 
acts upon rotten iron. 

Which is unlike smell through bamboo, which affects neither 
the base minded ones nor the ideal ones,.(2) 

The piety turns apostasy into piety, which in turn spreads 
piety into others, 

(Whereas) Philosopher’s Stone illuminates iron, the bamboo 
spreads its smell in vegetation (3 ) 

The stream runs towards sea, devotee heads towards the 
congregation, both feeling thirsty. 

But only through the (divine) benevolence, a Drop of 
Immortality passes through the tiny whole in the throat of 
Picd-Cuckoo.(4)(83) 
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SftTT jj' q33H*7> sbj, 

3k JT W3T tte famre $i 

grayftf Miar fesreftr t Hamre, 

H¥ T H OTT ’B T # *5^ fH 
§fe VF3H d3H #fc, 
tj'dfl Vice <^t *H&cJ 5^cT VPTT 

ajafrrv m ifar vfat? yr^tf^r tftfe, 
arafnv nor fm arafira ?rfk §ii ta ti 

Bees ke bcirfmaan bhat’ >10 subaos boons. 

Hem no bhae manOOr log bed giaan hat. 
Cvrmukh pa nth ik-ees ko bartmaan, 
Chandan subaas baans bonsai dnrm auu hat. 
Kanchait mtmoor hoe paaras paras hhef, 

Pooras tnanoor korai aur thaur moan hai. 

Gursikh saadh sang pa tit puneet reef, 

Gursikh saadh mile gursikh jaan hai.84. 

Neither worldly interaction, nor the aroma out of bamboos, 

Nor the conversion of rusted iron, only the divine knowledge 
in people coimts,(l) 

Gurmukh interacts with only One, the Lord, 

Which, like Sandalwood, spreads aroma to bamboos and 
other tree$,(2) 

Rust turns into gold and that is the result of the touch of 
philosopher’s Stone, 

And as the Paras transforms rust, it achieves prommence.(3) 

In the holy company, Gursikh acquires the criteria of 
converting apostasy into piety. 

As by associating with the Gurmukh, the Gursikh realizes 
eminence.(4)(84) 
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Charm 

saran Cur 

hhaer 

nihchal 

mat. 

Man 

unman iiv 

sefij 

smaae 

hat. 

Drisf 

daras ar 

sabad 

surat 

mil . 

Parmadhhuf pretn 

nem 

upjaae 

hai. 

Gursikh 

A&iidhSfutg 

rang hue tanbol 

ras. 

Paaras 

pams dhaat 

kanchan 

dikhaae 

hai. 


Chan (Jan sugandh sandh baasna subaas taas. 

Akaih kaiha binod keht nd aae hai.85. 

By bowing at the feci of the Guru, denial becomes the 
intellect, 

The thinking is elevated and the mind achieves 
tranquillity.(l) 

The vision is divined; the awareness of the Sliahadi is 
accomplished, 

Thus the strange feeling oflove for Nem is developed.(2) 

Guru, Sikh, and pious entity, they all integrate (like 
ingredients) in a tasty Paan, 

The same way, Paras affects metal and it turns into gold.(3) 

Getting imbued with the smell from sandalwood, the aroma 
is spread all around. 

But this dispersal of incalculable (divine) bliss is beyond 
cxplanation,(4)(85). 
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tprafr »it>far fora ra >/3?r gfe, 

Qftl 1 ftlrtt; S M’Tf thl 

farora fora 1 fir»ra tmfa^ a; 
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»jfrfe UW’fe W «ii t M?T3' WTT, 

y r <j ^ *mcu ir MW w w 
gr? frw #r fan gfbr fedi?lH tfF, 
wf ft ?tuer Frarftr orri tgii 

Premras arwirit nidhaan paa/i poora/t hue. 

Aka th kasha binod n« one hai. 

Giaan dhiaan siaan simran hismarn kai, 

Bisam bideh bismaad bismaae hai. 

And parmaad ar ant kai anant bhae, 

Thaah kai athuah tut apaar paar paae hai. 

Gur Sikh sandh mt'le bees ik-ees ees. 

Sohang soee deepak sai deepak jagaae hai, 86 

Although the savouring and dependence upon the nectar is 
fulfilled. 

But this dispersal of incalculable (Divine) bliss is beyond 
explanation.( I) 

Forgetting all knowledge, contemplation, wisdom, 
meditation, 

Get imbued with strangely prevailing (Divine) mystery.(2) 

The beginning is, further than the beginning, the end is far 
beyond the end, of this (Divine) existence, 

Which is deeper than deep with inaccessible magnitude.(3) 

Only the Sikh of the Guru gets hundred-per-cent access to the 
One Only, the Lord, 

As only through the divine light, the temporal light is 
ignitcd.(4)(86) 
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Satgur cha ran sawn chal Jane Sikh , 

Ta charan sa ran jagat chal luiv-etr, 

Saigar aagiaa sat sat kar maanai Sikh. 

Augiaa taahc sakal sansareh hilaav-ec. 

Sat gar strwa hhaan praan pooja karat Sikh. 

Sarb nidhaan agarbhaag liv laav-ee. 

Satgur seekhiaa deekhiaa hirde parves jaahe, 

Taakee seckh sttnat parmpad paav-ce.87. 

When a Sikh travels to seek shelter at Satguru’s auspicious 
feet, 

Then the whole world follows to look for the protection of 
auspicious feet.(l) 

The Sikh obediently adheres to the command of Salguru, 

And such command is reverently accepted by the whole 
world.(2) 

The Sikh who renders service to Satguru, through mind, 
body and soul. 

All the celestial treasures become apparent to him,(3) 

The Sikh whose heart is imbued with Satguru's edifications 
and sermons. 

He is listened by all and sundry to acclaim the (Divine) 
pr o m i rtcnce ,(4)(8 7) 
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Srafntf H'UHdl 3%T ft 3## 3ft, 
fearer afar garr fitfk afar fti 
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Gursikh saadksang rang mat rwigeele bhae , 

Baarace higandh gang sting mil gang hai. 
Sursuree sangttm hut ptirbtil parvaah !lv, 

Saagar athaah Sat guru sang sang hai. 

Cha ran kantal makrand nihchal chit, 

DarSan sobha nidh luhnr truing hai. 

Anhad scibad kai sarb nidhuan datin, 

Giaan arts bans gat sumat sarlxtng hai. 88. 

Gursikh gets permeated in the holy company. 

Like the colour and smell of wine hecomes Ganga by 
amalgamating in Ganga (River)(I) 

Ganga and its tributaries join together to create a great flow. 
And turn into a sea, which epitomises the vastness of 
Satguru,(2) 

The aroma through the pious lotus feet endows serenity to 
the mind. 

And the auspicious vision waves and makes the ripples.(3) 
Everywhere is prevailing the treasure of Anhad !J Shabad, 
And the dispersal of this knowledge, like action of the 
$wan M , is in all $pheres,(4)(88) 

** Anhad -The celestial music audible through Dasani Duar; through 
this (tie attentive minds become receptive to the unique, celestial and 
winsome S ha bad. 

M Hans - Swan: ihe entity, which annihilates the ego in the Hover and 
ensues love in the devotee. 
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Bjgnftr w’crar gfr wfwr itsh vz, 

ggsr rrafo 3Et fstr urf? 

53FT fefa fujhfc T-frlfTT ^et, 

eRTg- £ WfH3W IT& ^| 

Hflt J3fe Stirtj 

©JSWH' 3^ 9"! 

MK" tHT life fecTJ 3ftW Jflf, 

tyt £h torn fagnr furr£ ztw 

Gurmukh maarg hue dubdha bharm khne, 

Chat an saran gahe ttij ghar aae hai. 

Dams dams dib drisaf pragaas bhace, 

Anmrit kataurhh kar Qttwrpad paae hai. 

Sabad swat anhad uij/iar jham , 

Simran man tar fiv unman chhaae hai. 

Man bach karam hue ikatar gurmukh sukh, 

Prem nem bisam biswaas upjaae hai.89. 

By following through the avenues of the Gurmukh, the 
adversities are eliminated, 

And with the advent of the auspicious pious feet, the 
(Divine) awareness is achieved.f 1) 

Through (Guru’s) glimpse the Divine enlightenment is 
perceived. 

And with the Nectarous vision A mar-pad is acliieved (2) 
The awareness of Shahad is like celestial fountain. 

Which through sermonising reaches the Di vine heights,(3) 
Gurmukh attains consolation through mind, talk ami deeds, 

And with the affection for Nem, a unique type of confidence 
is produced.(4)(89) 
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gwftr Sfe site* itfer, 

few fairer <jto HH3 1 hs 1 ^ §■ I 
fiw H3?r mf gasr >nf, 

tftr irv ifafe fewfe H 1 # ti 

F?7 3pT fel §3T &3T HF fepJTTT fiptPTFj 
gW ?W «3FW K3t «h 

SHF clfoa - fe^ *ffr{T rfTT, 

HUrT wfa *hl < 0 1| 

Gurmtikh aapa khoe jeewan mukal gal, 

Bisatn bideh geh samat subhaao hat. 

Janam marati sam narak surag ar, 

Putin paap sampal bipat chinta chaao hai. 

Ban greh jog bhag tog bed giaan dhiaan. 

Svkh tiukh soganand mi tar saw tana hai, 

Losat kamk bikh antnrii agan jal, 

$ehj smeadh unman anumao hai . 90. 

Gurmukh wipes out the ego, sets upon a path to 
emancipation, 

Peculiarly abandons temporal values and achieves 
sercnily,(l) 

Then berth and death, heaven and hell, 

Benevolence and adversity, they all become insignificant,(2) 

Jungle or domestication, celibacy or fami lial and erudition or 
meditation, 

Relief or grievance, bereavement and bliss, friends or foes, 
all seem like foes.(3) 

Lump of m«d or gold, nectar or fiery-water, 

They all become meaningless on attaining the higher slate of 
Sehaj-smadh 8 * (4)(9G) 


Sehaj-smadh - Tli e stage of deep cor certration and medi iai ion. 
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ftsh gpyfa ate tt?th 

hq« 3J3' Vi'vUJi ct^O 
H@W EJ3 SfFT ^KcT^ 

MH3oT M6B 37T 3I^7> ^1 

aWST KK Hddjd ^*3^ feS', 

Hdfd rT575" d! d ^1 

J-?dlfd H?H gpfiw WTi jfaTVT 

gffv^ f3r&?x 1 1 ! tv\ 

Saphal janam gurmukh hue janam jeetio, 

Cha ran saphal Gur maarg ravan kai. 

Lochan saphal Gar darsa valakan kai, 

Mastak saphal raj pad gavan kai. 

Hasal saphal tiam Satgur baa nee likhe, 

Surat saphal Gur sabad sarvan kai. 

Sangat saphal gurxikh saadh sangum kai, 

Prem nem gahmata trikaal iribhavan kai. 9! 

Guimukh’s birth becomes auspicious as ii is regained 
through accomplishments, 

And by stepping ahead successfully on Ihe Guru’s path.f l) 

Auspicious are the eyes, the eyes through which the Guru’s 
Darshan is sought. 

And that forehead is propitious which savours the dust of the 
fortunate path.(2) 

Auspicious are the hands, which scribe Satguru’s Bani 86 , 
Because through that the awareness to savour Gur-Shabd 
comes,(3) 

Gursikh’s congregation is triumphant which assembles 
through piety. 

As only it is the love for the Ncm, which takes through Trikal 
and Tribhavan,(4)(91) 

** Ran i/f;urbani - The divine utterances (as ordained by the Guru 
Grant h Sahib) 
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*J 37 T 3 WW life, 

H3TT HHitr 8¥ ffu? HW*£ §1 
^r|« gf«'»1 , <iac SUIT ^ fetcfir H^ 1 , 
vltm 1 m™ «T own ill 

feHfr HW Hafc aafs fMHdRtf, 

%f KH fRHK fapr §? ^ ^1 
rtlw RcrEs# mjinl'Sft WWo yw, 

umr yfe afe wu va^ fhi ftn 

Charon kamai makrand ras iubhit hue. 

St'hj smaadh sukh sanpaf smaani 1 hai. 

Bhaijaf hhaiaanak iehdr ntt hiaap sakai. 

Dubdha niwaar ek jek fhehraane hai. 

Drisaf sabad sural bar] bssarjat, 

Frem nem bisaw bis wans ur aune hai. 
Jeewan-rmikal jagjecwan jeswan moot, 

Aapo khoe hoe aprampar paraane hai. 92. 

The admirer of auspicious feel, relishes (the Divine) nectar, 
And, then, after achieving the tranquil reflections, dwells in 
soothing cotters.(l) 

Dreadful waves can never suppress. 

As all the dilemmas arc eradicated with the (Divine) 
patronage alone.(2) 

Only by discarding restraint on Vision, Shabad and 
Awareness, 

And through love for Nem, a unique trust is achieved.^}. 

K mancipation of life, revelling in life, roots of life, 

After loosing seif, all these shelters become dependent (upon 
Almighty),(4)(92) 
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rasar HfeH fHH §or wt, 

£oT ft Ucf Sh 1 tftl 

\TA dTgr m|T^ fra'<JT zt, 

affe ?> ^37T ftfHW rftl 

u T 3w irtSt 33 iffer wfcr ys, 
afeor ft utfcar ?r 3^ ai d ' tr t ?fh 

35S 05** t 5UW UTTHU^t, 

aur? rrar? qfe fern gtw ¥fhi t*3n 

Santa sarovar salt l mil ek bhae, 

Ek tttai anek hot kaise nirwaaro jee. 

Paats choona kaatha supaaree khaati surang bhae, 

Raufir na chatur barn bsstfuiaro jee. 
Paaras paras hat kanik ant'k dhaat, 

Kansk mas anik na hot gotachaato jee. 
Chanda*} sit baas km suhaasna banaaspatee, 
Bhagat jagai pat bisam btchaaro jee. 93. 

The stream ar.d the tank waters amalgamate into one (can be 
distinguished not), 

(Same way) when, once, many integrate into One, then how 
can they be split apan?{ 1) 

While chewing betel-leaf, with lime, katha !T and betel-nut 
(in it), the reddish (saliva) is produced. 

But then their individual four hues cannot be split.(2) 

With the touch of Paras, many metals become gold, 

But then, thereafter, reversion to their individual entity can 
be achieved not.(3) 

With the fragrance from sandalwood, whole vegetation 
becomes aromatic. 

Similarly, are the unique criteria or the devotees and 
beholder of the wor!d.{4)(93) 

* ? Kaiha - Extract of live bark o f c atechu tree 


Kalsiit-Sawttiyjfe - Bhai Cm rd as Ji 1 1 23 













0 tldO 1 dH, 

gjafrw H'MHd! <33T ^ ^3lfw &! 

tr^ fbfar ^ ?w fn& f uriarfe rp^ f 
t{K3TT 1 Jff>{3' K afV|q dJiltt sh 
H«rw %m mvj iwraitr vfe, 
htc gafe frr^ wm* wftit ft i 

ITTR" V?fff cdoer >Jffcw U T 3 , F 

fpfs £*r h? 7 fsM?r fs>flK <h tan 

Chaiur barn mil surang tanboi ras, 

Gvrsikh saadhsang mai rangeele hai. 

Khaand ghrii choon jal mile binjttaad sweat!, 
Ptemras anmril mai rasak raseele hai. 

Sakai sugartdk sanbandh argaja hoe, 

Sabad sarat liv baasna baaeele hai. 

Pauras paras jaise kanik anik dhaat. 

Dtb deh man unman unmeele hai. 94. 

Four colours (in betel-leaf) amalgamate and produce one 
dark-red hue. 

Similarly Gursikhs by joining the holy company get 
drenched (in one Divine colour,(l) 

Sugar, Ghee* 8 , and flour are blended to produce tasty viands, 

Similarly the affectionate admirers get drenched in 
Nectarous love,(2) 

Varieties of bouquets get together to produce Argaja*’, 

Likewise with the amalgamation of the awareness of the 
Shabad and contemplation, the divine aroma is produced.(3) 

With the touch of Paras, many metals turn into gold. 

Similarly, the godly entity endows serenity to the restless 
mind. (4)(94) 

M Ghee - Butter Oil 

w Argaja Prepared by mixing musk, perfume, sandalwood, saffron, 
rose-petals and etc. 
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Am dJol'H 7 ' Qtifd 3^“, 

U<A dd d 41^1 @fe ?T fR? JI 
3<jt gt Wtffg tW «g / >f r fed^r 3*t, 

H 1 # fk^ fiarfe ut ufe 333 ih 
cfWr wr faf 60d'd< tstft, 

53 W% sf¥ 3 S 33 Si 

t?3Hf3 3fer r 3M3 3?? ^7, 

aranfe §3 73 vifo ?r to th tun 

Pawan gawan jaise gudeeaa udat rubai, 

Pawan rebt gudce ad net sakat hai. 

Dome kee maror jaise lafooaa phirut rahai , 

Tulso haaa mitai gir parai hue thakat hai. 
Kanchan asudh jin kufhaaree fhehraat nahee. 

Sudh bhae nihchal chhab kai chhakat hat. 

Durmat dubidha bharmat chatur kurtt, 

Gurmaf ek (ek mttrt na bakat hai. 95. 

The How of wind enables the kite to take off, 

As, without wind a kite flies not.( J) 

Through the winding string a toy-bulb rotates. 

When the thread’s momentum ends, it falls over.(2) 

The debased gold cannot hold its lustre in the furnace, 

But once purified, it is stabilised and earns the acdaims.(3) 

(One) drenched in duality and impiety keeps on roaming all 
around, 

But on gaining the reliance upon Gunn at, he goes into 
contemplation and blabs nol.(4)(95) 
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Oh m Mftfif form? afe, 

arfe ’* T 3* 35raT 
feg" r^rc {jgf=i ntJi^ fWntfrtdj 
Qd 3" f«Htf WHsJdH Lpfdl S' I 

ff fort tH M wt a*, 

H tJ3'? Sk d r dT 3R 331 Si 

wag cTRf fas? nfar Mar n?? gfa, 

fad'ST f? RW RJW Sll tf£ll 

Pivm ras anmrit nidhaan patin povrun hoe, 
Parmadbhtii gai aatam (rang hai. 
ft te drisaf surat sabttd bisarjat, 

Ut te hi,Sam ascharj parstaiig hai, 
Dekhai sit dikhaavai kaise sutiai sit sunaavai kaise. 
Chaakhe so bataave kaise rang ras rang hai. 

A hath fiat ha bi/tod ung attg tkakai hue, 

Herat hiraanec boond saagar sarbeatg hai.96. 

By savouring love from the Nectarous treasure, the 
pc dec l ion b achieved, 

And, incredibly, one (the Gurmukh) is beckoned on to the 
divine path.( I) 

Puls not vision on temporality and recalls the awareness of 
S ha bad. 

Revelation is caused and the strangeness overpowers.(2) 
Then, he shows what he secs, and narrates what he hears. 

And tells what be tastes, and explains the Melodiousness of 
sound,(3) 

Every speck of his body narrates this untold phenomenon, 

And peculiarly enough, the drop submerges in the (Divine) 
occasion.(4)(96) 
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Hnnrar 3T3T fkiw ip ara 1 H'-aia fk&, 
few* fo»PH V3H few tl 

Hefdt 1 W3J BrfcT, 

OTH 1, igtftf dW f^fW 3TT Wirt ^1 

rra? g^fe y^3*ow tin, 

Qw w** fera ^ Hts 3-1 
cr?^ wrarw fcflr ftpjTT, 
ctWW* cTf5lT3B cPHdA'lJlA til <511 

Saadhsang gang mil Sri Cur saagar mile. 

GioOrt dhktan parm nidhda/l liv teen hai. 

Char an kantal makmnd mudhukar gat, 
Chandmxa chakor Cur dhiaan ras bheen hai. 

So bad swat muktaahaf ahaar harts. 

Pi'em parmaarth bimtil jot meen hui. 

A/tmril kutaachh amractpad kirpa kirpaaf, 

Ktsmlu katpolar kuumdh enoadheen hai.97. 

(Gurmukh) through holy company, achieves Ganga 
(holiness) and through that realises the ocean like Guru, 

And then, through the knowledge and contemplation gels 
permeated by the supreme savrour( I) 

Like a black bee, admirers the aroma through pious feet. 
And like a rain-bird, remains awaiting with serene 
contemplation upon the Guru.(2) 

Accepts the awareness of the Shabad like a swan does the 
pearls. 

And, like a fish in water, remains in the pursuit of Divine and 
pure love.(2) 

Through the Nectarous divine benevolence, achieves the 
eternal eminence, 

And is endowed (Divine) wealth, and blessing through 
Kalpatar* 0 and Kamdhain 41 .(4)(97) 

* Kalpatar - The tree that showers everything which is ties!red. 
Kumdhaiti - The symbolic cow, which fulfils all your desires, 
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? fwTd at WF3 
^ sTst? £tt frstfh 
uriV ujfe- >j?3fe ^ HU* ffJdfe 3\ 
gwf nq» yw uftreroHh i 

fea^ft- wfeRa feprfe ft vfr?, 

*HEV E$i% 7i fpfe ffr s»TKt^J 
Mp-satf Hf^rt'K Hfe^ra" fgp>n?7 
^ ^JK H3WH- w ITTSl^ll <tll 

Ek Brehmaaiid ke bithuar kee Qptiar kutha, 

Kot Brehmaafid ko naaik kaise jaaneeai 
Ghat ghat aittar an sarb nirahtar hai. 
Sookham sat hoot mool kaise pchchaaneeai. 

Nirgun ad fist srist mai naana par knar, 

A lakh lakh to na jaae kaise ur aaneeai. 

So troop Sattiaaw Saiga r giaart dft loan, 

Pooran Brahm sarbaaiam kai maaneeai.98. 

The magnanimity of even one universe is not possible to 
narrate. 

Then how can the magnanimity of the Master of ail the 
cosmos be recounted?(1) 

Dwelling in each speck. He prevails incessantly. 

And, basically, being both apparent and imperceptible, how 
can He be recogniscd?(2) 

Being Nirgun as well as away from the temporal life. 

And imperceptible as He is, how can He be 
accompli$hed?(3) 

His True Form, True Name with contemplation and 
knowledge upon Salguru, 

The absolute Brahm is deemed as the most auspicious 
(entity ){4)(98) 
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yas qmr spar yax R™?f ( 
ya?r sr ugyg* t flmHh 

saw fws titer >*# H^, 

HW f««ip T& ©3 1 ! 

feflfi? E3K >Hf gafe fiffST, 

iiw p^t M yfirer^i 

guvr Hf?r y?? bqw t{an? sir, 

»<**<: fim3?r h^ ms* trtfbih tin 

Poor an Btahm Gur poor tin sarbmaee, 
Pooran kirpa kai parpooran kai jaaneeai. 


Daras 

dhiaan 

liv 

ek au 

anek 

mek. 

Sabad 

bibek 

fek 

ckai 

ur aaneeaL 

Drisf 

daras 

ar 

sabad 

sural 

mil 

pekhta 

bakta 

smta 

ekni 

pehchuuneeal. 

Sookham 

saihool moot gupai 

p&rgat 

that. 

Nafwaj 

sim ran 

maniar man 

maan&eai. 99. 


Through the absolute Brahm, perfect Guru, while prevailing 
over. 

And showering (Divine) benevolence, makes to realize the 

piety 0) 

Imbuing the mind with One’s meditation* the One who is one 
with every one. 

Through the enlightenment of the Shabad, is deemed as 
apparent .(2) 

Amalgamation of the vision of the Image, and the awareness 
of the Shabad, 

Can only be discerned by those who perceive through sight, 
speech and listening.(3) 

The creator, apparent as well as imperceptible, manifests like 
a juggler. 

Juggling the incantation, spreads the Nem in the 
mind. (4) (99) 
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HrT?7 VfB X 3^ $1 

sut ATSH 'd h 1 ^ uavr^ feafa uayr^, 
ww mft wt *r w fefar fat^'d 1 ^i 
Sift irg FPt »i# mat, 

?Kit fHdJlHd ft *Ffw 7> ^1 

tj?7 ITH m ft ?T 

att- arafiw H*'aHdT3r tt ^ O oii 

Nahee dadsaar pita pitaama par-pitaama, 
Sajan kutanh sut baandhav ita bharaala hui. 
Nahee nansaar maata par-muatd birdh par-maata, 
Maamoo maameemoaseeau mau.su bibdk bikhauta hui. 

A tehee saSUrow SUSS xasum saam au xaanre, 
Nahce birteesur mat jauchik na dan to hui, 

A.sari basalt dha*i dkaam kuahoo mai na dekhio, 
Jaisa gursikh saadhsangat ko naata hui / 00. 

Neither in paternal; parents, grandparents or grand- 
grandparents. 

Nor in friends, relatives, sons, in-laws and brothers,! 1) 
Neither in maternal: mother, and elderly nana VJ and nanf 1 , 
Nor mama* 1 , marnP*, masi 9 *, mausa 97 and many other 
prominent ones.(2) 

Neither in-law: saas, sahurah, sala, salt, 

Nor the priest, beggar, donor,(3) 

Neither l narrate or see viands, clothes, money, glory, 

Just remain confined to the relationship oi'Gurmukh and the 
holy congregation.(4)( 100) 

13 Nana - Maternal Grandfather 
Nani- Maternal Grandmother 
1W Mama - Mother’s brother 
v> Mami - Mama's wife 
* Masi - Mother's sister 
,T Mausa - } I us ban d of mother's sister 


1 SO/ Kabiit-Sawaiyyc- Bhai Gurdas Ji 









a* 

fv3 T 

UTfra- to? m? - , 

WScT 

H3S O' 7k 

3# ftfe S' 



fitHT te 

WkS3 ft H3S 


7k 

H3S ^7 @TJrl'^yl 1 



H3 3V W 



ft s 

ftfr FT? 


HS 

w q>f 

dTtf f 

ft* 

tjje 

7k fil3 T @Hl'll loin 

Jaise 

mauta pita 

paatak a nek sut. 


Ank .iiftan pat na tas'se hoe tsa aavee. 

Jaise ttiaaia pita chil chaahiit hoi xulun kau. 

Taise na xuian chit chats h upjaav-ee. 

Jaise mauta pita sat sukh dukh sogaanand, 

Oukh sukh mat na taste sut {hehraav-ee. 

Jasse man bach harm Si khan lutjaavai Gur, 

Taise Gur sewa gursikh na hitaav-eeJOI. 

The way, mother and father rear many of their offspring. 

But their progeny is unable to perform The same wayfl) 
The way, mother and father are fond of their children. 

But their children do not show as much affection.(2) 

The way, the mother and father share agonies and comforts 
with their children. 

But the children do not console their well-being as well as 
upsets. (3) 

The way, through mind, talk and deeds, the Gum rejoices 
with his Sikhs, 

But the Gursikh does not render as much service to ibr the 
Guiu(4)(I0l) 
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M 5SU tifl fw^ 

M >r3T fira* iff? hi 7i ffgpwti 

ffc fHHi?r afr fa mra a?, 

lifliofo Q-S O’ 7t ufrt *tl 1 'Etl I 

M a# earn UhHtfe u£, 

H# ¥3^ ^ atf tflfe fui 

M feWK fW?r fn>ra?> gjifatf i|fe, 

M ftW 311 ^ ^Td’^ll nos II 

Jaise kochhap dhar dhiaan saavdhaan karai. 

Taise mania pda preet sut na fagaav-ee. 

Jaise simran kar koonj patpak karai, 

Taisa simran sut pat na ban aav-ee. 

Jaise gaoo bachhra dugatl peeaane pokhai. 

Taise bachhra na gaoo preet hit iaav-ee. 

Taise giaart dhiaan simran gursikh praii, 

Taise kaise Sikh Gur sewa thehraav-ee. !02 

The way, the turtle, which, after giving birth, rears with care. 

But care like that is rendered not by children to the 
parents.(l) 

The way, a Koonj’ 8 inspires (its offspring) to (to fly) steadily, 

Bui the same type of inspiration springs out not from the 
progeny.(2) 

The way, a cow rears the calf by letting it to suck milk, 

Rut the calf shows not such affection towards cow.(3) 

The way, Gursikh is endowed the knowledge, intellect and 
contemplation. 

Then how should a Sikh render service to the Guru?(4)102) 


41 Koonj - A migratory bird of cold region 
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fa* 3RT 

^il 53W 3Wlfe 3 T fe r M? ^ 

zfz Hft eng arjrat sfc jjp^i 

3h ?rer sa^ rrasar ggr, 

fag# fcrrff ttit Haifa 1 n>r?cti 

p fw >?fir liw gffr feeflF 

yavr %\r r it erg- M 7 W 'fos« 

Jaese muu/ pr'ftt Aeree sewa ran'nn keertee. 

Sikh hirloee Cut jewa (heftraavee. 

Jaise Lachhman Raghuput bhaae bhagaf mai. 

Kot madhe kaahoo Citrbhaaee ban aav-ee. 

Jaisc jal ban 1 barn sarhang tang, 

Birto bibekile saadh xangai sm aav-ee. 

Cur Sikit sandh mite been ik-ees een, 

Paoratt kirpa kai kaahoo a Ink ft lakh aav-ee, 103. 

Like Sarvan rendered service to his mother and father* 

A Sikh rarely performs service for the Guru so kecnly.( I) 

Like the service rendered, reverently, by Lachman to 
Ragupa l (Lord Rama), 

Only one in million in the Guru’s brotherhood could 
imitate.(2) 

Like water when mixed with a colour, wholly adopts that 
colour, 

Rarely will there he an intellectual, who get not blended in 
the (holy) congregation.(3) 

The reunion of the Guru and Sikh epitomises lkis-hecs w 
(cent per-cent) celestial reunion. 

As through absolute benevolence some get Divine 
writ,(4)(I03) 

w Ikis Uces - Cem-per-cent, total amalgamation or absorption 
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ftPtTO' HH offset iTti', 

fftt 1 RVIHftJ' i-f’fjl'iVf 
A'flef' HdTU fyddl'J fn ^ 1 5, 

fet TTif HHfffiT 

3Tt?> H>»PF fw wfVff TTHTfe 1 3^, 
a? nttaw ttw >»rarf?r mr?^i 
W fDfflfe fiptfnj' !7 ofltf ii^ji f 

rffer yafe gife nf^djer ferwrfrb noaii 

Lochcm dkiaan sam hsf kanik taakai, 

Sarvan ustai ninda satnsar jaaneeai. 

Naaska xugandh bsrgandh samtui taakai. 

Rulhai mi tar satnt samsar itnmaarteeai. 

Rasem suaad bskk anrnrit s niacin taakai, 

Kar sapan jat agan smaaneeaL 
Dukh sukh samsar biaapQi an harkh sag, 

Jeewart mukat gat Satgur giaaneeai. 104. 

(tiursikh) visualizes a lump of soil and gold as similar. 

And deems the admirations and the censures alike,( 1} 

For (the Sikh’s) nose, the aroma and the stench arc no 
different, 

And in the mind, the friends and Joes arc regarded 
equivalent.(2) 

The nectar seems like the taste of poison, 

And, to the hands, water seems like fire,(3) 

When (the Sikh) faces the laments and rejoicings without 
regrets. 

Then Satguru grants htm the emancipation.{4)( 104) 
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XidO Htffo 3RT f^TWfe" ft IWn, 
wtt MTfTF ms **tfsr ft zrweti 

&3Jtft tC3r nra- ftprTff ft 3UH dfe, 
fHH3?> w fawgrr fa^d^yl i 
W grafe Hfer^3 sr£ ifvfe of?, 

{(Haw v^cTf W 77 Offr 3 »f T ¥Ftl 
ftra? %ir tjgn fftrpft wft, 

iranrafa- Bife »tfe femr^Ta iomii 

Char an saratt g ahe nij ghciK Wlfli JihOJCJ, 

Aasa mansa tkakat anal na dhaav*ee. 

Darr.an maatra aan dhiaan mai rchl hoe, 

Sintran aan sintran bisraav-ee. 

Sahad sural monhart (aiu praaput hoe, 

Prentrtis tikath hatha na keh a a v-ee 
Kimihat kataachh kirpa. parm nidhaan daan, 
Parmadbhut gat at bis>naav-ee.) OS. 

Through the protection of auspicious feet, celestial abode is 
sought. 

The desires and aspirations are eliminated, and futile running 
ceases.(I) 

Through the Divine vision alone, the distraction of the mind 
is checked. 

And meditation of Nem, enables to forget all other 
contemplations,(2) 

But for the awareness of the Shabad, taciturnity cannot be 
achieved, 

Only through divine affect tort, the untold (godly) story can 
be related,(3) 

Even a speck of benevolence through the (divine) treasure. 

Admirably, leads on The way, to (His) great 
ecstasies. (4) (105) 
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HfefU Htotf HfcTikf fapJTtf film, 
iJcJA HdWflet fll'ft! 5 *f?TT ^"11 tod 11 


Sabad sural a a pa khoe gur daas hoe. 

Bur in j hartmuan Gur updes kai. 
Honhuar hnee jnee joec SOCC SOCe bhah, 

Pooran Brahm giaati dhiaan parves kai. 

Naam nihkaam dhaam sehj subhaae chaae, 

Premras rasik hue anmrit aves kai 
Sal mop sal naum So (gur giaan dhiaan. 

Pooran sarbma&r. and kau ades kai 106. 

Imbued with The awareness of Shabad, dissipate the seif and 
be at the service of the (juru. 

Because the time lapses by heading towards the Guru's 
scrmons.(I) 

The intellect is gained by becoming pious one, 

Which awards the perfect knowledge for contemplation 
upon Brahm.(2) 

Meditation, desirelessness, householdership, realization of 
Ecstasy; they all become routine, 

By getting permeated and savouring the nectar of 
Divtnity.(3) 

True form and true name are there in the knowledge and 
contemplation upon Satguru, 

Obeisance to the one who is prevailing since the 
beginning.(4)( 106) 
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aw gsfe »x T ir tjfe ^ ufe, 

§fe gfe <y ww Htj ^hr sh 

JJ^TT 0Kdfj fife*" HH3W Jjtjfd fe^ f 
rt'Jft fwo fe^" a'yo s *f§" <fT<T efrl 

sw ggro faaafa HHHfe wit, 

HH^fe few Ml>f? n w ofri 

£?F iftT <TEFH J H^BH W V*T| 

fegfe fagfe w fstfo <y etrwtif 10511 

Sabad sural aapa khoe Gur dans hoe, 

Baal budh sudh na kart moh droh-kee. 

Sarvan us tat nirida samtul surat liv. 

Lankan dhiaars liv kanchan au foh kee. 

Nuuska siigandh birgandh stjmsar taakai 
Jihba smtian bikh anmrit na boh-kee. 

Kar char harm akarm apath path, 

Kirt birt saw ukat na droh-kee. 107. 

Permeated in the awareness ofShabad, and by surrendering 
the self, become the Guru’s minion. 

And, then, through childlike intellect, there would remain no 
bearing of ego and deceit.(1) 

With the understanding (of Shabad), no disparity seems to 
exist between eulogies and censure. 

Like the criteria of vision through eyes which deems not any 
variation between iron and gold.(2) 

No inconsistency is perceived by the nose; neither for 
fragrance nor for stench, 

And the tongue distinguishes not between the poison and the 
nectar,(3) 

Hands and feet, deeds and misdeeds, paths and aberrations, 

The actions and the dejections are considered not as the 
accounts of betrayal .(4)(107) 
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HKti HdfiJ ?H T U r tflF 3teT t? T H oftr, 

ft y<jf> otfd M T 7>t i S't 

srme »wai1k wtr g 1 ^ otsh- otsit, 

§cr ^Her # fa?Tor lkkTA>it| 

OT?T Vflf <*" ? F Ha| 1 M7>^" 

#& g$ id wr to f* >»rtfb?n 

3 I¥ fmr jpt fkst M tor STj^fd, 

rt3t ilfd fH«"d" rfs) Hflf rrol'i}' If totII 

Sabad sural aapa khoe Gur daas hoe, 

Sarb mat poo ran Brahm kar maaneeai, 

Kuasi agrtee mania sootar goras gobans, 

F.k an anek ko bibck pehchaaneeai. 

Lochan sarwan mttkh naaska anek solar, 

Dekhai sunai boiai man maik ur aanecai. 

Gur Sikh sahdh mile sohang snhee otpat, 

Jotec jot milat jotec saroop jaanecai 108 . 

Permeated in the awareness of Divine Word, and by 
surrendering the self, become the Guru’s minion, 

Then, deem the absolute Brahm, prevailing in the entire 

strata.(I) 

Fire in (different types of) wood, (variation of) beads in Ihe 
cotton rosaries, the milk from (various) cows. 

The characteristics are same, but through the consciousness 
can be distinguished.(2) 

Dyes, cars, mouth, nose are the different (parts of body). 

Which enable the (Divine) awareness through vision, 
audacity and speech.(3) 

The reunion of the Guru and Sikh is amalgamated like woof 
& wcfl. 

And the fusion of (godly) light into (temporal) light, is 
deemed lo achieve Divine entity,(4)(108) 
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ft fHSTf FTPf feiW ?r TFtfr tpfft, 
ew >h§ enr faft sfo arfir smftnh 

fildrtl ticl'iT Wtf d IA rtl 35?, 

ydyri 1 > h§' owl^ 1 ryq|'dl*fti 

Mg wnft ft Mffts wft irfe nzs gfe, 

SM SH 3ft 7TUt fc(H<S' rA^'dlfti 

T^f OJd nut 3H fiftyfv tf'fV, 

gjftfrw jttt irfor ?thh n^^ftu <\ot\\ 

Gaanda mat mithaas taas ckhitka na teen June, 
Daann av dctakh bikhai bttej geh tfaameai. 

Aafib khitnee chhuhaara maajh guthlet; kathor, 
Kharhaoja an kateeda sajal bihaareeai. 

Madhii maakhee mas maleett samai pane sapha! hue. 

Ran bas bhae nahee trisna nitvaarceai, 

Sri Gur sabad ras anmrii mdhaan paan, 
Gursikh saadh sang janam swaasyeai. 109. 

From the Sugar cane, the sweetness is sucked but nothing 
can be realized from its bark, 

And the seeds of the grapes and pomegranate are just 
discarded.(l) 

(The fruits of) mangoes, khimni IM , dates, they all contain 
hard stones, 

Whereas the watery cantaloupe and melons are 

lroubiesome.{2) 

The honey with bees seems mucky, but with the passing of 
time (after cleaning) it becomes acceptable, 

Rut through its taste Ihe urge for eattng ends not.(3) 

Sri Guru’s Divine Word is like achieving the Nectarous- 
treasure. 

And Gurmukh, through the association of the holy 
congregation, seeks emancipation for the life 

hereafter.(4 )( 109) 

Khimni - Mimosaceous tree 
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dfoH H yofft Uflfo ^ tilVirt tlfl j. 

nfSfU # ferar fT?T tl 

H 1 # 7W VTZt £ ujfor 1H7&' 

W$ WZ VIZ ujfer & I 

wilt uifer ft f&#t ^ #vfaf?, 
0#>i^ hfy thht ?r fetrft fti 

pw q<m gp jto $ 

quH idd'Q ftu moil 

•Sla/iV mo/ dkarn J/iijrM /«uj /o/se. 

Koop (inroup kai bimal jal chhaae hat, 
Taahee jal maatee kai banaaee ghafika anek, 

Ekoi jal ghat ghaf ghafika smaae kai. 
Jaahee jaahee ghafika mui driste r kai dekheeat, 
Pekheeai uapa uap aan na dikhaae hai- 
Pnoran Bruhnt Gar ekangkaar ke akaar, 
Brtihm hibek rk tek thehraae. hat HO. 

The earth exists in water and water prevails in the earth, 
When a well is dug, spread is there of the chaste water,(j) 
Through water and earth, variety of pitchers are formed. 
And, then, in each and every pitcher, water abounds.(2) 
Looking inward of all the pitchers. 

Visible is just ones’own image and nothing else,(3) 
Omnipotent Braham manifests in the form of the Guru, 
And only the divine knowledge provides refuge.(4)(110) 
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t^A H3fe qjd OiF H'fe 

Hfd^Jd tfr ife* Wf ufr 3? *h 

^ « facia KST fHH37T Whs£, 

fi?M9?r d'fo d’dd’d djd 3“l 

g'^ol S3lfe sTe «0»l ’Jfdja'fdi ot), 

3*13 aw ROT foil'A #3" S’I 

nfegra ^fe»fT fcftr Hfor ^rarfa tftr, 
sft smt sff 3far 3fer ta m it 

Charm sawn Gur ek pa id a jaae chal, 

Salgur kot paida cage hoe let hai. 

Ek haw Salgur man tar simran maatar, 

Sim ran taahe baaranbaar Gur hct hai. 

Bhaavnee bhagat bhaae kaadee agarhhaag raakhai, 

Taahe Gur sarb nidhaan da an del hai. 

Salgur duiiia nidi: tnehma agaadh bodh, 

Namu tsamo nama net nel net hai.} II. 

Set upon a journey to seek protection at the Guru’s 
auspicious feet. 

Then Satguru will stride over many journeys to receive,(1) 
Just once ponder over the incantation upon Satguru, 

Then Satguru will recall you millions of iime$.(2) 

By aiming even with a penny worth of reverence and 
commemoration, 

(One) earns the Guru’s compassion for the endowment of 
enormous treasure of Nem,(3) 

Satguru is the wealth of empathy and his tributes are 
unaccountable, 

And I pay obeisance many, many times as there is none like 
Him.(4)(lll) 
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t^wnr fora era yra gfe, 

fHHH fojrfT frl 

M T "3>T ^>u\n 3<JT 5 tf3T S>fa, 

>Hfor >«5V gV $V 3 <h 

g^ farniW sg fufdu gaw sraw, 

a^ai ?re up rw w? fti 

erawuf? ^uvnra ftfuiwr ft, 

ifo ITT^ KSW wJFH to fhl ( l , m 

Premras anmrit nidhaan paan pooran hue. 

Unman unmat hism hiswaaS hai. 

Aatam (rang hauh rang ang ang chhab. 

Anik anoop wop up ko pargaas hai. 

Swaad bismaad bauh hihidh suras sorb. 

Rang naad hand bauh batisna subaas hai. 
Parmadhhut Bruhmaasan singhaasn m ai. 

Subha sahha mandat akhantfal bifaas hai ! 12 . 

By savouring through the treasure of (godly} Necrarous-love, 
Startlingly, incredible (Divine) confidence is mstilled.(l) 
Variant Divine waves turn each body-element exquisite. 
And, thus, the unique features, laminate the whole strata,(2) 
Astonishingly delicious nectar resonates. 

And provides formidable musical sounds, and sprinkles 
aromatic fragrance.(3) 

Tenth Door becomes auspicious while dwelling in the holy 
congregation, 

To endow it blissfulness.(4)( l12) 
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flt m fw? oft, 

few m fV> W 33T cf^ 1 

fV3* fen t fifHH 5F, 

tr?r ir?> 01V tfif <T3T it *rar 

fMdiJAl vfAJ* 3# rfdcTd fw& r 

tpflH 3" ddd 1^33 fe§3F c(Q I 

3H Uf fttSff ^?T t^V 

fkwar nfe gife tow rraar a^mnais 

Biythaavantai jartiai jaisv bold upchaar karat, 

Biyiha briiaant sun harm dukh rog kau. 

Jaise maata pi la hit chit kai milat suwrr, 

Khaan paan pokh tokh hart hat sog kau, 
Birhanee baniia kau jaisc ■ bhartaar miiai. 

Premras kai hart birha biog kau. 

Taise bee bibekee Jan paruphaar het, 

Miiai wlil gat sehj sanjog kau. 113. 

The way, a sick-person’s illness is treated by a doctor. 

And, (he,) after listening to the symptoms, suggests the 
remedy,(l) 

The way, the parents meet the son with affection, 

And eradicate his ailment by feeding nourishments^2) 

The way, a husband meets a separated spouse. 

And eliminates her ailments of separation,^) 

Same way, the knowledgeable ones, under the surge of 
benevolence. 

And becoming polluted free like water, achieve ecstatic 
reunion.{4)( 113) 
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ite |V fpIw arfe, 

fl'ofif jfr vrd fi-fd 1 etQ i 

7PE f**<Jd'd ftrftr fk? fk^3T^ 3U f 

Hfnv mr rfe gn 

wgT7> ft UdlW fe 4 d? tftw, 

feW* ^ aefd'ff W?^ 3^1 

r*ld« feHoft rlrt tJtjQt/bbd tlfsJ,. 

i)ind ffferi difff eei If^UT gfll H81I 

Biythaavantai baid ruap jaachak daataar gat. 
Gaahkai biaapaaree hoe maat pita poot kau. 

Naar bhirtaur bidh. mrar milarlaaee roop. 

Sujan kutamb sakha bhaae chaae soot kau. 

Logan mai hgaachaar bed kai bed beechaat. 

Giaan Gur ekangkaar avdhaot avdhaol kau. 

Bido bibekee jan parvpkaar hat, 

Miiat salil gat rang sarbang bhaot kau.U4. 

A doctor for a patient, for beggar a philanthropist, 

A customer for a trader and parent for the son,{l) 

The husband for the wife, friend for a friend. 

Real relative for the family, all aspiring for tradition,(2) 

Folks among the people, Vedics among the ones who ponder 
upon Vedas, 

Knowledgeable ones for Rk-onkaar, the renouncers for 
ascctics,(3) 

Rarely are there any intellectuals, who ponder over 
theologically. 

And, tike untainted water, flow smoothly to embrace all rhe 
peopIe.(4)(ll4) 
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ftPH^ ftffii ^ 3F, 

f^ar few fenfr fear waTfe wte ^i 

*HfiP»fr3W cTOH orfff HT3M tf^T, 
liaKTHH q#lT Hd«'dK fofHte" &l 
hw feiuw gfe fsrn?> w, 

uavraw Hydras qwhr ih 
3# fk£ 33 1 H3t flfe ^ UfH Rfe, 
tpraw wfe 3w $n mItt frimMii 

Daman dhiaan dih deh kai btdch bhac, 
j Dn's dih dris( bikhai bhaao hhagat cheen fiai. 
Adhiaatam harm kar avium parvus, 
Parmaaiam parses sarhautam lialeen hat. 

Sahad giaau parvadn hue nidhaatt paae t 
Parmaarth sahdiiarath par been hai. 

Tafai mile tat jvlee jot kai parm jot, 
Premras hat hhae jaisc jo! meen hai. IIS. 

Through celestial vision, the temporal love is diminished. 
And when temporal vision is eliminated, then the divine love 
ovetpowers,(1) 

But indulging in spiritual deeds, the divinity prevails. 

And with celestial penetration, the supreme entity is 
engrossed,(2) 

With the knowledge of Shabad, get accepted and attain 
contentment, 

As the pursuit of the purport of the Divine Word is 
abso!ute>(3) 

The element absorbs the element, and the light begetting 
light amalgamates into Supreme Light, 

And Ncctarous love gets permeated like a Fish in 
water.(4)(U5) 
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a^>f yaMT3K U3H W, 

33 1 fiffe J^fvJ vavrarg 1 =? T TTt $■ i 
H3C ftracT 2oT E5T tft JH^bO^oT, 
rid yfo d’dl ft't ^ ^*>1" Wl 3" I 

^3H fy'H'A felM 

wfaarfiy attar wfe mtw fyw’ril S' i 

^fif? cr^ fefa w #■ fg^r #, 

ygfe frdK tent th ^#11 

Aflhiaatam harm parmaatam parm pad, 

Tat mi! taieh parmtai vaasee hai, 

Sabad bibek fek ek hue anekmek, 

Jan tar dhun raag naad anbhai ubhiaastse hai. 

Daras dtiiaan unmaan praanpai. 

A hi got gat at alakh bitaasee hai. 

Arsmrit katmhh dib deh kai bidsh bhac. 

Jeawan mvkat ko-aa birto udaasee hai. IJ6. 

Through spiritual deeds comes the realization of the godly 
knowledge, 

And like amalgamation of an element into clement, the 
supreme element is obtamed.(l) 

Dependence upon the knowledge of Shabad is like unique 
fusion. 

Which is same as tuning in the vocal music through musical 
instruments during regular practice. 19 " (2) 

One with dejected mind puts his mind in the Supreme 
Master, 

Then his path becomes indestructible and gets the writ of 

blissfulness, (3) 

When the divine Nectarous vision permeates the body. 

Then rarely any one remains without achieving the 
emancipation.(4)(l 16) 

Ri&z - Regular practice in music 
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M Hu q u af? $u, 

w ftnr wribftimM 

Supan cbaritar chi tar jaagai na dekheeat, 

Taarka manda! parbhaat rta dikhaaeeai. 

Tarvar dshaaiaa lagh deeragh chapat bai 
Teeralh purb jaaira liar na rahaaeeat, 

Nadce ntiav ko sanjog lag baahrio na mUai. 
Gandharb nagar mirg trjsua bilaaeeat, 

Taise maaiaa mah dhrafi kutanb sneh deft, 
Gurmukh sabad swat Uv laaeeai, H7 

The dreaming episodes can be perceived not while awake, 
And the stars in the sky can be observed not at the dawn.( l) 

The shades of the tree elongate and shorten with the sway of 
the sun, 

And travel to the pilgrim-places does not remain 
un waver ing.(2) 

Going across the stream in a boat, people seldom meet again. 

And the deer in mirage gets cheated v/hile running after 
water.(3) 

The same are the wealth, love, enmity, family-affection and 
ego. 

Hut Gurmukh gets his conscientiousness imbued with 
awareness of $babad.(4)(l 17) 
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iW afaw t 

fnof 7 ^ 1 ntjd'd rlTi; dirt* H’rtl'HT I 

HSR ftjQd'd ftf#l rf 1 ^ tT fwf? h’rtl, 
sratt wy-j vpw srargr t 

M 3f Hapf HK VTOH ft rpfe, 

tftfj w nwz w^bjh 

hwt iT??>f \rfe trafo arcr, 

H'UHdifj f>i# ylwTfhJhi *mn 

Naihar fuwar kuniaa iaadlee kai maaneeat, 

Biaahe sasuraar jane gunan hit maarteeai 
Banj biohaar lag jaat hai hides praanee, 
Kahee-e sapoot imthh fabhat kai aatteeai. 

Jaise tau suagraam samai panda! mai aketojaac, 

Jeet navai soee sooro subha! bakhaaneeai. 

Mannas jaiwm paae cltaran saran Gun 
Saadhaangai milai Gurduaar pchchaaneeai. 118 , 

In the house of the parents, girl is treated as a darling-pet. 

But, after marriage, at in-laws, she is recognised only 
through her virtues (1) 

Involved in the business, an individual goes abroad. 

But he is recognised as a dutiful-son only if he returns with 
profitable proceeds (2) 

During the battle triumphs in the enemy army all-alone, 

But is recognised as valiant one only if he returns after 
accompl ishing vietory.(3) 

Achieves birth as a human-being and seeks shelter at the 
Gum’s auspicious feel, 

And, then, through holy congregation, is recognised at the 
Guru's Portal.(4)(118) 
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CJCU sjFh HHd’d H T fs, 

gjsw £ fa^F 

yas- ufegfe 5raw?r wfe, 

fijR ft" f^uyfd rjrTE i 

>Mdc( T f« fl T fe r fifJT FrfaT Hfddl'HTit tfe, 

KF iJdftcT fw @F WF W&fl 1 

aran^ H r 33T t srfe few? 
tfTT qjgfmr *»rfF w Strert^ii Wu 

Naihar kukimb iaj biaahe sasuraar jaae, 

Gunan kat kuiabadhoo bird kahaav-ee. 

Pooran patiban an gurjan sewa bhaae, 

Git'eh mai girhesur $uja$ pragtaavee. 

Ant kaai jaae pria sang sehgaamnee hue. 

Lok par ink hiklsai ooch pad paav-ee. 
Gurmukii maarg hhai bhaae nirbaah karat, 

Dhatjn gursikh aad ant thehraav-ee. 119. 

I .eaving hehind the parents* house, (she) goes to the house of 
in-laws, 

Through (her) virtues, (she) is deemed as the daughter-in-law 
with high esteems.(1) 

Being perfect virtuous-wife and through service to the 
elderly, 

In the household, (she) prevails and earns excessive 
acclaims, and makes her commands discernible,(2) 

At the end of life, accompanies her spouse, and, then, she is 
applauded in the society, as well as, the hereafler.(3) 

Gurmukh who manages to travel on (Divine) path. 

At the end, he is adjudged as the auspicious Sikh of the 
Guru.(4)(l 19) 
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3ft fipr TO rH HS', 

ft'fenf 3'rl' Hy J I 

HAHH H'A 'S'dl <|" MW'01 3 'tJJ, 

Sorer A uzsrat A sra^fEti 

wm STO" fHJrfWT tfsafr st t 
rw >)fe? 3 # sy 3 t f^r w^i 

djdlutf Ho did ■ddtrt Held !«<=, 

qjdfy tf ifftr fifl? forld^ 1 V?lfl II ^Ro II 

jaise nirp dhaam bhaam ek sai adhik ek. 

Naaik anek Raja sabart ladaav-ee. 

Journal jaakai sat vaahee kai suhaag hhaag, 

Sakai Raanf'v mai pafraanec so kahaav-ee. 

Asn basn sihjansan sattjogee sabai. 

Raaj adhikaar tau sapoo tee girth aav-ee. 

Gwsikh sabai Gar char (in saran liv. 

Gat Sikh sandh mile nijpad paav-ee, 120, 

The way, there, in the palaces, live woman who surpass each 
other. 

And the master (Raja) of manifold, loves all of them,( I) 

Bui the one who gives birth to a son is deemed as virtuous, 
And among all the queens, she is considered supreme,{2) 
Ealing and subsisting are available to all, 

But the governing penchant is vested in the hands olihe one 
with the son.(i) 

All the Gursikhs seek the piotcct ion, of ihe Guru’s auspicious 
feet, 

Bui the one who perceives the Guru’s association, achieves 
the Divine appdlation.(4)(] 20) 
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Iff ft ffft fevft Rtrff ajS; 

eu tlft? ft UdQua i o tft 1 

d M ft 3aST fesiHW^ B’dl ( 

gift gft PdJ°Pt4 ft? 7T fw? fftl 
«w ft fe^rln afe saT^ MTfts' au, 

^ crg^'fe gift at tt rtJF? ?fti 

IT? ^uftlT 3J?fjW faj? ft 

?fft m w ft? k ftr? ?ftii Ft 

Tus mai tandul boe ttipjai sehartsar guno, 

Deh dhaar kart hai pampkaar jee. 

Tus mai tandul tlirbighan laagui na ghun, 

Raakhe rahai chirankaa! hat na bikaar jee 
Tukh sai tiikax hoe bhagan maleen roop. 

Swaad karvutie raadke rahai na sansaar jce. 

Gur updes Gursikh girch mai bairaagcc, 

Gireh taj ban khand hot udhaar jee. 121. 

One paddy seed when sown produces thousands of rice 
kernels, 

And taking up such a form, spreads its benevolence,(l) 

The paddy seed, remaining untainted in the shell, gets not 
infested, 

Sustains long life and becomes not rotten,(2) 

Relinquishing husk, attains foul character, 

Tastes bitter and earns wrath in the world.(3) 

With the Guru’s sermons in his mind, Gursikh revels in 
houscholdership, 

And, while living as householder, goes not into jungles For 
etnancipation,(4)( 121) 
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Hardee au choona mil arun barn jaise, 

Chatur barn kai latibal ras roop hai. 

Doodh mai jaavan milai dadh kai bakhaaneeat. 

Khaand ghirat choon mil bittjan anaop hai. 

Kusam sugandk mil til sat phuiel hot, 

Sakai sugmidh mil argaja dhoap hai 
Doe Sikh saadh sang panch par mesa r hai. 

Das bees tees mite abigal oop hai. 122. 

Turmeric and lime meet and produce red colour. 

But the integration of four colours in Betel leaf gels ihe true 
form.( I) 

Rennin is put in milk for coagulation (to prepare yoghurt), 

But by its amalgamation with sugar and butter-oil, turns out 
tasty viands, (2) 

When the scent from the flowers is mixed in the linseeds- 
extract, aromatic oil is produced, 

Rut when numerous kinds of fragrances are amalgamated, 
then multi sweet-smelling incense is formed.(3) 

When two Sikhs meet, it is friendship, and five stand for 
Godly entity. 

And when ten, twenty or thirty meet, supreme becomes their 
$ignificance.(4)(l22) 
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ifcr ift Staff ft »M^ar wtt ^ i^arn, 
hfoG VRt^T fTThnTTt’fl'I 

ut twf ft Imstt £ fi^mr 
yia* fnirat >h& tfwltfe ufiM'Abfti 

Sar dt atg ft 53 1 sw firaw g^, 

l£ ?tft wfft >»tf fftet fyryu 1 *!^! 

v^g- nfew re tarfer sis' wSw, 

u*r # w>{? H'infer t^t^ih^ii 

Ek hee gnrtss mcii (inch fdS ko pl'ClgQQS, 

Dahio ntahio maakhan an ghirt unmaaneeai. 

Ek liec ukhaaree mai mirhaas ko rtiwaaas gttr. 
Khaancf misrec cut kaieekand pehchaaneeaL 
Ek hee gehoo sai hot rtaami binjnaad swaad, 
Bhoone bheeje peese av use e? bibdhaaneeai. 
Paavak saHi ek ekeh gun a nek. 

Ranch kai panehaammt saadh sang jaa tteeai. 123. 

From one milk, manifold varieties are produced. 

And are known as yoghurt, butter-milk, butter, and butter- 
oil.(l) 

Hie sweetness of sugar-cane is permeated, 

In the jaggery, sugar-cubes and sugar-patties.(2) 

From the same wheal come many food of tastes, 

Roasted, damped, ground, boiled and variant varieties.(3) 

Water and fire arc distinct but arc infused with many 
qualities, 

And through the meeting of virtuous five, holy congregation 
is known.(4)( 123) 
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w fin? nff ir^iT 

W fwfe 1^317 qgPR 

ftpTHS 3I§3^ 37HT ^77 HW, 

HoTH ggfa ft M33TFT $H*H tf| 

^3 R3?> IPW SST W©" RUT^t 5 T 1 T , 

W^F wfe fHHH M£V fu 3TFT $t 

3ft HUlHrflfd fwir ft M^y 

hvu'a ya<r ^ fc^R jtmsv 

Khaand ghiri choon jal paavak ikatar bhae. 

Ranch mil purgai panchaamart pargaas hai , 
Mirgmad gaum choaa chandan kusam dal, 

Sakai sugandh keti atgaja sobaas hai. 

Chatur barn paan choatta an supuarec kaaiha , 

Aapa khoe milai anoop roap tans hai, 

Raise saadhsangat milaap ko partaap aim, 
Saavdhaan pooran Brahm ko niwaas hai. 124. 

Sugar, butter-oil, flour, water and fire join together. 

And by meeting as such, produce Nectarous (sacred) 
pudding.(t) 

Musk, fiaura 101 , Sandalwood-extract, petals of flowers. 

Them all are combined together and the auspicious aromatic 
incense is prcparcd(2) 

Four ingredients; lime, betel-nut, catechu and betel-leaf, 

(They) annihilate their self, come together and attain unique 
entity .(3) 

Similarly, the prominence ofjoiningthe holy congregation is 
as such. 

That, by remaining aware, gets shelter under the ultimate 
Brahm.(4)()24) 


1<e Gau ra - Ye I lowi$h and aromati c i r gred ients. 
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tow mfTftr wuridife ft mipfe-, 
yas - yw ^ frt^Tf fti 
Cflii ftp*n7> 

ytr ?w aw yd< J > l >f? fuym 

fA'dd ' tT ygvw vcMU?, 

g^fe ^Hf^TK iH 

TI3W fAU'A ti'ltfd saife arfe f 

stk fejoTH w yarr tprrr thnpmi 

Sehj smaadh .madhsangat nisi Saadi khantf, 

Satgur poor an Brafim ko rtiwaas kai. 

Daras dhiaan sargun Akaal moorat, 

Pooja phut phat chawaaman bis wo as kai. 
Nirankaar chaar pormuarth purtimpad, 

Sahad sitrl avgaahan abhiaas hai. 

Sard nidhaan daan daaik bhagat bhaae. 

Kuam nikkaam dhaam pnoran pargtlus hai. 125. 

Infused with Divine ecstasy, the righteous domain is found in 
the congregation. 

As Satguru, the epitome of Absolute Brahm, has his abode 
there.(l) 

Pul your mind and vision in Sargun Immortal Entity, 

Which is tantamount to the savouring of nectar through 
auspicious feet and rendering prayer by offering flora.(2) 

The Amiable Formless, dwelling in celestial heights and the 
Prime Entity, 

Can be sought only through deep dives in the sea of the 
awareness oflhe Divine Word,(3) 

Provider of the bounties of all the (divine) treasures looks 
after the devotees, 

And fully illuminates the ones who relinquish all passions 
and temporal desires.(4){125) 
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Sewak sahaaee bardaaee upkaar hat. 126 . 

Infused with divine ecstasy, the righteous domain is found 
where the abode becomes auspicious, 

Mind is satiated and the Divine fruit (benevolence) becomes 
the means of emancipation^ 1) 

The gritty portals arc opened in the holy congregation, 

And it becomes the trade of the Awareness of’the Shabad.(2) 

Render service to the Guru Dev at the Braham’s (celestial) 
place, 

As the approach to the Indescribable and Mysterious One is 
obligatory-^) 

The fruitful cultivation of the fields brings many rewards. 

As it becomes beneficial and profitable to the ones rendering 
service.(4)(l26) 
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grayfif mtr few ira, 

s T 75' ft fe*}^ feg vPTbfti 

ajgyfv ttut gw>(H fiws U’Tt, 

as *tar?fte fet ’ dh fti 

gjgwIV HTTT fWTT \F 7 i t 

Hcftl JTH’IU fftH WTTK" at ■rf'tfl'ft I 
granftf rntr gu77>f? yawe, 
araKfV us ’jrfWdicj gife fip»ra^itwii 

Gitrtmtklt saadh charnaamart nidhaan paan, 

Kaul mat akaai ktiul biaai bikh maareeai. 
Gurmukh saadh charnaamart nidhaan paan. 

Kid akuleen bha? dubidha nivtaareeai. 
Gurmukh saadh charnaamart nidhaan paan, 

Sehj sitiaadh jin a axon kee tareeaL 

Gurmukh saadh charnaamart parmpad, 
Gurmukh pa nth abigat gat niaareeai. 12 7. 

Gurmukh savours the treasure of nectar through the 

auspicious feel. 

Then finds Akaai even in Kaal and to annihilat ihe snakes 
(K-als’s) poison (1) 

Gurmukh savours the treasure of nectar through Ihe 

auspicious feet. 

Family vanity is discarded and all the dilemmas are 
eradicated .(2) 

Gurmukh savours the treasure of nectar through the 

auspicious feet. 

And attains the State of Tranquillity, for himsdf to swim 
across .(3) 

Gurmukh savours the treasure of nectar through the 

auspicious feet, 

As the indestructible path of Gurmukh is unique.(4)(l27) 
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Sehj smaadh saadhsangat sakha milaap. 

Gagan ghafa ghmand jugat kai jaaneeai. 

Sehj smaadh keertan Gur suhad kai, 

Anhad naad garjat unmaQneeai. 

Sehj smaadh saadhsangat jotee saroop, 

Daamnee chamatkoar unman maartecai. 

Sehj smaadh liv rtijhar apam~ dhaar, 

Bariha anmrit jat sarb nidhaaneeai !2H. 

Divine ecstasy showers the holy accord in the congregation. 
Like the endeavour of the thundering clouds.{ 1) 

Divine ecstasy hymns the Guru’s Divine Word, 

Which makes the divine melodies resound lucidly.(2) 

Divine ecstasy endows celestial identity to the holy 
congregation, 

With miraculous lightening bestowing blossoms.(3) 

Divine ecstasy imparts a solemn Neciarous stream. 

Then the nectar is showered and blissfulness prevails all 
over.(4)(128) 
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ftft 3^ JibH 3T3R 

awn ’ttQce 3fa htutt Horn ftf 

ft fufv set v& £ irarer, 
aw £ *&?% U+3 fHHtff fHSW tl 

HdlL) HcSH'u S' ^VHO^, 

sr*or »# ftft 33W gw fh 

H^nTdi firaar tfrptf fcsas^l tr?, 

gjawfe g- fj^w ft n hrt!* 

Jaise ran gobans tnn khaae duke goras dai, 

Goras attfaae dadh maakhan pargaas hai. 

Gokh mai piookh ran khand khand ke praae. 

Ran ke autaae khaarsd min tee mi t bans hai. 
Chandan stigartdh sanbartdh kai banaaspatee, 

Dbnnk au plans jaise ckandan subaas hat. 
Saadhsang milt sansaaree nirankaaree hot, 

Gurmat parupkaar ke niwaas bad 129. 

The way, the off spring of cow subsists by eating grass, 

And through boiling its milk, the yoghurt and butler are 
obtained.(l) 

In the sugar-cane there is sweetness, it gels cut into pieces 
and, then, is passed through extractor. 

Then, through boiling, gives out sweet sugar and sugar- 
bubbles.^) 

With the association of Sandalwood, vegetation gains 
Sandalwood-aroma, 

And trees of Piaas and Dhaak seem like Sandlewood too.(3) 

fiy associating with the holy congregation, the householders 
turn into adherents of the Formless, 

And through Gurmat, Divine henevolence gets 
imbued.(4)(l29) 
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UVT 51F3H, 

y*Tfrr 7 > mi w HycT ^ i 

hW« ggftr w tfe, 
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Kofan ko(aan mistaan paan sudhaaras, 

Pujas nu samlh mukh madhur bachan kau. 

Seefal sugahdh rhand chandan kottian hot, 

Pujas na saadh mat nimarta sachatt kau. 

Ko(an kotdan kaamdhen an kalpatar, 

Pujas na klnchat kaiaachh ke rachan kau. 

Sorb nidhaan phal sakai kotaan kot, 

Pujas na parupkaar ke khackan khan. HO. 

Even the millions of sweet and Nectarous viands, 

Can achieve not as much auspicious ness, 

As of the expositions through the huly-men.( I) 

Even the enormous serenity of moon and the aroma of the 
sandalwood, 

Can match not the humility and sweetness through the holy- 
men^) 

Millions of the features ofKamdhen 103 and the fruits through 
the fCalpatar 1<H , 

Cannot match the beneficial divine benevolence,(3) 

All the treasure and millions of fruits of efforts. 

Cannot match enormity of the divine eompassion.(4)( 130) 

,w Kara-Dhcn - Imaginative cow, which provides all the bounties 
wished for. 

,c,t Kalpatar -An imagi naii ve auspicious free. 
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Millions of features and variant colourful beauties. 

Millions of tastes of millions of viands ( { I) 

Millions of aromas, millions of tangs, millions of smells, 
And millions and millions are the Raagas and their tunes,(2) 

Millions of spiritual prowess and millions of mundane 
powers. 

Millions of knowledge and millions of deliberation,^) 

AH those entities are in millions and countless. 

But none can reach the saintly compamonability,(4)(n I) 
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Ajva adheenia te parm pavitar hhaee, 

Garb kai si ugh deh mnhti apvitar hai. 

Mon hart gahe jaise ookh mai payookh rtss. 

Baas bakhnattee kai sugandhta act mi tar hai. 

Mul hm: majeeth rang sang sangaatcc bhae. 

Phul hoe kasunbh rang chanchai chart tar bhai, 

Taise hee asaadh saadh daadar an mean gal, 

Gupt pargaf moh droh kai bachitar hai, LU, 

Due to her humility, the goat is deemed chaste. 

But, due to its self-esteem, the lion is regarded as foul,( I) 
Being noiseless in nature, sugarcanes hold sweet-juice. 

But with ihcir ever shouting quality, bamboo-trees have 
neither aroma nor serenity.(2) 

Through its roots, Rubiaceous plant 10 -produces colours and 
cams the friends (colourful clothes), 

But thomv flowers produce playful but transitory colours.(3) 

Same way, the human reverence is like the frog’s deceptive 
love with water. 

But the real love is unique like the love of fish with 
water,{4)(! 32) 


,4J Rubiaceous plant - A plant whose roots are used to produce colours. 
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M ms yfe hst't a3?r fvrS-, 

tft ftrsnaft h^tt sh 
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Poor an Bnthn dhiaan paorart Brahtn giaan, 

Pooran bhagat Satgur updtrs huh 
Jaise jai aapa khoc barn barn milai, 

Tuise her bibekee parmaatam parves has 
Paams paras jaise kamk anik dhaat. 
Chandan banaaspatee baasna ave$ hai- 
Ghaf ghat poor an Brahm joi otpot, 
Bhaovnce bhagat hftaae aod kau odes hoi.133. 

With absolute godly contemplation and absolute Divine 
knowledge. 

The absolute devotees adhere to the sermons of Satguru.( 1) 

Water loses its own hue and adopts the colour in which it 
amalgamates. 

Same way, a knowledgeable devotee immerses in the Divine 
Entity.(2) 

The way, various metals become gold with the touch of 
Touch-stone, 

And the aroma of Sandalwood prevails over all the 
vegetation,(3) 

All-knowing, Absolute-Divine-light acts like woof& weft. 

And with devotionally imbued mind, pays obeisance to the 
Primeval Entily.(4)(l33) 
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M sraya- ft §33 ^ art, 

U'HA 1 ^ 3^ iO’o^Wl i 

ihs tranr ft piw wntrat, 

3 ^ ft Hdm^ 1 ft m™ti 

3ft rw fkH3 gsm im ^r rft, 

•ware’ rf<rfa fw 33is fk2T^gfS , i 
^ 3fe rIh lil? gi^ arfft, 

jfcrafr fsGdft f<nf^ i- 3 ft fetr^insaii 

Jaise karpoor mat udat ko subhaao taate. 

Aut- baasna no taakoi aagai thehraav^ee. 
Chandan subaas kai $ubaasna banaaspatee, 

Taahee te sngandhta sakal sai samaav-ee. 

Jaise jai milt sarbang sang rang raakhai, 

Agan jaraae sab rangan mitaav-ne. 

Jaise Rav sas Siv sakal subaav gat, 
Sanjogee biogee dristaant kai dikhaav-ee, 134. 

To spread its own smell is the characteristic of camphor. 
And its aroma remains not still from then onward.(1) 

The sweet smell of sandalwood endows aroma to vegetation. 
And, as a result of this, its fragrance is spread through out.(2) 
The water gels totally assimilated in all the colours. 
Whereas fire boms all colours and annihilates them,(3) 

The way, the sun and the moon are bestowed upon avarice 
and patience. 

The people are either immersed in duality or imbued with 
Divinity.(4)(134) 


164 / Kabitl-Sawaiyyc - Bhai Gurdas Ji 









Tjt <£| <J ton few Tft cffiT 

fopaTO flJT? H&U lfe ?3 ?fe W$ §1 
T0" H? tiee 37T 3J<J Hcrf-T §17, 

criJH S3H sfe Mt 11^ mt §1 

jjS” SJTfT 44A BW F[f 3J3" rf^of 

wcw >#3*r mr >H^tr bw §i 

gjgftw wundi grhprfe i}K t^irar, 
r<wddi £ Htra mrt §ti wii 

Sri Gur daras dhiuun Sri Gur sit bud, 

Giaan sasiar snaah panch dool has aae hat. 

Sri Gur chartin ren Sri Gur saran dhcn, 

Karm bharm kai abhai pad paae hai , 

Sri Gur bachati lekh Sri Gut sewuk bhekh, 

Achhal alckh Prabh alakh iakhaae hai. 

Gursikh saadhsaag gast prem parsang, 
Ninmtiria ni ran tree kai sehj smaae hai, l $5, 

Pm your mind to have vision of Sri Guru, and knowledge of 
Sri Guru’s Divine Word, 

As these are the armaments to restrain five viccs.( I) 

The auspicious dust of the feet of Sri Guru and seeking 
protection under Sri Guru, 

All the misdeeds and dualities are eradicated and 
fearlessness prcvails.(2) 

Receiving the writ of Sri Guru's elucidation and adopting the 
guise of Sri Gum’s Sevak 1 ® 6 , 

Unperccivable writ, the Almighty Himseif dictates, and gets 
wrilten.(3) 

Gursikh indulges in holy discussion in the holy 
congregation. 

Then through consistent humility revels in 
tranquillity.(4)(l 35) 

IM Scvak - One who renders service with devotion. 
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./disc (an Majecfb bamdha sai khod ktiatfheeat, 

Anbar surang bhae sang na tajai hai. 

Jaise (au kasunhh taj mool phoot aaneeat, 
Jauneeat sunt' chhaad taahee bhnjat hai. 

Ardh nrdh njukh said soockec subha no. 

Tannic sect tnpai ntal anted sajai hai- 

Gurmat durma: ooch neach neech oodi. 

Jcet haa* hoar jeet iaja na iajat hai. 136. 

The way, roois of Rubiaceous plant are dug out from deep 
down the earth. 

The clothes are brilliantly dyed and they {the colours) never 
abandon their association^ 1 ) 107 

The way, safflower, relinquishing irs source, bears flowery 
(colours), 

it is renown for its abandoning quality " ) ® ,(2) 

The water flows down the slop and the flames of the fire 
lower atop, 

And that is why, the fire bums giving soot and the water is 
cool and cleansing.(3) 

Gurmat leads towards pre-eminence and impiety drags down 
the superiority. 

And by winning over the loss, (Gurmukh) faces not the 
embarrassment of losing.(4){136) 

Majceth is renown as a fast colour 
iq * Tlie cotour gainod thtough safflower is known as short-lived 
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Gurmttkh saadhsang yabad surt liv, 
Poaran Brnhni sarbaatQtn kai jddiiCCdi, 

Sehj sahhaee ridai bhaavnee bhagal bhaae, 

Dihas miian samdars dhiaanccai. 
Nimarta niwaas daas daasan daasaan mat, 
Madhur bachan mukh ben tee bakhaaneeai 
Povjti praan giaun Gur titigiaakaaree agarbhaag, 

Awfam aves purmaaiarn nidhaaneeai. / 37, 

Gunnukh in the holy congregation puts his mind into the 
awareness of Shabad, 

And then realizes that the Absolute Brahm is ali- 
pervading.(l) 

Spontaneously permeates his mind with Divine affection. 

And by meeting blissfully and mindfully considers all 
alike.(2). 

The humility is instilled and becomes humbler than humbles, 
And through melodious oration, presents his supplication.(3) 

With his every speck of Divine knowledge, he remains in the 
Guru’s attendance, 

And through the spiritual absorption seek the Treasures of 
Divinity.(4)(l37) 
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nfe ejIVi h% vr^l ^i 

?dsr fw?r qtrvf fwst, 

fefWSS" >n d *^tjH fSfPu’ftl 0"li 
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JHF33 - 3tfe W?>t #mtll 


Sa troop sainaam Saigur .giaan dhlaan, 
Satgur mar jh« sat kar maanee hai. 
Dams dhiaan samdarsee Brahm dhiaanee. 
So had giaa/t Gtsr Brahm giaanee hai, 
Gurmtit nshchai poors n pargass ndai, 
Maanai man maane unman umaanee hai 
Bismai bism ascharjai ascharjmai. 
Adbhut parmadbhul gat fhaance hai, i38. 


True Form and true Name are (realized) with the knowledge 
and contemplation through Sat guru, 

And (consequently) listen and deem truthfully the Satguru's 
sermon.(l) 

With mind towards the Omni Brahm Visionary, 

And through awareness ofShabad, the Guru is deemed to be 
the epitome of Knowledgeable Omni Braham,(2) 

The eternal Gurmat enlightens the mind, 

And by acquiescing, the tnind achieves the higher (Divine) 
status. (3) 

Most transcendental and stranger than strange state is formed 

Which, with determination, creates unique and amazingly 
(Divine) path.(4)(138) 
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Pooran parmjot Satgvr satroop. 
Pooran giaan Satgur Satnaam hai , 
Pooran Jugat sat sat gurmat ridai, 
Pooran sew saadhsangat btsraam hai. 
Pooran pOO) a padaarhind madhkar man, 
Premras pooran hue kaam nihkaam hai 
Pooran Brahm Gur pooran parm nidh. 
Pooran pargaax hixm sathat dhaam hai. 139. 


Satguru is the epitome of the absolute and ultimate Light, 

And Satnaam (True Name) is the absolute knowledge 
through Satguru.(I) 

Absolute contrivance is true, and true is the {junnat instilled 
in the mind. 

And the absolute service leads to a place in the holy 
congregation.(2) 

Absolute obeisance at the auspicious feet is like the deeds of 
a bee. 

By.sucking auspicious juice becomes absolute and, then, all 
the passions are annihilated.(3) 

Absolute Brahm endows the Guru, the absolute super 
(Divine) treasure. 

Then, where the absolute (divinity) illuminates, that abode 
becomes magnaniimous.(4)(l 39) 
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3^ feSf eft - sfe Eh 
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Da nan jot ko udot ascharqj-mai. 

Taamai tii chhab parmadbhul chhak hat. 

Dekhbe kau drist na auntie kau Aurl hai, 

Kehbe kau jihba na giaan tnai ukat hai. 

Sobha ko{ aobh iobh luhhat hue lotpat, 

Jagmag jot ko{ 01 lai chhapQt hai. 

A rig ang pekit man marrsa thakat bhaee. 

Net net namo namo at hoo te at hai. 140 

illumination through the vision of Jote is astonishing. 

And even a speck of its radiance is astounding^ I) 

(To narrate it) neither the ability of seeing, hearing. 

Nor expression through tongue, and the acquisition of 
knowledge (arc enough)(2) 

Millions of praises revel in seeking honour, 

But facing the Jote, they just hide behind the veils,(3) 

The whole body is satiated and the consciousness feels 
tiredness, 

(By repeating) ‘None is like Him’ and constantly paying 
obeisance to Him.(4)( 140) 
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Rfe £ ^ ?fH Sft KH ih 

’ilWdfd ©VH 1 " Htj ’<aH" Hfu>F ^rtt?, 

Ecr few ara^ >nfar »w 3 th /mem b\ 

fftr sraw ftr^eT fw# ( 

§3" few ’trfe ferorfe it fTarrvr et; 

rar few # wfe af+fe fau^fe &st, 

’jfftraife 3rfe in' irjw ^jk ifrmnii 

Chhab kai anek chhab sob/fa kai anek sobha. 

Jot kai attek jot namo nama nam hai. 

A.sful upmii mahaufQM meftma arick, 

Ek til katba at agam again hat 
Budh bat bachan bibek jait atiek mile. 

Ek tii and bismaad kai bism hai. 

Ek til kai sack bhaant nihkaaftt bhaee, 

Abigat gat Gun pooran Bruhm hai. 141. 

Pretty, very pretty, admirable and very admirable. 

Illuminating and very illuminating and I pay obeisance (to 
I lim) again and again.(I) 

(His) admirations, praises and auspiciousness are so varied, 
That even a speck of his deed is beyond perceptional) 

The intellect, power, eloquence, when even all these get 
together, 

They do not become equivalent to an speck of (the Divine) 
uniqueness. (3) 

Facing just a speck (of His praise), even any transformation 
is voided, 

Because that unknown entity is the absolute Brahm.(4)(l4l) 


Kabilt-Sawaiyyc - Bhai GurdasJf / 171 





edHA Wfe ^ 

fcf'tfj # fgm tHV fe(W S'! 

tf? ttJM'fA tjrfe dlfe, 

wg^ TO?7 ^ iff? fmm &i 
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Darya/i jo/ ko udot ascharj-mai. 

Kin chat kafaachh kai bism ko( dhiaan hai. 

Mand muskaan baan pamadbhut gat, 
Mudhur imchan kai thakat ko{ giaan hai. 

Ek upkaar kai biihaar ko ua paaraavaar, 

Ko( upkaar simran unmaart hai. 

Daiaanidh kirpanidh sukhnidh sohhanidh 
Mehma nidhaan gantnia tin kauhoo aan hai. M2. 

Illumination through the vision of Jote is astonishing, 
Facing even His slight vision, millions of wisdoms fell in 
amazement .(1) 

The criterion of His sweet and jovial nature is extraordinary; 

And it is exhausting to nanate the vastness of His 
knowledge,(2) 

Even his one munificence has no bounds. 

And His mi llions of kindness are beyond speculations.(3) 

His treasures are full of benevolence, kindness, consolation 
and comfort 

But they are beyond the approach of any one cise.(4)(142) 
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>)RW *»f¥^ wraw ^rrftr 5^, 

are#? w? awfw ite ftinaait 

Kofm i kotaan aad band parmaad bikhai. 

Kofan kotaan ant hism anant mat, 

Kol paaraavaar paaraavaar na apaar paavai. 

Thaah kot thakm athaah apranjat mai. 

Abigat gat at again agaadh hodh, 

Ganmta na giaan dhiaan simrun manl mai- 
Atakh ahhev aptanpar devaadh dev, 

Aijse Gnrdev sev gursikh sunt mat. 143. 

Millions of speculations about the beginning arc needless, 

Anti, amazingly, there arc millions of assumptions about the 
end.(1) 

Millions of seas are there whose banks are inestimable. 

And their depth are arduous and incalculable.^) 

The entity is mysterious and beyond comprehension, 

Its facts arc not perceivable and even the knowledge and 
contemplation can achieve not,(3) 

Invisible, indecipherable, far beyond the horizons and god of 
the gods. 

Such a Gurdev is revered by the Gursikhs in the holj 
company.(4)(143) 
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tfijvFfe fnHvrfe frasr nw, 

t{ 3 T?r U377 ^TH 3 7 wtl 

fwffc 333 ots fe^r tott jfe frtjFfar, 

HUtT yfft oflarfrt mt TT^fl'i 

ttw foo^'K fowH grafmt gfr, 

grafw gvfe w Frvti 
fcltd orfe f^JV 1, ^ s’to 

3 % m ^d i' fu kpx ipfe gn/fmasu 

Jhoolna Chhaiid 

Aad parrtiaad bixmaad gur-e namah, 

Pruvtii pnoran Brahm jot raakhee. 

Mif chatur barn ik barn hue saadhsang, 

Sehj dhun keertan sabad suakhce, 

Naam mhkaam nij dhaam gursikh sanvatt dhim, 

Gursikh sumat aiakh laakhee. 

Kinchat kafaachh kar kirpa dai jaahhe lai. 

Taafthe avgaah pria ptvet chaakhee.144 

Primordial, its embodiments and amazing (creation); all pay 
obeisance to the Guru, 

Who manifests through the Jote of Absolute Brahm.(l) 

Four castes meet and, with the holy alliance, attain the 
oneness. 

As well, the tra:.quillising melodies Mow through Shabad 
Keertan ,D9 and (the Guru’s) anccdotc$.(2) 

Through the listening of melodics, Gursikh savours Nem, 
relinquishes ego. 

And, then, Gurmukh, deeply imhued, gets unwritten 
(Divine) writ.(3) 

To attain even a speck of the benevolence, one can go ahead, 
Dive deep to relish affection of the bene factor. (4)( 144) 

Keertan - melodiously singing ofihe holy hymns 
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gafk if H'UH'ar ya m 

u?^tfe at ^tfe ft? aft, 
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fawns' afa fw?f fft yas - ^uk, 

trar? wft aarft nft S3? jjfttinsmi 

Sabad kce surt asphurt hue turf he?. 

Jurat hut saadhsang mural ndahee 
Prem pur feet kee feet hit chect kar 
Jeet man jagaf matt dutt naahce. 

Kaam nihkaam tlihkarm hue harm kar, ' 

Aasa niraas hue jhart nanhee. 

Giaatt gur dhiaan ur maan pooran Brahrt t . 

Jugal meh bhagul mat chhart naahee. 145. 

The awareness of the Shabad manifests immediately. 

And when it is wedged with holy company, it reverts not.( I) 

The criterion or love, once dominates the heart, becomes 
belief, 

Then mind is conquered and the temporal thinking defeats 
not.{2) 

Passion is eliminated and, becoming ego-less, revels in good 
deeds. 

And under displeasure feels not discouragement (3) 

With the knowledge through the Guru and mind in Absolute 
Brahm, 

In the world, the path of piety will never be 
relinquishcd,(4)( 145) 
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Kabitt 

Kofan kotaan giatm giaan avgaahctn fcai „ 

Kotan kotaan dhraan dhiaan ur dftaarhee, 

Kotan kotaan situ ran \ mi ran kar, 

Kotan katuun unmaun bn rang bd<it hit a. 

Kotan kotaan surt sahad (iu driSI kaf 
Kotan kotaan rang naad jhunkaar hee. 

Kotan kotaan prem nem gur sahad ko. 

Net net name namo kai namaskaar hee. 146. 

Vast of knowledge is there and to seek, millions dive deep 
into (the sea) of wisdom. 

Millions and millions contemplate and permeate their 
hearts.(I) 

Millions of devotees meditate and contemplate, 

Millions of millions just ponder in doubt.(2) 

Millions gain awareness of Shabad, 

And millions listen to the reverberating sounds of Raagas,(3) 
Million through affection relate the Guru’s Shabad, 

And revering it again and again pay the obeisance.(4)( 146) 
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pfe Krevk l fd t IRHfkf ?r^?h 
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eTTK fiSWP ©PSHTT 

i'afgur sat satgur ks sabad sat. 

Sat saadhs&ngat hat gurmukh janeeai. 

Darsan dhiaan sat sabad surt sat , 

Gursikh sang sat sat kar maaneeai. 

Dams Brahm dhiaan sabad Bmhmgiaan, 

Sangal Bra fun thaan prew pehchaaneeai. 

Sa troop sutnaam Satgur giaan dhiaan, 

Kaam nihknam unman unmaaneeai, 15!, 

True is Satguru and true is Satguru’s Shabad, 

True is holy congregation and is recognised by Gurmukh,(1) 

True is divine contemplation, true the awareness of the 
Shabad, 

True is the company of Gurmukh, and these must be borne in 
mind .(2) 

The vision is for reflection upon Brahm, and through Shabad 
comes knowledge, 

Congregation is Braham’s abode, recognised though 
affection.<4)(151) 
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va?r ^jk straitr rrfxr, 

XfRHTT gain 3TH T 9M 3" I 

ejefffW yurt TJtJW tjjij TT3TT ft, 

gpnftf ystr qw ?THf sh {hfttftil 

Gurmukh pooran Brahm dekhe drixf kai, 

Gurmukh r.abad kai pooran Brahm hai. 
Gunnukh pooran Brahm srut sarvan kai, 

Madina 1 hachan keh ben tee bism hai. 
Gurmukh pooran Brahm rasgandh sandh. 

Premras abandon sitgandh gamaagam hai. 

Gurmukh pooran Brahm Gur sorb mai. 

Gurmukh pooran Brahm namo nam hai. 152. 

Gunnukh perceives Absolute Brahm through (Divine) 
vision. 

And also Gurmukh through Divine Word achieves Absolute 
Brahm.{1) 

Gurmukh heeds to Absolute Brahm through ears. 

Then repeating melodiously, expresses the unique 
supplications.(2) 

Gurmukh savours Absolute Brahm even through the 
unification of stench and flavour. 

Because the Divine essence is superior than the flavour 
through sandalwood, which is traitsirory.(3) 

Gurmukh visions the Guru which is the epitome of Absolute 
Brahm.(4)(152) 
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HI? WtW HW IRH?!?, 

# ijfo 1^7 farm ih 
tp? 3H afe? WftW ftfM 7 Cftra?, 

dhft 1 ma ftfs aPj ?th <w (ji 

ffto^jo wjojft ’Jifqcji Ps oiti ft <stfV, 

toh irfw yir yg* ^uk Ihmsii 

Daras adaras daras ascharjmai, 

Hwat hiraane dirg drisf agatti hai. 

Sabad agochar sabad parmadbhut, 

Akath hatha kai smi sravan bism hai. 

Swaad /as reht apcea pitta premras, 

Rastm ihakut net net namo n am hai. 

Nirgun sarvurt tibigai rta gehn gat, 
Sookham sathnol muni poornn Rrahm hai. 153. 

Six (Vedic) Philosophies remain in predicament and 
estrangement. 

As the Divine vision is inacccssiblc.(I) 

Shabad is indiscernible, and Shabad is peculiar. 

For those, who remain in dilemma while heeding through the 
ears .(2) 

Those who relinquish temporal delights and are imbued with 
lover’s affection. 

They get not tired relating, ‘none is like Him and I obeisance 
again and again..'(3) 

The immanent and transcendental virtues are deep-rooted 
and indestructible. 

And, visible or invisible, primarily, Absolute Brahm is 
He.(4)(l53) 
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£ IPCTH" feft W&> 3tT ftfars - W$, 

^ tirar at ^ fe 1 ? Sir ^f^ti 

tjw ft yyrt farft wrtft rt^ft, 

rw w fife fefrr fqw irat imti 

tfft ft ftd?> fbft w& ft tp* 7 tffrnr, 

gfe fvtg r>r (TH H 1 ^! 

ft* u&fr ft ftft mm ?*?th arc 

arawfif tfe H'MHfdi i{? fw^Efimaii 

Ktntk fte bandhan bikhai bkaio hee seechaanojaatc. 

Jeev ghaat karat na bikaar hoe aavee. 

Khute se bandhan bikhai chak-ee hhalee jaaie, 

Raam rekh met nis pria sang paav-ee. 

Khuie se bandhan bikhai bhato hat sooaa parsidh. 

Sttn updeS Raam Naum liv tauv-ee. 

Match padvee sai taise mannas janam bhah, 

Gurmukh hoe saadhsang Prabh dhiaav-ee. 154. 

Rather than free, ihe hawk is better in a cage. 

As it will not go out for needless killings 1} 

Rather than free, Chakvi 110 is better in a cage. 

As, to eradicate Ram's curse, will sermonize whole night to 
seek the lover.(2) 

Rather than free, the parrot is better of in the cage, 

As, by listening to sermons, will revel in the name of (lord) 
Rama.(3) 

Instead of salvation, the birth as human is better. 

Becoming a Gurmukh, through holy company, will meditate 
upon the God,(4}( 154) 


11(1 C h akvi - A bird kno«m as Ruddy-sheld rake 
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Pooran 

Brahm ekai 
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Sahad 

Juft 

livleen 

pag reen bhae. 

Gurmukh sahad surt 

ur aaneeai.14?. 


Imbued with the awareness of Divine Word, remain aloof 
from caste consciousness. 

As all the four castes, through holy congregation arc deemed 
as one.(l) 

Imbued with the awareness of Shabad, become like the fish 
in water. 

Which quietly goes around in water and savours it ton.(2) 
Imbued with the awareness of Divine Word, gain perfection, 
And recognise the one only Absolute Brahm(l) 

Imbued with the awareness of Shabad, becomes the dust of 
pious feet. 

And then Gurmukh realizes the loftiness of the 
consciousness of the Divine Word.(4 )(147) 
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yuH' qoH at? f^rar fair '^s, 
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Curmukh dhiaan kui patistQ sukhartbar hi, 

Anik pafanbar kce sobha na suhaav-ee. 

Curmukh sukii phai giann mittaan paan, 

Naatm binjnaad swuad laalsa mitaav-ee. 

Pur am nidhaan pria prem parmaarth kai, 

Sarb nidhaan kec idiha na up/aav-ec. 

Pooran Srahm Cur kitichal kripa kafaachh, 

Man mansa thakat ant na dhaav-ec 148 

Gunnukh, through contemplation, gains the gown of honour, 

But the tribute through averse apparels, may he silky, feels 
not splendorous.(l) 

Gurmukh, through spiritual knowledge, gains delightful 
viands. 

And the desire for countless delicious foods is eJiminated,(2) 

The supreme treasure is in the love for (Divine) 
quintessence, 

Then there remains not any desire for (temporal) 
treasures.(3) 

When the Guru, the epitome of the Absolute Brahm, showers 
the eye of benevolence. 

Mind’s aspirations are satiated and roves around not 
vagrant]y.(4)(148) 
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Dhunn dhunn gursikh sun gursikh bhac, 

Gur Sikh man gursikh man nutans hai. 

Gur Sikh bhaae gursikh bhaao chuau ridai, 

Gur Sikh jaan gursikh jag jaane hai. 

Gur Sikh satidh mile gursikh pooran hue. 

Gur Sikh pooran Brahm pehchaane hai. 

Gur Sikh prem wm Gur Sikh Sikh Gur, 

Sohang soee bees ik eas ur aane hai. 149. 

Listening to the praises of the Guru, Sikh becomes a Gursikh, 

And the Sikh with the Guru in mind, is recognised as 
Gursikh.(l) 

Sikh desires for the Guru, becoming Gursikh achieves the 
(divine) affection. 

And by recognising the Guru, the Sikh is renown as 
Gursikh..(2) 

Guru and the Sikh convene, the Gursikh achieves perfection, 
And then Gursikh is recognised by Absolute Brahm.(3) 

Guru and the Sikh through Divine love immerse as the Guru- 
Sikh or Sikh-Guru, 

And thus reciprocating, comprehend cent-per cent.(4)(i49) 
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yro 1 ^avf m yasr hbhm^, 
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Satgur sal satgur sal sat rkfoi, 

Bhideti net duieeaa bhaao tirgun a tee! hai. 

Poorait Bra fun Gur pooran sarhmaee, 

Ek her anek mek sakat ke meet hai. 

Nfrhair nirlep niraadhaar nirlctnbh, 

Nirankaar nirbikaar nihehaf cheet hai. 

Nirmal nirmoi niranjan nirahaur, 

Nirmoh nirbhed ackhaf ujeet hai. 150. 

Satguru is the truth; imbue the heart with Satguru’s true 
intellect. 

Then the duality pervades not, and the desire tor three virtues 
becomes the thing of the past.( I) 

The Absolute Brahm, through absolute Cum, is extended 
throughout. 

As One is in all and, by amalgamating, becomes universally 
bene factor^ 2) 

He is free of hate, attachment, dependence, running after 
shelter. 

And is formless, ego-less, and is with tranquil mind,(3) 

Is pure, priceless, untainted, desire-less for food, 

Without attachments, secret-1 ess, could not be deceived, and 
cannot be subdued .(4)(150) 
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ilftrf Jd 4^‘a 3"l 

^flr fefk fef?r fgfa sr? u§- w ?fH, 

33? HW fgjftfa aw fw? <fr 

HMid gita - wife *H^rra r #v 

33b»f r i^FF at? fep»ra fw? ft\ 

WKTT »TSW HUHJr fw% WTJ tfw, 

WUT3 flTOojt W> qUK atW &II V|<|l 

Baalak kisor jobnaad au jara bivast ft a, 

Ek hee janam hot urtik prakaor hoi. 

Jaise nisdin tith vaa> pachh mans rut, 

Cftatur mao.02 tribidh borkk bithnar hoi. 

Jaagal supati au sakhopat avastha kai, 

Tureeaa pragftas Gur giaan upkaar hai. 

MaOnas janam soadhsaHg mi! saadh sant. 

8hagai bibukee jan Brahm beechaar hai.!59. 

Babyhood, childhood, youth and elderly age: 

Birth is the similar but it turns into different forms.( I) 

Same way, are the days, nights, faces of the moon, months 
and seasons. 

And four monthly three seasons, they area!) the spread of the 
year.(2) 

The states of wakefulness, dreaming, sound-sleeping, and 
holiness. 

All these four, illuminating the Gum’s knowledge, achieve 
(Divine) benevolence. (3) 

The same way, the human birth, seeking the holy company. 

Becomes Divine deliberalor upon the entity of 
Brahm,(4)(l59> 
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3 ft Wfe 3 Qfa fcfft, 

fw #fa fU ft U33 3) 

3ft ecu HOT ft H T ?iH 

jp?r ufa Hmr »ru I* 3 >ra 3 fti 
3ft dfayfd w jv wf uawrfe, 

ydH WHH f S'Q tf 333" 3l 

3ft ^awfe ajwfer t wtf mr, 

wnr »ry dte3 3 3t33 333 3iH4oii 

Jaise ckak-ee mudat pekh pratibinb nis 
Singh pralibirtb dekh koop mai part hat. 

Jaise kaach mandnr mat maaiuis anandmaee. 

Swann pekh uapti (tap bhoos kai mart hoi. 

Jaise rav sitf jam roop cat dharmraae, 

Dharm adharm kai bimao bhai kart hai. 
laise durmat gurittal kai asuudh xnadh 
Aapa aap checnat na cheenat chart hai. 160. 

The way, the ruddy-sheldrake feels pleasure seeing own 
shadow (deeming it as its lover) at night. 

But a lion gets irritated seeing self reflection in the we! 1,(1) 
The way, one feels blissful sitting in a glasshouse, 

Bui the dog seeing (its own reflection all around) kills itself 
by barking (incessantly)(2) 

The way, sun’s son dreads the heathens. 

But to the righteous ones, showery blessedness,(3) 

The same way, the impiety recognises not the invincible 
Gunnat, 

And the pious ones appraise the self and do not criticise ihe 
entity,(4)(160) 
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HfeH fafff S 37 T M, 

trvl tPol ddl frlTT HSt <jfi? fev^Et 1 

tup trut tTtft ira 1 tt? irar fa&, 

^ It f? 3H eiroti 

^ g*dll E3T gfir I H^oT S'Tif tF%, 

flTfft Set qraT sp£ 3$ ^T^tl 

f33 ySrSti 3UH H3T ^T WV, 

gpnfV $fa ^ ^oT 6J(T*«I 

Jaise iau sais / mil barn barn bikhe, 

Jaahee jaahee rang mitai saee hue dikhaav-ee. 

Jaise ghrit jaahee jaahee paak suuk sang milai, 

Tat sc taisc swaad ras rasna chakhaav-ee. 

Jaise SwaangcC ek hue anek bhaant bhekh dhaare, 

Joee jooee swaang kaachhai soee tau kahaav-ee. 

Tciise chit duinchat chapal sang dokh lep, 
Gurmukh hoe ek tek fhehraav-ee. 161, 

The way, water amalgamates with many colours, 

And whatever the colours it comes across, it adopts the same 
hue.(l) 

The way, the butter-oil is submerged in viands and greens, 

Rut only the taste (of original components) is imparted 
through the tongue (2) 

The way, there is only one mimicker who disguises in 
variant ways. 

Whosever’s mimicry he performs, he is known by that.(3) 

Same way, playful minds are tarnished in the company of 
playful companions, 

But Gurmukh rests upon the support of the One and 
Only.(4)(l6l) 
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Sagar mathat 

jaise 

riikse 
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hiktiar samSsr 

hai. 

Bikh achvat 

hot 

raian 

binaas 

fcaal 

Ach-e anmrit 

mo oe 

jeevat 

amar 

hai. 


Jaise laaro taaree ek lost sa i pargai hue. 
handh mokh padvee sansaar blsthar hai. 

Ttiise hue asaadh saadh san au majeefh gat, 

Gurmat durmat lev sal tfa tar hai. 162. 

By churning the sea both, the nectar and the poison, are 
attained. 

But the benefit of the one and the damage by the other make 
them dissimilar^I) 

By taking poison, precious (life) is annihilated, 

But by savouring nectar, the dead achieve emancipation,(2) 
The lock and the key are made from the same iron. 

Whereas the lock creates hondage, the key brings 
liberation.(3) 

Same way, an apostate and holy person both are like jute and 
Majecth 111 , 

But they, respectively, retain impiety and Gurmai.(4)( 162) 


1,1 Majeeth - A very last red colour dye. 
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htt htt qf?, 

3$ st fssu fe ss gT^Eti 

VWfK 3fer #fr #lft^ H3lf¥ IM, 

gfc §u#f 5nt nr & g nreti 

3h foST «ti»’ ^-FT tlH <T gsrQ, 

#FlT 73T H3T WT nJHtl 

*>H3>f ^H'M tTtjFSt fafiH cf'tt, 

H^iiidt mt ftflw g*r?r fkHnjtf 11 *mmi 

Jaise soaaa udat plnrt ban ban prati, 

Jaise (?(> hirkh baitke, taiso phal chaakh-ee. 

Par-has hoe jaisee jaiseeai sangat mitai. 

Sun updes taixec hhaakha lai .vu bhaakh-ee. 

Taise chit chanchai chapai jal ko subhatio 
Jaise rang sang milai /aiso rang raakh-ee. 

Adtmm asaadh juise baarunee bmaas haai. 
Saadhsaitg gang rnit sujan hhilaakli-ee.! ,?, 5 , 

A parrot flies in the jungle from free to tree, 

And silting there on the tree relishes the Iruit.f i) 

Whatever the company one confronts. 

Listening to their discourses, learns the same language,(2) 
The coquettish mind is like the wavering quality of water, 

Whatever the tint it comes across, with the same colour it 
gets imbued with(3) 

A base minded wishes for wine at the last hour. 

But the one keeping Ganga like holy company desires for 
meeting the pious person.(4){l 55) 
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3 ft ftft 33 F ftfoT fMWH H 3 +W 
#ft §ft ^3T J*?3T >H3T KtJFdF f I 

y^F W WJ77 U'd<*>H 

faW3 ft[3*H VF Fa HUF^fe th 

TftF sfairfF mw fcrfefcr hbw ft, 

fcfft f%?> 5% WUT Ffew ferfE 3T| 

3ft ftnr tj\j« fuw tfiOci atfe, 

H3TM' waftr firagro t ^ fe &ny4n 

Jai.se jaise rang .sang milt setaanbar hue, 

Taise false rang ang ang luptaae ha L 
Bhagwat katha arpast kau dhaarneek, 

Likhai kirtaas pa far bandh makhdaae hai. 

Seel greckhamaad barkha Irihidh harkh mm, 

Nis din hoe !agh dee rag h thkhaae hai. 

Taise chit chanchai rhapal pitUff gaun gat, 
Sangam sugandh birgandh pragtaae hai, i 56 

When the white cloth comes across any colour, 

Then all its layers absorb the same hue,(l) 

When chronicle of Bhagwat is written on a fabricated paper, 
Then that paper becomes the medium of emancipation,(2) 

Winter, summer and rainy-season, all three seasons vary in 
length. 

And everyday, the day appears either shorter or Ionger{3) 

Similarly, the sportive mind is unstahle tike the flowing 
wind, 

Which spreads both, the stench and aroma,(4}{156) 
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^{<9 Ud9 ft? A tWlfe 33cT tfdf, 

fefiT WF HM% foy l(fe 

wfavr ?sfe fearer !?w aife, 

#3T an felWS §K>F7v ’H'Hdfe 01 
dfn 3fH life 3J77 *H§3I7T fatf? !Vtf j 

U|^}^ f«d«Hl (JJtfFffe 

ra?> Fra ^ tfe prar, 

triirffdi 3fe tTterrygfe ibidsii 

Cha tut pchf din jogat chain r jug, 

Nix mafia partai smaun din prati hai. 

Utam mndham neech tlrgttn sansaar gat. 

Log bed giaan unmaan aasakai kai. 

Raj tarn sat gun augan simrit chit, 

Tirgun at cat birhee gurmai hai. 

Chatur barn soar chaupar ka khet jag, 
Saadhsang jugal hoc jccvunmukt hai. ! 57. 

Pour watches of the day and four watches of nigh tare the re in 
the world; 

(Where) the nights seem like doomsday, but the days are 
reverse (optimistic)( I) 

Superiority, mediocrity and lowliness are prevalent in the 
world. 

And the people are entangled in the discourses upon Lite 
knowledge of Vedas.(2) 

Qualities of optimism, egotism and pessimism, being the 
contradictory ones, arc pondered over not in mind. 

Being considered contrary to Gurmat, are abandoned (3) 
The world is infused with Chaupar, the game of four dices, 

Only through the holy company, perceived is the life 
e mancipation .{4)(157) 
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H3T ftift ^ 

0% ^ M V73TH ft mshftl 

WA [JflIM frffft 3^14 illdl, 

hr - vfH r^dry ^hw^hfti 

ftft ftft w fas? fitf?, 

^T #F ?g dJW ^ >P?fhftl 

ftft tft wtr rm waife h-t^ aife, 

yat am air w£ 3 yfW'tfhftiiidtii 

Jatse rang sang milat Salt l mil, 

Hor taiso taiso rang jugal mat jaaneeai. 

Chandan sugandh mil pawan sugandh sang. 

Mat moo tar sooiar birgandh unmaaneeai. 

Jaisc jaise paak sank binjan milat ghiri, 

Taiso taiso swaad ras rasna hoi maanettat. 

Taise hen asaadh saadh sangat subhaav gat, 
Moaree an tankol ras khane te pehchaaneeei. 158. 

The way, water, on meeting a cotour, adopts its true. 

Same way, the human characteristics prevail in the world,(I) 

The aroma from sandalwood, hy amalgamating in the wind, 
spreads the fragrance. 

And due to adverse stench, the tilth and the urine are made 
aware of,(2) 

The way, the greens and butter-oil meet in the kitchen, 

And they make one’s tongue feel such sort of tastes,.(3) 

Likewise, the unholy as well as the saintly, realise the 
characteristics of the divine congregation. 

Which, like radish and betel leaf, can be distinguished only 
through eating.(4)(l 58) 
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satr jfnar tfdd'ow ^ ipfH, 

l|g§UcT7 fad’d) 3^ cru'^vTl 

€^r Oiff ITJT ?T faflTH, 

y^3 ir M5V gv nr Sr 

^ Iwj trfa shfar fcrfa fpfer, 

tra&ra^ ycT3» faf sfira^ti 

#tt <ft wrtr jht naife hsT'< 3ifc, 

3 J 3 Wf? ? 3 H% 7k dd'd*fl Iltt 3 ll 

Markka sanjog mukiaahat ora pragaas, 
Parupkaar ati bikaaree tau fmhauv-ee. 

Ora harkhal jaise dhaan paas ko binaas, 

Mukla urtfitip roop sabha sohha paav-ee. 

Ora tau bikaar dhaar dekhat bitaae jaae. 
Parupkaar mukla jio thehraav-ee, 

Taise hee asaadh saadh satlgat subhattv gat 
Gurmat durmat durm na duraav-ee.!6$. 

Through the impact of rains both the hailstones and the 
pearls arc showered. 

The pearls are known as beneficial, and the hailstones create 

adversities.(l) 

With the hailstones, the vegetation is ruined, 

Bat the pearl, through its radiance, earns the acclaims in the 
(royal) courts(2) 

The destructive hailstone, within the flicker of eye, face 
obliteration. 

But the benevolent pearl retains its splendour(3) 

The same way, are the characteristics of holy and unholy, 

Gurmat and impiety, even trying hard, cannot be 
subducd.(4)(l63) 
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iflft 

^ # ufd^j sra^ti 

?arar ht* urlei jh*w mttit rtgr, 

WjT filfiWI u r fa orAflf' ges’^tfll 

IWT^g JJ3 * WPShHH di^'tJ'd, 

difA^< 8p»ra ftra* ?ry it 

«Tuf of ! «# TO" ^ fet, 

^Jtwfe' tFJT ta £g tiff an^el fl ^£81 

Laja kul ankes au gurjati seel feel, 
Kulabadhoo bart kai patihart kuhuav-ee. 

Dusf sabha sanjog adham asaadh sang. 

Batik bibchaar dhanr gankn buhav-ee. 

Kufoabudhoo sul ko bakhaaneeat gotraachaar, 

Ganka suaan pita naam ko bataav-ee. 

Durmat hag jaise kaag ban ban pbirai, 

Gurmat bans ek fek /as bhaav-ee.164. 

Through the urge or family honour, elderly respect and 
modesty. 

The daughter-in-law of the household is deemed as 
virtuous,(l) 

But in the company of felons, in the association of unholy 
and lowly. 

And revelling in whoring is known as a prostituted2} 

The progeny of virtuous daughter-in-law is related as 
auspicious in families, 

But in case of prostitute, who can tell the name of ihe 
father.(3) 

Enveloped in impiety the crow roams around in the jungle. 
But swan like Gurmat, relying on Divine support, earns the 
acclaims.(4Xl64) 
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VTOTT tT?)>f y'Td Jraife" t}3'^ 31%, 

53 t ®3H% ?aw% fa f afc r fau%f 5rt 
H ’ yHfdt *3F% m% ferafcft tt, 

?ftf5yS[fe w i y ^1 

MW MHtT Har w fFU 1 M# tP^, 

53T Help'd' Rd^'d' <H 

>«y^ ^ e 53 fa?, 

?I3H% 3T% ajayfv ufo^’Af 5ll«t£yil 

Maanas janam dhaar sangat subhaav gal. 

Cur te gurmat durmat bibidh htdhnanee hai. 
Saadhsang padvce bhagat mi bibekee jan, 
Jeewan-mukal xaadhoo Bmhmgiaanee hai 
Adhatn asaadh sang char jaar au juaaree. 

Thag bafwaara matwaara abhimaanee hai. 

Apune apune rang sang sukh maanai bis, 

Gurmat gat Gurmukh pehchaanee hai 165. 

Rejoicing in the human-form, through the impact of society. 
One acquires either Gurmat or impiety.( 1) 

Through the holy company, one achieves pious and 
knowledgeable status, 

Gets emancipation from (temporal) life and is known as a 
Divine savant.(2) 

In the company of lowly, un-holy, thieves and gamblers, 
(One becomes) a swindler, robber, alcoholic, or arrogant.(3) 

Everybody in the whole world is revelling in its own 
parameters, 

But, only a Gurmukh can recognise The way, of 
Gurmat.(4)(I65) 
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V'[o Mft 3© ^5 1 <J V 1 ? W?t 3"l 

fist w *Hrnf?r ft ft itffcw |tr, 

3^ ttt n£t ft g up? ^ ftsf fti 

HFt qr? ip^fn U3TT yf?T aWr yfe, 

Hwft »HWH f $tf 3V »H¥BEt ftl 
U3M VW V3fff IT31T U3, 

ifelfe dF H'Uirar HdHdl ftlHS4n 

Jaise tan asfdhaatpo daareeat naao bikkai, 

Paar parai taahe tooo vaar paar soee hai. 

Suave dhaat ttgan mat hot hai anik roop, 

Taoo joee soee pai su ghaa{ thanf hoee hai. 

Soee dhaat paaras paras pun kartchun hoe. 

Mai kai atnolanoop roup avloee hai. 

Par am paaras Gur paras paaras hat, 

Sangut hue saadhsang sat sang pa-ee hai 166- 

The way, a boat is fully loaded with eight types of metals, 

It goes across, but the characteristic (of metal) remains the 
same.( 1) 

When the metals are put in the fire, they retain the same 
(metallic) characteristic, 

And they ail produce beaulifiit ornaments through 
moulding,(2) 

But the same metals, on touching the Philosopher’s Stone, 
turns into gold. 

And become and achieve handsome form.(3) 

By associating with holy company, the piety prevails, 

And the ordinary congregation seems holy 
congrcga t i on. (4)(16 6) 
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^ URF TKtfty ITO, 

UM ^Pfe rR? gy^uli 
mu?r <ra^ ^ g^sr gtre mu, 

A ajtr? K*fer 333 ges'^ti 

to dfr ftf^, 

uhr? £te§»*r *rv wa 3 gdi^ i 
3h m3 «■« flH fPS of'« few 3I^| 

3t^hv Hm if? riot? fw^fl'in^ii 

Jaise ghar hagai aag bhang niksat khaan, 
Freetam proses dhaae jart bujhaav-ee. 

Gadhtin hurt juise kart pookaar gop. 

Gaao mat guhaar hag tart chhadaav-ee. 

Boodat athaah jaise parbai parvaah bikhai, 

Pekhat pairooaa vaar paar hi hgaav-ee. 

Taise antkaat jam jaa! kaat biaa! graze. 

Gursikh saadh sant sankaf mifaav-hee.167. 

When the house catches fire, the householders run and get 
out, 

But the friends from neighbourhood come to extinguish.(I) 

When the cows are being stolen, then the cowherd shouts for 
help to save. 

And then the village folks give a chase and rescue them.(2) 
In the deep and fast flowing water, when one is drowning. 

The swimmer, worthy of swimming across the stream, takes 
the drowning one from one bank to the other. (3) 

Same way, when one is entangled in the noose of death, 

Gursikh with the holy congregation eradicates the 
adversity.{4)(l67) 
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firaeTK fforfo fedfi¥ firefly, 

forjite 

fstJ&tr, fAdW'A, fcdWW fcdfo, 

foufonTTfe fcv&i Mfwrfr fi 

PAd'd ' d few? rAdtrf'd lAdfUd'd, 
fAddW fAdat'fdr fAd’Hl &| 

fcusreH, fAtirfdH taraw fAdy'd, 

fAd^-d'd PAdrlA #T ft fTfe>>fT# Distil 

Nihkaom mhkrodh niriobh nirmoh, 

Nihmev mhfev nirdokh vaasce has. 

Nirlep nirbam, mrmal nirbair, 

Nirbighnaae niraaianb abinaasee hai. 

Niraahaar mraadhaar niratikaar ttirhikaar, 
Nihchal mhbhraat mrbhai niraasee hai. 
Nihkarm nihbharm mhsarm nihswaad. 
Nirhiwaad, niranjan sunn mat xanniaasee hai. 168. 

Neither passion, anger, greed, love. 

Nor pride and jealousy are entrenched (in the GLirmukJi),(l) 
Nor are the ego, bondage, filth, enmity, 

Hindrances, dependence, form, task, solidarity, fear, and 
disappointments.^) 

Neither urge for eating, seeking protection, formless, devoid 
of work. 

Nor solidarity, avoidance of whims, fearlessness, and 
disappointments are instilled.(3) 

Neither ritual, whims, tiredness, tang, 

Nor skirmishes, bring the state of renunciation.(4)(168) 
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ajgyfif nw jtttftIbt, 

C|>f y37> ifSFft ti 

tJ c>J ft" ^H5^" t^JT ftT^ 1 dooi gf3T # 

ijjfaw ft jh£cT an ^fe 1 faa’ft fhi 
%r ata rffr ft gafa ra'rr art?, 
i^f 5^ *»ffeJT 'nrnruz (h*'ft ftl 
tyr > wtw swra 1 ' HldKd T it, 

>»ratf ggr fes^ few fegrft ftmtfn 

Gurmukh sabctd surf liv saadh&ang, 
Parmadhhui prem paoran pragaase has, 

Prem rang me a nek rang jia trang gang r 
Prem ras me anek ras hue bilaase hat . 

Prem gandh sandh mai sugandh sanhandh ko\ f 
Prem srut anik anaahad ufoase hat. 

Prtm aspams komaha seetaita km. 

Aknih kiitha hinnd bi$m biswaase hai.169. 

Gurmukh seeks awareness of Shabad through holy 
congregation. 

And, amazingly, the love for celestial vision is 
illuminated.(l) 

In the divine love, like tipples in (River) Gangs, there are 
much merriment. 

And in the Divine love, variety of blissful affections 
prevail.(2) 

In the aroma of Divine love, there are amalgamated millions 
of fragrances. 

And in the melody of Divine love, many varieties of tunes 
are embedded.(3) 

The divine love is not corporeal and is epitome of elegance 
and serenity, 

And through unsolicited narration, it’s phenomenon endows 
strange conlidencc,(4)( 169) 


Kabin-Saw^iyye - Bhai Gundas ii / 199 



&I RWlfe yrTfR 7t tJtJT, 

Qk ^3T VRflT 7> WS3TT HH’fe #1 

Qw mt ytrftr s 1 >»r?T af£ b^t, 

tj>r ijw^ yrrfrr i{fH T ?r fi 

% ife 7* yTTfrr 75Ut ddtt'U'd, 
iffy Qk ytrfir it um fiws t) 

tar is ifrf ^ «b1tt h# Sh 
faPHV >wt wan t^rftr dhn?oii 

Prem j-ii/ig sum.\ar pujas na ko-oo rang, 

Prem rang pujas na anras smaan kai. 

Frem gandh pujas na turn kn-ooai sugamih, 

Prem prabhta pujas prahhta na nan iuii. 

Pram lot tui na pujas nahee bol katulaadhaar. 

Mol prem pujas na sarb nidhaan kaL 

£k bol prem kai pujas nahee bol ko-oo-ai> 

Giaart unmaan as thakat kofaart kai. 170. 

No other love compares with the Divine love. 

And no one can achieve the love equivalent to the Divine 
love .(I) 

Aroma of Divine love cannot be reached by any other aroma. 

As the nobility of Divine love cannot be achieved by any 
other nobility.(2) 

Assessment of the priority of Divine love, cannot be 
adjudged, 

As the valuation of divine-love cannot be compared with all 
the treasures.(3) 

The appreciation of one word of Divine-love cannot be 
explained. 

Even millions knowledgeable get exhausted by 
s pecu I at in g.{4) (170) 
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cyo tjd A 5DW HH f 

wa? HUtT gif faHH 37<fo 0“l 

4dfW Sd'C* H¥ &3 & wfsfd 5fe, 

azfe 5«r»fA cfe afa «r fci’fA &i 

cthe^d* ttfe TTU? Tfe ^>t«d' 

afe §7 d'dd fiid'fA tfl 

i)f6{7 ^d'f* WHJ7 717 717 77, 

H7T HTO7 fe7 rfH7 Wfe dll^nil 

Pooran Brahm Cur chant knmal jus, 

Aanad sehj sukh bism luitaan hai, 

Kofan kofaati sobh iobh kai lubhat hoe, 

Kotart kataan ckhab chhab kai lubhaan hai. 

Knmuiia hot hf pof hue komaJta kai, 

Seetalia kof at chaahar hiraan hai. 

Amur it kotaan an had gad gad hot, 

Man mad k ukar iih sahpat smaan hai. 171, 

Obeisance at the auspicious feel of Absolute Brailm, the 
Guru, 

Then the blissful tranquillity endows millions of astonishing 
consolaiions.( 1) 

Millions of praises are there and arc (Divinely) alluring, 

And millions are revelling in such charming (Divine) 
enticement. (2) 

Millions of delicacies arc sacrificed tor the Divine sacrifice. 

Which, through its serenity, gives millions of its devotees the 
strange (Divine) feeling.(3) 

From (Divine) nectar, boundless becomes the ecstasy, 

Then the mind, like a bee remains enclosed in the box (of 
Divimty).(4)(17!) 
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ft?? 5 gits' fa? B'd, 

hub roofa fewst wfa sh 

rjd'uvr trairr ijfa ipfo fa& T 

fen J *W 1 7 •H7^‘ ^1 

W&Z O’ ?m 8^ HUB fiBTTr 

*h?iub gfr s?p> gfe ^r ti 

»ierB W ftfSB H^f W& wk htt, 

4CA 33HT ftlQ ?T 313” t IH53A 

Sfivat jmi supan charit ckitar dekheeo chaahe, 

Seftj smaadk btkhui unmanee jot hai. 

Suraapaan swaad maiwaara prati prasann jio. 

Nijhar apaar dhaar anbhai vdot hai. 

Bualeik pus naad hand sabad bidhaan chaahai. 

Anhad dhun runjhm srut sarot hai. 

A hath katha binod soec jaanai jaamai beetai, 
Chandan sugartdh jio tarovar na got hai. 172. 

The happening in the dream, if otic wanted to see when 
conscious. 

Then it only comes through ecstatic (Divine) 
contemplation^ l) 

The one, who is infatuated with the urge for wine, gets 
satisfaction (by drinking). 

Similarly, to get in tune with Omnipresent, urge for (Divine) 
perception should be evident,(2) 

If some one wants a child to recite the Divine Word in 
harmony. 

Then the awareness of the tune and its resonance cannot 
material ise,(3) 

Untold narration remains mysterious, and can only be 
described by the ones who realise. 

In the same way, the aroma of sandalwood is depicted by the 
trees of other kind.(4)( 172) 
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QH3TT af 43^ M w?i it ft 
mss' mss ?rar 

iygM ufe «rfes ir up& »fis f^ar, 
fw^ K33F fewtr mr z Hri'Wtih 

dMA' dnTftt cf^ T HW 1 f ftS*(3 f 

>H 7 ^t gfb? s fara- 9ir?fbfti 
TOf? WSW HHtffr THJf^fsf fifer, 
vat satHar W3 qT3 fkjftrol'ftii U3 ft 

Premtas ko praiaap saee jaanai jaa mai beete , 

Marian madoa matwaaro Jag jaaneeai, 

Ghnatm hue ghauil $o ghoomat a run drig 
Mi tar saturta nitj taja hoo lajaaneeai. 

Rasna raseeiee katha akath kai tnon brat, 

Anras re fiat na utar bakhaaneeai. 

Surt sankoch samsur astut ninda, 

Pag dagmag jat hat hismauntteaU73. 

Only the one who concedes (to Almighty) relishes the Divine 
love, 

Like, as the world knows, a drunkard falls for the attachment 
with alcohoE.(l) 

The injured one (in war) turns around in bewilderment and 
with red-eyes. 

Relinquishes disgrace by abandoning any enmity or 
amity.(2) 

The tongue remains tied during narration of anecdotes as 
well as silence. 

Becomes devoid of any savour and, nor responds to any 
exploration.<3) 

Keeps his awareness confined to himself, as both, the 
appreciation and criticism, become alike to him, 

Although his feet wobbles but, seems, heading towards 
uncertainty,(4)(l 73) 
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dA4 iff ¥I T KK’ sf 5*T dd riff, 

HficT dt a+itf 111 ^ W ^1 

E 

H7^T ift tftH tfe faHtr few dfe, 

df fora: wf gmr ufF jpt 1 ? fh 
3Scr ut trfe (^ 3H J fe?TH 
dA4 iff 'JffifH' s}" MMsf irfF 3F3 1 d"f 

Hdifj »niFTr inr aifea 1 

ft >tfe fw 1 * am fimsii 

Tanak hee jdaman kai doodh dadh hot jaise. 

Tank hee kaanjee parai doodh phot jaal hai. 

Tank hee beej boe birkh bithaar hoe. 

Tank hee ching pare bhasam hue smaat hai. 

Tank hee khaae bikh hoi hai birtaas kaai. 

Tank hee anmrit kai amar hoe gaaf hai. 

Sangat asaadh saadh ganika biwaahita jio. 

Tank mai upkaar au bikaar ghaal hai. 174. 

With little rennin, the milk hecomes yoghurt, 

Bm when a drop of citrus goes in, it turns sour.( I) 

Just a little seed, turns out to be a big tree, 

And little spark {of fire) drops, then every thing peri$he$.(2) 
Hating a tiny piece of poison, brings around the death. 

But with a drop of nectar, emancipation is perceived,(3) 

The company of a prostitute and virtuous woman and also of 
the wicked-person and a Gurmtikh, 

In a short time both, the vices and virtues arc 
decimated. (4) (174) 
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IT? ftfer ftd^H fd ^UK ftP>TW, 

M ’HJFftr nfm feafe Iw^ 

irg nfar nre ^ ^ow foiws, 

H^t 3^ MTT^T tffijT tyJero ^1 

IT 1 ? H% WT7T BITS' # H<F ipFS, 

Stf 3 % wnr tffar few w <h 

HaMfe 5TSH hbs gfr MTFET nfai, 

ajstffo M^Hfgi ?w ^nsutl 

Saadh sang drisf dars kai Rrahm dhiaan. 

Soee lau asaadh sang drisf bikaar hat, 

Saadh sang sabad surt kai Brahm giaan, 

Soce tan asaadh sang baud ahankaar hai. 

Saadh sang asn basn kai maha prasaad, 

Soee lau asaadh sang bikham ahtiae hut 
Durmal janam marn hue asaadh sang, 

Gurmai saadh sang mukat duaar hai l 75, 

The holy company enlightens the vision to contemplate upon 
Brahm, 

But the enlighten men i through wicked company makes the 
vision futile.(l) 

Awareness of Divine Word through holy company earns the 
Divine enlightenment 1 ’ 3 , 

But the same through ignoble company produces 
arrogance. (2) 

Through the holy company subsisting and eating are like 
sacred puddings. 

But savouring the same among the foul company becomes 
like relishing poison.(3) 

The life and death both attain debasement through the 
heinous company. 

Only Gurmat, through holy company, grants 

cinancipation.(4)( 175) 

"* (jian - knowledge 
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faiu 

jffti tnj4n 

Gurmat 

charam drist 

dib drist 

hue, 

Durmat 

lochan 

azhhai andh kandh 

hai. 

Gurmat 

surf 

kni ixtjar 

kapaat 

khuie. 

Durmat 

kathan kapaat 

sanhadh 

hai. 

Gurmat 

premras anmrit 

nidhaan 

paan. 

Durmat 

mukh 

durbachan 

durgandh 

hai. 

Gurmat 

sehj 

subhaae . 

na harkh 

J0& 

Durmat bigreh 

birodh krodh sandh hai. 176 , 


Through Gurmat, the temporal revelation becomes Divine 
vision, 

Bui with Durmat" 1 , in spite or eyes, the body suffers 
hi i rid r less. (1) 

Through Gurmat, the lightly closed doors or awareness are 
opened, 

But Durmat causes the firmly closed doors to remain 
fastened .(2) 

Through Gurmat, the treasure of Divine nectar is savoured. 
Bur the main criteria of Durmat is to flow out foul 
utterances. (3) 

Gurmat is ecstatically in nature and contains no jealousy and 
enmity, 

But the altercations, enmities and anger are the companions 
ofDurmat.(4){176) 

111 Durmat - Wickedness, evi l-m mdedness 
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?3Hfe tyijxfcf ifelfe 3 Wt r Q‘ H'TT, 
cTK H 3 ^T ft] 

£ fto ftft HtJtT nfttr ifcr, 

sf w wtfl^o udrf ^lo hj ft] 

H»fe»r ifcr ^r # trawro ft, 

Wfk' &Z ^febfT $3 ftj 

erfq^f fa? frr? H53T h?^, 

usftrare >»# fepff yn >fe ftfltjm 

Durmtxl gurmat sangat asaadh saadh, 

Kaum rtursta sanjog jat satwanl hat, 

Krodh ke birodh bikfuti sehj saAtokh mokh, 

Lobh kharantar dharm dheer jam hai. 

Maaiaa mvh dmh kai arih parmnarih xai, 
Ahangmev fev duitw darveebhoot sant hai. 

Dukirl xukiri chil milar saturia subhaav. 
PaTupkiiar an biknar moot mtirst hai, 177. 

Durmat and Gurtnaf are like the wicked-attitude and the 

holy-criteria, 

(Whereas the former) is the embodiment of luslfulness, (the 
latter) represents chaste ness and truthfulness^ 1) 

The anger permeates enmity, ecstasy unfetters patience. 

Avarice waves but righteousness and fortitude (prevails 
upon) the pcoplc.(2) 

Illusion and attachment arc deceptive in seeking Celestial 
knowledge. 

Relinquish conceit and seek saintly com pass ion.(3) 

Mind, in good deeds or bad deeds, or in friendly or enmity 
trait. 

Benevolence and uselessness arc the basic criteria (for 
distingui$hingX 4 )( 177) 
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Hlddjd ftw qUH f^MT ^ 

3T tji£ craa' wdanM* wfotf £ h o^eT i 

iJTfifW >Pf?? f3P>T77 gjF IfdH fatp?f &K, 

^ratjftr gfif <?« fowiF 1 i 

Sm fadrf'M TTK HUtT TTVPftT fe^, 

^IdlH" ^I'Tm At! 1 9U? 7 * I 

^ ^ 3^ 3& ytTH Wd^d, 

Tran Jfms # h^ 3H ytmietimtii 

Saigur Sikh ridai praiham kripa Kai basai, 

Tu paaehhui hurt aagiaa maiaa kai manaav-ee . 

Aagiaa maan giaan gvr parm nidhaan daan, 
Gurmukh sukh phal nijpad paav-ee. 

Naam nikkaam dhaam sehj smaadh tiv, 

Agam agaadh kaiha he hi na aav-en, 

JaLso jaiso bhauo fear poojat padaarbiwi, 

Sakai sansaar kai manorth pujaav-ee. 178. 

Sat guru prevails upon the Sikh’s mind, primarily showers 
benevolence, 

And then enables (him) to resume the temporal life.( I) 

Acquiescing, he savours the treasure of the Guru's 
benevolence. 

And then Gurmukh achieves the opportunity of receiving the 
fruit of consolation.{2) 

(Godly) Divine Name, abode of desirelcssncss, ecstatic 
meditation, 

Their extent cannot be measured and their traits are 
unrecount able.(3) 

With what one worships auspicious lotus Teel of the Guru, 
One’s all the temporal desires are fulfilled,(4X178) 
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f wm 3< 

rRW3" gs' VW ^ Hflg oft, 

fra - fijsr afr an hh?t feurfar ti 

^ gj? H^fc yw%, 

foa*nr trw 7 > irftr $\ 

fisfir >mr<rff r<?TrBi? #? M, 

ite m&G ifife fm zt e?^ 3-11 wifi II 

Jaise pria hhe(at adhaan nirmaan hot, 
Baaiichhai bidhaan khaan paan agarbhaag hai. 

Jan mat suf khaan paan ko SG/tjQiti karat. 

Sat hit ras has sakai tiaag hai, 

Taise Gur cham saw kaarnna pujaae, 

Naam nihkaam dhaam ant na laag hai 
Nis cmdhkaar bhavsaagtir sansaar bikitai, 

Punch tuxkar jeet Sikh hee sujaug hai. 179. 

The way, the wife meets her hushand and gets pregnant, 

And presents him affordable viands,{l) 

To give birth to a son, she remains austere in eating. 

And, for sake of son, relinquishes all sort of fancies, (2) 

Similarly the desires are fulfilled through protection of the 
Guru’s auspicious feet. 

And, then, the Divine Name of the God, which is the home of 
desirelessness, does not go astray.(3) 

Dreadful night is spreading over dreadful universe, 

Five vices can be obliterated by a Sikh through awareness 
only,(4)(179) 
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»H T fap»r T&m for, 

Wrt iJt-f wftIH T MUnj 

fo? a afftr^ if, 

fegiK nq’Tw ?>%■ jrfe 1 ^ Qxi'o 
era? m*** feiTH fereA 

*3T #3f JJ3H3 W HH 7 ? $\ 

p!<? ^ yr? W U^T yfe flfr, 

**3? WF ul<d'd fotW fwa ^llltol! 

Satgur tiagicia pratipaatak haalak Sikh, 

Chanj kamai raj mehma apaar hai. 

Siv Sankaadik Brahmaadik nu gahmta hai, 

Nigatn Sekhaad net net kai achaar hai. 

Chatur padaarlh trikaal tribhavan chaahai. 

Jog bhog stirsar sardha sansaar hai. 

Paajan ke poqj ar paawan pavitar karai. 

Akath hatha beechaar himni biihaar hai. i 80 . 

The Sikh, who is chaste and conforms to Satguru's 
command. 

The dust of his lotus feel loo is revered immenselydl) 
Whereas Siva, Sanak etc, the four sons of Brahma, could not 
achieve (the prominence as of a Gurmukh,) 

In spite of Vedas* and Sheshnaags' 114 out cry of, ‘No end, no 
cnd T (to their godly grace)(2) 

Four traits (Righteousness, Economy, Passion, 
Emancipation), three ages of past, present and future, all 
these, 

Along with celibates and householders, are trying to surpass 
(Gurmukh’s) pious streams in the world, (3) 

To become sacred for the holies and pious for the piety, 

And to deem the discussion of their untold narrations as pure 
and bounteous.(4)( 180) 

Sheshnaag - Mythological multifaceted snake 
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gpjyfa gftr 9»el, 

3?f mraff HS7 tsw K r S' th 
?3Wfe §Hfe ^ 3j3Hfe fe§, 

farrar sfe ufhtd'B di 

HH'dt t §Hfe tWfe fA(?cT'dt 
19T ^ SlT 3F Hfd<iM feP>T# ^1 

O’OA wits' titft CCflO C(40 3F| 

ingsr wzx #h >«ku dnnttii 

Gurmukh sukh pita! chaakhat bhaee ulfee, 

Tan sanaatan man unman maane hat. 

Durmat uit bhaee hai gurmat ridoi. 

Durjan surjan kar pehchaane hai. 
Sansaaree sai utf palf nirankaaree bhae , 

Bag bans harts bhae Saiga r giaane hai. 

Ktiarn atiheen deen kaarn karn bhae, 

Horn bharn bhed afokh lakhaane hai.JS! 

The Gunrtukhs, who savour the (godly) benevolence and 
solace, reverse their destiny. 

Bodily they may seem adhering to antiquity, but their minds 
gain sobriety.fi) 

Wickedness turns around and the Gurmat is imbued, 

And deem the base-minded as eminent.(2) 

The householders turned around and become the believer in 
the Formless, 

As with the knowledge through Satguru, the crane-like attain 
the swan-like disposition (3) 

The ones who remain under the (temporal) criteria, become 
subservient to such foundations. 

And the mysteries of the life and the death are 
preordained. (4)(i 81) 
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# MWfe- ¥2 &l 

»f5?r # tfar ntf* fe?PTft n ffaA ' »ft set, 
ww >HTnT rr^r wag!?? ^i 

wm\ wgao t tr?w t y?r ^ 

•HtT* FlSra ft (AiJrlAt/1 Ol 

srfe yfi&tr qjr fepr ft cfl£, 

»»ra# MfWwHl fipjr Qh 3F tintsii 

Curmukh sukh phai chaokhat ultee bhaee, 

Jon kai ajon bhae kut akuleen hai, 

Jantan te xant an binaaxee abinaasee bhae. 

Ailham amadh bhae saadh parbeen hai. 

Laakhee ialoojan te paavan kai poaj keens, 

Anjou jagai tnai niranjati-tx deett hat. 

Kaal maaiaa phaasee gur greh mai udaasee keens, 

Attbhai uhhiaasee priaa pram ras bheert hai. 182. 

The Gurmukh, who savours the (godly) hcoevolenec and 
solace, turns round his destiny. 

Getting out of the circle of creation and destruction, (he) is 
relieved of the Family ego,( 1) 

Householder becomes the saintly, the destructible achieves 
rejuvenation. 

And lowly and mean attains saintly wisdom.(2) 

The greedy and insatiable people are converted into worthy 
of praise, 

As, out of black greedy world, (Gurmukh) endows them an 
ego-less status. (3) 

At the portals of the Guru, the saddening trappings of the 
noose of ego are cut off. 

Then reveller of dread-less entity gets imbued with 
Nectarous (Divine) love.(4)( 182) 
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Hfddjd SUIT foW 

rigHAl HZ eUH M3*H (h 

«fd<JJd t4A H3f^ (oua^rf IFK, 

7> *xm #? eft h" uftfe ih 
Hfeuju iras gufe fire m >fe, 
jjpir ^ ^ s fmj?> ^3tfe <h 

nfd4)d ftpr HTOife liarfe fftf, 

SIT HF HW# *m3 X dlllttl! 

Satgur dars dhiaa/s aschatj-mai, 

Darsnee hoi khat dars at eel hai. 

Saigur chanj saw nihkaam dhaam 
Sewak na adri dev jew kee na preet hai. 

Saigur sabad sari liv mooi mantra, 

A an lanlar mantar kee na si khan parteet hai. 

Saigur kripa saadhsangat pan gat sukh, 

Hans bans maansar anal na cheat hai. / 83. 

The- mind, set for the Vision of Satguru, is unique, 

And the ones achieving Vision go beyond the philosophy of 
Six Shastras.(I) 

Protection through Satguru’$ auspicious feet leads towards 
desirdessness, 

And the adherents do not lead themselves to revere any other 
deities. (2) 

Satguru leads towards the awareness of the Shabad and 
fondness for Moot Mantra 11 *, 

And then remains there not any reliance upon magical 
charms.(3) 

Through the compassion or Satguru, the comforts of holy 
congregations and equality come by, 

And, then, the progeny of swans feels not homely except (the 
Lake) Mansrover.(4)( 183) 

119 Mool Mantra -- Primal Incantation 
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WHfF ft »?3T 3fW §33 
Tfftp»r wft > >ra T §f3 §f=r fefF 5 »r^tf 
fsrafar few gsr fTTsr ^ ^ feft, 
ff? sff gufe fepr gtf ip^Tf 

tlh tlft flffit cfftf notJfllji 

tff 3J 3Tftr §F Hfe F^Ftl 

§ft fesr #3K $H3 t gg? tf?, 

wfddjd tfoF faigr suF^Ftimsir 

Ghosh mat anda inj udat akaaschaaree, 
Sandhiaa sarnai anda hot chct phir aavec, 

Tireeaa liaag $ut jaat ban khatld bikhai, 

Sul kee svrt gireh aae sukh paav-ee. 

Jaise ja! kund kar chhaadceat jakharee. 

Tab chaahe tab giah let man bhaav-ee. 

Taisc chit chant hat bhurmut hai chatur hunt, 

Salgur bohith bihang thehrauv-r€, 184, 

After laying the egg in the nest, the bird flies away. 

But, in the evening, with mindful of affection for the egg, 
comes back,( 1) 

Leaving behind the son, the woman proceeds to the jungle 
(to work), 

But, on coming back, feels relieved on observing son’s well¬ 
being,(2) 

Like the creation of water-hole and letting a fish loosing in 

there, 

Then, whenever feels the urge, catches it.(3) 

Likewise, the mind goes astray in all directions like a bird. 
But it returns to gel appeased through Satgum.(4)( J 84} 
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WA ft S IJ'fel'ft 1 HdiT 
t!dH<S ft 7> ^HTT 3 % ftl 
ftflVffk y^?f ttrh hh^t «r?r f 

cPcJT ft §#3' ft? 

O 'O' fatlO'f'S *^3% 3 ^HsUT, 

gsw ft rt after Ffftr fti 

@H?r HtHK3T Hlian MV3JT tt, 

m 5?r ffe §3V? ftmtuff 

Oa/ur 6am mai net paaeeai barn taiso. 

Khat darsari mat na daraan jot hai. 

Sinmrit puraan bed saastar inuiail khaan, 

Raag naad band mai na sabad udot hai, 

Naana binjmad swaad an tar at i premras. 

Sakai sugandh mai na gahdh sandh hot hai, 

Usan seetaita spars, a pars na, 

Gurmukh sukh phot tul utpot hai. 185. 

In four castes, neither there exists the same hue. 

Nor there is uniformity in the philosophies of Six 
Shastras,( I) 

Simritis, Puranas, Vedas, Shastras and such treasures, 

Are neither melodious nor has as much musical harmony as 
prevails in Divine Word.(2) 

The viands are many but they lack juice of affection. 

In all their aromas, there is no concordance of the tongue,(3) 

Warmth, chilliness, feeling of touch and alienation are like 
woof &wcft.(4)( 185) 
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feys U37T 3f sf t# fcfe qqf s£ t 
g7S3f O' fe^K ^ ifeTT 
#y3 y# 3tfyf3 fe §3 3$r 5fer, 

*}<& irjHVT to y[^F ^ i 

ufa yfe ytflr ufe yfra ^33 

fqsr we gyrfa 7> rPtre q^rr #i 

irafFry Tfftr fatf yfafa ytotrnt, 

Jf>ft fa?* fad'd fit w tm£u 

Likhan parti tau lau jaanai dtsantar jau lau , 

Kchi sunt hat bides ke sarnies kaL 
Dekhai au dekheeat it ut doe hoe. 

Bhefat parspar birah a^es kaL 
Khoe khae khojee hoe khojcst chatur hunt 

Mirg mad jugat na jaanal parves kaL 

Gursikh sandh mile a mar antarjaamee 
Swaamee sew sewak nirantur audes kai. 18& 

Writing and reading inspire (her) till the time (he) is in a 
foreign land, 

(She) reads aloud and listens the messages narrated from far 
away.(l) 

The desire to see and be seen dominates. 

And on meeting each other, the separation turns into 
reuni fi cation. (2) 

Going astray, (a deer) tries to search ail around (for the 
musk), 

I3ut the deer does not acquiesce that the musk is already 
inherent in him.(3) 

When the Sikh is met by the Guru, the All-knowing prevails. 

Then, becoming a Sevak, pays oheisance and serves the 
Master.(4)(l86) 


216/ Kabiii Sawaiyy* - Bhai Gurrfas h 





V 33 T TOT l|lfa £jfE r 

4«iu U|J? 1 Tii* ot ^ iJl 

^sret o# flfa wfo fa# ^>w »xfH, 
uratH fipr ww m £i 

fij? lb* *t|J 5'H^t Sd'O oil*, 

>rfe>»r m# mre ?r Sfe ti 

arafire Haifa fkfru ft ipnr it#. 

Her V3H^ HWS"tf #fevfa $IIWII 

Deepak patartg sang preet ik-angee hoe, 
Chtindrma chakor ghan chaatrik nu hot hai. 
Chak-ee an soar jai n\C0n jio kamai al, 

Kaast agan rung mad ko udot hai. 

Pir sur hit ar bhaamnee hhataar gat, 

Maaiaa an sansaar duaar mifai na chhot hai. 

Gursikh sew gat mitaap ka prataap saacho, 

Lok parhk sukhdaaee otpot hai. i 87. 

The love of the moth with the light is one sided. 

Same way, is that of Pied Cuckoo with the moon and Rain- 
bird 116 with the douds,(l) 

Ruddy goose with the sun, fish with water and bee with 
lotus-flower, 

Wood with fire, and musical-tone used for catching the 
deer,(2) 

Father’s love for son, wife’s love for husband. 

They all can be eliminated not through illusionary and 
temporal world,(3) 

But the affection of the Gursikh is the true benevolence, 

And acts like woof &. weft to endow succour here and 
hereafter(4){187) 

114 Chatrik - A type of pied-cuckoo, which is supposed to drink only the 
raindrops. 
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H3T?T ft W-dl'xt’d MfecT Iwl, 

fiws* faOuM eranff yfirara^i 
$F ftwrt^ 1 ft 3U3 ^ W M^cT, 
g??hft <? 3ffr tflfe h?t ft ?r >r?r^i 
feron* ^sm 1 ^ ft s train sara- faft, 

4'di rt't *rfe ^nFfV; ^ ^ h'o!*^ t 

gjafw iraife fwv r yzry ftft, 
ftt ?r fe#r fiw §3 Tjptfhftmttti 

Logan mai logaachactr anik prakaar piaar, 

Mithon bioha tir dukhdaaee pehriiaaneeai. 

Bed Mirjaada mai keht hai katha anek, 

Sum.'earn na taisee pteel man mai na mtianeeai. 

Giaan unmaan tnai na jagal bhagat hikhai. 

Rang naad baud and ant hao na jaaneeai. 

Gursikh nougat miiaap ko pa map jaiso. 

Taisa na inlok hikhe aur ur aanceai.188. 

In the people, many types of temporal-loves prevail, 

But consider all those as pain-giving myths.(l) 

In the criteria of Vedas, they say, there are many a stories. 

But adhere not to such affections, which suit not your 
mind.(2) 

The discourses of knowledge in the world prevail not. 

And the initiation, the end of Kaagas, and the melodious 
music through instruments is realised not,(3) 

The way, there exists the auspicious company of Gursikh and 
congregation, 

Such a criteria is not found to subsist in any other beings, 
neither here nor hereafter.(4)( 188) 
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qiJrf ydrt rT^ ^tj 

at ar^r ti 

hw gafa fe^ste H'UHfdi fkfk, 

d'^Al 33li3 3^ ?fW few tj 

i^HSJT Ufftf3 fiWT? W y^TT afe, 

few fVH^'H M JtfH# Mfe**nr ti 

HOfT B T fF fcfer t ’trafe ^ar, 

Hfd^|d Hfe dldtl’H tmt^il 

Pooran Brahm Gur poorun kripa jau karat, 

Haw haumai tvg ridai ninmrta niwaas hat. 

Sahad surt llvieea saadhsang mil , 

Rhaavnee bhagat bhaae dubidha binaas hai. 
Premrax anmrii nidhaan paan poorun hoe, 

Bistn biswaas bikhai anbhai abhiaas hai. 

Sehj subhuae chaae chinta mai a tea cheet, 

Satgur sal gurmat gurdaas hai. 189 . 

Brahm, the Absolute the Guru, if endows absolute 
benevolence. 

Then the malady of ego vanishes and humility generates in 
the heart.(l) 

The edicts of Vedas enunciate variety of anecdotes. 

But, neither listen to such enticement, nor gel your mind 
imbued with them.{2) 

With godly love, the desire to savour Nectarous treasure is 
fulfilled, 

And, then, with strange confidence perceives the (godly) 
re fleet ion .(3) 

Attain the ecstatic feeling after relinquishing the past 
distresses, 

And after gaining true Gurmat from Satgunj, become the 
servant of the Gum.(4)( 189) 
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arayfif fra? Hrf=r H'uwTdu 

w ft tof ih 
?TH fAOfil'H w tto?t ggiF ft#, 

S3# UrfiTH'A ftPHTT 3" 43FJT #1 

gw raw »M# btSaftar, 

^UH ft[W ZW qUK fWH*'H &l 

*37? H3ft? feT ’JflJf *fa gfe $X, 

HHjdjd m arawfe djd^ ' H ft n<o n 

Gurmukh sabad suit liv saadhsang. 

Trigun a tee I cheet aasa mat niraas hat. 

Naam nihkaam dhaam $ehj subhaae ridai, 

Sartai bartmaan giaan ka pragaas hai. 
Sookkam sat hut ek au anekmek, 

Brahm bibek tek Brahm biswaas hai. 

Chant sunt liv mpa khoe hue ren. 

Satgur sat gurmat gurdaas hai. 190, 

Gurmukh gels imbued with awareness of Divine Word of the 
Guru iti the company of holy congregation. 

And, renouncing the three-qualities 117 from the past, remains 
aloof from the worldly maladies,( I) 

Ncm, which is the source of eternity, routinely permeates the 
heart, 

Then, (one) passing through the contemporary tife, gets 
illuminated with the (Divine) knowlcdge.(2) 

The imperceptible place where one and all interact, 

Brahm is discerned and Brahm is confided upon.(3) 

Get permeated through the auspicious feet, relinquish ego, 
achieve humility, and 

After gaining true Gurmat from Satguru, become the servant 
of the Guru .(l90) 

' 17 Traigu n - Three Qu al itic$: RajO Gun-Quali y 0 f I m pulse, Tamo Gun- 
Qualily of Ignorance, Sato Gun-Quality of Goodness (Dr, 
MaiimoEian Singh) 
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> >rf3H T 3' ^ >hfoi'n , rtc(‘ 
f?f^ iPHZf £ ST* ^1 

Moa 1, 3r<r^ Wte* aret r atr^ vmet, 

§3^ o(% -go! Od %IRFH ^ I 

F+F cfd T ^ Hy^fr tiO'dlfrt yii'dlfrt, 
ydlfj cnfz^ 3cJT r F 77K $1 

r?t ftp# ft »»ft^ Ft r?pf, 

mftv M w w srttt frutin 

Haumai ahhimaan kat agiaantu a vagina Gur, 

Nitida Gut daemon kai naam guniaas hat, 
Mahura kahaavai meet ha gaee so kahaavai a nee, 
Roothee kau keht tulhee hot up ha as hat. 

Baanjh kahaavai sapootee duhaagan suhaagan, 

Kureet sureet kaaUo nakfa ko naas hat. 

Baavro kahaavai bhoro aandhrai kahai sujaakho, 
Chandati smeep jaise baas tta subaas hat, 19i. 

Strewn in conceit, arrogance and ignorance disobeys the 
Guru, 

Indulges in criticism of the servants of the Gum, and, then, 
calls himself as servant of the Guru.( I) 

He calls ‘poison’ as ‘sweet,’ ‘departing’ as ‘arriving,* 

The ‘sullen’ as ‘cheerful,’ which all is like taking out the 
mickey,(2) 

Also calling an ‘infertile woman’ as ‘the chaste one/ a 
‘widow’ as ‘propitiously-married,’ 

‘Misdemeanour’ as the ‘auspicious criteria’ and ‘one with 
tarnished nose 1 as 'the upright-nose one,’(3) 

(Similarly) calling a ‘madman’ as an ‘intellectual,' the 
‘blind-man' as the ‘one with superior vision. 1 

(Without realizing that) the aroma of the sandalwood cannot 
penetrate into the adjacent growing bamboo trees.(4)(191) 
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atgfw EBT 3M ?f tmfk §f?, 

Tiftr fgT yirrw ti 

A3T ftp»f77 feprr^ »nftp»f r 3H feftr frrftr fou - , 
flW HHH'fe iflfstr MoTff tl 

fHfkfe" M^7> ithh; »j# tmtfafe, 
ydHd ^ TOW Hrfenr feiW 3"! 
a?fr az^fr fro jfgrfe wfa ?r£, 
arer ?iHW3 Shinto ii 

Gursikh ck t nek ™ na pujus kot. 

Horn jag bhog naeebed poojaachaar hai. 
jog dhtatin giuun adhiaalam ridh sidh nidh. 

Jul tat sanjamaad anik prakaar hai. 

Sinmrit puraan bed saastar au saangeet, 

Sursar dev sat ha I maaiaa bisthaar hai. 

Ko{an kojaan Sikh sangat asankh jaakai, 

Sri Cur chant net net namastoar hai. 192. 

When the Guru ami the Sikh integrate, then, even millions of 
efforts, cannot be matched. 

Not even through the Havanas, ritualistic serving of viands 
to the gods, and ritualistic ceremonial recitals.( I) 

The yogic-meditations, spiritualistic-knowledge, super¬ 
natural actions, 

And many other types of customary austeritics,(2) 

{Including} Simrifis, Puranas, Vedas, Shastras and 
(Ritualistic) Music, 

Sarsvati (a holy river), temples of Gods, all arc just 
illusionary proliferations (3) 

Millions of Sikhs are there in millions of Holy 
congregations. 

Who constantly pay their obeisance at the auspicious feet of 
Sri Guru.{4)(!92) 
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OTS" 3HW a»? w^tt, 

TO3 /mm qjc T« q VtJT ^T 

taffr #z»fa eife shkt snsua?, 

gfo ?w yfe fe¥^7> is# r^-ft, 

war <n? faiw* fte * 1 * * pw ti"! 

te’ftr ftw Harfe ww 

7W 75H pw gv SW #7T jfli^ft 

Chant kamai raj gursikh maathai fttagee, 
Baachhat sakal gursikh pag ren hat, 

Katun kotaan kat kamla kalpatar, 

Paaras anmrii chintaamani kaamdhen hat 
Sur nar naath mwn tribhavan an trikaal. 

Log bed giaan unmaan jqn ken hat. 

Kctan kotaan Sikh sangat asankh jaakai, 

Namo name gurmukh sukh phat den hai.193. 

The dust of the Guru's auspicious feet, touches Sikh's 
forehead (when paying obeisance), 

Then (even) the touch of that Sikh's feet are desired through 
out the world.( 1) 

Millions of Lakhshmis" 4 , Ka!patra liy , 

Paaras, Nectars, Chintamanis 130 , and Kaamdhens,(2) 

Sur Nar 121 , Naaths’ 22 , Munis 121 , Tribhavan and Trikuty, 
Prosaic and Vedic knowledge. Six Shastras, revere not ail 
these.(3) 

Akin to the auspiciousness of the association of the Gum and 
S i kh-congregat i on, 

Consider not any other worthy of listening and 
appreciation.^)(193) 

"* Liikhshmi -Hindu Goddess of Wealth 

,rt Kalpatra - Tree in the Garden of Lord Indra which fulfils al! desires 

1 w Chimamams - The ones who fulfil all the desires 

121 Sw Nar - Godly and Mundane Entities 

l||! Naths -- Follower of Yogic Sect 

121 Munis - Ascetics 
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Sfsfmr warfe fHsnj ^ 

9414 ^fF ^ tdtflrt 3 1 1 

feHftf F3TT »>ffe Wra^FTk, 

tRf?> 44rt H3T ^3T tffe ddftfl §"( 

HW Hdfe feT Art?? ATT Ht?T atfe, 

CpldH JJlftp ^ dfnc( dffltt ^l 

Sw^ feftr fm Sf? §? tw $ sfe 
sfe s 1 ^ feifr efw # sste thi'ttfFfl 

Cursikh sangat milaap hi prataap at, 

Bhaavrtee bhagat bhaae chase kai chaeele hai. 
Dtisf dars liv at ascharjmai, 

Buchan l an hut sang rang hue rangeek hat. 

Sahad sari liv teen jal meen gat, 

Premras anmrit kai rasak rascele hai. 

Sohha nidh sobh ko{ of loth kai luhhit, 

Kot chhah chhaah chhipai thhab kai chhabeete hai. 194 . 

'Hie fusion of the Gursikh and the congregation is a matter of 
great splendour, 

As in the aspiration for worship, enhancement is 
experienced.(1) 

The sight of (godly) vision permeates them with strange 
feeling, 

Like a Betel leaf, they keep on chewing and get infused,(2) 

Get absorbed in the awareness of Divine Word of the Guru 
like a fish in water, 

And, by savouring the nectar, become the admirers of 
devotees,(3) 

As they are the treasures of honour, millions of desirous of 
praises revere them, 

And they are so dignified that the millions of nobles escape 
under their shadcs.(4)( 194) 
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sjaftw esrflflr mt arf wj cttr, 

gpftw JT^nffeT Hftr>r ^ u^b 

£rr §**9^ ^ ftjy’fj a" ?r ti'u^ [ u, 

hto 1 gsfe mufaife Hvn^ti 

^JH ^J3 tt'4 itfel ^ *ii f 

wm eWTT nf? W rtd^tjb 

nr^tf aj? ^fmr Hnnfarfe t, 

Sfe ?*wt ^Jt gftr wi^hi^Emi 

Gursikh ek mek ron\ kee akath katha, 

Gursikh saadhsang mehma ko paav-ee. 

Ek Oankaar ke bithaar ko na paaraa vaar, 

Sabad surt saadhsangat smaav-ee. 

Pocran Brahm Gur saadh sang mat niwaas. 

Daman daasaan mat a apt3 na jataav-ee. 

Sat gar Gur gursikh saadhsangat hat, 

Otpot jot vaakee vaahee ban aav-eeJ95 

Even an iota of fusion of the Guru and the Sikh cannot be 
narrated, 

And what else can acclaim as much admiration as the 
association of Gursikh and the holy congregatiun?{]) 

The expanse of the One and Only, Onkaar is boundless, 

And is absorbed through the awareness of S ha bad in the holy 
congregation .(2) 

The Absolute Brahm, the Guru is inherent in the holy 
company. 

There, even, the servers or the servers do not display any 
ego.(3) 

Guru is Satguru and the Gursikhs comprise the duly 
congregation, 

And the Jote moves around in them like woof & 
weft,(4)(195) 
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U¥?r IVara sut ihftw, 

7P ufw^i 

R3f fifff Rf? 3H fix f^TT tff cTfa, 

3HHfo 3HW HK'Sf tfr Rf?^l 

ifa 3 ? ^ ug" fifr 

Ngra Sis' tp^ §s>r^t>5h 

^wJWdrar sifrf iJife ?W ^HittJdrtAv 

fepJTS' filWJ JrfiTfHfe ’JraHfintGll 

Pavneh pavan mlat nahee pe&heeat, 

Saiite sat it mi tat »a pehchaanecai, 

Jotee mile jot hot bhinn bhinn kaise kar, 
Bhasmeh bhasm smaanee kaise jaatteeai. 

Kaise punch tat met khel hot pind praan. 

Bi chit rat pind praan kaise unmaanet'ai 
A bigot gal uf bisam aschurjmai. 

Giaati dhiaan agmit kaise ur aaneeaU96. 

Air amalgamating into air can be seen not. 

Water mingling with water is recognizable not.{l) 

When Jote merges into Jote, they can be disintegrated not. 

Like the way, ashes merged in ashes, can be distinguished 
not .(2) 

How the amalgamation of five elements create body and life, 

And how can be speculated, the separation of body from 
life?(3) 

Emancipation through unknown is a strange phenomenon. 

But, without contemplation and meditation how can it be 
permeated?(4)( 196) 
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we we ww ft x feft, 

feitr rF^rfab 

rtdl th? fePJI'A ^AlfK ^ t?fu& gfe^, 

3J33T ufeWR 5{3H3W 77 >T??t»ft) 

W3 »M§ WfeV 77 g^^VTTT Wf 037, 

*uja H7T 33K ^ Fu'H'< i, >7' l ft t 

arefw *rcrfr frranr w y&v rft, 

in tyi%3 S§3 fJ?Jbft 77 VfU^TjhftllHtSEI 

Chaar hunt saat deep mai na navkhand bikhai, 

Dehdis dekhveai na ban grih jaaneeai. 

Log bed giaan unmaan kai na dekftio sunfc. 

Swarg paiaal mriimandal na maaneeai. 

Bhool an bhavikh na bartmaan chaaro jug, 

Chatur barn khai daras na dhiaatteeai. 

GursikJi satigai milaap kn pmtaap jaise, 

Taiso aur thaur suneeai na pehchaaneeai.197. 

Four directions, seven-continents, nine regions, ten 
commands, (all these) can be predicted neither at home nor 
injungle.(l) 

And also, neither they can be observed and found among the 
people.(2) 

F 

Nor in the past, future and during all the four ages, 

As well as through four castes and six Shastras, they cannot 
be contemplated (3) 

Auspiciousocss is endowed only to the association of the 
Guru, Sikh and the Congregation, 

Such a criteria has neither been heard nor 
recognised.(4)(197) 
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hoe, 

Chandan subaas laas naaska na hot 

h(ii. 

Naad 

baud sun 

hitman 

hixmaad 

gat. 

Bibidh 

barn bin 

drisf 

so jot 

hai. 

Poors 

pars mi 

spars 

usan 

seek 


Kar chant keen dhar aukhdee udoi hat 
Jane pouch dokh rtirdokh rnokh paaval kaise, 
Gurmukh sehj santokh hue achhoi hail 98, 

In the sugar cane, there is Neclarous juice, which is there, 
even before it is tasted through the TONGUE, 

The aroma is there in sandalwood but no NOSE (to savour 
the smell itsellj(l) 

The eccentric and resonating music is there in the 
instruments but no EARS to listen. 

Numerous are there the colours, but without VISION they do 
not enlighten (to relish the beauty).(2) 

Philosopher’s stone through touch transforms (other metals 
into gold) buL (itself) has no SENSE of heat or cold. 

The earth produces (medicinal) roots (which cure hands and 
feet) but itself cannot walk.(3) 

How can one permeated with such five (temporal) traits 
achieve emancipation? 

Only the Gurmukh$, imbued with (holy) ecstasy and patience 
can remain aloof (from such worldly character! Stic s)( 4)(198) 
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Nihphai 
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Gurmukh 

maarg bihoon pag baad 

hai. 
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a tig 
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pang 
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Sabad sitri saadhsong prasaad hail 99, 

The tongue is futile, if it has no sense of taste. 

And futile is the consciousness, if it values not Anhad 
music.(l) 

Vain is the vision that enables not one to visualize one’s own 
self 

And useless is the breath, which contains not the aroma of 
the Primal Enlity.(2) 

Hopeless arc the hands, which seek not the touch of Paaras- 
like Guru, 

And useless are the feet which arc deprived of the 
Gurtnukh’s Path .(3) 

Each iota of Gurmukh through each part of the body remains 
in virtuous concentration, 

As the Divine vision and awareness are the benevolence or 
the holy congregation,{4)(199) 
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Utprt* H*SV M, 

hw ggfe w faw nfro %\ 

vj ofd'K^ oflbtf iffcfr Msnfe^ 

htot ?r??M fa# 8?r ti 

yi’JT 3ft?T fera^T S’ ffff 

htot ?nw wm 3*1 

hw gofd wfa &R" feirat, 

?mgg w uf ^ g ft egr ai!?ooa 

Pasooaa mtuumkh deh aniar am tv ihai. 

Sabad surt ko bibek ahibek hai. 

Fasti hariaao kehio $unio ansmiio kurai. 

Maanas janam updes ridai iek hai. 
Pnsootia sabad hem i jihba na bol sakai, 

Maanas janam botai bachan anek hai. 

Sabad sun sun samajfi balai bibekee, 

Naaiur achei pasu pml hoo mai ek hai.200. 

Humans and animals vary, and variation is this. 

One has the awareness ol’Shabad and the other is devoid of 
the $ame.( 1) 

Prevented not to go to green pastures, the animal listens not, 

Bui the humans pay attention and permeate the heart with 
sermons.(2) 

The animals lack the eloquence and, through tongue, can 
express not, 

But the humans utter words of many types (3) 

The wise one listens, understands and realises the awareness 
of Shabad, 

Otherwise, like animals, he remains an 
unintell igible.(4}(200) 
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Gobar go mootar sooiar parm pavitar bhae. 

Mannas dehee nikhidh anmrii aphido hai. 

Barkan bibek tek saadhan kai saadh bhae. 

Adham a saadh khai bachan du ratio hai. 

Basra anmrii ras rasik rasaain hue, 

Maanas hikhai dhar bikhm bikh laao hai, 20i. 

Without the awareness of Shabad, the human is worse than 
the animal, 

Which (animal) eats the green fodder but bestows Nectarous 
milMl) 

The cow-dung and (its) urine are deemed auspicious, 

But, human body is worthless which consumes propitious 
viands (and produces fiith.)(2) 

Holier than holy are those who venerate the holy persons. 

But those, who adhere not to the holy utterances, are the 
lowly ones,(3) 

The ones with Nectarous tongues become the adherents of 
contemptuous essence, such dreadful humans are the 
epitome of poisonous snake$>(4)(20l) 


KaiiiQ Ssvnaiy vu - Bhai G Lindas j 1V 231 




tffo m me 

ydfd 

<flw, 


Bf WP3tf tl Mf>{3 


rtfl 

7>W 

fWHe’A 

tr?r ir?r 

iron 

ytfi 

3TTST 

dtflKl 

ufe K& 

srfir 

tfti 

arso 

fcWcT 

^5T HFHH 



99^ 


UB vrafkfH 


fftl 



arfe 99^ 

fcrar9 


fWOff 

few 

993 f93 9 T ftT ?frllt?o3ll 


Pasoo kkar Lhaai khal sabad jurat keen, 

Mon ho mahaatam pai anmrit pravaah jee. 

Naana misfaan khaan paan mannas mukh , 

Rasna rascdcc hoe soe.e bhatee taahe jee. 

Bachan bihek fek man mis janam phnl, 

Rachan bthoon pa sit permit aahe jee. 

Maanas janam gat bachan bibek keen, 
Bikhdhar bikhtn chakai chit chaahe jee 202. 

The animals cat green fodder and arc devoid of the 
awareness of Divine Word or the Guru, 

Rut, to supplant their trait of muteness, they endow the flow 
of Nectarous (mitk).( I) 

Through the mouth, man relishes many viands, 

But only those, which are tasteful, earn the compliments, (2) 

Auspicious is the human birth, which seeks protection 
through (Divine) knowledge, 

But, the one who is devoid of Divine Word, is an 
embodiment of the animal.(3) 

Human birth, which is bereft of Divine Word, 

Its condition is like a dreadful poisonous snake,(4)(2Q2) 


232 / Kflbitt Sawaiyyc - Bhai Gurtlas li 



* 73 ?T ftpro fadd" fecfTA gfe, 

tag tar$ Mg? raff ^i 

HUTK TW31H ta? fwilr ftraar 
vw u?rr m^wt* sit 
tar areff tar tapO ggff gfe, 

ita? tai xfs raff $i 

gif aw tar ta* ? tans wtf, 

w fWt arte iftg ifg^r H^ff ehi =50311 

Doras dhiaan hirha biaapai drigan hue, 

Sr/ivari birho biaapai rnadkur bachan kai, 

San gam smaagam birho biaapai jihba kai, 

Paars pars ankmaai kee radian kai. 

Sihja gavart birha biaapai ehoran hue. 

Premras birah srahang hue sachan kui 
Rom ram birah britha kai bihbal bhaee. 

Sosa jin haheer peer prabai Inchon kai.203. 

The eyes (of the beloved) suffer with a longing to vision and 
converse. 

And the cars teel the deprivation for the melodious word (of 
the lovcr)(l) 

The tongue suffers being unable to discourse in view of 
being in separation. 

And the chest yea ms for the contact like a Paaras-touch.(2) 

The feet, walking towards the bed, feel the impact of 
separation. 

And, collectively, all body-parts sutler the shock of 
parling,(3) 

Each iota of body is tormented and feels impatient, 

Like a rabbit surrounded by hunters during the 
chase, (4) (203) 
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foetid Cte’B fopF 3V, 

A'fy^ 1 WFt tl 

AWT ^ UH3t ft HAS' H T 3S T f^-TH, 

3^ t{fef¥H few sfeHT ftl! 

cxcfo eJ<*(o Sfa fSE feUB 1 CO, 

STfe" 5<f’fa HS W? H»y'Wl ftll 

sfe qg>fe w A*fesr *ff A'fys 1 rtt, 

few ^ feHBT HOT 7rfer fHTTFt" it'll WMF 

Ktnehat kataachh kripa badan anoop roop. 

At asdtarjtnai naaika kahaaee hai. 

Lorhun kee putree mai tanak taarka siaam. 

Taako pratibinb tii banita hanaaee hai. 

Koian kotaan chhab til chhipat chhaah, 

Ko\an kotaan xobh lobh lalchaaee Jiai. 

Kot brehmand ke nauik kee naaika bhaee. 

Tit ke tilak sarb naaika mitaaee hai.204. 

An iota of the benevolence of the (Divine) vision, endows 
unique features to (her) body. 

And, in extreme ecstasy, she claims the status of a nymph .(1) 
Besides the pupils of eyes, the tiny black-mole. 

Endows the mark which transforms her into a damsel.(2) 
Millions of moles can compete not with that, 

And millions of moles greedily aspire for the same status. (3) 
She becomes the heroine of the Hero of the Universe, 

As the flowery mole enables the heroine to subdue all the 
beauties.(4)(204) 
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hv?t Hfe? fe? r??? vftt, 

w^7> 1h^ »>ttT vrt w fr 
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w «?r?r arre hi ng? Ufart f! 

xfd3 fHvIrt'HA fUtt'JIA $ WoTHTC, 

Qhot ftwf offer mr?r rk^ ft\ 

O'fkrf hob 1 grfe fiyfo arst, 

difl rift hIA 3if? fisau B3TF <Tj]i?OM]l 

Supan charitar chitar. baanak bane hachilar, 

Paawart paviiar mitar aaj more aae hat. 

Param daiaai tal. lochan bisaal. 

Mulch harhan rasaal, madh madhur peeatte hai 
Sobhat sihjaasan bilttasan dai ankniaai, 
Premrus btsm hue sehj smaac hai. 
Chaatrik sabad sun akheea&n ughar gaee, 

Bhaee jai-mcen gat. birah jagaae hai.205. 

The incredible reflection brought the One in the dream, who 
was graceful and special, 

And made me to feci as if that, absolute and chaste One, has 
adorned my (abode.)(l) 

Who is the epitome of this extremely benevolent face, 
adorned with cosmic Vision, 

Which is explicating Neciarous and honey-likc 
discourses, (2) 

Gracefully and ecstatically has captured my heart, 

The Divine love prevails and 1 am imbued with bli$s.(3) 

The chirping of rain-bird opened my eyes. 

Felt like fish out of water and, was awakened feeling the 
!o ve-pangs.(4)(205) 
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sft f*i*H ^fhft fetPFhftl 

afuft a§ gafk t ?r gzft sr§, 

aft gj^fcfa W> gTT^hftl 

m ft n didHfcf arawfe ft x ws, 
fttPSB ofe ^ §7jX?T tt'l/l'ftl 

M3T *>f3T ^31 tf?[ 3V gwolo do, 

#ft HyA^yd eft ^fiSST WBhftlRO^II 

Dekhbe kau drisr na damn dikhaaebe kau, 

Kaise pria darsars dekheeai dikhaaeeai. 

Kchbc kau sural hai na sravan sunbe k/iu, 

Kaise guanidk gun sstneeai sunaaeeai. 

Man mas na gwmas. gurmai mas na man, 

Nshchal hue an unman tiv iaaeeai. 

Ang ang bhang rang raop hath ten deers, 

Kaise bauh-naaik kee naaska kahaaeeai.206. 

Neither I have the eyes to vision, nor can I inspire others lo 
visualise, 

(Then) how can (me), a beloved, visualise and lead others to 
have the visional) 

Neither (1) know how promote awareness, nor am I endowed 
with the trait to listen lo. 

How can then (1) narrate the benevolence oi’ the 
benefactor?(2) 

Neither (jurmat is in (my) mind, nor (my) mi nd is in Gurmai, 

Thus, remaining perturb, can achieve not the ecsiatical 
state,(3) 

Every body-part of me, the lowly one, is distraught. 

How can I claim to be the heroine of the Hero.(4)(206) 
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few ?» s!d's?d four fof 1%lf ^TT §■! 

gas - fmw etf y’fd^ 3H3W, 

Odd Idd'Aj df<= tfdM 43FH 3" If 30,3 H 

j Biraft blog rog dukhit hue birhanee. 

Kehi satides pathikan pai USQQS te, 

Dekhoh trigad jot i prem ke preva, 

Par kar naar dekh {octal akaas te. 

Turn to chatardas bidiaa ke nidhaan pria, 

Tria HQ chhadaQvoh birah rip rip irau.% te. 

Chant bitnukh dukh tciarlui chtimatknar, 

Herat hiraahe rav dars pragaas te.2Q7. 

One, tormented by the pangs of love and parting from her 
beloved husband, 

Through sighs of separation, spreads the message of her 
seclusion, among the wayfarers (1J 

l^ook, how the oddly bom pigeon infused with love, 

When sees his lemale, shoots down flying from the skies,(2) 

Rut, you the treasure of love, endowed with Fourteen 
Wisdoms 124 , 

Should not abandon your beloved in the captivity of dreaded 
separation^) 

Deprived of your auspicious feet, I am longing like the 
twinkling stars. 

Who, after having the glimpse of sun, just elope .(4)(207) 


,M fourteen Wisdoms: 4 Vedas, 4 Up-Vedas and 6 Philosophies 
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ritf fw sT# gifa #fv/ fetfi# 

5OTT {kfo H3T d" KvF^etl 
^fT ftjw ?r# tp* g?^ 3^, 

Htjfe hdf-5 ^Jd fdT'JTTr %VJ7T |r ?Ftl 
wet ftp* w*$ wafefir qarzr# H^ftr, 

M tfgA'fej sft a ’ f g cT 

wbT flpH tarnfe fw^ - sizr, 

itwarr hh afo >xvl§ 

7occ p>iu bhaavai taahe dekh au dikkaavai aap, 

D/isr da ran mil sobha dai suhaav^ee 
Jontt pria bhaavai mukh bachart sunaavai taahe. 

Sabad svraf Cur giaan upjaav-ee, 

Joes pria bhaavai dehdis pragfaavai taahe, 

Soee bauh rtaatf kee naaika kuhaav-ee. 

Joee pria bhaavai sihjaasan milaav taatie, 

Premras has kar apeeo peeaav-ee.2Q8. 

The one who desires for the [.over, he (lover) is perceived 
and becomes apparent. 

And the benevolent vision is endowed to deem him 
auspicious.(l) 

The one, who desires for the Lover, gets auspicious words 
narrated. 

As the awareness of the Shabad conveys the Guru’s 
knowledge^) 

The one, who desires for the Lover, gets revealed through ail 
the ten directions. 

And then one is really known as the heroine of the hero-(^) 

The one, who desires for the Lover, the couch enables them 
to un ite. 

And, then, captivated by the juice oflovc, one savours and 
reUshes,(4)(208) 
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HFt fJCTt cIU*# gfe £ ^i 

rT^t fip>f d'fd *ro<* ^ Hrt' 4 , 

Hst zm* mr$ asr ft aaftwt fti 
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M ijHtft mr# 3 het irftjft Itiisoifii 

Joes pria bhaavai make sundarta kai suhaavai. 

Sage sundreo kahaavai chkab kai chhabeciee hai. 

Joes pria bhaavai taahe baanak badhoo banaavai, 

Soce bantu kahaavai rang mai rangedso kai. 

Joee pria bhaavai taakee sabai kaamtta pujaavai, 

Soee kaamnee kahaavai seel kai su see lee hai. 

Jaee pria bhaavai taahe premras lat peeaavai. 

Sage premnee kahaavai rask rasetilge hai.209. 

The one, who desires for the Lover, is bestowed with 
splendour. 

And, then, the same damsel is known as lovelier titan all 
lovelies.( I) 

The one, who desires lor the Lover, embellishes oneself with 
adorations. 

And, then, only that one, in colourful decorations, is known 
as the wedded-one.(2) 

The one, who desires for the Lover, gets all hex longings 
fulfilled, 

And, then, that one is known as damsel of benevolent and 
refined dispositions.(2) 

The one, who desires for the Lover, savours the nectar of 
affection, 

Only that one is called the beloved, who is an ardent 
devotee. (4)(209) 
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rn&3i H3T fe mr yfr 

H? 3cT U%t fetfbfrf 

fm ’SfOlfft ft *1^'rtl H’H f^H?T £%, 
fadiJOl m %W H^TT ftl 

reiij ratrar aar frwr gr 3 1 ??, 

g^r vfts fot j *f3h *h$k #i 

fwatT Qh'HA 1{3TM sfif? 31%, 

faatjst ift ftbfr faro 4 #h Pinion 

Bi/ah biog sog set wop hue kritaas, 

Salih took tank hhae paatee likheeai bides te. 

Birah agon se swaanee maas krisan hue, 
Birkanee bhekh iekh bikhm so rides te. 

Birah biog rag lekhan kee chhaatee phuaiee, 

Sudan kart likhai aotam aves te. 

Birah usaasan prugaasan dukhit gat. 

Birkanee kaise jeeai birah proves te.210. 

Distressed by pain of separation, getting anaemic like the 
white-paper. 

And totally shattered, writes and sends a letter from the 
foreign-land. tzi (l) 

Distressed by the pain of separation, the skin is blackened 
like that of Krishna, 

And that is the message written by the one in love-pangs.(2) 
Distressed by the pains of separation, the writer's heart 
splits. 

And, crying hard, expresses the poignant predicaments.(3) 
The distressed one is anguished, and is laden with sighs, 
And that distraught one, how can survive when alienation 
prevai!s?(4)(2l0) 

l!5 Bhai Gurdas, on the instance of the Guru Aij&n Dev spent sometime 
at Varanasi According to Bhai Vir Singh Jee, he wrote such Kabila to 
express his anxiety regarding the separation from the Guru Jee. 
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yro irmr fnfe rraret an, 

fijH33 gfft JT^TT ^ I 

faftr h IW^'d fnfo ft^MTc ?3R fe^ 1 , 
fgfeHvr fipifTs- an fir aw #jt #i 
l?r fi?r gfe hbh fVtia 

»P3H fep»r?7 vaw*3>f q’ln #i 
fep«v> fimas ftfuj for^ ufe, 

Qk3jt afrr ijsr fam »«#r Eh&svtn 

Poorab sanjog mil sujan sagaaee hot. 

Sim rat sun sun sravan SCtttdes kai. 

Hidh siii biwaahr. mil drist dors iiv. 
Bidmatw dhiaan ras roop rang bhes kai. 

Pain sain samai srut sabad bibek (ek, 

Aatam giaan parmaatam proves kai. 

Ciaan dhiaan simran ulangh ikatar hoe, 
Prerrtras has hoi bism aves kai.2li. 

By dint of the heretofore writ, the gracious people meet, and 
get matrimonially engages, 

And (she) listens and relishes the messages 17 * .(l) 

Observing customs, the marriage takes place, and an urge 
prevails for vision. 

And, with his presence there, deliberates upon his nature and 
features.(2) 

At the fall of night, attends to the realization of Divine Word 
of the Guru, 

As through celestial knowledge, the Supreme Entity 
prevails,(3) 

Surpassing the knowledge, awareness and recitation, (she) 
converges, 

Captivated through the nectar of love, gets permeated to 
submerge into strange ecstasy.(4)(2l I) 

l3i Clandesii tic messa gc from her won Id be-huiband 
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sfe ft jjfftra tfe A ' febM ufifor w$ f 
Wfe ^ efe'n'o jjfe f^T-i■ ■ aT 3 1 ! 

huts!- sifet hIh 3h3jt »nt*3 ft, 

*raw wife aife ife3T §3 J dI ftl 
»rferw ufe TOt ftet mfo wfr, 
ire nra^iar fife wfeiwarat ti 

aarfe yfe g*feft gnfe gnf f 

trch Tfew rife wtT ftalr Wl ftimqn 

Ek sai adhik ek nesuikn anek jaakai, 

Decn kai daiaal hue kripaai kripaadhaaree. hat. 

Sajnee rajnee sas premras ausar mat. 

Able adheen gut hentee uchatiree hm. 

Jnee joee aagiaa hoe soee soee moan jam, 

Haath jore agrabhaag hoe aagiaakaaree hai. 
Bhaavttee bhagat bhaae chaaikai chaeelo bhajau, 

Saphat janam dhantt aaj meree baaree hat, 2i 2. 

One and more than one are the heroines of which. 

He is embodiment of compassion, and is kind and 
benevolent^ I) 

At the night-time, when the moon is the companion and the 
time is tike the Ncctaroos love. 

The meek and the obedient one, utters the request^2} 
Whatever is the command, accepted it will be with honour, 

(Saying this) and with folded hands, comes forward and 
expresses her meekness,(3) 

That, with the urge of meditation and great enthusiasm, will 
earn your favour. 

Because I had the opportunity of pleasure to earn for my 
emancipation of my life.(4)(212) 
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Preetam kec putive mat tanak ttmrka siaam , 

Taako pratibinb til tilak trilok ko. 

Bantu badcin pur pragal banaae raakhio, 
Kaamdev kot lot P°f avihk ko. 

Katun kotaan roop kec anoop roop chhab, 

Sakai singaar ko singaar srab thok ko. 

Kirtchat kataachh kripa titkee atul sobha. 

Surstee ko/ rttaan bhang dhiaan kok ko.213. 

A black mole, besides the pupil of the lover's eye. 

Even a tiny reflection from this, endows (her) virtues of all 
the three worlds.( I) 

The face of the beloved is adorned with such criteria, 

That even millions of Kam-devs 117 commence to toss and 
turn with its glimpse.(2) 

Millions of embellishments cannot endow as much charm. 

As the charm of that mole is superior than all the 
ornamentation .(3) 

Even an iota of benevolent vision enhances the glory of 
mole. 

Which, tike pied-piper, causes interruption in the meditation 
of the nymphs.(4)(213) 


,w Kam-devs - Cupids, the god of love 
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Sri Gut darns dhiaart khat dorian dekhai, 

Sakai darns sum dams dikhaae hai. 

Sri Gur sabad pane)) sabad giaan gaum, 

Sarb sabad anhad samjhaae hai. 

Maniar updes pnrves kui aves ridai 

And kau trades kai Brahm hrahmaae hai 
Ginan dhiaan simrtin premras rasik hue. 

Ek au anek ke bibek pragtaae hai.214. 

The one who contemplates on Sri Guru, he ponders not over 
Six (Vedic) Philosophies, 

As all the Philosophies are made perceptible through the 
vision (of the Guru)(1) 

Through Divine Word from Sri Guru, Enlightenment of 
Divine knowledge is realized. 

And, through five musical nodes ail the Divine Words are 
communicated.(2) 

When the sermon of holy-hymn permeates the mind, 

Then (one), revering the Creator, revels in the uni verse, (3) 

When through knowledge, contemplation and meditation get 
imbued, 

Then one and all perceptions become evident.(4)(214) 
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nfe fas H??>f s ufe fas y w 5fa, 

RW fa(7 S HdJlA di 

fas yjavlfa 7 ?^ fep>ps fas titm^ fakirs, 
fas rfdlfif s srast # Sts 9j 
R*fe s H3*r fas m s mm fa$, 

jtof gafs fas £|>r s ysrts $i 

^*j>f ftrasr fas fas$ S §5“ ^eT, 

fas H'UHatif S 337 Sts ^11 =?nM ft 

Sat bin sanjam na pat bin pooja hoe. 

Sac ft bin sock na jweoo jat-heen hai. 

Bin Gar deekhiaa giaan bin darsan dhiaan 
Bhaao bin bhagat na kathnee bhai bheen hai. 

$aant na santokh bin sukh na sehj bin, 

Sabad surat bin prem na prabeen hat. 

Brahm bibek bin hirdai na ek fek. 

Bin saadh sangat na rang livleen hai.215. 

No austerities needed for Truth and no worship accomplishes 
honour. 

As well, if thought is without truth, then the wearing of 
Juneau (sacred thread) 1 ' 4 is abased.(2) 

No pacification without contentment, no comfort without 
ecstasy, 

And without awareness of Shabad, the (Divine) affection 
pervade not. (3) 

Without the knowledge of Brahm, the mind does not achieve 
benevolence of the One and Only, 

Neither, one gets infused with holy hue, without the holy 
company.(4)(215) 


'** Juneau - Sacred thread worn by upper caste Hindus as mark of 
initiation.. 
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3w ?r HHHfa Iht3i£ii 

Outran kamai makrand ras lubhit hue. 

Charon hiimul taahe jag madhukar hai , 

Sri Gur sabad iihun sun gad gad hoe, 

Anmrit bach an taahe jagat udar hai. 

Kinchat kafaachh kripa Gur duiaa nidham. 

Scab nidhaan daan dakh dukh har hai. 

Sri Gut daasan daas daasan daasaan daas, 

Taus tin hidtiruud Bruhmaad samsar hat. 216. 

As soon as one attains the dust of the Guru’s auspicious feet. 

The whole world becomes like black bee to seek the dust of 
his feet( 1) 

As soon as one feels dated by relishing the melodious 
Shabads of Sri Guru, 

His Ncctarous words unshackle the whole world,(2) 

Even an iota out of the Gum's treasure of compassion, 

Becomes universal treasure of benevolence, and all the 
pleasures and pains arc eradicated,(3) 

The server of the servants of the Guru, and the server of the 
servants of (his) servants. 

Cannot be equalised, even, by gods like Indra and 
Brahmaad 1 w ,(4)(216) 


,H Brahmaa-d - The gods Brahma, Vishnu and Shiv 
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A% K% sfk JSK it 3HFraW ^1! ^^J3II 

+ 

Jab te parm Gur charan so ran aae, 

Charan suran tiv sakai sansaar hai , 

Charan kamai makrcoid charnamn'l kai, 

Chaahat charan rcn sakai akaar hai. 

Charan kamai xukft stmpat iehj ghar, 

Nihchai mat purmaurth beeehaar hai. 

Charan kamai Gur mehma agaadh badh. 

Net net net namo kai natnaskaar hai-217. 

When one comes under ihe shelter of the Guru’s auspicious 
feet, 

Then the whole world seeks the protection of one’s feet.(1) 
Ihe dust of the lotus feet is like the nectar, 

And the whole humanity yearns for this dust.(2) 

Through lotus feet the abode of ecstasy is sought, 

Then, through tranquil perception, the celestial 

understanding prevails.(3) 

The auspiciousness of the Guru’s lotus feet is heyond 
comprehension, 

Great, great it is and I, again and again pay my 
obcisancc.(4)(217) 
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Charon kumnl Cur jab te ridhai basaae. 

Tab te asthir chit anat rta dhaavhee. 

Charon karnat makrand charnmrit kai, 

Priiapai amar pad sehj smaavhee. 

Charon kamal sukh man mat niwaas kceo, 

Aan sukh ttaag Har Noam liv laavhce. 

Charan kctntai makrand vaasna niwaas, 

Aan vaas pheekec bhace hirdai na hhaavee.218. 

When the heart is permeated through the Guru's lotus feet, 
Then the wavering mind stops wandering aimlessly,(I) 

The dust of the auspicious lotus feet is Nectarous, 

Through which one achieves the sptendorous state of 

ee$tasy.(2) 

Since, through auspicious lotus feet, solace dwells in the 
mind. 

All the amenities are discarded and only the Godly Name 
prevails. (3) 

When the aroma of the dust of auspicious lotus feet is 
absorbed. 

All other aromas seem insipid and the heart does not 
acknowledge thcm.(4)(218) 
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Baaree bauh naaik kee naaika piuaree keree. 

Gheree mn prahal hue nindra rtain chhaaikai 
Premnee patburia chaeetee pria aagam kee, 

Nindra ko niraadar kai soee na bhai bhaae kai. 

Sakfiee hutce sol thee bhaee gaee sukhdaaik pai t 
Jaha ke tahee !ai raakfie xangam sulaae kai. 

Supan charitar mai na mi trek milan dee nee. 

Jam raop jaamrtee na nibrai bihaae kai.2!9. 

When it was ihc turn of the favourite wife 155 of the hushand 
with a multitude of spouses. 

She was drenched in dreams and fell asluep.{ 1) 

The affectionate ones, imbued with chasteness, wait avidly. 

And by relinquishing the sleep* they do not remain in 
si umber.(2) 

In spile of being the cohort of the lover, I remained asleep. 
Leaving me there in slumber, left without the union.(3) 

The wonder of the dream let me not meet my companion. 
Now the frightful night, neither prolongs nor ends.(4)(219) 


1 Naik or Naika means hero of h eroine bm here they have been used as 

husband and wife. 
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Roapheen kulheert gunheen giaanheen, 

Sohha keen hhaagheen top het?n baavree. 

Drixt dams hern sabad surat keen, 

Rudhhal keen soadhc hasat HQ paavrce, 

Preet keen reel been bhaae bhai prated keen. 

Chit been bit keen sekj stthhaavree. 

Artg Qttgheen deenadhern praacheen lag, 

Charan sara/i kaise praapat hue raavree.220, 

Devoid of beauty, progeny, virtuosity, knowledge, 

(As well as,) glory, providence, austerities, I am wandering 

around.(l) 

Devoid of vision, awareness of Divine Word of the Guru 
intellect and power. 

Neither my feet nor my hands remain capable.(2) 

Devoid ol'lovc, riles, brotherly affections, 

(As well as,) being of callous mind and with lack of 
monetary facilities, I have lost ecstasy and patience,(3) 

Losing all my body, deserting religiosity, adhered not to the 
sermons. 

And with all these qualities, how can I achieve the touch of 
your auspicious feet?(4)(220) 


250 / Kablrt Sawj&iyy* - Bhai Gurda& Ji 





uif y# anr 3n ^Vb>h 
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Jan-nee suteh bikh del het kaun raakitai , 

GAar mural paahrooaa kaho kaixe raakhetsai 
K a reed a jau botai naa\ kaho kaixe puavui poor, 
Agooaa oobaat paarai kaapai deen bhaakheeai, 

Khuile jtiu kh/iae boor kaun dbaae raakhanhaar, 
Chakarvai karat ctniaatr poochai kaun saakheeaL 
Rogeeaijau baid maarat ntitarjau katrtaavai droh. 

Cur na mukat karat ka pat abhtaakheeai 221. 

The mother poisons her son, then how can he be saved? 

If the watchman commits burglary, who else can be 
trusted?(l) 

If the boatman sinks the ferry then how can the other bank be 
reached? 

When the leader starts swindling, then who else can be 
relied?(2) 

If the fence starts eating the harvest, then, what could the 
owner do? 

If the sovereign indulges in injustice, then who will care for 
thejudge?(3) 

If the doctor kills the patient and the friend commits perjury, 

The Guru endows not the emancipation, then, whose 
benevolence could be soughl?(4)(221) 
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Gunnukh bees, ik-ees whang save jaanai, 

Aapa apranpar parmpad paaecai.222. 

Like the bee, mind meanders around in ail directions. 

But, then achieves consolation by submerging in the 
enclosure around auspicious feet (of the Gum).( 1 ) 

Relishing the serene, aromatic and unique comeliness, 

Then, the mind like bee wanders not away,(2) 

Imbued with ecstasy and radiating in Divine light, 

Remains permeated, and is attuned blissfully w ith (celestial) 
melodies.(3) 

Remember, only that (jumiukh fully (cent-per-ccnt) 
understands. 

Who achieves the celestial status, through the surrender of 
self*(4)(222) 
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H?> f>^r ’Hdddlfd, 

HfoQ wra - fccfd t*?r vrdt ^i 

B'dB HBW Bits' £cf Hd^d fa^, 

Wfr feH3B gfe T&ft f=ft I 

^ ftrfijwnu 3?f n fwf 

Mfbfcfa fsgw #i 

TSBVfS 5MS3B t^Jt ufff, 
ajBHftr wm ft bbk fteitit tftmsBit 

Man. mrig mrigmad achhat anta/gat, 

Bhoolio bharm khojat phirai ban maahee jee. 

Daadar saroj gat ekai sarvar bikhai, 

Attiar disamar hue samjhai naahee jee. 

Jaise hikhiuudhnr tajai na bikh bikham kau. 

Ahlttis baavan hirkh hiptaahee jee~ 

Jaise narpat supnantgr bhekhaaree hoe, 
Curmukh jagat mai bharm mitaahee jee.223. 

The mind sprints fast like a deer that runs because of the 
smell of musk coming through liis own head, 

Not realizing this, it runs around chasing the aroma, JJi (1) 
Although the frog and the lotus abode in the same pool, 

But, as if living in different domains, appreciate not each 
other,{2) 

The way, a poisonous snake relinquishes not its poison. 

In spite of keeping itself wrapped around the sandalwood 
tree.(3) 

The way, a Raja becomes a beggar in the dream, 

But the Gurmukh wanders around in the world eradicating 
the inconsistencies.(4)(223) 

111 It is said that the musk exists in the head of the deer. The deer does 
not realize this, thinks smell coming from somewhere outside and 
runs after the source. 
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Uf^ tffe ufe 37T K9^IRP8 II 

Bane huebaghoola tmaemandatphirai tau kaha, 

Baasna kce sag jaag jugal na jaartteoi. 

Koop jal garo baadhcti niksni na hue smuruiar, 

Cheel hue udai na kkagpat unmaaneeai. 

Mama hit khod na jogeesur gttpha kahaavai. 

Sarp hue chiranjeev bikh na balaaneeai. 
Gurmukh trigun aleel cheel hue steel, 
fiaume fcfioe hoe ren kaamdhen maanccoi. 224 , 

Becomes like a whirlwind, which roams around in Lhe 
atmosphere. 

But, with the brunt of self-conceit, knows not the contrivance 
of eradicating the (cgo).(l) 

The water fetched out of well, by using rope and vessel, 
cannot be epitomised as sea. 

And the kite by flying high in the skies cannot claim itsel f as 
the king of the bird$,{2) 

A hole dug by a mouse cannot be declared as a yogic-cave, 

A snake, with the elongation of age, docs not relinquish 
poison.(3) 

But by shedding three vices, a Gurmukh puts his mind into 
the future. 

Surrendering ego, reveres the dust of the Guru’s feet as Kam- 
Dhen,(4)(224) 
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So bad sural iiv Gur Sikh sandh mile, 

Aatam avcs panrnutUim prabeen hai, 

Tate mil tal s waanthonnd*muktiiahal hue, 

Paariify ktii paarax parspar keen hai. 

Jut mil jot jaise deep km dipt deep, 

Heerai heera bedheeat aapai aapa cheen hai , 
Chandan banaaspatee baasna infraa-v gat, 

Chgtur baran jan htl akuleen hai. 225 . 

Through the awareness of Divine Word, the Guru and the 
Stkh meet. 

Then the amalgamation of the soul with the Supreme Soul 
becomes dextrou$,(1) 

An element merges into another element; the immortal rain¬ 
drop enters into the seashcll and turns into a pearl, 

And the (metal) touching philosopher’s stone is transformed 
into philosopher's stone.(2) 

Through Divine-light is kindled the Divine-light like the 
flame of one lamp ignites the other lamp. 

Also only a diamond pierces through a diamond, thus, to 
present its attribute.(3) 

Die aroma of sandalwood spreads out through the adjacent 
flora. 

The same way, the four social-orders gain casteless 
cha racterist ic,(4)(225) 

,Ji Swantboond - An i mtnortal i sing rain-drop.. 
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xfjA 'rf fearer £ ipra* urt ti 
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3[J ftw ii M w ipft dim£U 

Gurmat sat ridai SQtroop dckhe drig, 

Satnuam jihha ksii premras paac hai. 

Sabad bibek sal sra'van sural naad, 

Naaska sugandh sat aaghran aghaae hai. 

Sant chamamrit hast avlanb sat, 

Paaras paras hoe p auras dikhuae hai. 

Satroop Satnaam Salgur giaan dhtaan. 

Gur Sikh sandh mile atakh lakhaae hai.226. 

With Gurmat permeating the heart, the eyes perceive the 
truth. 

Then Satnaam prevails upon the longue, and one gains the 
Nectarous juice.(l) 

Perceive the truth of the Shabad; imbibe in the awareness of 
the melodious Shabad, 

And then the true aroma enters the nose to fulfil (the Divine) 
urge. (2) 

Succour through the touch of auspicious saintly feet endows 

enlightenment. 

As the Paras through the contact transforms (other metal) 
into Paras.(3) 

True Form, True Name (comes) through contemplation upon 
Sat Guru, 

And when the Gum and the Sikh integrate, then the 
inexplicable becomes cxplicable.(4){226) 
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rf^; gftr fftt it wm wit ftii^jii 

Aaima tribidhee jatar ktiltjr sai ikatar bhtie , 

Gurmat sat nihchat man maane hai, 
Jagjeevan jag jag jagjeevan mat, 

Pooran Brahmgiaan dkiaan ur aane hai. 
Snokham jutthaol moo! ek hec anek mek. 

Gems gobans gat prem pehchaane hai. 

Kaaran mai kaaran karan chi tar mat chi tew, 

Jan tar dhun jantree jan kai jank jaartc hai. 227. 

Wavering three virtues of mind are consolidated. 

And, through Gurmat, the truth is infused in the heart,( l) 

The Life-benefactor of the world is pervaded in the world 
and the world is manifested with the Life-benefactor, 

And the knowledge and the contemplation upon the Absolute 
Brahm enable to get this inculcated in the heart.(2) 

Small and large, unique and common, they all have the same 
root. 

And are recognisable (ike the milk of cows (which is 
similarly in qualities) although their varieties vary,(3) 

The Creator (subsists) in his creation Same way, is the 
painter in his painting, 

The music in the musician and the parenthood in the 
o flfspri ng,(4)(227) 
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&S ZZ A « fec P t w u*b ^ $1 
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Naaik hai ek ar naaika asaf taakai, 

F,k ek naaika ke paant'h paanch poo! hai. 

Ek ek pout grih chaar dinar naatee, 

Ekai ekai naatce doe painee prasool hai. 

Taahoo k nack pun ekai ekai paanch paanch, 

Taate chaar chaar sut santat sanishont hai. 

Taatc aafh aafh sula, suta suta ciath sal, 

A iso parvaar kaise hoe ek soot hoi.228. 

The hero is only one and rest are the heroines, 

Then each heroine is bestowed with five sons each,( 1} 

Each son has four grandchildren each. 

And each grandson has two childbearing wives each.(2) 
There after, each one produces five (children) each. 

And from them, the offspring of four each are created^) 
From them eight girls each, from each girl eight girls each arc 
produced. 

And, then, in such a multiplicity of family, how can one’s 
inind remain conscientious.(4)(228) 
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Ek man aati r khand khand paach took. 

Took took chaar phaar phaar doe phaar hoi. 

Taahoo to panose au ptieesa ek panned (sank, 

Jaank {(tank maase chaar attik prakaar hai. 
j Maasa ek aa(h rates, rates oath chauwar kee, 
ffaat hunt kan kan tol tuladhaar hai. 

Pur pur poor rahe sakaf sansaor hikke, 

Bas aavai kaise jaako eto bisthaar hoi. 229. 

One maund* lJJ of weight has eight units and each unit has 
five parts. 

Each part is divided into four parts, and then each one has 
two parts eaeh,{1) 

From them come out paise* and each paise* is divided into 
five takkas*, each takka is four masas* each, and thus they 
are variab!e.(2) 

One masa* is eight ratis*, each rati is made of chawals, 

And they are used to weigh grains etc through all the 
weighing-scales.(3) 

Such criteria is spread through out the world, and, when, the 
world is revelling this way, 

Then how can that be realized whose spread is so 
vast?(4)(229) 


m * These- are various units of weighing and measuring. 
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fiu-idt >1 7 HsTET d S' 1 %, 
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Khagpai prabai paraakramee parmhans, 

Chau fur chalur mukh chanchal chapal hai. 
Bhujbalee asa{ bhuja taake chadless kar, 

Ek sau ar saath paao chaal chala dial hai. 

Jaagral supan ahinis daihdis dhuavai, 
Tribhavan prati hoe aavai ek pal hai. 

Pinjuree mai arhhat udiat pahuchai na ko-QO. 

Pur pur poor gir ia>‘ that jaf hai. 230 . 

(The magnum bird) heron is powerful and intelligent, 

And is clever with sharp brain, and remains alert from all 
four directions^ 1) 

Very sturdy with eight arms and forty hands, 

One hundred and sixty feel for unstoppable gait,(2) 

Day and night, whether in dream or awake prevails 
everywhere. 

And moves around through three domains of earth, skies and 
heavens .(3) 

Unclosed in the cage a bird can Jly not but it has access to all 
the towns, jungles and mountains (4)(23G) 
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Jaise panchhee udai phirat kai etkaaschetaree, 

Jaar door pinjree mai raakheeat aan kai 
Jaise gajraaj gaihbar ban mai tnadan, 

Bas fine ntahaavat kai ankusah matin kai. 

Jaise bikhaadhar bikhm bil mai paaiaal,', 

Gahe saupbeta taahe maniran kee hi an kai. 

Tense tribhavan praii bhramai chanchai chit, 

Nihchai hot mai Sat gar giaan kai. 23 J. 

Like, a birds which flies around the skies, 

But when entangled in a halter, it is put in a cage.( I) 

Like, a burly elephant gets exhilarated in the jungle, 

But when captured becomes obedient through the sharp stick 
of the Mahaavat,(2) 

Like a snake which remains in the whole leading to the 
celestial heights, 

But gets caught through the entrancing spells of the snake- 
charmer,^) 

Similarly, the mind wavering through the earth, skies and 
heavens. 

Gains tranquillizing intellect through the Satguru’s 
wisdotn.(4)(231) 
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Rachtta charitar chitar bism bachi tarpon. 

Ek ntai cjnek hhuant anik prakaar hai , 

Lochan mai drisf sravan mat surat raakhee, 

Naaska sitbaas ra$ rasna uchaar hai. 

An tar hee an tar nirantreen srotan mat, 

Kaahoo kee na ko-oo jaattai hikhm beechaar hai. 

Again charitar chtira jaaneeai chitero kaiso, 

Net net net namo name namaskaar hai.232. 

The wonder of creation is a unique phenomenon, 

Unitary it is, but is laden with diversities^]) 

Eyes are endowed vision, ears achieve audibility. 

Nose accomplishes smelling trait, and the tongue is 
bestowed with power to express .(2) 

Existing inside, they create such variation, 

They know not each other and create variable thinking.(3) 

The trail of creation is irredeemable and cannot be 
ascertained, 

Great, great, and great is He and 1, again and again, pay Him 
obci$ance.(4)(232) 


2,62 t Kabirct SawaVyye - Bhai Curdas Ji 





>rfew ffffew ifae? far 5?, 

Uf3 MJZ UjfccT ft HW uf£cT ft\ 
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Maaiaa chhaaiaa panckdoot bhoot udmaad that, 

Ghat ghat ghatika mai saagar anek hai. 

Audit pal ghatika jugaad parjant aasa , 

Lehar trang mai tia trisna kee fek hai. 

Mars itsan.su prascmg dhaavat chatur kunt, 
Chhirtak mai khasid hruhmattd jaavdek hai 
Aadh kai biaadh kai upaadh hat asaadh man, 
Saadhbe lea it charan saran Gut etc hai. 2 3 3, 

The illusion of mammon, and devilish five vices are 
disastrous. 

As they, in the stream like bodies, are creating sea-like 
havocs. (1) 

Age is diminishing but magnum are getting the expectations, 

And, enveloped in the waves of pleasure, is seeking 
protection through avarice.(2) 

Strewn with desires is (man) wandering in all directions. 
And within a few moments run around in all the domains.(3) 

Being imbued with various tormenting diseases, and infused 
with mind full of vices, 

Finds solace only by seeking protection under the One and 
only, the true Guni.(4)(233) 
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Jaise man hagat hai lekhak ko lekhai bikhai, 

Har jas likhat na <ai$o fhehraav-ee. 

Jaise man hanj biohaar ke bithaar bikhai. 

Sabad surat avgaahan na bhaav-ee. 

Jaise man kanik au kaamnee saneh bikhai, 
Saadhsang laise mh pal na lagtmv-ee. 

Maaiaa bandh dhandh bikhe auvadh bihaae jaur., 
Gurupdes been paachai pachhutaav^ee. 234. 

The way, a writer feels in his mind, he writes down, 

But everything delineated docs not transpire in that 
manner.(l) 

As the trading criteria of mind has a magnum expanse, 

It does not relish the awareness of Divine Word,(2) 

As the mind is absorbed in gold ornamentation and damsel, 
It docs not take pleasure in the holy congregation.(3) 
Permeated by illusionary forces; the life goes on proceeding, 
And devoid of the Guru’s sermons, in the later life, 
report ts,(4)(234) 
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Jai.se maw JAaovai par tan dhan dookhna lan, 
Sri Gvr so ran saadhsang tan na aav-ee. 
Jaise man iaagai praadheen keen deenta mai, 
Saadhsang Satgur sewa na lagaav-ve. 
Jaise man kirat birat mai magan hoe, 
Saadhsang keertan mai na thaihraav-ee. 
Kookar jto chauch kaadh. chaakee chaafibe kau jaae, 
Jaakemeethee laagee dek.hai taahee pdchhai dhaav-ee.235. 

When the mind gets infused with some one else’s wife, 
wealth and denigration, 

It does not seek the association and patronage of Sri (iuru,( I) 
As the mind gets influenced by other people’s lowly jobs. 

It does not get involved in the service of Satguru’s holy 
company.(2) 

As the mind gets busy in the daily routine (of life), 

It takes no pleasure in participating in holy recitation in the 
divine congregation (3) 

It is like a dog with greedy face, going ahead to lick the {spi It) 

flour, 

And runs towards the place wherever sees the illusionary 
trait prevailmg,(4)(235) 
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Sarvar mai net jaanee daadar kamal gat, 

Mrig mrigmad gat antar mi jaanee hai. 

Man mehma na jaanee aih bikh bikham kai, 

Saagar mat sankh nidh been bak baanee hai. 
Chtindan sameep jaise baans nirgandh kandh. 

Ulooai ahkh din dinkar dhlaanec hai. 

Taise baanjh hadhoo mam Sri Gur purakh bhef, 

Nihchai sebal jio haumai ahhimaanee hai.236. 

The frog, living in the tank, realizes not the significance of 
the lotus-flower. 

And the deer does not appreciate the illusionary-altribute 
lying in his head,(l) 

In view of the frustrating poison, die snake does not 
recognize the existence of manni 1,4 in its head, 

And the shell, lying in deep sea, does not appreciate its own 
worth.(2) 

The bamboo tree remains devoid of fragrance in spite or its 
existence next to the sandalwood tree. 

And the owl, even in the sunlight, remains in meditation 
(keeps its eyes shut)(3) 

In spite of achieving the protection of the entity of Sri Guru, 
going around like a barren woman, 

And remain in ego like a fruitless Sinmbai 1 ” tree,(4)(236) 

114 Top most vertebra of snake is supposed to cure snake-bits; 

|K Sinmbal -A tree, which looks charming and at tractive, especially to 
the birds but produces no fruits ,not evert worth for the birds, 
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B()<F OdWH fut-v, 

7> Tjrx w Jjrfscr fire db 
Qfed *iHc# iB^fen sswi^t, 
vt&k ^ cid'fe >H T fe drr ^ g*re #1 
ftwH* HHdl 33T fftU6» fTtf spj, 

aftr n ws ?fw ^i 

M HH H l UWdlfj HTO H¥T f 

ufu^ Ow'd'*) wfimre ehtqapti 

Ztor/r/jrj chatur-mims bhido no pakkaan si to, 

Nip/a i na dhaan paan anik upaav hat. 

Udil basani parphuhi banatispatee, 

Mautfii na Iceireer aad bans ke Sttbhaav kai. 

Sihja sanjog hhog nihphal baanjh badhoa. 

Hue na aadhaan dukho dubidha duraav kai. 

Taise mam kaag saadhsangai maraal sabha, 

Rahio niraahaar muktaahai qpiaav kai.237. 

The stones set not wet through the rain coming from all the 
four directions during the monsoon. 

And, even with great efforts, crops can be grown not on 
them.(l) 

During Basant (Spring) Season), the vegetation blooms, 

But the plants, like the ones of wild caper variety, flourish 
not. (2) 

The barren woman remains sterile even after copulation on a 
couch. 

Cannot produce the offspring but tries to hide her 
advcrsity.(3) 

The same way, me, a crow IM , although in the company of 
swan like piety. 

Remains deprived of pearl like cuisine.(4)(237) 

IS6 Crow subsists on food from rubbish and garbage 
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rr£?r M iftff, 

TOtT >) 5 JiFT^ri 
tf'fd td W3' oft: qjsfccf HSft j? r ^ 

M’lv frSd^tt wiz 3F I 

JH^T §m yfe WScftf $V 
Ua@U5T¥ *tf§ fm 7> fHd'<dtfl t 
M <ft w wv fraife aifer, 

?3Hfe- gw ?W tT*tflH3tll 

Kaput srteh jaise dhoklee rtiwactwai sees, 

Taakai has hoe jal handhart mat tiav-ee. 

Daar del khei hue parpbalit saphal taate , 

Aap tnhphai paachhe bojh uktaav-ee. 

Ardh urdh hue unukrom futi „ 
Pompkaar au biktiar na mitaav-ee. 

Taise hee asaadh saadh sangat subhaav gat, 

Gurmat durmat sukh dukh paav-ee. 238 . 

Deceivingly, the contraption 13T bows down its head. 

So that water acquiesces and is trapped in its love-bondage 
(bucket),(l) 

Spills in the (farm) Held, to make it fertile, 

But it, itself, becomes empty, left just to boar its own 
burden.(2) 

Going down and up it carries on, 

But water docs not relinquish its useful treat.(3) 

The same way, is the criteria of holy congregation. 

As Gurmat and evil-mindedness reciprocate the comfort and 
su fTcrings .(4)(23 It) 


137 Contraption -The prop fixed on a Persian Well, which is pushed to 
bend down with a bucket to fetch water. 
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ftft ggte vrnft, 

3 ^ 7 : afe? frfe t£ fti 

yfe riQ wn? HAti'y U3?j ^ 

al 7 > »f?T7 9ai#w ^ ^i 

afaer fvu’A ft z 7 # farfe, 

at Tffeur^ ’*W3 T TT ^fUtfiJl di 
fire# fwf w $?> aar fW?ft ipst, 
msz mtit mt wz oftr ^sv^ tiiPSTfii 

Jasset tau kucheel paviturta a test maakhee, 
Raakhee na raihat jaae bai/tse ichhachaaree hai. 

Pun jau ahaar sanbandh parves karat, 

Jarai na ajar ukied khed bhaaree hai 
Badhik hsdhaan jio udiaan mas taatee dikhaae. 

Kami jeevghaat apraadh adhikoaree hai. 
ffirdai bslaaa ar na in bag dhiaanee praanec, 

Kapaf snehee debee ant hue dukhaaree hai. 239. 

The way, the dirty and polluted fly cannot be refrained, 

And, as per its own choice, sits wherever it likes,( 1) 
Accompanying the food, if it goes in (the stomach) 

Being indigestible, through vomits, it inflicts grave 
ineonvenience,(2) 

A hunter in the jungle, deceptively putting false lati n *, 

Indulges in slaughter of innocent animals and becomes guilty 
of carnage.(3) 

Cunningness is in the heart like a tomcat, but pretending to 
be mediator like a heron inside. 

Such a hypocrite, at the end, faces distre$&,(4)(239) 


131 Tati - A partition treated using bamboo sticks etc. to mislead the 

birds 
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my sft f>j3T>TW faft, 

“(dirt Ufofo IVlQ tTBT fled! I 

Hh qoi lot'i'ro tf’IV c<()^ MU 7 ? 1 Wlo, 
arfecr ftrara fwfiroij *imti 

to hjw€t mirat 

^•ri? S'fll 9'ftf *^V ^!_ue1 t 

Rto ^ fwrar H'UH'tjife ft, 

to?f HBftr sbr arsis ^ irehi^Bog 

Gaoomifkh hough jaise basal mrigmaal hikhai, 

Kongon ptuhar jio hiheeaa khag moh-ve, 

Jaise bag dhiaan dhaar kart a hour meen, 

Gamka singaar soaj bibhchaar johee. 

Ranch batwuarn hhgkhdhaaree jio saghaatce hoe. 

Ant phaasee door maarai droh kor droh-ee. 

Kapat sneh kai milai saadhsangal mai, 
Chandan sugandh boons gatheelo no boh-ee. 249. 

Like a cow-faced lion, jumps in the herd of dear, And a cat, 
wearing sacred bracelet, arrives and deceives the birds lW ,(l) 

Like Indian heron pretending to be in meditation, tries to 
impress the ftsh, 

Like a prostitute who adorns herself and then looks for some 
paramour,(2) 

Like a robber who disguises as sanctimonious person, 

But, in fact, he is a betrayer and killer through halter,(3) 

Such like person if comes in the association of holy 
company. 

Remains like a bamboo and achieves no aroma (4)(240) 


° w A cat comes towards the mice wearing a holy bracelet showing that 
she has returned from a religious sojourn and has become a pious 
being 
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ww ew ais? dt atsra for? ?i 

fnw? %3 r\% %2w 

n’«§ru fori? fair tp? ^| 

w? fen?h»i? was ft ?ar fat, 

asrT raOd r d $ faw Srtf?^ ti 

toh 7 fwrr gn?5^ mi? afnf, 

ggfn#a for unya ws fhi=mn 

Aad hee adhaan bikhai hoe nirrnaan pratinee, 

Maos das gatiat hee ganat bihaat hai. 

Journal sul sorb kutamb (mandmaee, 

Baalbudh ganat bateet nis pro at hai, 

Padhai bihaaveeat joban ntai bhog bikhai. 

Bona; biohaar he buhaar lapfaai hai. 

Badhta biaaj kaaj ganat avadh bee tee, 
Gurupdes bin jampur jam hai.24I. 

Human is conceived in mother’s womb, 

And ten months pass by just by counting^ 1) 

The birth of a son brings happiness io whole family. 

And the days and nights slip by quickly,(2) 

Gets education, attains youth, gets married and copulates, 

And engaged in spreading the business, expends life very 
swiftly,(3) 

Expanding business ends not and life spans goes on and, at 
the end without the Guru’s precepts, reaches the domain of 
death,(4)(24l) 
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d* ssrtff fesrs 

farrat $ fefrr ^ gif >r^ di 

iraHw yd+t* <^ T d9 ? 

%z e^fw t*r wfa arfir >w£ <!h 

frwgJT H 7 ^ wuf 1 ' jfytH" ?fe t 

Hirer ixnrer af? qw fujw£ ti 
jrfefv rrfejsnr nfd^d fw?r ( 

Hfdijd Hf? Hfe Rf? W7t th=?8qil 

Jaise chak-ee chakvu handhuk ikutar keene, 
Pinjaree mat base ft is dukh sukh maane hai. 

Kaihat parspar kof surjan vaartto. 

Of durjtirt par jaahe gaih aane hai. 

Sim rati man tar kot aapda sampda kof. 
Sampada aapda kof Prabh bisraane hai. 

Sa troop Satnaam Satgur giaan dhtaan, 

Satgur mat sat sal kar jaane hai. 242. 

The male anil female Rudy-sheldrake are caught and put 
together. 

Enclosed in the same the cage, they share their comforts and 

S0TT0W5,(1) 

They express to sacrifice thousands of others, even, kind 
people. 

Upon the one who, after catching them, has put them, in the 
same cage (to remain together). (2) 

By deliberating (upon God), even, millions of sorrows turn 
into solace. 

And millions of sorrows conquer if Prabhu, the God, is 
forgotten,(3) 

Meditate upon the knowledge of Satguru; the True-form and 
the True-name, 

And deem the Satguru as the truth and the intellect,(4)(242) 
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yf?T ^ tt, 

SK3' *f&ar Sfer h'Sht ti 

yfe" o(d H r Aff WcSK fctri-rcy yfe, 
ferric mat? gate airaw fir ?h 
yfo an H J iJHdj 33?> rrafrr aj?, 
fei'JTO ft|^‘o ftW5?7 i{K VW l{S3f ^1 
H<?sr tre* araw gtrew 

ofe hot ^ bwar ^ii^sais 

Pun kai panehint me! kite! hoe kaise, 
fthurmut anek jon kutanb SCWjQg hat. 

Pun kat maanas janam ntrmo! hoe. 

Drist sabad surat ras has bhog hai. 

Pun kat saadh song charan saran Gur. 

Giaati dkiaan simran pretn madh projog hai. 

Saphal janam gitrmukh sukhpha! chaakh, 
Jeewanmukat hoe log mai alog hai. 24 3, 

When ihe creation of five elements is integrated. 

After wandering through many births, unique entity is 
attained^ I) 

When the human birth becomes auspicious, 

(It) revels in (Divine) vision and awareness of Divine Word 
of the Guru,(2) 

When, through the holy company, (it) seeks blessings at the 
auspicious feet of the Guru, 

It gets imbued with knowledge, thought, and meditation^) 

Auspicious is the birth of (jurmukh, who can savour the fruit 
of comfort, 

And, while leading temporal life, achieves the 
e ma n c i pat i on, (4)(243) 
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Ratrhan chritra c ft ilra bism bachitarpon. 

Chit rah chitai chiiai chit era ur conceal, 
Bachan bibek (ek ek hee anekmek, 

Sun dhuti jantar jantar dhonrec unmaaneeai 
Aten basan dftan sarb nidhaan da an. 
Koruna nidhaan sukhdaaee paihchaaneeai. 

Kalhta hakta srota daata bhugta, 
Smhagpoorait brohm Gursadh sang jaaneeai. 244 

The process of Creation is distinctive and vibrant, 

Observing His creativity, the Creator pervades upon the 
hcarts.(l) 

Through the knowledge of One, the One which is unitary in 
diversities. 

And, is like a vocalist deemed permeated in the tunes.(2) 

All living and wearing are through His treasures of 
benevolence. 

And the treasures of His benevolent empathy endow 
comfort.(3) 

And He, (with the traits to) talk, narrate and listen is 
omnipotent. 

And Him, the Absolute Braham, is known through the holy 
company of the Guru.(4)(244) 
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3TC U3T, 

fggff »«£er xff hw trab*i 

*far wr yn? hhzh'tt re #r, 

^ W 3H »H3U? >TOb»h 

yff #bt wnr vawnr tiff >ms^, 

1$M faScf wrtefi 

®gyfa ?gvff w wy, 

WffH - ’H^TT U3HT3K fHPJTffh'S'll^ay n 

l.ochan $ra van mukh naasfca hast pag. 

Chilian awk man mek jaise jaaneeai. 

Ang a ng pusaf tusatmaan hot jaise, 

Ek mukh swaad ran arpai maaneeai. 

Moo! ek saakha parsaakha jal jio anek, 

Bruhm hihek jaavdek ur aaaeeai. 
Gurmukh darpan dekhceat a a pa aap, 

A a (am aves parmnQtam giaaneeai.245 , 

Eyes, cars, month, nose, hands and feet, 

'I’hey are variant but known (and act) through one mind,( l) 
Each limb is contented and satiated. 

But only one mouth is known to provide all the viands and 
tastes .(2) 

Just one is the base (tree-trunk) but the branches (needing 
water through this) are plenty, 

(Similarly,) ponder upon the expanse of Braham’s 
discernment.(3) 

A Gurmukh observes his own reflection in the mirror, 

And through self consciousness realizes Parmaatma 140 , the 
God, Almighty.(4)(245) 


l4p Pa [Thant mu - Supreme Soul, the Ciod, Almighty 
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tT? H3 fiTUTTW WUtT liiiT, 

OflK UldtH yrl* l nfitW d T rl 11 

pH^Adldt fAStff. efem fnwt, 

WZ! 3f- ^ ffgrfj 0-| 

watf ultra cranw ^ d'Holfj, 
fetf s , IV'H T 0T| 

'W7FE Hyg iw ygtF tpr?>, 

Hfe yfft D'H *Til*304ff 

Jat sat singhaasan stihaj son! ok is man tree., 
Dharm dhceraj dhuja abichal raaj hai. 

Siv n agree ttiwaas daiaa dulftanee miiee. 
Bhang Urn hhamiaaree bhaao bhojan sakaaj hai, 
Arth beeoiaar pannaarih kai raajneet. 
Chhatarpat chhima chhatar chhaaiaa chhab chhaah hai. 
Aaanad smooh sitkh saatti parja prusatt, 

Jagmag jot an had dhun haaj hai.246. 

The chastity is the King and contentment, the Minister, 
Patience is the Banner, and solidarity, the Governing^ 1) 

Abode is the Town of Bliss, where Compassion becomes the 
bride, 

The Destiny is the treasure and viands, the Object! ve$,(2) 

Virtuous Pursuit, its Polities and forgiveness, its Royal 
Canopy, 

The adoration lor which it is spread through ail domains.{3) 
The bliss and comfort prevail in the entire subject. 

While the glitter of celestial Word is proclaimed 
loudly.(4)(246) 
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§BW fjd^l fSoPW f}\ 

?PZ UJ7 ?ft% fetT fHUTH?T tt, 

rtdld ’afgimra ri’/e fidtf'A" di 

>wT 7 «fir Mr mwt¥ fereif ot, 

UHK fotPTT ftpTHTfr )5HK^ 

QftHTT Vitjjft 33IK TOU? jjfiS, 
M'tHdt faT»>p?» ftmrs fgnam thi ti 

Paancho mimdra chakar khat bhed ehukarvai kahuae, 


Ulangh 

tribenee rrikufee trikaal jaanee 

hai 

Nay gkar feet nij aasan 

singhaasan 

imu< 

Nugiir 

agampur jane 

fhaihraane 

hai 

A aw 

sar tiaag mmnsar 

nihchal 

bans. 

Farm 

nidhaan bismaabe 

hismaane 

hai 

Unman 

mugan gag&n 

uwhad 

dbujj. 


Banjul neesaaa giaan dhiaan bistaane hat.247. 

Relinquishing (Yogic) five ear-tops and six rings, claims to 
he a universal king, 

And defying Tribcni, and Trikuly, achieves the awareness of 
all the three eras (1) 

After winning over the Nine-Duaars (Nine doors) 1 * 1 , he 
professes sovereignty of Dasam Duaar, 

And goes and establishes at an inaccessible ahode.(2} 

After abandoning those (temporal) environs, tike an eternal 
swan, comes to Mansrover Lake, 

And with realization of godly treasure, achieves the stranger 
than strange status.(3) 

This way, he gets permeated through blissful melodies. 

And, even the trumpets of knowledge and contemplation are 
left behind.(4)(247) 

1 *' Dua r - Open i ngs i r 1 1 lie lx jdy; nose, mouth, ears, rectum. vagina 
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Japal ajapaa Jaap anbhai abhiatixea hai. 

Nijftar apaar dhaar barkha akaas baas, 
Jagtnag joi anhad abinua.se.e- hai. 

A alam ave.s parmaatant proves kai, 

Adhyuatam giaan ridh sidh nidh daasee hai. 

Jeewan mukat jagjeevan jugat jaanee. 

Said kamai gal maaiaa mai udaasee hai. 249 

Coming down the hillock, bailies in the lake. 

Deliberates upon the (Divine) prayer and becomes pious by 
rum[nating.(]) 

Magnificent is the waterfall and rain is pouring down from 
the heavens. 

With celestial lights flashing, anhad is perceived,(2) 

Soul is prevailed upon when Supreme Sou! in grasses. 

Then all the spiritual knowledge; contemplative, mundane 
and miraculous powers become subservient,(3) 

For the emancipation of life, realises the designs of All* 
pervading (Almighty), 

And, like totus flower, remains unattached with illusionary 
attachments, (4X248) 
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tJdrt 3HW mi To 5J3 HtSd, 

a *rs" irarr ¥§■ trarr u^tt ^ [ 

Tfej) sd ff J»i Jn ^ V3Vfun, 
mx anw wsnt^ garr tl 
ftnw ho(» hbtb gafa g*H, 

gsrat ft aw rnn #f 

jjf otfft' ?jj Hfb>r Maru tnr, 

mi w femfir afr tern mm ^huetfii 

Charon kamai saran Our kanckan bhac manoor. 
Kanchan paaras bhae, paarns paras kai. 

Baais bhae hai bans, bans te parmhans. 

Charm kamai chamaamrit suras kai. 

Seri bat sakal phal. sakoi sugandh banns, 

Soakree sat kaamdhert kruna haras kai. 

Sri Gw char an raj nietma agaadh bodh. 

Log bed giaan ko( bistn namas kai.249. 

Under the protection through the Guru’s lotus feet, even iron* 
fillings turn into gold, 

And gold becomes Philosopher’s stone through the touch of 
Philosopher’s stone.(1) 

Crow turns into swan, and the swan into supreme-swan. 

As the nectar through the touch of auspicious lotus feet is 
supreme, (2) 

Sinmbal 141 starts producing fruit, and the bamboo, devoid of 
smell, begins to give out aroma. 

The foul eating female-pig becomes blessed Kamdhain,(3) 
Difficult it is, to comprehend the grandeur of the auspicious 
feet of Sri Guru, 

As millions of people with Vedic know ledge cannot even 
perccive.(4)(249) 

1,2 Sinmbal ■ a tree which looks attractive bu| docs nut produce criihlc 
fruit 
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Koran kotaan ascharj ascharajmai, 

Kofar i kotaan bismaad bismaad hai 
Adbhut parmadhhut hue kofaan kol t 
Gad gad hot kot an had naad hai. 

Kotan kotaan unmanee ganee Jam nahee, 

Koran kotaan kot sunn maud load hai. 
Gunnukh sahad sural liv saadhsang, 

Ant kai anani Prabh and pctrmaad hai.250. 

The millions of million are getting stranger than strange. 
And millions of million are becoming wondrous through the 
wonders.(l) 

Uncommon and millions of times exceptional, 

Are all getting extremely happy through millions of tunes of 
Celestial Word,(2) 

Millions of million of the states of knowledge cannot be 
recounted. 

As millions of million arc becoming sullen and hovering 
over.(3) 

Associating with the holy company, Gurmukh contemplates 
on the awareness of Divine Word of the Guru, 

As, infinite is Prabhu ul , and incalculable is His 
expanse.(4)(250) l ‘ M 

Prabhu - The God, Almighty 

m Here, Bhai CJurdas seems to be stressing and narrating the 
magnanimity and the expanse of Prablm 
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^75fir ires MS Mts ofTr HUH 3rt 
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few fey'H UTT ^3M HHW 

(iurrnukfl siibfld sur'tit tlV S(tCldil$ClHg, 

Ult pawart man rneen kee chapat hai. 

Sohang i'o ajapa jaap cheeneeat aapa a tip, 
Unmatice jot ko udot hut; prubal hai. 

Art had naad bismaad nmjhun sun, 

Nijhar jharn barkha anmrit jai hai 

Anbhai ubhiaas ko pragaas ascharjmai. 

Bisam biswaas baas Brahm xaihal hai.251. 

Gurmukh with the awareness of Shabad, and contemplating 
through holy company, 

Reverses oven the flow of air and becomes as vigilant as 
fish.(l) 

Glory is to the one who, through unending reflections, 
recognising one-self. 

As in the intellectual state, the wonder of Highest Divine 
Light predominates.^) 

Notes of Celestial Word Divine, start reverberating into ears, 

And it seems like nectar sprinkling through the water¬ 
falls^) 

In the wake of such experience, which is peculiar. 

And that unusual understanding leads to the godly 
goal.(4)(25i) 
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Drisf tiaras samdaras dhiaati dhaar, 
Dubidha niwaar ek fek gaih iftejeeui. 

Sabad sural Uv astut nintla chhuutj, 

Akath knlho beechaar maun brat kzejeeai. 
Jtigjt;evun mai jag jag jagjeevan ko, 

Janeeai jeewan-inool jug jug jeejeeai. 

Etc hee anek au anek ek sarb mai, 

Brahm bibek {ek prem ras peejeeai.252. 

Eyes, contemplatively, vision the godly existence. 

And, relinquishing all dilemma, espous for the benevolence 
of the One and Only (God).(l) 

Renouncing sycophancy and denigration, imbues with the 
awareness ofShabad, 

Avoids squabbling discourses, and deems it belter to adopt 
taciturnity .(2) 

The life retainer is in the temporal world and the world itself 
is godly. 

Once the primal life retainer is realized, it prevails through 
all the ages,(3) 

The One is diverse, and the Diverse One prevails in all, 

And the one by seeking protection through Braham, the 
discemihlC'One, savours the Nectarous clixir.(4)(252) 
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Ahtgat gat kat aavat antar gat. 

Akatli kasha su kaih kaise hat smaaecai. 

Atakh apa.nr kidhau paaeeat paar kaise, 

Daras adaras ko kaise kai dikhaaeeai 
Again agochar agho gaheeai dhau kaise, 

Nirlanb kaun aviarib thuihraaeeai. 
Gurmukh satidh niilai soee juanai jn mai heetai, 

Hisam bideh jai bootsd hue samadeeai.253. 

The mystery of Indestructible; how can it be permeated in the 
heart? 

That, which is beyond narration, how can it be recoim[ed?( I) 

That, what is beyond comprehension, how can it be 
achieved? 

That, which is invisible, how can that be made 
observable?(2) 

How can one, beyond approach and corporeal touch, he 
known?(3) 

When the Gurmukh converges, only he can experience and 
narrate, 

And, peculiarly, after abandoning the temporal desires 
submerges (in Almighty) like a drop.(4)(253) 
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Gunrtukk sabad ntrat saadksang mil, 
Paoran Brahm prem bhagat bibek hat. 

Roop kai artoop roop at ascharajmai, 

Drist daras liv farat m ek hai. 

Raag naad baad bismaad keerran samai, 
Sabad sum! giaan gosf anek hai. 

Hhaav/iec bhai bhaac chant' chaah charnaamrit kee, 

Aaas priaa sadeev ang sang jaawdek hai.254. 

Gunruikh with the awareness of Divine Word of the Guru, 
contemplating through holy company. 

And through devotional-love, meditation and awareness, 
achieves the Absolute Braham.(l) 

Because his comeliness is unique and extremely peculiar, 
The vision through his eyes is uninterruptible,^) 

With the Raagas flowing divine recitations through musical 
instruments. 

Gain the awareness of Divine Word, which arc laden with 
blissful discourses.(3) 

The devotion imbued with divine-fright and yearning for 
nectar through the touch of auspicious feet, 

For ever inculcates celestial hope and awakens the body 
through all the pans. (4)(254) 
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Jai dial gir tar teerath bhavan bhooa, 

Htmaachal dtiaara agar arpan praan kai. 

Ruag naad baud sauttgeet bed paath bauh, 

Saihaj xmtiudh sandh, kot jog dhiaan kas. 

Charon xarau Gur Sikh saadh sang par. 

Vaar daarau ns grab hath jatan kotaatt kai. 255. 

Varied sacrificial-feasts are performed to gratify the gods, 

Also are undertaken, many penances, austerities and 
benevolences,( I) 

Roaming through the seas, lands, valleys, jungles, lands, 

And striding towards the snowy hill-tops, abandon their 
sou Is. (2) 

Trumpeting and singing the Raagas with music, they recite 
the Vedas, 

And perform ecstatic reparations indulging in millions of 
Yogic med i tat ions, (3) 

But, Gursikh, through the auspices of Holy feet along with 
the Holy Congregation, 

Sacrifices millions of all such endeavours (4)(255) 
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Madhur bachan lag ugam sugam hoe, 

Kark sabad tag sugam ugam hut.256. 

Melodious discourses are sweeter than, even, honey. 

But the curt utterances bear not the tang of poison,(l) 
Melodious discourses endow the serenity of beteHeaf juice. 

Rut the sharpness of terse discourses is not less than the 
extreme bitterness,(2) 

Metodious discourses are the epitome of contentment and 
calmness. 

Rut the rude utterances are agilalive, tiring and flawed,(3) 

Through the melodious discourses, intricate tasks turn 
simple, 

But curt utterances make the simple affairs 
compl icated.(4)(256) 
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Gurmukh sabad sural saadhsting mil. 

Bhaan giaan joi ko udot pragtaaio hai. 

Naahh sarvar bikhai Bfdhm komal dal. 

Hoe praphulit himni fai chhaaio hai. 

Madh makrund ras prem par poo fan kai, 

Man madhukar $ukk sanpaf samaaio hai. 

Akath katha binod mod amod liv, 

Unman hoe hue mattod anal na dhaaio hai257. 

Gurmukh gets imbued with awareness of Divine Word of the 
Guru in the company of holy congregation. 

And, then, the Divine-wisdom, sparkling like sun-rays, is 
manifested^ 1) 

Amidst the tank, the petals of Divine lotus are spread. 

They bloom atl over and make water pious,(2) 

Because of intense love for Nectarous juice of flowers, 

The bee, seeking solace, even goes into the box (and gets 
trapped) .(3) 

Unlimited arc the narrations of the stories of such sacrifices, 

Permeated by the supreme spiritual circumstance, (mind) 
goes not astray.(4)(257) 
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Jassc kaacho paaro maha bikham khaaio na jaac, 

Maare nihklank hue kfankan m ifaav-ec. 

Taise man sahtid beeehaar maar haumai me[, 
Pampkaaree hue bikaarn ghaiaav-ee. 

Saadhsartg adham asaadh hue mital, 

Choont1 jio tanhol ras rang praglaav-ee. 

Taise her chanchal chit bhramat chatttr kunt, 

Charan kumal .sukh sampat stnaav-ee.258 

The way, unprocessed mercury is extremely poisonous and 
no one eats. 

But when processed, it is purified and cures many 
ailments.(l) 

Same way, the mind, contemplating upon the Shabad, 
eliminates the ego. 

And the mind becomes benevolent and strives to eradicate 
the vices,(2) 

Infected by the meanness and debasement, goes and 
integrates in the Holy Company, 

But, then thereafter, tike lime in the betel-leaf, displays its 
pleasant character^3) 

Same way, the vagabond mind, straying in all the four 
directions, 

Submerges in the blissful state by seeking the protection 
through the auspicious lotus feet. (4)(25 8) 
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Gurmukh muarag hue dhaavat barj raakhe, 

Saihaj bisraam dhaam nihchai baas hai. 

Charan saran raj map kai anaop nop, 

Daras daras Samdumx pragmas hai. 

Sabad sural tiv bajar kapttaf khuie. 

Art had rtaad bismaad ko bsswaas hat. 

Anmrit banrtee alekh lekh kc afekh bhae, 

Pardachhna kai sukh daasan k? daas hai.259. 

When the path of Gurmukh starts slipping away, the (Divine) 
barrier encumbers. 

And then the celestial criteria becomes his serene abode.( 1) 

By seeking the blessings of auspicious feet, adorns the 
Unique Form, 

And, then through the perception, secures the Omni- 
observer,^) 

Permeated in the awareness of Shabad, even the sturdily shut 
gates become ajar. 

And unique tunes ofanhad make known His va$tncss,(3) 
Infused with the Nectarous Baani, gets the v/rits unwritten, 

And, comforts through circumambulations, turn him 
humbler than humble.(4)(259) 
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Gursikh saatlh roup rang ang ang chhab, 

Deh kai bideh au sansaaree nsmnkucirrr. hai. 

Da rax da rax satndaras Brahm dhiaan, 

Sabad surat Gur Brahm beeehuare?. hai. 

Gur updes parves lekh kai alekh. 

Charan varan kai bikaaree upkaarec has , 
Pardachhana kai Bramaadik patikramaad, 

Poorart Brahm agarbhaag aagiaakaaree hai.260. 

Gunnukh is the epitome of Holiness and all his body depicts 
His magnificence. 

Temporality is eliminated, and the mortal gains piety.( I) 
With (Divine) vision, comes godly reflection, 

And with the awareness of Shabad deliberates on Brahm- 
guru.(2) 

Gum’s sermons prevail and (his) writ is unwritten. 

And the beggar at the auspicious feet becomes 
philanthropist. (3) 

Even the benevolent Brahmaad (gods) circumambulate (the 
Gunnukh), 

As (he) becomes subservient and revels in the presence of 
Absolute Brahm.(4)(260) 
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Gurmukh tnaarag hue hhraman ko bharm khoio, 

Charan saran Gur ek tek dhaaree hai 
Durm daras samdaras dhiaan dhaar, 

Sabad surest kai sansmree nirankaaree hai. 

Satgur $ewa kar sur aar sewak hwai. 

Mam Gur aagiaa sabh jag aagiaakaaree has. 

Pooja pram praasxpai sarb nidhaan dam, 

Paaras paras gal parupkaaree hai. 261. 

Gurmukh, travelling on the (godly) path, relinquishes alt 
apprehensions and delusions, 

As (he) receives refuge under the auspicious feet (of) the 
Guru,(l) 

With (divine) vision, comes to gain godly con tempi alien, 

And through awareness of Divine Word of the Gum, 
temporality secures piety.(2) 

With the service to the Guru, gets both, the humans and the 
gods, at his service, 

And by revering the Guru, earns the obedience of all the 
world.(3) 

By worshiping the Lord-husband, the endower of all 
treasures, 

Like the touch of a Philosopher’s stone, hecomes benevolent 
too.(4)(261) 
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Pooran Brahm Our mahimu kahesi su thoree, 
Kathnee badnce band net net net hai. 

Pooran Bruhm Gur pooran Sarbmaee. 

Ninda kareeai su hum kee namo name hat hai. 

Taahee te biwarjai as mi ninda do^oo, 

Akath katha beechaar mon brat tel hai. 

Baal budh sudh kar deh kai bideh bhae. 

Jeewim rnukat gat bis am sachet hai. 262 . 

Absolute Braham Guru; all those eulogies arc not enough. 
The futile talks are ineffective, as there is none like Him.(l) 

Absolute Braham Guru; absolutely prevails over the 
universe. 

How can, then, there be any criticism; again and again pay 
obeisance. (2) 

In view of this, renouncing both, the admirations and 
criticism. 

Just ponder over the untold and hidden qualities, and remain 
austere .{3) 

Revel in the childlike philosophy, and surrender sensual 
norms. 

Then achieve the emancipation and, peculiarly enough, 
realize the awarencss.(4){262) 
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Gursikh sangat milaap ko prataap at, 

Pi cm kai pars par bisam sathaan hat. 

Drisf dams kai daras kai drisf haree, 

Herat hiruat sudh what na dhiaan hai 

Sabad kai surat surat kai sabad hare. 

Kahat sunal gat rahat rta giaan hai. 

Asan basan fan man bis mar at: hue, 

Dch kai bideh unmat madh paan hai.263. 

Lxtrcme auspiciousness is there, in joining the congregation 
of Gursikhs, 

And, peculiarly, it is made eminent through the interaction of 
the affections^ I) 

Visioning (the godly) sight, and by discerning the Godly 
vision. 

The distractions act not and the mind wavers not,(2) 

The Shabad is deliberated, and awareness of Shahad comes, 

And by listening and uttering, the mind secures 
know I edge. (3) 

Mind and body’s subsistence is forgotten, 

Disregarding temporality, Neetarous elixir enthrals, 
absolutely, (4)(263) 
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Jaise lag maatar been parat aur ko aur. 

Pita pool pool pita samsar jaaneeai, 

Surat hihoon jaise baavaro bakhaaneeat, 

Aur kahe aur kachh hirdai mai aaneeai. 

Jaise gang sabha madh kah rta sakat baai , 

Bolal hasaae hoc bachan bidhaaneeai. 

Gurmukh maarag mai manmukh thakat hue, 

Lagan sagan maang. kaisai maaneeai.26d 

The way, the use of vowels twists the meaning, 

As is realised in the ease or pita (lather) and poot ($on),(l) 

The way, without consciousness, sensibility is denoted as 
madness, 

AmJ, then, even the truthful purport is perceived erroneous 
by the mind.(2) 

The way, a mute cannot express in the audience, 

And if he speaks nonsensically, hts twisted talk earns the 
contempt.(3) 

Same way, in the criteria of Giirrmikh, a Manmukh 11 * 5 cannot 
prevail, 

As, how can the mind of a wayward, be restraincd?(4)(264) 


1,5 Manmukh - Apostate, Self-oriented, Guided by own mind only. Not 
willing to adhere In the Guru's teachings 
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Katun kotuun til mahima agaadh bodh. 

Namn namo drigl daras sabctd srpt kai. 265. 

Millions of beauties with comeliness and praiseworthiness. 
Millions of glittering !iglil$,( 1) 

Millions of splendoraus and auspicious rulers. 

Millions manifesting with bliss and solace.(2) 

Millions revelling in musical and knowledgeable nodes. 

Millions, like woof & weft, celebrating in Yoga and 
penances.(3) 

But all these millions are just like the speck, as His wisdom 
is unbound, 

Fay obeisance again and again and seek the awareness of 
Shabad,(4)(265) 
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A Minis bhramat komai kumudnee ko sas, 

Mil hichhrat sog harkh biaaphee 

Rav sas ulangh saran Satgur gahee. 

Charon kamai sukh sanpaf milaaphee. 

Sahiij sntaudh nij aason subaasan kai. 

Mddh makrand ras iubhat qjaapheC- 
Trigun ateei hue bisraam nihkaam dhaam, 

Unman magon anaahad aloaphee. 266 . 

Sunflower faces sun during day and bluish-sunflower yearns 
for moon at night, 

Meeting and, then, separation, reciprocate the consolation 
and the aggravation^ J) 

To violate these criteria of sun and moon, seek refuge at 
Satguru, 

As, through the auspiciousness of the lotus feet (of the 
Guru), the coffers of solace are opened .(2) 

Heavenly concentration is like posturing tor Dasani Duaar 
{Tenth Gate), 

Which is like bee relishing juice, no matter if it gets stuck.(3) 
Three intrinsic-values 1 * 6 pass by, desirelessness state is 
achieved, 

And then mind is permeated in the resonating melodies of 
celestial knowledge.(4)(266) 

“* Three Qualities: KajO Gun -Quality c Him pulse, Tamo dun- Quality 
of Ignorance, Sato Gun-Quality of Goodness (Dr. Manmohan Singh) 
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Nihchal makrarsd sukh sanpat sahaj dhun, 

Sabad anaahad kai log mai ahgee hai. 
Gurmukh sukh phal mahimu agaadh bodh. 

Jog bhog aiakh niranjan prajogee hai.267. 

Lotus and water-lily aspire to have the vision oflhe sun and 
moon, 

But get stranded through criteria of meeting and 
separating.( 1) 

By relinquishing transverse-values and by relishing the 
nectar through the Gum's lotus feet. 

The criteria of bee is eliminated and discaselessness is 
achieved,(2) 

Through the serene, comfortable and melodious cotiers of 
Celestial Word, 

Capability of Divine Word prevails upon the temporal 
lives,(3) 

Gurmukh perceives all the comforts, bliss and glories of 
deep-rooted wisdom. 

All of those, which are permeated in the acts of Yoga*, 
Consecration*, Obscurity* and Invisibility* 1 * J .(4)(267) 

147 Jog, Bhog, An-laid), Niranjan 
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Jaise dor pan bikimi badan bitokceai, 

Aise satgun saakhee bhool Gur dhiaan hai. 

Jaise jantar dkun bikJtal haajat jan tree ko man, 

Taise ghat ghat Gur sabad giaan hai. 

Mart bach karm jatra katra sai ikatar bhae . 
Pooran pragaas prem parm nidhaan hai 
Unman magari gugan an had dhun, 

Saha; samuadh niraalanb nirhaan hai.268. 

The way, the body visions itself In the miiror. 

Likewise, the immanent quality is manifested through the 
contemplation upon the Guru,( I) 

The way, the mind of the player/singer is in harmony with the 
mu s ieal - i nstrument. 

Likewise, the knowledge of the Guru’s Divine Word is 
infused thoroughly.(2) 

The wandering mind, through eloquence and destiny 
consolidates itself. 

Then perceives absolute illumination and is endowed the 
treasure of Celestial Namc.(3) 

Get absorbed in celestial-statu re and melodies of Celestial 
Word, 

And, thus, the ecstatic understanding will face no 
obi iteration. (4)(268) 
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Kofan kaftian dhiaan drisf daras mil, 

At ascharjmai herat hiraae hai. 

Kofan kofaan glam sabad surat mil 

Mahima mahaatam na tiltikh lukhutte hai. 

Til live, citul sfibha tulat na tulaadhaar. 

Paar kai npaar na anant ant paae hai. 

Kotan kotaan chctndar bhaan jot ko udot. 

Not bat bahhaar baaranbaar na aghaae kai,269. 

Contemplating million and millions of times, the Divine 
vision is perceived. 

And, amazingly, all the weirdness is eliminated^ I) 

Through millions of eruditions, when the awareness of 
Divine Word is gained. 

The glory and auspiciousness of this can neither be written 
nor dictated.(2) 

Even an iota of (Divine) praise is immeasurable and cannot 
be weighed on any scale. 

It is further than beyond and, either its depth or the end, 
cannot be ascertained (3) 

Millions of moons and suns, sacrifice upon this resplendence 

And its ecstatic understanding faces not the 
obi i tera tiori (4)( 269) 
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ipTF HTT aiF t HW^Ftl 

w$ tfcr few 3 h^tbk Txarfij m, 

ya?r quw Sfe 3t afir 

tr? <&>na f a $ few 3ft w aife, 
me Ws Fa ffej #k ap^ti 

ys* ^ik w k(u>f ar, 

£fe £fe £fe Hif 5K ^ ’sr^FtJHJoll 

Ko[ Brahmaattd jaake rom rom agarbhaag, 

Pooran pragaas tarn, kaha dhau samaavee. 

Jaake ek til ko mahtiuiam agaadh bodh, 

Pooran Brahm jot kaise kah aav-ee. 

Make Oankaar ke bithaar kee upaar gut. 

So bad bibek ek jeeh kaise gaav-ee. 

Pooran Brahm Gur maftima akath hatha. 

Net net net net mo tiamo kai aav-ee.270. 

Millions of Universes are there in a speck of the {Divine) 
body, 

Then, how much will there he the radiance of the Absolute 
Onc?{ I) 

The eminence of even one mole is immeasurable, 

How can the resplendence of the Absolute Brahm be 
recounted?(2) 

The Oankaar* T whose extent is inestimable, 

How can the Divine Word be discerned through just one 
tongue?(3) 

The glorious and unexplainable accounts are of Guru, the 
Absolute Brahm, 

Countless, countless, countless are them and they pay the 
obeisance again and again.(4}(270) 

“* Aunkar/Oankaar - The formless yet manifest, also see Onkaar 
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A an giaa/i dhiaan xitnran bisrtitlne hai. 271. 

Through the auspicious lotus feet, the aromatic Nee taro us 
juice is sought. 

And, then, the mind gets engrossed in the solace, like the 
bec.(l) 

Due to this premium aroma and blissful serenity, 

The virtuous-entity remains placid and tranquil (2) 

Through ecstatic understanding and deep contemplation, 
Sermonises and sings the bl issful-tunes of Celestial Word (3) 
With the benevolence of Absolute and Primal Jole, 

All other knowledge, contemplation and sermonising are 
torgotten.(4)(27l) 
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dtl 3K HH eTVf eis KU Jot'O, 

3J^ fop* 1 ?* gT?r ^ife fei^jfar ^I 
yw tAJcTK foMOH 5RTK Wife, 

MW # few iS fod^fd <h 

gw fe?igw M? r? faiwro 3 $, 

ijffrqtr feirQ^r ihr sfcr v+fe fh 

tjjdrfftf t|Vf cfH IhHK futf, 

tffeM* ft §s*jr stt d-nwii 

Raj lam sal kaam krodh !ohh moh hankaar. 

Haar Gur giaan bam kraattt nihkraant hai. 

Kaam nihkaam. mhkarm karm gat, 

Aasa kai niraas bhae, bhtaant tiihbhraant hai. 

Swaad nihswaad ar baad nihbaad bhae, 
Asatipreh nispreh deh geh paant hai. 
Gurmukh prem ms bisam bideh sikh, 

Muu.iaa mat iselan.s haas ekimkee eknant hai.272. 

Rajo-Tamo-$ato ,d ' > and Kaam-Krodh-Lobh-Moh, Hankaar' 50 , 
Through the Gum's knowledge, they all become insipid,( 1) 
Passion and lust are rendered desireless, the destiny is 
emancipated. 

Distress is turned into contentment and going astray is 
diminished.{2) 

Garish ones attain flavour, interacting ones become 
amicable, 

Eager-less become fervent, and personal and environmental 
ego are diminished.(3) 

Gurmukh, through ecstasy of love, astonishingly, eliminates 
the self. 

Relinquishes illusions, lives in solihjde.{4)(272) 

Rajo, Sato ami Tamo: Rajo Gun-Quality of Impulse, Sato Gun- 
Quality of Goodness and Tamo Gun- Quality of Ignorance, 

(Dr, Man motion Singh) 

lw Kam; passion, Just, Krodh: anger, wrath, Lobh: greed, Moh: 
attach men I, love, infatuation, Hankaar: pride, vanity, arrogance 
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ipw tft few ffe fnfe 57 mrf, 

£cT ft *H^ar fe ipr? riHrg- ftt 
ft Sf vw cr£ itetfr t, 

a© - ^ few^r fttW’fe ^3" mfa ftl 

©yst srfe ^fe fewg? at t 
af' fetra 'Kfwa' ftl 

$w few ir ^ta*? w ora^ w *$, 

»Kfe3Tfe 3lfe W3 WW3 3tW ft II333II 

Pratham hee til hoe dhoor mil hoof baandhai, 

Ek sai anek hoi prOgaf SQtisaar mai. 

Ko-ao lai chabaaeko-oo khattl kaadhai rewaree kai, 

Ko-oo karat Utwa milaae Gur baar mai. 

Ko-oo ukhlec daar hoof lilkuf karai, 
ko-OO koloo peer deep dipat uhdhiaar mai. 

Jaake ek til ko heechaar na kahot aavai , 

Ahigat gat kut aavat heechaar mat.273. 

To start with, sow a sesame-seed, which in the soil grows 
into a plant, 

And, in the world, from the one only, many sprouU 1) 

Some just chew them and some peal them and prepare sugar- 
balls. 

And some fry them and some repeatedly beat them after 
mixing with sweet jaggery.(2) 

Some put them in mortar to ground with pestle to make 
bhuga JSI .(3) 

When the qualities of just one sesame-seed cannot be 
recounted. 

Then how can be narrated the virtues of the Formless 
One?(4X273) 


lil Sesame pounded with sugar or jaggery to prepare snacks/bars for 
eating. 
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ow xjfd^, ftJHH «EVztLfTr, 

tor a* gfe gra ^ 

if®f iff £ fw?™ £ i^anr #t f 

MdH *H ofl do| ft(fl ft 

>»f3^3it Vnt K^T 3K3T TT3, 

frfSTT *TH fftfo h^frl 

f^afr fftfe d'^cc* f^gfr 3V yfe fetr^, 

stef >mv Ml bth tp^frii wan 

/torA™ charitar chilar bisam bachitarpan, 

Ek cheetee ko charitar kehat na aavhee. 
Pratham hee cheetee ke milaap ko prataap dekko, 
Sahas attek ek bit mai xmaavhee. 

Agarbhaagee paachhas ekai maarag chalat jaat. 
Paavat mithaas baas tahee mil dh aavhee. 

Bhriangee mil taatkatd bhringce roop hue dikhaavai, 
Cheetee chi tar alakh chiterai kat paavhee.274. 

The creation of the Creator is wondrous, 

Even the creation of an ant can be explained not,( l) 
Primarily observe the reunion of ants, 

Thousands of them compromise just in one hole.(2) 

Leader is followed directly in line on the same path, 

And sensing the sweet smell, invade collectively,(3) 

Same time meet the black-bee and epitomize black-bee, 

(Even) ant’s characteristics are incomprehensible, then, how 
can Creator be revealed? (4)(274) 
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HIT U|7 57 ^ yfe f^rfF ti 

%3 3 fan? fear ire? ^dddild, 

fe3f # feftf iff? w& t\ 

@3" 3 TO? <F3T <5*? ? tpf(T 3f?, 
fa? gfo Hxfr $ t? rmrS &i 
^37r uah^F yfif irafaf? $ ha'^ 
apyftf Hfa fa# wsF mr$ $H3Pmi 

Rachnu chan (or chiiar bisam bachitarpan , 

Ghat ghat ck hee anek hue dikhaae hat. 

Ut te lifdiat it pad hat antargaj, 
ifhoo te iikh prati utar pathaae hai. 

Ut te sabad wag uaad ko prasaon kar. 

It sun samajh kat ut samjhaae hai. 

Raton preekftya pekh parmil kui sunaavat 
Gurmukh sandh mile alakh lakhaae hai.275, 

Creation of the Beings' nature is sprinkled with amazements, 
The One is infused in each but the display is varied.(I) 

One gets a tetter written, which (in turn) is got read from 
some one else, 

One writes but the other sets the reply as per his 
percept ion.(2) 

One sings Raaga after mastering over the tunes. 

After grasping himself, lets others relish.(3) 

An assayer, values the of diamonds and, then, declares its 
worth. 

Similarly, through a Gurmukh, one gets written ones 
writ,(4)(275) 
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y drt 414 UcFf"} Tflo - , 

§uibj fe# foraw wfe tl 

TO? gu% fa^ - *ft?7 TTff Hte 

y^r hcwpI v fii(? ^nJiTss i^i 
h*? fa# fra g£ i& aftj m, 
y?7? VUHttTT TOlf? 6 1 ! 

»jy h^t u3 «pr 

&cf ilt HfBdJrf HfB' &|I33£II 

Pooran Brahm Gur pooran hi pa kai deeno, 

Saadi updes ridai nihchai mat hai. 

Sabad surt liv teen jut mean bhae. 

Pooran .tarbmaee pai ghrit jugat hai. 

Saach ridai saach dekhai sunai bold gandh ms. 

Pooran pars par bhaavnee bhagai hai. 

Pooran Brahm drum satikha paten phool phal, 

Rk hee a nekmek Salgur sat hai. 276, 

Guru, the epitome of Absolute Braham, showers kindness* 
The truth prevails over the heart and mind is satiated.(l) 

With the awareness of the Divine Word, one is permeated 
like a fish in water, 

And is, also, like butter, which is blended in milk,(2) 

Truth in the heart, visions the truth and utters cordially. 

Such absolute socialise, is permeated with celestial 
devotion,(3) 

Absolute Brahm, which is infused in all the branches, leaves, 
vegetation and fruits. 

Is one, but diverse and the truth is True Guru (4}(276) 
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UflO UCO UtJHrffisf, 

GteQfif aife dt *hsct ih 

rt" ^3* o"t 

^ w fw arfe Hfay ftrag' &i 

«A T wrat df*w *HfKsr tp^, 

VdTT Vcftl rt'ftl'if? 

fapirTr ajg- fa aw a ww ftnJ, 

?fatr arawfo &r 2a* frnwil 

Pooran Brahm Gur poor an parmjot, 

Otpol saatar gal ek fit 1 c anck ha i. 

Lochan srnvan srot ek hee daras sabad, 

Vaar paar kcot gat sari la bihek hai. 
Chandan banaaspatee h & nik anik dhaat. 

Paaras paras jaaneeal jaavdek hai. 

Ciiaiin Gar anjan niranjan anjan bikhai, 
Dubidha niivaar Gur mat ek tek hai,277. 

Absolute Brahm and Absolute Guru are part of the one 
Supreme Jote, 

Both are like woof & weft which rum cotton threads in to a 
whole.( I) 

Seeing and eyes, hearing and ears, they all are interrelated 
words, 

Like two banks of stream keeping the awareness of the 
stream itself (2) 

The vegetation in the vicinity of sandalwood gives out same 
type of aroma. 

And through the touch of Paras, the metals of varied 
properties, become gold,(3) 

Eye-lasher of the Guru’s knowledge becomes the eye-lasher 
of (lawlessness, 

Which eliminates the duality and endows the shelter of 
Gurmat(4)(277) 
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filOfA ftvS (tjule 

hw few gfe g^?r ’iraw tf i 

fewss" k 1 ^ gtF ftra^r fH'aw 

gjunfr ’»re*r fKW> i JfRg7r ti 

A*HcT RfH W 5WW Hldttd 1 it, 

um tresor ucto tti whk frj 

3HHf^ tfa ^ dra? ife wt 

Mdi Wl3I 5^ fl'flffl flfwo ^ IIWC [I 

Doras dhtoan tiv drift achal bhaee, 

Sabad bibek srut srovan achal hoi. 

SifTtrcm maatar sudha jihba achal bhaee, 

Ciurmut achal unman asthal hat. 

Naaxka subaas hsr kotnal seetalta kai, 

Pooja parnaam paras charan kamal hat. 
Gurmukh panth char achar hue ang ang, 

Pang sarbang boond saagar slil hai.278. 

With contemplative absorption, the vision is stabilised, 

And through ears, the knowledge of the Shabad becomes 
resolute.(l) 

Tongue becomes indomitable even with minimum 
sermonising. 

Good thinking dominates, and highest spiritual status is 
achieved. (2) 

The nose realizes the aroma and the hands, the touch of 
serene feet, 

And then, the prayer becomes unique through the touch of 
auspicious lotus fect.(3) 

The feet of the Gurmukh attain solidarity. 

The body, through all parts, is sanctified like a drop 
amalgamates in the sca.(4)(278) 
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WF fWTT feHK fafF flfjf ift? ^llbUtill 

Darsan sobha drig drist giaan ganm. 

Drisf dhlaan Prubh data; ateef hai. 

Sabad sural parai sural sabad parai, 

Jaas baas ataki i subaas naas reel hai. 

Ras rasna rahat rasna rahat ms, 

Kctr asparas parson karaajeet hai- 
Chamn gavan ganm gavan charan ganm, 

Ann pums biSam biswadft pria ftreel hai. 270. 

Visioning through eyes, perceiving knowledge through 
Divine Vision, 

And using Divine Vision to contemplate upon Prabhu, they 
all eliminate worldly predicaments,( I) 

Shabad without awareness, awareness without Shabad. 

The aroma is perceived not and the tang is not felt.(2) 

Taste without tongue, the tongue unable to taste. 

Without the touch of the hands, all the skills become 
quest ionable,(3) 

Feet leads towards the goal but astray-going feet are tost. 

By relinquishing astray walk, amazingly, the walk towards 
beloved proceeds.(4)(279) 
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Sjayfif mw 

rfteff tfctfer rldltfl^A £ iT*^! 

r*ddfd >»?3^ urf? ^ 

nfjM'Ht wd ’ d r fd §??Hf?fl^ , i 

t H*fe»T K^Knret ^ qUH, 

^UK M<r 7E? ^ 

fur quws r qDKS’ Mr §3^, 
rhI fw% *fe €rs qmf ftj^rS^n^toii 

Gurmukh sahad sural haumai maar marai , 
dee wart wuhil jugjcd wan kdi jaatiecai. 

An tar nirantar antar pat ghat gae, 

Antarjaamec arttaraagat unmaaneeai. 
Drahmmaee haimaaiaa meiaiuamaee hat Brahm, 

Brahm bibek tek efcai paihchoaneeaL 
Find Bruhmuuti brahmand pind otpot, 

Jotee mi! jot got Brahm giaaneeai, 280. 

Gurmukh, through the awareness of Shabad, eradicates the 
ego, 

Achieves emancipation through realizing the godly 
affiliation^ L) 

Became synonymous with innermost and, then, innermost is 
divine, 

'Pie re after All-knowing is felt submerging in the 
innermost. (2) 

Illusionary seems the expanse of the Braham whereas the 
Brahm is all the expansion, 

Recognition and the discernment of the Braham is the only 
real shdter.(3) 

The temporal existence is cosmos and cosmos, the temporal 
existence and both are like woof & weft,(4)(280) 
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«dfo 

fen gv Frair it\ 

iTN«S W W H377 eft fijgr fw^t, 

siter ysfe ^fawfe a - iqamr ti 
W irtF ^73 Ufe TOf 3^ W^, 

HdU'^K k tTTTS' i? ^TT th 
jjt 3J? 53K BW ^TH fdbJt'A ftPJT?>, 
yes nmret faf* ^ii^it 

Outran saran Gttr dhaavat barj raakhai, 

Nihchal chit sukii sahaj r’M/aas hai , 

Jeewan kee aasa ar maran kee chintQ mitCC, 

Jeewan mukat gurntal ko pragaas hai, 

Aapa khan honhaar hoe soee bhaio maanai, 

Sewa sarbaatam kai daasan ke daas hai. 

Sri Gur daras sabad Brahm giaan dhiaan. 

Pooran sarbmaee Brahm biswaas hai. 281. 

Shelter under the Guru’s auspicious feet, pacifies the 
deflecting mind. 

The heart is appeased and tranquillity pnevails.( l) 

The trepidations of life and death are eliminated. 

And the Gurmat enlightens with the emancipation oflirc,(2) 

Accepts humility, believing in destiny, expresses in 
gratitude. 

Renders service becoming humble to the ones who are 
humble,(3) 

Through the Guru’s Vision, Divine Word, Celestial - 
knowledge and Contemplation, 

The credence of the Absolute Braham, the one prevailing 
universally, is obtained.(4)(28l) 
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qjayfir gw aor fsuaor 

r<sd9^ faf? ti 

Sjayfir ktot gfe etw saw u# r 

^4A «afft hfs th 

ea?^ uaH^ nror n^m are, 

wasr yafe faw^ if?r ifmfe ti 

W tjfdd ftJeT faHH Ffe^UTT^ 

ft ^ hfe flfe li 

Gurmukh sukhphai kaam nihkaam keene, 
Gurmukh udam nimdatn ukat hai 
Gurmukh maarag hue dubidha hharm khoe, 

Charcm saran gahe nihchal mat hai 

Darsatt par.sal aasa marts a thakut, 

Sabad sural giaart praan praanpat hai. 

Rarhna chari tar chtlar bfsam bachltarpan. 

Chitiir miii chiirra ku bascra Sal sat hai.282. 

Gurmukh through prolific-solace purges temporal desires, 

And for (he Gurmukh, initiative to relinquishing 
discomfiture is forgone feature.(I) 

In the avenues of Gurmukh, the duality and whims are lost, 

As, through the auspicious feet, he achieves the 
tranquil ltty.(2> 

By perceiving Vision, all the desires and sensualities are 
eliminated, 

And the awareness and knowledge of the Supreme Lord 
predominates(3) 

Creation ofthe Beings' nature is sprinkled with amazements. 

As, in the Creation, the Creator’s miracle, truly 
prevails, (4)(282) 
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jjt niff ure flfrf 
ft My A't? JI 

3PW TOC ag 3JW amfor it, 

fe?3 1 e <-t‘d g'ol ^ ^1 

ftra# - fft^'H d]dHMC fftU r A f3P>T77, 

tr^ safe $SHfa VSt ft\ 

TOC >H#Tr V3>TB¥ t{#F mfe 

few #C fefe 3fe M?TZ fopef tb^ll 

Sri Gur sabad sun sravan kapaat khuie, 

Naadai mi! rtaad anhad fiv iaaee hat. 

Gaavai sabad ras rasna rasaain kai, 

Nijhar apaar dtiaar hhaaihet- kai chuaaee hat, 

Mirdai riiwaas Gursabad mdhaan gtaan. 
Dhaavat htirj unman sudh paaee hai. 

Sabad a vex parmaarth parvus dhaar, 

Dib deh dib jot pragai dikhaaee hai.283. 

By listening to the Guru’s Divine Word, one comes lo know 
the reality, 

(Celestial) nodes amalgamate and Celestial Word is 
perceived.(1) 

The singing Divine Words through the sweet tongue. 

Seems like the celestial spring cascading eternally,(2) 

By imbuing the heart with the treasure and benevolence of 
the Guru’s Divine Word, 

The astray going mind achieves the celestial indulgence.(3) 

When the Divine Word permeates, its prominence is 
espoused. 

Then, in the temporal body. Divine epithet of God is 
m an i fested .(4)(283) 
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fratfe Ihpi ^ qanr 

Qw ^ usrmra qgm 

S3H 3V <3dT *H3T J?fiJT sfF, 

O94 f^jl f*mrf fug'n ^1 

W? Iau'A WSTO tfAVft WT, 

HKH g3fe wfe U3?T Mf3»TH ^1 

f<Hfd 53TT ’Hff rrae gg% fkfo, 

atfe yg?r fern ihi^tei! 

Gur Sikh sangal miiaap ko praiaap at, 

Prem kai parspar poomn prugaax hai. 

Doras anoop wop rang ang ang chhab, 

Herat hiraanc drig bham bixwaas hai. 

Sabad nidhaan art had runjhun dhun. 

Sit nut sural mat ham ahhiaas hat 

Drisf dams ar sabad sural mil, 

Parmadhhut gat pooran bltaas hal.284, 

Gur-Sikh joins the congregation; the extreme suspiciousness 
is bequeathed. 

And, through mutual affection, absolute Divinity 
illumines.(l) 

Perceiving the vision of the form, complexion and physique. 
One’s discernment is amazed 10 observe as such,(2) 

Such precious and melodiously cascading harmonies, 
Listening to them constantly, exhilaration is achieved.{3) 

The Divine vision and awareness of Divine Word 
amalgamate, 

Then the mode of fondness becomes ahsolute and 
ma gnan i mou s .(4)(2 84) 
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araiffa rfarfe fksnj 3* Mfe, 

V37T T-pnr i)h $k ^ whv^ 

^as" axw a?r yH<v rwth akk, 

kldttd 1 $m hf tfe ?> HHHfa <H 
3V $ M?>V |U wfe 
7F7F faHw rar rafet ^ xits^ <fr 

fes* ww trw nffear few w, 

VaH^!^ 3lfe >W HHHfe ^HRtMlI 

Gurmukh sangat mitaap ko prataap at, 

Pooran pragaas pram nem kai par spar hai. 

Charon kamal raj ftaasna subaas raas. 

Seeiaita komai paoja ko( na samsar hai. 

Raop kai anoop roop at ascharjmat, 

Naana bismaad raag raagnee no pafanrar hai. 

Nijhar apaar dhaar anrnrit nidhaan paan, 
Parmadbhut gat aan nahee samar hai, 285. 

Gumuikh joins the congregation; the extreme auspicious ness 
is bequeathed. 

And, through mutual affection, absolute Divinity 
illumines.(l) 

The aroma through auspicious lotus feet spreads so much 
serenity and delicacy that millions of entreaties cannot 
com pare. (2) 

(Godly) forms are unique and extremely startling. 

And cannot be matched by any musical expressions, Raagas 
and Raagnis,(3) 

Nectarous treasure is a ceaselessly spouting cascade. 

It is the way, of enamoured ones and is unmaichablc.(4)(2S5) 
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fttms rrrr ifajH 57 ^ aTfe, 
gjawfer eawfe g* &f diRtfii 

Navan gavan jal seetal amai jaise. 

Agon urdh mukh tapat malccn hai. 

Barn barn mil SCtlil bam SQtt, 

Siaam agan sarb barn chhab chhccii hai. 

Jal pratlbinb paalak prapkutit banaaspaiee, 

Agan pradgadh kari sukh been hai. 

Taise hec asaadh saadh sangam subhaav gat, 

Gurmat durmat sukh dukh been hai.286. 

Water flows down the slope, gains coolness and serenity. 
But fire towers high, acquires heat and plays fbul.(l) 

Water amalgamating with various colours adopts their hue, 
But the blackening fire, tarnishes all the beauties.(2) 

The benevolent water makes the vegetation bloom. 

But fire utterly destroys and presents no sol ace, (3) 
Likewise, is the association of virtuous and irreverent ones, 

Good thinking and evil minded thinking donate comfort and 
misery respective ly,(4)(286) 
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m frr h? >hr 

ITO Tf3 UHH TT3tf ch 

3j3HfF H'wfdJ w^Tft warfe ^fe, 

FfWlF £ iHIPtf TT3T fW FV tl 
tTSK hurt 'ifd UUrt hufrt fuQ, 

W VF FUtT OT ^1 

ldi , *ro w faF inr difrf 3f3yiv trrr fer^ 1 , 

?%f g%3r vfa ste fto ifa tuswii 

Kaam krodh iabh moh akangmev kai asaadh, 

Saadh sat dharnt daiaa rath santokh kai. 

Gurmat saadhsang bhaavnee bhagat bhaae, 

Durmat kai asaadh sang dukh dokh kai. 

Janam mam Gur churn sarrs bin, 

Mokh pad charrt katnal chit chokh kai. 

Giaan ans chit bans gat gurmukh bans bikhai. 

Dukirt sukiri khcer ne.er sokh pakh kai. 287, 

Covetousness, antagonism, greed, and conceit are un-saintly. 

But the saintly are truthful, righteous, compassionate and 
contended ones.(l) 

Good thinking in association with saints infuses reverence. 

But through evil minded thinking in association with 
impiety, afflictions prevail.(2) 

living and demising outside the shelter of Guru’s auspicious 
feet, 

And then aspiring for emancipation without this lotus- 
shelter, it is Jnoumful.(3) 

In the progeny of knowledge, Gurmukh subsists like swan, 

Which after throwing cover of bad-deeds, picks up good- 
ones from the milk-pudding,(4X287) 
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infe HTitf satir fkaa 1 , If h 1 # ft gfe, 

\Xz «Mid ^ tw hut tT7tf*h 

u@ft wfwTT »HW7r ivfo w, 

fevf^ «w fs ufor?>Nh 

*HUT HUftUT dd US <Jd 0 tJdrt, 

aw uurc as >rst^i 

ftft tr% wmz fiurs ft f7frtftp, 
ssr uar wfiT wnsfe- qwrftiftmttii 

Haar matinee jhagro mi [at ms maare, sai rasaain hoe, 

Pof daare iaagat Hd tjanej jog jaaneeai. 

fhiumai ubhimaan usthaan ooche naahe jetl, 
Nimat navan lhal jat paihekaaneeai, 

A rig sarbang tar hat hot hai charm. 

Taate charnaamrit charan ten maaneeai, 

Taise liar bhagat jagat mat ninmareebhoot, 

Jag pag lag mastak parvaaneeai.288. 

Concede the defeat, the acrimony diminishes, wrath 
eliminates and peace prevails. 

Abandon the bundle of accountability, then tax liability 
won’t hang about.( 1} 

Where there dwells the ego and pride, like water (Almighty) 
flows not, 

As, remember, water always surges down ward.(2) 

The auspicious feet (being at the bottom of body) are forever 
humble. 

And, consequently, nectar through auspicious feel must be 
revered,(3) 

And, this way, every devotee remains humble and the whole 
world pays him obei$ance,(4)(288) 
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ytTh^ ?> iffF ft oTCTf#, 

Mrfrft S’ #3?T P^Hd'd $1 

^rjW 1 77 «ofc) iirt«ij cffo, 

U^ft 7> 77JJW ptr fJTT ^ £l 

yrfhft 77 w 

y?fbft 77 ^jrra p h^w war iF 3 ^ | 

f^Hfc H*iti rrafij aw arr afbn sjle, 

yrfhft u^'^faV ?v^?r mtjt? ^nqttfn 

Poojeeai na sees ees 00 cho dehee mai kohaavai, 
Poojeeai na iochan drist drisfaant kai. 

Poojeeai na xravait durat sanbandh kar, 

Poojeeai na rtaaska subaas swaas kraant kai. 
Poojeeai tta mukh swaad sabad sanjugai kai, 
Poojeeai na ha sat sakai ang paattt kai. 

Drisf Sabad Surat gaedh rets robot hue. 

Poojeeai padaarbind navan mahuant kai.289. 

Never pray through bowing your head, as it towers the body. 

Pray not through eyes, although they are considered supreme 
in vision ing,(l) 

Pray not through the ears, just because they listen, and pray 
not through nose because it smells the arorna,(2) 

Pray not through the mouth just because it speaks auspicious 
Word, 

Pray not through hands because they support all the body 
parts, (3) 

Mouth which enjoys all the tastes and make speech is not 
worshipped nor the hands which nourish all other limbs, 

Feet which are devoid of ability to see, talk, hear, smell or 
taste are worshipped for their trails of huTnility,(4)(2S9) 
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Urdh tapasiaa kai Sri khand baas bohai ban, 

Navan samundar hot ratati pragma hai. 

Navan gavan pag poojetmt jagut mai, 

Chaahe charnaamril charar raj iaas hai 
Taise Mar bhagat jagat mai ninmareebhoot, 

Kaam nihkmim dhaam hism biswaas hai.290. 

Water flows down the slope, gains coolness and serenity, 

And the earth, lying under (feet), is the treasure of all the 
compassions^ I) 

The sandalwood tree performs penance while remaining 
upside down’ 52 , 

And this way, spreads aroma in the vegetation around,(2) 
Lying low' feet are revered through out the universe, 

And the nectar through them and the dust front underneath is 
aspired.(3) 

Likewise, the devotees in the world remain humble, 

Passion and lust are rendered desireless, and amazing 
confidence prcvails.(4)(290) 


133 Its branches ami leaves remain beat downward 
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Jlfl? gdfcJ rift difa, 

gw jfgiK ?fe §Hf<! ^1 

feHM fUJj’H TJffwUfTT 3TT, 

% m wlf- tft# ajsw 3i^ ti 

Ha? #■ »HKW Hdfd ^ &SHSt, 

t fcW mi HU7T &Z?> ct I 

Fd4<!t 0»f»ir gv wm m-ioi ¥^t, 

57TK W7 111 *t*\ II 

Sabad surat Uvleen jat meen gat, 
Sukhmana sangam hue ult pavan kai. 

Bisam biswaas bikhai anhhai ubhiaas ras, 

Prem madh apeeo peevai guhaj gavan kai. 

Sabad fun an bad surat kai unmanee, 

Prem kai nijhar dkaar sahaj ravan kai. 

Trikutee ulangh sukh saagar sanjog bhog, 

Dasarn sathai nihkewai bhavan kai.291. 

The awareness of Shabad comes rapidly like the speed of fish 
in water. 

And passes through Sukhmana, even pushing like going 
ahead through opposing winds.(1) 

With strange trust and love, revels fearlessly, 

Savours the wine of love and, quietly moves on,(2) 

Divine Word becomes celestial and through awareness 
knowledge is gained, 

Stream of love cascades and ecstasy flows.(2) 

Caring less for Trikuty, finds comfort in the sea of 
tranquillity. 

As Dasam Duaar (Tenth door) is the only truthful 
abode.(4)(291) 
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3ft Wfc- HW¥T Dlf TO ftr Ite Hte, 

qfe qte 1 3 m 

^tUcT lEdtil ^ffc tTHW ’drfd mJh, 

frf3T TS 1 ^ W7T eiT^of flflte ^1 

»M# 33*? K3 VfT3- fTff 

yfWdlfl t?TS 3*fa3 m >ffH ^i 

>rfF>jr >te ?v?rt t> trrot vz, 

31? fiw wfa fearer irate 

Jaise jal jalaj an jal dudk seel mettn, 

Chak-ee kamal dinkar prati peeer hai. 

Deepak pa tang al kamal chakor sas. 
j Xfrig ntiud baud ghan chaatrik surheet hai. 

Nutir nu bhataar sut moat jal trikhaavant, 
Khudiaarthee bhojan daaridar dhtin meet hai. 

Maaiaa moh drab dukhdaaee na sahaaec hot, 

Our Sikh sandh mile trigun ateei hai.292. 

The love prevails in water and water-lilies, water and milk, 
water and fish. 

Ruddy-sheldrake and lotus with sun.( 1} 

Moth with lamp, bee with flower, partridge with sun, deer 
with musk, and pied-cuckoo with morta lity-rain- drop,(2) 

Wife with husband, son with mother, thirsty-one for water, 
hungry for food, pauper for rich-man,(3) 

But the love of mammon is deceptive and distressing, 

And when Sikh associates with the Guru, 

Traigun 1 ” become the thing of the past.(4){292) 


m Traigun - Three fold qualities of nature: Ruju Gun-Quality of 
Impulse, Saco Gun-Quality of Goodness and Tamo Gun- Quality of 
Ignorance 
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tffiTT vfe, 

war war famr ft w# 

kyife 53H" fe^" ^irt tra^r H3T, 

hw differ ftpr ?re gfer fri 

«TW fcilcf'H fc>a« tf «9f, 

ifcr feaifcr WiiiW u fti 

B 

fanft fam wroaft wrraa+ift, 

wp \re>re?H WffTl£ 

Chtiriin kumat makrand fQS Ittbhal hue. 

Ang ang bisan i sarbang mat smaane hai, 

Dnsi dares liv deepak pulang sung, 

Sabot! surai mrig naad hue hiraane hai. 

Kaatn nihkaam krodhaakrodh nirlohh hbh, 

Moh nirmoh ahangmev hao tajaane hai. 

Bismai bisam ascharjai ascharajmai, 

Adbhut parmadbhut aslhaane hai. 29 3. 

Imbued with the dust from the auspicious feet, 

Amazingly, body seems absorbed in IheAimighty.O) 

Like the affection of bee with tamp, 

And musk for the deer, the awareness of the Divine Word 
comes, (2) 

Lust becomes passionless, anger is eliminated, and greed 
disappears. 

Infatuation turns into affection, .and pride feels 
dishonoured,(3) 

All this strange and amazing position, . 

Becomes strangest and is filled with fonduess.{4)(293) 
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53HS Sfe t fjtf FW ft, 

? H3FK 0"l 

fsran? fapr mra* w&uzz, 

w5 ? 44a Hy itf^y fWrt t IT O’! 

HF >JFe*'fA- mfo trfe & t7»fo ITfF, 
fs* afe were avretft w% ft 

KK" htjcCd HcCd? 3IT ttfdcJ Uftr, 

HOtT HH^ fFHH fofH rfrlRtfSIl 

Darsan Jot ko udot sukh saagar mai. 

Kulak u$ tat chhab tit ko pragaas hoi, 

K inchat kripa kotak kamta kaipatar, 

Madhur bachan madh kotak bitoas hai. 

Maud muskaan baan khoatt hui kotaart ras 
Sobha kot Sotpot kumdanee taas hai 

Man madhukar makrand ras iubhat hue, 

Sahaj samaadh liv bisum hiswaas hai. 2 94 

The radiance and vision of Jot is the ocean of solace, 

Even through iota of (this) luminance, millions of honours 
areshowered.(l) 

A speck of (Divine) benevolence, contains millions of 
Kamta 154 and Kalpatra 155 , 

And the melodic and pious words feel like millions of 
$crmon$.(2) 

The gentle smile is equivalent to millions of moonlights, 
And, oti it, millions of Kumadani' 5 * are sacrificcd.(3) 

Mind gets imbued with auspicious and aromatic dust, 

And, while in state of ecstasy, achieves unique 
con fi de nee. (4)(294) 

,M Kami a - The Goddess of Wealth 

,M Legend ry free which fulfils the desires of gods 

'* Type of lotus flower which blooms in the moonlight 
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Bhimjan bhai biiartn ar ganjan harm kaal. 

Patmch par punch hat banc h nirdat hai 
Sena karanjun xarhaatam niranjan hhac, 

Maaiaa mat udaas kalmat nirmat hat.295. 

Seeking the shelter under auspicious feet, the mind 
relinquishes the baseness, 

it becomes as dear as mirror and, then, good thinking 
triumphs.(I) 

Guru's knowledge acts like eyewash, even the tiniest 
vileness diminishes, 

And, then, with caring cyc-lashcr contemplate upon the One 
prevailing over all the lands and waters.{2) 

Destroyed are all the whims and demolished are all the 
misdeeds, 

And five vices, the devices of chicanery, are completely 
annihilated .(3) 

By performing the service, all humanity achieves 
equanimity. 

And with callous attitude towards illusions, the vices are 
turned ovcr,{4)(295) 
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’Wtfd d T <J ^ JToTiT sjfk, 

Italic ^itg df? tjdrl d|dO 6"! 

USH 0«i tf^A 1 ^HTHT^i 

yro jfSar nftr $w tr? ofe <h 

Q 'HC 1^ ’JfUlfe litJIft rddiil'fi 3^| 

M3Tf?T ft ^W7 UWE tft HtTS" iTl 
Gw war& *Fpn prt rfarvr 
SBwfir aranfe - ^ no hutt ^ii Rtf 4 ft 

Chandrma achhat rav raah na sakat gras. 

Drist agachar hue sooraj grahan hai. 

Piu hham udot hot chandarmai namaskaar, 

Poorab sanjog sas kei khet hart hai. 

Kaasat mat agan magan chirankaai rahai. 

Agon mai kaasas parm hee dakan hai 
Taise siv sakat asaadh saadh sangam koi, 

Durmat gurmat dusah sahan hai.296. 

In the presence of moon, (Planet) Rahu cannot eat (cover) the 
sun. 

When it (moon) is not visible, then the phenomenon is 
known as Solar Eclipsc,( l) 

When it illuminates from West, they pay obeisance to the 
moon (full moon*night) 144 , 

But on meeting the West the shooting star beats it in that 
domain (dark moonless night) 1 ss (2) 

The fire remains instilled in the wood for tong time. 

But going into fire, it produces fire (heat) immediately^}) 
Same way, is the association of the saints and wicked-ones, 

Evil minded ones achieve Good thinking by coming into 
their association (4)(296) 


{i1 PoormltNcLshi 

ISI Masseya 
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HW oft HrlAd'yl oft tffe, 

HfT thf yfe fwtf *F*T IT3T S'! 

wu tfl% tm Wi 

tf 3§ fttf *>far >»feT ftl 

HiJHdl M ydKt JTgtf tTff afar frl 
sewfe’ araH& »frrcr Hair aife 1 , 

'fvRr^t ftw»dl ^ar gt g^ar friROll 

Saadh kee sujantaaee pttahrn kve rekh preet, 

Bair jat rekh hue bisekh saadh sang mai. 
Durjania asaadh preet jal rekh ar, 

Bair tau paakhaan rekh sekh ang a tig mai. 

Kmsf agatj gat preet bipreet, 
Sursaree jal baarunee saroop jal rang mat. 
Durmat gttrmat ajya sarap gap 
Upkaaree an bikaarec dhcmg hec knell tang mai.297. 

Alliance with piety is like a mark on stone, 

Bui the prominence of the holy company makes antagonism 
like a streak on water.(1) 

The alTeetion with unholy and wicked-one is like line on 
water, 

The enmity is like the cut going throughout the slone,(2) 

Heat remains latent in wood but (the human) base-love bums 
the affection, 

Sacred stream-water amalgamates with wine becomes the 
same. 

But same water going in Ganga achieves sacredness.(3) 

Good thinking imbuing with Evil thinking, is like 
relationship of goat and snake, 

One is benevolent and other destructive as, nothing but sting, 
it has to ofter.(4)(297) 
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imfe gjUKfo R3xfe ww rr% 

oThz waifo arfe ^ di 

MHCT HUV TTST UTUT fw^ ( 

wr nt# Hate w*y tifea 1 tw? th 
of?? you rte wjfer ha’j hjtj, 

<JJT H*3T HUT fwtr f^UT ufe fowra 
S5H7 ^ hKt rftf m ar'rtge, 
gw mnu fy-difj S'liqfttl 

Durmai gurmat stinga! asaadh saadh, 

Kaasat agan gat tev na tarat hat. 

Ajya sarp, jai gang baantnee bidhaan. 

San an majeefh, khal Pandit tarat hai. 

Kantak puhap sail ghatika snaah sastar 
Hans knag hag hiutidh mrig hoe nibrat hai. 

Losa( kanik. seep sankh madh kaalkoof. 

$ukh dukh-daaik sansaar bichrat hai.298. 

Good thinking and Evil thinking are like association of holy 
and unholy. 

Their natures, like wood and latent fire, arc irrevocable,.(l) 
Goat and snake. Natural water and jagged wine, 

Creeping Plant and Majecth (Colour Producing Plant), 
Likewise, are the wise and the foolish of varied natures .(2) 

The thorn and the flower, pitcher (for cold water) and stone 
(which breaks it). 

Whereas swan relishes melodies and gaiety but the hunter 
and lion go after meat.(3) 

Iron, gold, sea-shell, conch-shell, nectar, poison. 

All these are means of comfort and distress prevailing in the 
world .(4)(298) 
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e-t!d TRlrT ^4 vrarffT flW, 

ITHTT TOTS' fev JlTfifa" HiJdf <)l 

f>f3r ii{3we >k% wfcr h5>M w*ft, 

w ^ 4^ fijQIS W3T ^J 

foftcM flfir sa$ n& 

WT4 HHff M fqM'sfd 33T rh 

iff djdufd dirt 5!H3" S' cf’flff 

j»|gg Os sfe fatjar dll WII 

Oaadar saroj haans baavun martial bag, 

Paaras pakhaan bikh anmrii sanjog hai. 

Mrig mrig-mud aih man madhumaakhee saakJtCC, 

Baanjh badhoo naah ne.h nihphal bhog hai. 

Dinkar jot uho bark ha i samai javaaso, 

Asaa bason jatse brithaavant mg hai. 

Taise gurrnal beej Jamal na kaalar mai 
Ankur udot hot naahin biog hai.299. 

Frog and lotus-flower, bamboo and sandalwood, crane and 
swan. Paras and stone, poison and nectar, are all in 
concordance^ I) 

The deer and musk, snake and manni (bead of snake) 1 * 9 , 
honeybee and companion, barren (woman) and spouseV 
lovc,{2) 

Owl and sun-light, rains and crops, eating and living, patient 
and illness,(3) 

Same way, the seed of Good thinking grows not in saline soil, 
Grapes never appear and separation prevails.(4)(299) 


|W Top most vertebra stone in certain species of snakes, supposed to 
cure snake-bile 
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Snngam sanjog pram item kau patang jtiauai, 

Bit-ali btog sag mean bhul juan-ee, 

Ik tak deepak dhiaan praun parhami. 

Sat i! biog meet! jeewan na maan-ee. 

Charon kamal mil bichhurai mad imp man. 

Kaput-sneh dhng jamm agiaan-ee. 

Nihpha! jeewan warn Gur bitnukh hue, 

Prem ar biruh na do-oo ur aan-eeJOO. 

The game, which is ensued in the name of love, is known 
only to the moth, 

And anguish of separation is realised only by the fish.( 1) 

With urge to meet the light with fascinations, (moih) 
sacrifices ns life. 

But on separation from water, she (fish} relinquishes her 
existcnce.(2) 

To aspire for the touch of lotus (divine) feet, is like (the 
moth) accepting separation from the flowers. 

Pretended affection, retains ignorant life.(3) 

Worthless is the survival and demise of the person who turns 
away from the Guru, 

He realizes neither love nor separalion.{4)(300) 
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Dris{ darns liv dekhai an dikhaavai soec, 

Sarh daras ek darns kai jaaneeai. 

Sabad su rat liv kahat sunat soec, 

Sarb sabad ek sabad kai maaneeai. 

Kaaran karn kartcg surfing soce, 

Kanti kartoot Kartnar pahchuan eeai. 

Salgur giaan dhiaan ek hen anek mek, 

Brahtn bibek ink ekai ur aaneeai,30I, 

To permeate the vision with Divine Vision is His prerogative, 

All the visions arc realised by visioning solely through 
(Satguru’s) vision.(1) 

Himself, he delineates and instils the awareness of the 
Shah ad. 

Thus deem all the Shabads emanating through One 
Shabad.(2) 

Himself is the performer of all the causes and also the 
kjiowcr of them all, 

And all the deeds only the Creator Himself recognises. (3) 

When in the mind, the contemplation and knowledge of 
Satgum are amalgamated. 

Then is deemed, the knowledge of Brahm as the only 
sustenance.(4)(301) 
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Mfe rW H^T ft||3oPH 

Kinchat kaiaachh matuau mohe firuhmnnd khartd, 
Saadhsang rang mm bimohal magan hai. 

Juaktr Oankaar km attaar hai naana prakaar, 
Keerlan $amai saadhsang so lagan hai. 

Siv sankaad Brahmaad aagtaakaarec jaake, 
Agarbhaag saadh sang gnnan aga/l hai. 

A gam apaar saadh mahima apaar bikhai, 

As liv teen jat meen abhagan hai.302. 

Even the slanting looks of (the Almighty) instil the universe 
with pride. 

Without them even the saintly relationships remain in 
delusions.(l) 

The Onkar, whose magnitudes are varied, 

Prevails to permeate the holy congregation at Keertan.(2) 

In whose obedience are Siva*, Sanak*, Rrahm* ,N) etc.. 

By facing Him, the holy-congregation gains immeasurable 
virtues.(3) 

Beyond comprehension is the honour bestowed upon the 
saints. 

Who remain extremely infused like the fish in water. (4)(302) 


'** Various gods in Hindu Mythology 
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H'Mrffdl ftf *»raf 

H'Wdl H3W FaU'A t^S ft, 

Hmftfar feg w ^ £hr gv fti 

Hnmfor ^ sit tar gir hutt ft, 

K ^ nTdT hw uifo fw fu ftnaoan 

Nij ghat' mere saadhsangat naard murt, 

Darsan saadhsang mere nij noop hot. 

Saadhsang mero maata pita an kufanb sakha, 
Saadhsang mero sut sresaf anoop haL 
Saadhsang sarb nidhaan praan jeewan mai „ 
Saadhsang nij pad sewn. dzvp dhaop hai. 
Saadhsang rang ras bhog sukh sahaj mai. 
Saadhsong sobha (iti upmci cm oop hai. 303. 

Oh, Narid Muni 161 ! In saintly congregation is my abode. 

And to have my vision, the holy-congregation is my 
embodiment,(J) 

Holy congregations are my parents and all my family. 

And holy congregations are my progeny which are superior 
and unique.(2) 

Through holy congregations come the treasure of solace. 

And holy-congregation arc the means of enlightening the 
incense of serviee,(3) 

Through the association of holy-company relish the comforts 
of ecstasy. 

Because the glory gained through holy-company is 
embodiment of honour(4)(303) 


161 A godly entity which is famous for indulging iiutoack -bking 
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»?raTK W? ijffn, 

wfaef RHS" afe firap S' U'Y^I 

ifteSl s ?iaT far s z*r 7ter, 

7>W WV W #■ >H5jrg S dW'fcff^l 
ate? Ud« h^<5 s lckI'S'j 

«teK tiw qar sw *5*^1 

fo?SK *»ffeer t{cp? t w? h$, 

H’fu’ft mtuter yfr mrs? snjh»hi3o8ii 

A gam a [Mar dev atakh abhev at. 

Anik jatan kar nigrah na paateai. 

Paaeeai na jag bhog paaeeai m raaj jog, 

Naad band bid kai Qgoh na gahaaecai 
Teeraih purb dev dev sevkui na paaeeai. 

Karin dlmrm brai nem liv laaeeai. 

Nihphat anik prakaar kai achaar sabai. 
Saavdfiaait saadhsmg hue sabad gaaCCai.304, 

(He is the) One who is inaccessible, magnanimous, beyond 
comprehension, and mysterious. 

And cannot be achieved by just controlling the sensual 
sense$,(l) 

Can be accomplished not by performing ritualistic or royal 
services, 

And also not through musically trumpeting Veda$,{2) 

Can be perceived not through pilgrimages, fiestas and self¬ 
punishments before gods, 

But only through good-deeds, righteousness, penances, 
austerities and contemplation.(3) 

Ineffectual are all types of demeanours. 

But for remaining vigilant in the holy-company and 
reminiscing on the Divinc.(4)(304) 
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HUTr fw ^ 

fHt s w sftr 3 tt ht^i 

7^ fa^ 1 cftF STPT FtF, 

aa*r nt€f fas* sr ft &s>nffbfi1 

t ys M i hi w oTt^,, 

wtrffM rtd* ttfft HK* VTS^ I 

gr<r ftnf rrfij fifly ^Tuh 5?^ f^SF x 

fop* 1 ?? ftPH 1 ^ Qw 3TT faHH fwwhfti! ^£>4 SI 

Supan cha filar chitar joec dekhai mett jaanai, 

Doosro tin dekhai paavai kauh kaise jaanceai. 

Ntial bikhai haul kee-v suiidedt koail dee-e, 

Bakta an srota bin ka pai unmaanecai. 

Paghoola ke moo! bskhai jaise jal paatt keejai. 
Leejeeai jatan kar pce-e man maaneeai. 

Gut Sikh sandh mite guhaj kaifia binod, 

Gloan dhiaan prem ras bisatn bidhaaueeai 305. 

“The happenings in the dream?" only the one who 
experiences, knows. 

Others envision not, then how can they rccognize?( I) 

The talk through a pipe is known only to the talker and the 
listener, 

V 

ilow can it be known to anybody except the speaker and the 
listener.(2) 

The wav, through roots, lotus or any plants enjoy water, 

Only that one can believe who savours such water to one’s 
fulfilment.(3) 

When the Guru and the Sikh congregate, it is mystical 
wonder. 

Which, peculiarly, prevails the wisdom, contemplation, 
affection, and emotions.(4)(305) 
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31?^ rtfl hldfl Wirt rfr, 

waife- Iff tfl 

ffSW jrftf »*hff S# 3B3 & fed^S , 
fc% TT 3 Q 5 *f T ^7T r sflrt 3"l 

ytf’H ^ Brt 'MVdlj 

3# ara* ffe# ifar fo^Fite Oi 
3# rff wtr Tm wgfa #, 

H7T >*£ Hffte 3lfe vnr y?7 thaogii 

Navan gavan jo I seetal amal jaise, 

Agati urdh mukh tapat mateen hoi 
Saphal hue aanh jhuice rahat hai chirankaal. 

Nivai na annd Saanic oar bate chheen hai. 
Chandan subaas jaise baaseeai btmaaspaiee. 

Baas lau badaaee hoodio sang livleen hai. 

Taise hee axaadh saadh ahangbudh ninmarta kai. 

&in an Majeefh gai paap punn keen hai. 306. 

Down flowing water is serene and unsoiled. 

But when going above (as steam) it displays wickedness,(!) 

Alter gaining the mangoes, the tree-branches bend 
downward and attain longevity. 

But (rind) the fig tree bends not and, consequently, is 
deprived of endurance (long life),(2) 

The aroma from sandalwood tree spreads in the vegetation 
around it. 

But living in pride (due to its height), the bamboo remains 
submerged in water (and devoid of aroma). (3) 

The same way, are the unholy and holy; arrogant and humble. 

Likewise are as jule 1M and madder 1 * 1 which depict sin and 
virtue. (4X3 06) 

l *- Jute grows above the soil and is used to make ropes 

Madder-roots grow under die soil and tieEp the colours to remain fast. 
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Harr a?F7TU3t fa# w statu sfe, 

?#■ p wFt #1 

*577 HU ’ HVV # gW W, 

B*g feddfa HS iT^ fyi'l/l #! 

i}*l» # G« tf3T frpi spfaw J 1 #, 

gtg 3§ wr evt Wtt W& #! 

#fr at WTtf JFfr tjfe JHWdlfe #, 

fent 77 grfv fa #1130511 

Sakai hanaaspatee bikhai durm deeragh due, 
Nihphat bhae boode bauhat badaaee kai. 
Chandan subaasna kai senbul suhaas hat, 

Butins nirgaitdh batik gaantkan dki(haae kai. 

Sen bat ke. phal tool khag mrig chhaaiaa taakai. 

Baa ns tau baran dokhte jaarat buraaee kai. 

Taise hee asaadh saadh hot saadh sangat kai, 

Tristai na Cur gop droh gurbhaacc kai,307, 

In the entire flora, there exist two 164 types of trees, which 
have great expanse and height, 

But they remain aloof, imbued with pride.(1) 

Through the fragrant from Sandalwood, Sinmbal becomes 
aromatic. 

But, in view of knots in it, bamboo remains smel!s.(2) 

The cotton from Sinmbal is useful and its shadow is relished 
by the birds and animal. 

Rut the bamboo is the annihilator of its own kind by 
burning 165 .(3) 

Same way, an unholy becomes pious through the virtuous 
congregation, 

And the Guru cannot be concealed, by becoming the 
adversaries of Guru’s Broth erhood.(4)(307) 

“* Sinmbal and Bamboo 

'** When the bamboo trees nib each other, they ignilt and calch Tire 
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few otT fasnr hot hiot sIW, 

5^ SOT iNf rl^ 1 tFfa ^1 

Rtirt ufti dfloo 

iPTf 3^" Hsl't/I gfsG M T V T <7 T^T? ^I 
hot yvvwJt Bftr far£ Hfe 
shy ~3% ata - ai*1rt w K 1 ^ ti 

mflvr tt »kbf fAdgfu g^, 
gi^fira' wt hf s frrfa ihi 3ot ii 

Birkh balee milaap saphat SQghan chhaaiaa. 

Baas tan baran dekhee mile jarai jaar hai. 

Saphol hue tarhar jhuknt sakal tar, 

Baans tuu badaace boudio a a pa na sanmaur hai 
Sakai banaaspafee sadh ridai mors gahe, 

Baans tau renin galheelo baaje dhaar maar hai. 
Chursdan sasneep hue achhat nirgandh rahe, 
Gursikh dokhee ha jar praanee na udhaar hoi 308. 

Trees combined with the with vines of other plants, provide 
thick shadows. 

But the bamboos bum themselves, and bum the ones coming 
in theircontac 1.(1) 

Triumphant is the fruit-bearing tree, whose branches bend 
down, 

But the bamboo, imbued with pride, remains tsolated.(2) 

All the flora with unpolluted temperament, survives calmly. 

But bamboo with its hollowness and knots produces 
lamenting sounds.(3) 

To remain devoid of smell in spite of in the vicinity of 
Sandal wood ’ $-aroma, 

Adversary of a Gursikh, the heartless-one cannot achieve 
rcdcmplion.{4)(308) 
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arafmr ifeife Im t >St, 

t|w # uanu? V3T i 

(tpife 53K *H3 Hhf (cJ fi-cfe", 
y3?T quvr fep»TO" fcF>F7r Sh'-ewTl 

EcT filHd’A HUTtprfe, 

£cr jjat f dd # w^rh 

HScrfe wi §f¥H? 3§, 

TTn^77 tft fW m V^tiMiSotfll 

Curst kh smtgat miiaap ko pralaap aiso, 

Prem kai parspar pag laptauv-hee, 

Drist daras ar sabad sural mil, 

Poomn Brahm giaan dhiaatt liv laav-hee. 

Ek misiaan paatt laavat maha prasaad, 

Ek gurpurab kai Sikkim bulaavdtet:. 

Siv sankaad baachbai tinkt ? uchixaf kau, 
Smidhun kta j . dookhna kuvan pbalpaav~hee.309. 

Such is the magnanimity of the Gursikhs and the 
congregation, 

I hat they bow at the feet of each other.(l) 

Through Divine Vision and awareness of Shabad, they 
integrate. 

And through wisdom and contemplation get absorbed in the 
Absolute Rrabm.(2) 

Some bring the edible viands and some Maha-pershad iWl , 
And some invite the Sikhs at the time of Gurpurb'* 7 .(3) 
Even Siva !6s and Sanak-aad lw aspire to partake these. 

But the censurers of the saints cannot aspire to savour the 
fruii(4){309 ) 

w Persbad or Mah an -persh ad - Con$*crated Pudding 

II * Gurpurb - Auspicious Day and Occasion of the Sikh Gurus and the 

Religion 

'** Siva/Shiva - Devia or god of f lindu Mythology 

Saiiak-uad - Four sous of Brahma of Hindu Mythology 
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w sat - E"fF y’ofd afe, 

ura ut y3 m smw ftjj'y ftf 
M Qd^ ' dT &r urat vw tfe, 

3tT!? S - fy'HA'f»J iffe $ »yur^ $! 
aw rtrew^ tnfe m 3 ntra' 
urat tn^ ^JT 33I3 T if 1 ? 

»T5 5ft HOT mfe 1 # >[ tit §7 ^ 
ffnor JWW crt fetT W rT^ *hniO|| 

Jalse bojh bharee naav aanguree due bauhar hue, 

Puar parai poor sabai kusai bihaat hai , 

Jaise ekaohaaree ek gharee paaksaaia baith, 

Bhojan kai binjmad swaad kai aghaat hai. 

Jaise raaj-duaar jaae karat juhoar jam. 

Ek gharee paachhai ties bhogata hue khuat hai. 

Aaih hee puhar snath gharee mai jau ek gharee, 

Sadh smaagam karat nij ghar jaai hai.310. 

Like, a fully loaded boat is about two fingers above water. 
And, when it goes across, then every body feels satisfied,(l) 

Like, the person, who lakes one meal a day, occupies his scat 
in the kitchen, 

And feels satiated by eating variety of foods,(2) 

Like, a person who goes to the imperial residence and pays 
his respects. 

Then, becoming a land'-lord, reaps the fruit(3) 

Similarly, out of eight watches of the day, just one watch is 
spent in the holy company. 

Then one benefits to go to the ultimate goal.(4)(310) 
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cTcTScr rtH drlrtt FlS, 

^hf fife a’ ife fe fw? ti 

B3tT WT g«rgt» £ 43HH, 

3TJT um ft S 3& sfdd'd th 

gftw f>{ 3 r finw ufod, 

FThI- tit fewt %3 fufir HVP3 fft 
tlfi SfiT Hrfew' grfe)F few giffir 
eft ^ if p fi37^ dll9T*i 

Kaartak jaise decpmaatika retjnee samai 
Deep jot ko udot hot hee biiaat hai. 

Etirkhu suniui jaixe hudbuda ko pragaas, 

Taas naum palak mat na tau thahroat hai. 
Greekham samai jaise ton mrig trivia chariiar. 

Jhaaee see dikhaaee det upaj smaat has. 

Jaise moh mactiaa chhaaiaa birkh chapat chhal, 

Chhalai chhaii Sri Gitr charan iapfaat hai.31!. 

At night, during the month of Kartik l7, \ the display of lights 
is done, 

The lights shine from the divas 17 ’ but soon vanish.(I) 
During the rain, the bubbles appear. 

But within the twinkling of eye disappear,(2) 

During the summer, the deer runs towards mirage {to quench 
its thirst), 

Rellection is there, but the material {water) becomes 
invisible, (3) 

Same way, are the shadows of the tree of the (temporal) 
attachments. 

But one, through the touch of Sri Guru's auspicious feet 
overpowers the illusions.(4)(311) 

™ Kariik - At the time of Diwali festival in Otl/Nov 
171 Diva/Dwas - tanhen oil lamp/s 
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^ 3§ to mgr hot Mr ofe msfor, 

Hfe^ ito Mr fero &i 

1-i A dQ Hfl^d fk^ r fl' ^ J lfSS T ft?& 1-lfl, 

gfe iM fcawff Ewbfl’ w#? 

feF >J1^c('r) iiW FWJefM, 

33" ©rftw feraa ^ ft? 31 

>rfe»»p iter im vrs ft vrafor nfe, 
nfegnr fin firs - ftnrs fothot rifs ^"ii^tbii 

Joise sou boson ang sang mil hoe makers. 

Salt l saaban mil nirmat hot hat, 

Jaise lau smvetr siwaal kai achhaadio jat, 

Jhal pee-e nirmal dekheeai achhot hai. 

Jaise nis andhkaar taarko chamatkaoK 
Hot ujeeaaro dinkar ke udot hai. 

Taise maaioa moh bhantt hot hai nutteen mat, 

Saigw giaari dhiaatl jagmag jot hai. 312, 

The way, apparels, by touch with the body, become dirty. 
And by treatment with water and soap attain cleanliness.fi) 
The way, the water of the pond is covered with scum. 

But by shaking (with hands) dean drinkable water becomes 
visible.(2) 

The way, night is dark in spite of presence of twinkling stars. 
But with the sunrise, luminosity spreads all around.(3) 

Same way, through illusion, false-love and whims, the mind 
is fouled. 

Then only Satguru’s wisdom and contemplation become the 
kindly light.(4){312) 
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forafr Sit, 

ure lit uat s wfe& wtti 

MU# 7i 3f H3# 7? dltW't) Wtf, 

tig# 7> wr fipr e^tre 
uu# s ires ares qfe, 

wit fair afisr s urestf 

ire ^ fs siar wth wtt ws, 

ait ara fapjps manfar afa stall 

An tar nchhi! hee disantar gavan karat, 
Paachhai pare pahuchai na paaik jatt dhaav-ec, 
Pahuchai na rath pahuchai it a gaj-raaj beta}, 
Pahuchai na khag mrig phaandhat udaavec. 
Pahuchai na pa van, gavan tribhavan prati, 

Ardh u radii antreechh hue na paav-ee. 

Ranch doot hhoat lag adham asaodh man 
Gahe gur giaan saadhsang has aav-ee, 3! 3. 

When one, fantasizes in the mind, his travel through many 
countries. 

Cannot be captured howsoever fast some one may give the 
chase.(l) 

Neither it can be caught using a chariots nor by an elephant or 
a horse. 

Can be reached not by a flying birds, nor by a deer although 
pursuing bouncingly.(2) 

Not even air, which can reach all the three domains, 

And the nether and upper regions, loo.(3) 

But five vices, entrapping like ghosts, capture the mind, 

But if Guru’s wisdom is gained through the piety, then (even 
wavering mind) remains in control.(4 )(313) 
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>>pw rust? fjdfdf 57 w ite, 

OiA 93S 3? fewfe My if 3"! 

^5 ^17 57 f^yfc TO gof(tf fe^ 1 , 

$cT fepfe )w gfsr ire t*i 
11*717 5$ 7eT fenfe" HW ydfd 57 ^5, 
far $5 iWIh iflod r nfg? Sh 

wrpjswrrffrw^fxw, 

W3 7 5 >*37?mfr iratfte JT? ^tfsnsu 

Aandhre kau sabad surat kar char {ck, 

Ruhrai churn fuir (trial sabad hai. 
Goongai iek char kar drist sabad surat liv. 

Look tek drist sabad srut pad hai. 
Paattgure kau fek drist sabad surat kar tek, 
t'k ek angheen deenta achhad hai 
Andh gang sunn pang lunj dukh punj mam, 

Antur ke antarjuamee pvrbetn sad hai.3I4. 

Blind has the awareness of the words, support of the hands 
and the feet. 

And the deaf has that of feet, hand, vision and expression 
through words.(l) 

Dumb depends upon feet, hands, vision, and awareness of 
the words, 

The cripple has the support of vision, words and the cars.(2) 

Lame lives depending upon eyes, hands and awareness of 
words, 

And the disability being devoid of one body part, remains 
veiled .(3) 

But, 1, the one without eyes, unable to speak and hear, one- 
legged cripple. 

You, the Omniscient, arc the only one who can eradicate my 
adversities,(4)(3t4) 
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WJt art me gefsr era m ^sr, 

Mtr me tfjfsr m ti 

bfa gfar h?7 w ez tz, 

wr grer i? ® ^ ^ 93 Ji 

wpfeuar^wijtTHK, 

Hda’di dfar mw ti 

bfetf eft ^ddri'tf rP£ *H^dlfiJ J 

fAdH l sj ^ kI f'^ra' shwu 

Aandhre kau sabad surat kar char tek, 

Andh gung sabad surat kar char hat, 

Andh gang sum bar char avlanb fek, 

Andh gung sunn pang fck ck kar hai. 

Andh gung sunn pang lunj dnkh punj mam, 
Sarbang keen deen dukhat adhar hai. 

Anlar kee antarjaamee jaanai antargat. 

Kaise nirbaah karat sarat narhar hai.3IS. 

Blind has the awareness of the words, support of the hands 
and the feet. 

But the one who is blind as well as dumb, he has the 
awareness of words, and the ability to use hands and feet.f I) 

One who is blind, dumb and deaf, the hands and the feet arc 
his support. 

But if one is blind, dumb, deaf and cripple, then his hands are 
only his assistance.(2) 

But, I, being unable to see, speak, hear, cripple and lame. 
Devoid of all these, am strewn with problems.^) 

You, the Omniscient, are the only one, who can eradicate my 
adversities, 

Otherwise how can 1 linger or and how would 1 get the 
em anc i pat i on, (4) (31S) 
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sae!' v&E fifar >far »># vmst, 

tflfer fecpito ggddft hi 

hw % 'zzw tv rrt, 

M T fe r Jjflk oft wk g?ft »ret tfl 
yjofu^ 1 H3lfe fiift'lf §* 4 h 1 ^ *5w f 
war irakar gwfira fltnsf ^i 
OTHfr k(«S Sdrtfe S' fti'cta H'isT, 

tfftT ftdk fe# fw 7 > til 3*tdll 

Ckak-ee chakor tnrig meen hiv ing au patting, 

Pieet ikangee bauhrangee dukhdaaee hai. 

Fk ek tek sai fart na moral sahai, 

A ad a ai kee cfiaal chatee aaee hai. 

Gimsikh sangat mdaap ko prataap vise, 

Log paring sukhdaaik sahaaee hai. 

Gurmat sun dunnai na mi tat jaafeee, 

Aih mil chandan jio bikh na mifaaee hai. 316. 

Ruddy-sheldrake, red-legged partridge, deer, fish, bee 173 , 
Their loves are one-sided and inflict distress,( 1) 

But each one of them refrains not and faces annihilation. 

And this criteria prevails from the very beginning and till the 
end (of the univer$e).(2) 

But the auspiciousness of the affinity of Gumuikh with the 
congregation is such. 

That the life, both here and hereafter, remains 
comfortabte.(3) 

Even if, after adhering to good thinking, evil thinking is not 
erased, 

It is like inability to shed poison even through Chandan (an 
antidote) (4)(316) 


,TJ Their loves with sun, moon, mirage, water, lotus and lamp 
respectively 
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efor ?> na^r m 

hd M fo d 1 ^1^ 1 U ^*r' J 

9pr oij o'ftf ?} hoc 1 nf? ut?r 

flW ftJW 33% HBH fupX 1{TT H^, 

WK3 K t/% tf*? tjUd ’ WT ^7 3t) 

?U?t iflfe eft M3t3 >fe 3W fe3| 
dlsjfHy W3 ftRT t{tfe Ucldlft aft 113*1,511 

Meen kmt na swat jut kau sabad giaan, 

Du bid ha imtaae na sakal jut meen kee. 

Sar sariux athaah piabal pravaah J basal, 

Grasai loti raakti na saka mat keen kee. 

.fat bin taruf tajat pria praan meen. 

Jaarsut na peer neer deenfaace deett kee. 
Dukhdaaee preet kee prateet meen kut drir, 

Gwsikb bans dhrig preet patdheen kee. 317. 

Fish has no awareness that water is devoid of wisdom of 
expression. 

Ami water can eradicate not the dilemma of fish.( I) 

Without any care she prevails in the pools and streams. 

She swallows the jishhook but (water) saves not the poor 
wretch.(2) 

Although, when separated from water, she squirms and 
abandons her life, 

The water does not realise the anguish suffered by die 

fi$h.(3) 

The pangs of love arc suffered by all die (fish) generation 
with courage. 

But for the clan of Gursikhs, such a love (love with 
hypocrites) is maledfClion.(4)(317) 
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etuy ft UHcfr atfo frfm, 

war fava% fn£ wfe ti 

*^^5' ^fe" t) hoc ^f? F 

cjhh mi? tffir tf?r ti?ipfff ih 

3? ^ fll >fc ft-K'tflA 51%, 

fti^dd grfa 7i narar erftr sd? th 

ere 1 ?)' qt% ifntfe £ wt s* 

arafatr mrerFr tflfer fef forfa flightn 

Deepak pai aavat patattg preet reel lag , 

Deeptcah maha bipreet mile jaar hai. 

Af chat aavaf ka/nol pai saueh kar, 

Kama! sanpal baandh praan par hoar hai. 

Man bach kram jcl meen livleen gat, 
Bu'.hhrat niakh na sakat giah daar hai. 

Dukhdaaee prect kee prat eel kai moral na rarai, 

Gursikh sttkhdaaee preet kio bisaar hai.3!8. 

Intense love brings moth towards the lamp. 

But, contrary is the reaction of light; it leaves it burnt 
down.(l) 

Black bee flies towards lotus with affection, 

But the lotus encases (imprisons) it within its leaves (at 
sunset).(2) 

As the destiny has it, the fish lives to revel in water. 

But when she is thrown out (being hooked), fatal becomes 
the parling.(3) 

Pierced by affection, without fear, one sacrifices life for ones 
love, 

Then how can a OurSikh forget the blessed iove of the 
Guru?{4)(3!8) 


148 1 Kahili Sawaiyye - Bhai Gurdas Ji 






stoor V33T fcfe fenfr tffcr, 

Fft" sot afivraT i 

tTW 3HW Wfe SMST K grftf H#, 

■ddft Hcjfrt 3TT N!!? S’ ^fH3' I 
HITT ?TtT H* &f hffe 1 ?T JTslfel' VZ, 

hv ippar 3“ fear rffirarn 

i«r EcF ^cF jf Ctfcf 7T HiJ? Hit, 

fj? 31? ffSaffr Tfeff H 

Deepak patang dib drist daras keen, 

Sri Gur daras ditiaan trjbhavan ganwta 
Batisnu kn trial al bharmat na raakh sakai, 

Charan sarn Gur anat na rattmta. 

Mean jai prem nem ant na sakaaee hot, 

Gur sukh saagar hai u ut sttmmla. 

Ek ek tek se fart na mart sabai, 

Sri Gar srabangee sunget mahaatam anmrita.319 

What there is to talk of divinity, which the moth expects from 
the lamp? 

Only, through the contemplation upon Sri Guru, a!! the three 
domains 171 are perceivcd.(l) 

Lotus lures black bee through its aroma, but can stop it not 
for going astray. 

But by seeking protection under the Guru's auspicious feet, 
one docs not diverge.(2) 

Fish reveres water but that conies not to rescue her at the end, 

But for the Sikh in the Gum’s ocean, the life here and 
hereafter is no different,(3) 

All those depending upon just one shelter, are annihilated. 

But with absolute support of Sri Guru, Lhc glory is 
etemalised.(4){319) 


|TJ Three domains of earth, heaven and nether region 
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Deepak patcmg mil jan na raakh sakai. 

Jure maw aage na parm-pad paae hai. 
Madhup kama! mil bhamat na raakh sakai, 

Sanpai mai mooe sai no suhaj samaaee hai. 

Jal mil meat kee na dulhdha miluae xakr.e. 

Biahhur marat Har ink na pafhaae hai. 

H ut sangam sahaaee sukhdaaea Cur. 

Giaan dhiaan pre>n ras anmril peeaae hai.320. 

Moth meets the light, but the lamp saves it not from burning, 
It bums to death but attains not deliverance.(l) 

Black bee meets lotus, as going astray may save it not, 

Dies in box (enclosing of petals at sunset) but perceives no 
salvation .(2) 

By meeting water, fish can eliminate not her dilemma. 

Facing dvatli by departing (from water), realizes not the 
heaven,(3) 

Here and hereafter, only Guru's assistance saves. 

And, therefore, savour the nectar of (His) wisdom and 
content p I a t i on. (4)(320) 
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£W/jaA pa raw# at kamai salt! meen. 

Chak-ee rhukor tnrig rav SOS tiaad hat. 

Preet ikangee bauhrange c nahee SQilgee ko-OO, 

Sabai dukhdaacc na sahaaee am and hai. 

Jeeval na saadhsang mane na parmgat, 

Gtuan dhiaan prem ras pnreiam prasaad hai. 

Mannas janatn pane Sri Gur daiaa nidhaan. 

Churn saran snkh phal bismaad hai.32!. 

Lamp and moth, lotus and black-bee, fish and water, 

Ruddy-sheldrake, red-legged partridge, deer, sun, moon arid 
melody,(1) 

The love of them all being one sided, they are not (true) 
companions. 

They all arc pathetic, as they come not to rescue when the 
end comes.(2) 

While alive, none are holy-company, and when dy ing, none 
accompanies. 

All inflict discomforts and none come to rescue at the end.(3) 

Human life comes only from the treasure of benevolence of 
Sri Guru, 

Come to seek protection under his auspicious feet, as the 
strange arc the fruits of comfort there.(4)(321) 
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fep»r^ fw?7 Qw £>r qsffsr Stfo, 

37? fgpr mtrtfa vrfew* ft ^na^pti 

(iurmukh panth Gur dkiaan saavdhaan take, 

Lahas nij ghar ar sahaj niwaus jee. 

Sabiid bibek ek tek nihchal mat, 

Madhut bachan Gut giaart ka pragaas jee, 

Cham kamai chartstiamhi nidhaan paan. 

Pretn ras has bhae bisam biswaas jee. 

Giaan dhiuan prrm nem pooran prated cheet. 

Ban grih samsar maaiaa mai udaas jee.322. 

The way, of Sikhi islo remain attentive while contemplating 
upon the Guru, 

Recognise self and perceive the ecstasy.( I) 

By conceding to the shelter of the Shabad, the mind is 
satiated, 

And, then, illuminated are the melodious words of the Guru's 
wisdom.(2) 

The nectar through auspicious feet is the auspicious treasure 
to savour. 

Once the celestial love is secured, an extraordinary credence 
prevails,(3) 

IT mind is imbued with wisdom, contemplation, holy- 
identity, and absolute-faith. 

Then, whether at home or in jungle, remains unaffected by 
temporal influences.(4){322) 
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Chhadkmaarhe ka traas dekh chor na lajat choree, 
Bafwaara bafwaaree sang hue takat hai 

BeSwa-rat hirlha bhae, man tntii nu sanka mticinai, 
Juaaree na sarhas haare sai thakat hai. 

Amain? na amal lajat jio dhikaar kee n, 

Dokh dukh log bed sunat chhakot hai. 

Adham asaadh sang chhaatfal na angeekaan 
Gursikh saadhsang chhaad kio sakai hai. 323. 

[n spile of dread of death, the thief does not discard stealing, 
Highway robber, collaborating with other robbers, practises 
his designs.(l) 

Pursuer of prostitutes; fright of disease, h inders him not, 

A gambler relinquishes not even after losingall his fami!y,(2) 
An addict abandons not the drugs, even though admonished, 

And, in spite, of people’s curses and Vedas sermons, goes on 
devouring.{3) 

When a base and lowbred person renounces not such habits. 

Then, how can a Gursikh leave the holy- 
c ongrega t i on?(4)(323) 
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Damak dai dokh dukh, apjas tat ustiudh, 

Lok parfok mukh siaamta lagaavhee. 

Chat jaar ait juaar madhpaanee dukrit mi. 

Katah kales bfies dubidha kau dhaavhee. 

Mai pat maan kaun kaan mat kanodee sabha, 

Naak kaan khand dand hot na tajaavhce. 

Sarb nidhaan daan daaik sangat saadh. 

Cur Sikh saadhoo jan kio na chat aavhee.324. 

Corrupt person squanders all his wealth and cams wrath. 
Hear and hereafter gets his honour defaccd.( i) 

■fc 

Thief, whore, gambler, drunkard and corrupt-dealer. 

Becoming sources of bickering, always remain in 
quandary,(2) 

Lose prestige and respect and get ears and nose tom off. 

The nose and the ears are tarnished, but feel no 
repentance,(3) 

Holy-congregation is the endower of all the treasure of 
compassion. 

Then why not Guru’s Sikh and the holy people walk towards 
this.(4)(324) 
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Jaise tan akasmaat baadar udot hot. 

Gagati ghafa gbamand karat bithaar jec, 

Taahee te sabad dhun ghan garjat at. 
Ckanchai churitar daamrtee chamatkaar jee. 

Barkha aAmrit jat mukta kapoor iaate, 
Aukhadbee npaarjana anik prakaar jee. 

Dib deb saadh jattam maran rahat jag, 

Pragfat karbe kaii parupkaar jee.325. 

The way, suddenly the black clouds appear. 

And they spread in abundance ah around the sky,(l) 

From them, thunder out the melodics of Shabad, 

And they glitter with the flirtatious and wondrous 
lightening .(2) 

Rains pours down the Nectarous water to endow the drops of 
immorality 174 and camphoric ,7S . 

And through them many types of medicines are prcpared,(3) 

Saints are the celestial entity and they subsist in the world 
without the fear of life and death. 

They manifest to endow benevolence to others.(41(325) 


174 A drop of rain going into a sea-shell turns into pear! 
m A rain drop when enters into a banana on the tree, it turns it into 
Camphor 
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Saphat birkh phal del jio paakhaan maare. 

Sir karvat saih gaih paar paar hai, 

Suogar mai hiudh phoreeat seep kc jio, 

Del muktaahai avagiaa na beechnut hai. 

Jaise khanwaara khaan khanat hanas ghan, 

Maanak heera amot parupkaar hai. 

Ookh mai piookh jio pragmas hot koho pachai , 

Avgua kee~e gun saadhan kai duaar hai.326. 

The fruit-tree when showered with a stone, gives back the 
fruit. 

After getting sown (and turned into a boat) carries across (the 
waters).(l) 

After taking out of the sea, the shell's mouth is forced- 
opened, 

In turn it gives back the pearl without any trepidation.(2) 

The way, an excavator of mines breaks the ground 
triumphantly, 

Who, in turn, get precious diamonds (3) 

From sugar-cane is produced the juice through the press, 

Same way, the ones devoid of demerits are treated at the holy 
portals.(4)(326) 
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Saadhsang darsan ko hai nitnem jaako. 

Sage darsartee samdaras dkiaanee hai. 

Sabad bibek ek (ek jaakai Mart basai. 

Moan Cur giaan sow Brahmgiaanee haL 
Drisf dams ar sabad surat mil, 

Premee pria prem unman uamaanee hai. 

Sahtij samaadh saadhsang ikrang jogg, 

Soee Gurmukh nirmai nirbaanet hai. 327. 

One, who observes the daily visits to the holy-congregation, 
He is the real believer, and a universal eontemplator,( 1) 
Whose heart is imbued with discernment of Shabad, 

He, in reality, has savoured the Guru's knowledge and, then 
him only is Brahm-Giaani l76 ,(2) 

Ones, whose celestial vision and the awareness of Divine 
Word are in unison. 

They only are the affectionate devotees and possess the 
higher spiritual eminence.(3) 

In the wake of ecstatic mood, gets permeated in the hue of 
holy company. 

Only that Gurmukh is pious and worthy of 
cman c ipati on. (4)(3 27) 

1,6 Rrahm Gtaani - One who has attained Brafim Gian; the highest 
spiritual knowledge 
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Daras dhiaa/t dhiaauce sabad giaati giaancc, 
Charon sttran drir ntaaiaa mai udaciset; hat. 
Haumai tiaag liaagee bismaad kai bairaagee h/me , 

Trigun ateet ckcet anbhai abhiaasee hat. 
Dubidha apras cut sand ft indrtw nigra ft kai, 

Aalam pooja bihekee sunn mai saniaasee hai 
Sahaj suhhaav kar jeewan-mukat bhat. 

Sewn surbaatam kai Brahm biswaasee hai.328. 

Onc with contemplative vision is the (real) meditator and the 
one who realises Divine Word of the Guru, is 
knowledgeable, 

Seeks determination at auspicious feet and, in spite of living 
in temporal world, remains detached.(l) 

By relinquishing ego, becomes renouncerand that, strangely 
enough, is a real ascetic. 

Leaving behind Traigun, realises the celestial Name„(2) 
Renounces the duality and overpowers the sensuality. 

Comprehends the worship of Supreme Soul and, only then, 
becomes real ascetic,(3) 

Through the criteria of ecstasy, attains the emancipation, 
And, consequently, he reveres the supreme beljever,(4){328) 
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Jaise jai ant at jugantar basai paakhaan, 

Hhidai nti ridai kuthor boofai bajar bhaar kai 
Afhxafh tee rath mnjan karai lobaree tau. 

Mifat na karwaaee bhoe vaar paar kai. 

Aaikms aih laptaano rahai chandnaih, 

Tajat na bikh taoo haumai ahankaar kai. 

Kapal sartch deb nihphal jagat mai, 

San tan ko hai dokhee dubidha bikaar kai. 329. 

The way, a stone inhabits in water through out the ages. 

Being rigid at heart, remains drowned through its own 
weight,(l) 

In spite of the fact that gourd-shell is washed up at sixty-eight 
places of pilgrimage, it remains bitter, 

Its bitterness is eliminated not, even after washing from 
inside and out.(2) 

Day and night, the snake keeps coiled around the 
sandalwood tree, 

But relinquishes not the poison being imbued with ego (of its 
longcvity),(3) 

Same way, one with affection instilled with deceit, remains 
fruitless in the world, 

Because, he is forever a critic of the saints. (4){3 29) 
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Jaise. nirmvl darpan tttai na chitar kachhoo, 

Sakai chariiar chitar dekhat dikhativ-ee. 

Jaisc nsrmai /at baran aleet reef, 

Sakai baran mil baran hanaav-ee. 

Jaise tau basitrtdra suaad baasna rahat. 

Aukhadhee anek ras gandh upjaav-ee, 

Taise Gurdev sew aiakh a bkev gat, 

Jaisa jaiso bhaao taisee kaamna pujaa'v-ee.330. 

The way, there is no visible character in the mirror, 

But as soon by looking into this, it produces the character^ 1) 
The way, the clean water is devoid of any hue. 

But on meeting any colour, adopts the same shade,{2) 

The way, the earth is devoid of any aroma, 

But produces many herbs and vegetations of various 
bouquets,(3) 

Same way, service to the Cium is mysterious and beyond 
understanding. 

As one perforins, one gets the desires fulfilled.(4X330) 
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Sukh dukh haan mril poorab Ukhat lakh, 

.fantar kni na bas kachh janiree jogdees hai, 

Bhogai biwtis me w knrm kirat got, 

Jas karto sikp kaaran ko ees hai. 

Karla pradhaan kidhau harm kidhau hai Jem, 

Ghaut butidh kauri kaun mat biswabees hai. 

Aflat rtinda kuhu biatipal harkh sog, 
Honhaar kahau kahaun gaar au asees hai. 33k. 

Relief and anxieties, friendship and enmity, they all are 
destinies writs, 

Nothing itself is in the musical-instruments, it is only the 
Supreme music Mastcr.(l) 

Helplessly bear the writ according to the deeds, 

As (you) sow, so shall (you) reap and to protect, the Almighty 
istherc.(2) 

Creator, the Supreme? Is it just destiny or positive reality? 

Is it iota or is it magnum? No one is sure hundred percent.(3) 
Some revel in eulogies and some in censures. 

Remember only the Creator, as, where there is curse, there is 
blessing,(4)(331) 
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Maansar par jau haifkaaeeai le jaac bag, 

Mukta a mol taj meen been khaat hat. 

Asthaan paan karbai kau jau lagan era i jvk, 

Peea tan pai lai lohoa ach-e aghaat hoi 

Farm sugattdh par maakhee na rahat raakhee, 

Malta durganth par beg chal jaat hai. 

Jai.se guj majan kai dan rat hai chhaar sir. 

Suntan ke dakhee sant sang na suhaat hai.332. 

Take and leave a Indian heron at the Mansrover Lake, 
Disregarding the precious pearls, it starts hunting for fish.fl) 
Tf a leech is stuck to the teat of an animal. 

It docs not suckle milk but is satiated by sucking b1ood.(2) 
The fly savours not the fragrance out of the aromatic foods, 

Hut, when there are stinking victuals, she runs fast and 
reaches them .(3) 

The way, an elephant after shower with water, throws dust 
over his head, 

Same way, one inimical of the saints, achieves not the 
pleasure ofh o I y-congregat i on ( 4)(3 3 2} 
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Garmat sal ek fek duteeaa na sat, 

Siv ms sakat gat anb/tai abhiaasee hat. 

Trigun asset jeet na hoar na harkh sog, 

San jog hiog met sahaj nivaasee hoi 

Ctsalur bain ik barn bun saadhsang, 

Pant:h parpanch tiuag bisam biswaasee hai. 

Khat darsan parai paar hue sapatsar, 
Navduaar ulangh dastnaee udaasee hai.333. 

Gunn at is the only sustenance, nor duality, 

No deliverance through Shiva's power; meditate upon All- 
Fearless-One.( I) 

Remains detached from Traigun, and to win or to lose 
bothers him not, 

Relinquishing the desire for either reunion or separation, 
achieves the ecstatic abode,(2) 

fn the holy-company, all the four castes amalgamate into one, 

Five vices are eliminated and puts confidence upon the One 
with Unique Form.(3) 

The holy-congregation by relinquishing Six (Vedic) 
Philosophies, 

May revel in Dasam Duaar (Tenth door) and discount nine 
openings (in the body i.e. temporal life),(4)(333) 
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Nadi wav ko sanjog sujan kutimh log, 

Milio hoigo soee milai tmgui jeuriktii. 

Asm basan dhan sang na chafat chale. 

Arpe deejai dharmsaala puhchaaikai. 

Aatho jaum saatho ghaaree nihpbal maaiaa mob. 

Saphal palak saadbsattgat smaalkal. 

Mai mootar dhaarcc an bikaaree nirankaaree hoc, 

Sabad surat saadhstmg liv iaaikai. 334 . 

The meeting and union with the friends and the relatives is 
like the passengers in the boat, 

You arc reciprocated The way, you intermingle^ l) 
Subsisting, dressing and wealth accompany not, 

But only that goes along which is spent at the place of 
righteous ne$s,( 2) 

All the eight watches spent in egoistic means are ineffectual. 

But, within a twinkle can become triumphant by submerging 
in holy’Congregation.(3) 

A believer, who revels in lowliness and gets instilled with 
grime. 

Can achieve piety through the awareness of Divine Word of 
Guru and holy company,(4)(334) 


364 / Kabitt Sawaiyye - Bhai Gurdas Ji 










*HW7> 3fk W HTTj 

W5 1 3J? TTU7 HH T fF 

*i(^3 jjt WKtf 3lf iraaf Ftfd’ft fedj, 

*)lMt ijfrld 1^57 J fltd'5 6" 1 

3W5T faror >«fe Htf wa^E zk, 
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! {asanas abhimaan asihaan taj banjh ban, 

Charon kamal Cur sunpaf smuae htji 
As hcc anoop roop heral hiraane drig, 

Anhad gunjal sravan hoo si mat: hai 
Raxna bixam at madh makrand rax, 

M lasika chakat hee subaas mahkaae hai. 

Komalta seetalta pang sarbang bhac, 

Man madhukar pun anat no dhaae hai,$35. 

Relinquish the temporal love, which is like the ego in the 
bamboos in the forest. 

Go and seek submersion in the enclosure around Guru's 
auspicious lotus feet.(l) 

There, unique is the form and amazing the vision. 

And reverberating Celestial Word is resounding serencly,{2) 
While the tongue relishes the unique Nectarous pulp. 

The nose is enchanted by the blooming fragrance,{3) 

The gracefulness and serenity enlivens the body. 

Then the bee-like mind meanders not off-course. (4)(335) 
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8cias na ko baas daot sangat binaas kaai. 

Char an kamal Cur ek fek paaee hai. 

Bhaijal bhaiaanak lahar na biaap sakai, 

Nij ghar sanpaf kai dubidha mifaaee hai. 

Aaan giaan dhiaan simran bi&imran kai, 

Pretn ras has aasa marts a na pa a tee hai. 
Duteeaa naasat ek fek nihrhal mat, 

Saha] sumaadh unman liv lauee hai. 336. 

The aroma of the fragrance wipes out the evil sways, 

As this springs out only from the auspicious lotus feet of the 
Guru.(l) 

The dreadful waves of the temporal-sea can pervade not. 

As, being in the godly enclosure, all the dilemmas are 
eradicated .(2) 

Disregarding all other knowledge, contemplation and 
meditation, 

Infused with Nectarous adoration, all the desires and needs 
are eliminated.(3) 

Duality is eradicated, the mind perceives eternity, 

And, then, mind through ecstatic concentration achieves 
h ighest abso rpt ion. (4)(3 36) 
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Charan kamal raj mastak lepart kai, 

Bhartim karam lekh si tiam hi milaaec hai. 

Charan kamal charanaamrit maleen man, 

Kar nirmal dool dubidha mifaaee hai. 

Charan kamal sttkh aanpat sakaj ghar, 

Nihchal mal ek lek lhahraart- hai. 

Charan kamal Gar mahima agaadh hodh, 

Sarah nidhaan an sakal phahdaaee hai.337. 

With the touch of auspicious dust through the lotus-feet. 

All the blemish of whims and writs of miss-deeds are 
expunged.(l) 

The nectar through the auspicious lotus feet affects upon the 
foul mind. 

And it becomes virtuous and all duality is obi iterated. (2) 
Auspicious lotus feet are the enclosure of ecstasy. 

In which, with eternal love, mind is satiated with the 
sustenance through the One and Only,(3) 

The auspiciousness of the Guru’s Lotus-feet is 
magnanimous. 

As it is the source which endows all types of fruits of 
benevo I ence .(4)( 3 3 7) 
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Charan kamal raj majan kai dib deh, 

Maha maifnoatar dhaaree nirankaaree keene hai. 

Cham kamal charnaamrit nidhaan paan „ 

Trigun ateel ckeel aapa aap cheene hai. 

Charan Ikamal nij aasarj singhaasan kai. 

Tnbhuvan au inkiiai ghanmita prabcene hat. 

Charan kamal ras gandh roop sectalta, 

Duteeaa naasat ek tek liv iggne hai 33$. 

The ablution of body Through the dust of auspicious lotus- 
fcct is celestial. 

All the grime is wiped away and the Formless dominates.(l) 

The nectar through the auspicious lotus-feet is a unique 
treasure, 

Traigun become the thing of the past, and self-realization is 
achieved, (2) 

Enthroning the auspicious feel al the heart, Tribhavan and 
Trikal become explicit.(3) 

Through the aromatic fragrance of auspicious lotus-feet, 
comes serenity. 

Duality is annihilated and mind is permeated with the 
dependence upon the One and Only.(4)(338) 
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Kaaran adheen hate keen kaaran karan hai. 

Char an kamai raj majan prataap at, 

Pant puueet bhae taaran reran hai.339, 

Majestic is the auspiciousness of the ablution through the 
dust of lotus-feet, 

As millions of propitious pilgrimages are just under the 
auspicious feet.(l) 

Majestic is the auspiciousness of the ablution through the 
dust of lotus-feet. 

As, even, the gods and the goddesses, turning into servant, 
revere the auspicious feet,(2) 

Majestic is the auspiciousness of the ablution through the 
dust of lotus-feet. 

As the obedience rendered makes the rendering ahsnlutc-O) 

Majestic is the auspictousness of the ablution through the 
dust of lotus-feet. 

As the apostates are sanctified to swims across the worldly 
ocean.{4)(339) 
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Maansar hans saadhsangat parumhans, 

Oharm dhuja dhttramtiulu chat aav-hee. 

Ut makiaahat ahaar ditteeaa naosat, 
ii Gursabad surat liv hav-hee, 

Ut kheer nrrr nirvaaro kai hctkhaanccat. 

It gurma/ durmat samjhaav-hee. 

Ut bog ham bans dubidha na me( Sakai, 

It kaag paag samroop kai mifaav-hee.340. 

Swan comes to Mansrover-lake but the seeker of religious 
entity Hocks to a righteous place.(1) 

For it (the swan) there are pearls hut nothing else to savour, 

But here, there is Guru’s Shabad to get permeated with 
(celestial) awareness.(2) 

There, it is said, the milk is distinguished from water, 

And here, the distinction between good thinking and evil 
thinking is made to understand.(3) 

There, the enmity between the swans and heron cannot be 
eliminated. 

Rut here, ones with crow-like malice, are endowed (equal) 
piety. (4)(340) 
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Gurmukh xangat miluap ko praiaap cfi/iitt, 

Siv sankaad Brahmaadak na paavhee. 

Sinmriti puraan bed sctastar an haad haad , 

Raag raagHee boo net riel kar gaavhee. 

Devee dev saiab nidhaun au sakal phai, 

Swa/g santaoh suklt dhioan dhar dhiaavhee. 

Poa run Braftm Sutgur saavdhaatt jaa». 
Gurmukh suhud xurat liv luavhee.34} 

Rven an iota of the association with the Cmrsilch and 
congregation. 

Cannot he achieved by legendry gods like Shiva, Brahma and 
his sons.( 1) 

Not even by singing of Simriiis, Puranas. Vedas arid 
Shastras, 

Raagas, Raagnis and their repeated recitations;(2) 

The gods, goddesses, the treasures and their amenities. 

And all the heavens just contemplate upon Him with 
so lace .(3) 

To deem Satguru, the Absolute Brahm, as the circumspect, 

Gurmukh gets imbued with the awareness of Divine Word of 
the Guru.(4)(34l) 
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/fac/wia chon tar chitar bisam bachitarpan, 

Kaoboo so na ko-oo keane ek bee anek hai. 

Nipat kapat gltaf ghat nut vat not, 

Caput pragat at pat jaavdek hai. 

Drist see drisl na darsan so darns, 

Bar ban so bachan no swat samek hat. 

Roop ix j kh lekb bhekh naad betad naana indh, 

Agam agaadb bodh Brahm bibek hai.342. 

Creation of the Creator is unique ant! fell of amazements. 
No one is similar but in alt prevails the same spirit,(i) 

It seems all illusions but, like jugglers stone, it exists through 
out. 

And, atthough obscure, it prevails all over.(2) 

One vision is dissimilar to other vision, 

And one word is not analogous to other word, but the 
awareness is homogeneous.(3) 

His form, features, destiny, stature and eloquence are unique, 
And all of them are deep-rooted and beyond 
comprehension (4)(342) 
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Sat mop Saigur poo tan B robin dhiaan, 

Saintm m Saigur t% Pciarbrahni hoi. 

Satgur sabad anmhad Brahmgiaan. 
Gurmukh panth sot gamnata agaum hoi. 

Gttr Sikh Saadhscwg brahmsathaan sal, 

Ktier la n samai hue saavdhaan sam hai. 
Gurmukh bhaavnee bhagat bhaao ohauo sul, 

Sahaj subhaao Gurmukh rtamo nam hai.343. 

True formulation is Satguru as he deliberates upon the 
Absolute Brahm, 

And True Name through Satguru is of Paar-Braham m (l) 

The Word of the Guru is Celestial and it is imbued with the 
knowledge of Brahm, 

Truthful is the path of a Gurmukh but its attainment is not 
(easily) achievable.(2) 

Gum’s Sikh with the holy company realizes the true abode of 
Brahm, 

And. at the time of Holy lyricism, perpetually, he remains 
vigilant .(3) 

Ourmukh’s faith, permeated with aspirations and 
enthusiasm, is truthful. 

And, inevitably, Gurmukh persists in paying his 
obeisance.(4)(343) 

1,1 Par-Braham - Transcendental One 
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Nirankaar atraadhaar mraahaar airbikaar, 

Ajonee akaal apranpar abhev hai. 

Nirmoh ttirhair niriep nirdokh. 

Nirbhai niranjan atah par atev hai. 

Abigai agam agochar agaadh bodh. 

Achat alakh at achhai achhev hai. 

Bisntai bisam ascharajai aacharjmai, 

Adbhut pannadbhul Gurdev hai. 3 44. 

(Ke is) formless, needs no shelter, without the desire of 
viands, devoid of vices. 

Unborn, deathless, further titan beyond and mysterious^ I) 

Also (He) is immune to temporal effects, sans enmity, is 
guiltless, 

Fearless, devoid of illusory phenomena and far beyond the 
ends.(2) 

His rapidity cannot be felt as it is beyond the approach 
through mind and the sensual appendage, 

(He) is indestructible, incomprehensible and neither can be 
deceived nor infiltrated.(3) 

Bxtremely inexplicable, and far beyond mysteries. 

And such peculiar and outlandish is Gurdcv.(4)(344) 
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Kaartak maas rut sard pooranmaasee, 

Aath jaam snath gharee. aaj tame haaree hai. 

Ansar abhccch bauh rtaaik kee naaika hue, 

Raop gun Johan singaat adhikaaree hai, 

Chaatir chalur paafh sewak sahelee saath. 
Sanpada samagree sukh sahaj suchaaree hai. 

Sunday mandir subh lagan sanjog hhog, 

Jeewan janam dhann preeiam piaaree hai. 345. 

The month of Kartik (October/November), cold is the season 
and it is full-moon day. 

And at the eighth watch and sixth quarter, the time is 
your$,(l) 

Under auspicious (zodiac) sign one becomes the hero of 
many heroines. 

And becomes entitled to youthful adornments,(2) 

Intelligent and adept in eloquence with sixty friendly traits. 

Along with alt the temporal qualities anti viands, attain 
charming ecstasy,(3) 

The auspicious moment and propitious attachment are the 
conclusion of the union, 

Then life-birth becomes appreciable and, this way, get the 
support of the lover.(4)(345) 
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Dinkar kiran suhaal sukhdaaee ang. 

Ractiai singaar abkarn sakhee aaikai. 

Prithom ubafaa kai secs mai mahmee me!, 

Majan usan jai. nirmal bhaae kai. 

Kusam aves kes. baasat phulet met, 

Ang argaja lep het upjaaekai. 

Cheer dinar darpun madh aapa aap cheen, 

Buithee ptsrjank pm- dhativree na dhaagkai.346. 

The sun rays make the body parts resplendent. 

When the friends come and adorn the body with 
omaments.(l) 

First they apply the Waina 174 and the (scented) shampoo on 
the hair 

After bathing with warm water, give the body a unique 
hue.(2) 

Embellishing the hair with flowers and amalgamating with 
scenting flora. 

They apply the perfumes, which enhance the feeling of 
love, (3) 

Wearing the enchanting attire, she looks at herself in the 
mirror, 

After adorning the bed, the one with wandering mind, runs 

not away.(4)(346) 

IT! Wat ns - Paste made with oil, barley flower and turmeric and is used 
to message the body of bride or the bridegroom to make n lustrous. 
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Kok-bee dai maang urjhaae surjhaae kes t 
Kunkam chandati ko. tilak dai ialuar ntai. 

Anjan khanjan drig, bexar kam-phoo!, 

Bootee seesphaot dai tutnol njukh duaar mat. 

Kanfh same kapot nsurkai an i nuktaahai. 

Baton baron phoo! xabha ur haar mat. 

Chockar-choree Lankan mandarka mahdee bailee, 
Artgeeao anoop c.hhudarperth knt dbuar mat.347 

With the comb, decorating the hair-parting line, puts a dot of 
sandalwood-paste on forehead,(!) 

With coquettish eyc-Iasher in the eyes, with nose-ring and 
flowery earrings, chews bctcl-mits in the mouth,(2) 

With the necklace around the neck laced with the pearls and 
jewels. 

The various flowers enhance her splendour,(3) 

Adorning arsi 1 ™ bangles, rings with henna (on the body). 
With unique bodice with low-cut up to the waist.(4)(347) 


iM Arsi - a ring wiih a small mirror in il. 
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Sobftil sarud nis jagmag jot SOS, 
Prprham saheke ktihai pretn ras cHaakheeai 
Poor an kripa kai terai aae hat krtpanidhaan. 

Miteeai nirantar kai hue aniar na raakheeai. 

Cha ran kamal makrund rax lubhat hue, 

Man madhukar sukh sanpaf bhiiaakhetrai 
Joee lujitae paaeeat na pun padam das, 

Peiiak umal prin sang mukh saakheeai. 348. 

The chilly season is auspicious and the moon is sparkling. 

The bosom friend solicits to go and savour the taste of 
lovc,( I) 

As with absolute benevotencc, has come the compassionate 
otic. 

To meet that persistent one, there remains no ambigmty,(2) 
Aspiring for the aroma through lotus-feet, 

The mind searches for a contented abode.(3) 

The one, who is reticent, perceives not the reward of 
virtuosity. 

And, one perceives not even an iota of lover’s bliss; as 
pronounced by prominent ones.(4)(348) 
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Kanchan asudh jaixc bharmat kufhaaree bikhai, 

Sitilh bttae bharmat na pctavak pragaas hai. 

Joist? kstr kankan anek mai pragaf dhun, 

Ekui ek lek pun dhun ko binaas hai. 

Khudhiaa kai baalak bil-laat akuiaal at, 

As than paan kar sahaj niwaas hai. 

Ibise maaia bharmai bharmat cihatur hunt dhauvai, 

Gur updes nihchai gri/i pad baas hai.349. 

The way, the counterfeit gold moves around in the crucible, 
But after gaining clarity, achieves the sp!cndour.(l) 

When on the arms, many bangles resonate. 

But when amalgamate into one {in hot crucible), their 
reverberation is lost.(2) 

Being hungry, a baby howls and cries, 

But on receiving milk through breasts, feels efated,(3) 

Same way, swelled in the criteria of mammon, (one) is 
running around in all the four directions. 

But by perceiving the Guru’s sermons, achieves the resolute 
abode. (4) (349) 
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Jais e deep dipat bhuvun ujeeaano hot , 

Sagai samagree grift pragat dikhaat hat, 

Of pot jot hot kaamj hood dm t sidh, 

Aarumd binod sukh sahaj bihatit hai. 

Laatach fubhaoec rus fubat naaoa pa tang. 

Bujhat hen nndhknnr bhac akulaat hai. 

Tode. bid/naan jaaneeai n<t tnohinta mihmnt, 
Antreechh hhaepact?hat fog pachhutaal hai. 350. 

The way, through The lamp, house becomes illuminated, 
And all the goods in the household become visible.f l) 

The light revolves like warp-weft, tasks are fulfilled. 

And the time passes blissfully and happily,(2) 

Lured by light many moths are entranced, 

Bui when extinguished, they cry repenting (for not availing 
the opportunity of meeting){3) 

Same way, that wise one realizes not the prominence of 
glorious ones, 

But when they part away, then he regrets.(4)(3 SO) 
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Jai.\e deep dipat mahaatmai ua jaanai ko-oo, 

Bujhat ties andhkaar bhatkat raat hai. 

Jaise durm aangan ac bhit niahima na jaanai, 

Kaa;at hee chhaauhe baithhe kau biliaat bat. 

Jaise raajneet bikhai chain hue cbatur hunt, 
Chhutur dhauia chaaibhae jantar kantarjaat bat. 

Taise gursikh saadh sangam jugal jog, 

AtUreechh bhae paaehhe fog pachhutaat hai.351. 

The way, no one appreciates the illuminating lamp. 

But as soon as it is extinguished, the straying darkness rings 
inXl) 

The way, the advantages of the tree in the courtyard are not 
realized. 

But, soon after it is chopped off, the benefits of its shade are 
mis$ed,(2) 

The way, with the governance, prosperity remains all 
around. 

But with the departure of the ruler, anarchy prevails.(3) 

Same way, the Gursikhs in the holy-company remain 
ingenious, 

But when abandoned, people commence regretting.(4)(351) 
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Jdupai Jan mii an nop roop drigan kai dekheeat, 

Lochan achhat andh kaahe te na pekhhee. 

Jau jaanai sabad ras rasna bakhaaneeat, 

Jihba achhat kal gang nil srckh hen. 

Jaitpai jaane raag naad sunseat sravan kai, 

Sravan sahat kia bahro bisekh hee. 

Nain jihba sravan ko na kachhooai basaaa, 

Sabad sumt so alakh lakh iekhhee.352 

If it is realised that the eyes capture the visibility of beauty. 
Then, in spite of eyes, why cannot the blind one see?(l) 

If it is realised that the Divine Word is harmonised through 
the tongue, 

Thun, in spite of a longue, why cannot a dumb speak?{2) 

If it is realised that music is relished through ears. 

Then, in spite of cars, why cannot a deaf hear?(3) 

There is nothing in the control of eyes, tongue and cars. 

Only through the awareness of Divine Word, the destiny 
becomes writ.(4)(3S2) 
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Jarsanee jalon kar jugvai jafhar raakhai, 

Tu ie pint! pooro/i hue sit! journal hoi, 

Bahiirio akhaad khaad sanjam sahat vahai, 

Taahec te pai peeat amg-pan /mi hai 

Mai mooter dhaar ko bichaar mi hichaorai chit, 

Karai pratipaa! haat laoo tat i gat hai. 

TaLse arhhuk roup Sikh hai sansaar madh. 

Sri Gur daiaal kee daiaa kai san gat hat.3S3. 

Through efforts, mother supports pregnancy. 

And, then, body gets into shape and son is bom,( I) 

Then, observes austerity in what to eat and what not to, 

And that is how (the child) regains the life devoid of 
infirmities. (2) 

Without the care of excrement (of baby) in her heart. 

Renders the nourishing (to the child) and thus (he) 
nurturcs t (3) 

The same way, is the Sikh in the world, 

(For him) the escape is only through the benevolence of Sri 
Guru’s bencdic tion .(4) (3 53) 
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Jaise tau jananee kftaaa paan kau sanjam karat, 

Ta ie sat rahai nirbighan arog jee, 

Jaise raajneer reel chakarvaf chaitattn loop, 

Ta te mhchint ttirbai basal log jee. 

Jaise ketreeaa samundar bohiih mai saavdhaan, 

Ta re paar pahmcfwt pathik a sag jee. 

Taise Gur poor an Brahm gician dhiann tiv, 

Ta re niniokh Sikh nij pad jag jee. 354. 

The way, a pregnant woman prattices austerities in eating, 

So that the son remains tree of abnormalities, and 
diseasclcss,(I) 

The way, a monarch keeps the state polity consciously. 

So that his subject subsist without fears and womcs,(2) 

The w'ay, a sailor remains alert while crossing the sea. 

So that the passengers go across safely,(3) 

The same way, with Absolute Brahm Guru in mind, 

A guiltless Sikh perceives the higher spiritual status. (4)(354) 
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Jannee surah jau dhikaar maar piaar karai, 

Piaar jhirkaar dekh ,sakat na nan ko. 

Jan-nee ko piaar au dhikaar upknar het. 

Atm ko dhikaar piaar hai hikaar praan hi. 

Jaise jut a pan mai parai. hood marai jarai, 

Taise kripa krop aart bantta agiaan ko. 

Taise Gursikhan kau jugwat jatan hai, 

Dubidha na biaapaiprem pa ram mdhaan ko,S55. 

The mother rebukes and treats her son sarcastically. 

But cannot bear any body else’s love or derision (towards her 
child,(l) 

Mother’s love and rebukes are 1’or advantage. 

But some body else’s rebuke and love can be wearisome,(2) 
The way, water and lire drown and hum (respectively) 

And likewise it is ignorance to trust a unfamiliar fcmale„(3) 
Same way, Gursikh may contrive the means, 

So that he entangles not in any dilemma.(4)(355) 
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Jaise kar gahai scrap sut pekh maata, 

Kahni na pulwar, phustaae tir mend hai 

Jaise baid rupee prati kahai na bithaar brilha, 
Sanjam hat aukhad kkawaae rag dand hai, 
Jaise bhool chook chafeeaa kee na heechuaraipaandha, 

Kah kah seekhiaa muarkhal mat khand hai, 

Taise pekh augun kahai na Satgur kaahoo. 

Poaran hibek xamjhaavat pruehand hai. 3.56. 

The way, a mother, on seeing a snake in son’s hand shouts, 
But affably takes (him) in the aims to hug.( l) 

The way, a hakeem‘™ gives not the details. 

But, aptly, gives the medicine and eliminates illness,(2) 

The way, a teacher does not just ponder upon the mistakes of 
the pupil. 

But by imparting the knowledge, eliminates the 
ignorance,(3) 

Same way, observing the demerits Satguru does not hesitate, 

But imparts the perfect knowledge to enhance lucidity in 
wisdom.(4)(356) 


Hakeem - lay-doctor 
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Jaise mistaan paan pokh tokh baaikah, 

Asthan paan baan Jan-nee milativ-ee. 

Misree milaae jaise aukhad khawawai baid. 

Meet ho kar khaat rogee rugah ghataav-ee. 

Jaise jal seech seech dftaanuh kirsaan paaldi, 

Parpak hhae kaat ghar mai iai tiav-ee. 

Taise Gar kaamna pujaac nihkaam kar, 

Ntjpad naam dhaam Sikhai pahuchaavee. ,?5 7. 

The way, (a mother) feeds dainty food to the baby, 

And dissuades the breast-feeding,( l) 

Mixing with sugar, making it sweater, a lay-doctor persuades 
to take medicine. 

Deeming it sweet, the patient eats and gets rid of the 
disease,(2) 

The way, a cultivator waters and re-waters paddy, 

When it ripens, he harvests and fetches it to his house.(3) 
Same way, the Guru fulfils the desires, satiates. 

And through spiritual entity provides the benevolence of 
Naam m .(4)(357) 


111 Noam - Dynamic crcalive principie; Reality, God, the Name; 
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Giaan dhiaan praan sut raakhat jan-nee prati, 

Avgurt gun manta chit mat no diet hai. 

Jaise bhnrtaar bhaar tiaar urhaar maanai, 

Taate laai laina ko matin man tel hai. 

Jaise chajeeaa sabheet sakuchat puandha pekh, 

Taate bhool cfiook paandha chhaadat na het hai. 

Man bach harm Gar charan saran Sikh, 

Taate Satgur Jam daatah na del haiJISS. 

As a son rallies all his knowledge and thought in the hands of 
the mother. 

The mother never takes his virtues as well as demerits to her 
heart.(1) 

The way, a wife in love does not mind husband's 
transgressions. 

Consequently, the husband bears respect for wife in his 
hcart.(2) 

The way, a pupil becomes meek on seeing the teacher, 

Subsequently the teacher ignores his forgetfulness and 
renders affection.(3) 

Similarly, when a Sikh through his mind and deeds seeks 
protection at Gum's feet. 

The Satguru does not let him get trapped in the hands of 
devils. (4)(358) 
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Ko}an kofaan imam kafak hoe kaamaaraihee, 

Kntan kafaati kradk kradheewant aahe jee, 

Kotrn kotaan lobh bbhee hue laaiach karai, 

Ko(an kotaan moh mohai avgaahe jee■. 

Kafan kofaan ahankaar ahankaaree hue, 

Roop rip sanpai sukk bal chhai ckaahe jee 
Satgur Si khan ke romah na chaap sakai, 

Ja mai Gur giaan dhiaan saslar sanaahe Jee. 359, 

Millions of millions of the armies arc imbued with hist, 
Millions of millions are imbued with wrath,( l) 

Millions of millions revelling in engrossment arc becoming 
greedy, 

Millions of millions stuck in attachments are further 
drowning,(2) 

Millions of millions becoming proud are getting stuck in 
egotism. 

And want to entice through allurements, dread and 
dcceptions,(3) 

But not even an iota of the Sikh of the Saigum can be 
suppressed. 

As there prevail the arms of Guru’s knowledge and 
contemplation .(4)( 359) 
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Jaise tau sumer ooch achal agam at, 

Paavak pavan jal biaap it a sakat hai. 

Paavak pragaas taas baanee chaugunee choral, 

Pauti gaurt dhoOr door hoe chamkat hai, 

Sartgum salii mat dhoe nine at karai, 

Harai dttkh dekk sun su/as bakar hai. 

Taise gursikh jogec trigun at eel cheer, 
i Sri Cur sabad ras anmrii chhakat hai.360. 

The way, the mountains of Sumer are deemed lofty and 
inaccessible, 

And the fire and water can have no effect on them,( I) 

If the fire illuminates, then their prominence is enhanced, 

[f the wind blows, it eliminates the dust and enhances 
brighlness,,(2) 

The association of water eradicates grime and brings 
cleanliness, 

On visioning and hearing, sufferings are eliminated, and 
people shower praiscs.(3) 

Same way, the Sikh’s mind deems Traigun as a gone by trait, 
And savours the nectar of Sri Guru’s Divine Word,(4)(3d0) 
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Jaijf sukefcv ke janam samai jtiafuj jaako, 

Janam bhaio to sakat sidh jaaneeai. 

Swaam boand jaee joee part samundar bikhai. 

Seep kai sanjog muktaahat bakhaaneeai. 

Baawan sugandh sanbandh paun gaun karat, 

IjCtagai jaahee jaahee dttrm chandan samaaneeai. 
laise Gursikh sang jo jo jaagat anmrit jog, 

Sabad prasaad makh pad purvaaneeai. 361. 

The way, whosoever were bom at the time of the birth of 
Sukhdev ,SI , 

They all became known as Sidhs tW ,(1) 

The way, the Swantboond drops down in the sea. 

Merges into the shell and is transformed into a pear I,(2) 

The way, the wind flowing and passing patting the aromatic 
tree. 

When touches any trees on its way, makes them aromatic 
too,(3) 

Same way, one who seeks the company of Gursikh at 
ambrosial hour. 

Through the benevolence of Shabd, perceives the 
emancipation, (4){3 61) 

’** Sukhdcv - A Sage according to Epic Maha hharta 
,tJ Sidh-Sage 
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Tec rath jaatra samai na eksai aavat salmi. 
Kaahoo saadhoo paachhai paapsaban ke jaat hai. 

Jaiie nrip-saina samstir na sakal hat. 

Fk ek paache knee kaf pare khaat hat. 

Jaise tav samundar jal bitnal bohith basest, 

Ek ek ptii anek paar pahuchaat hai. 

Taise Gursikh saakha atsik sansaar duaar, 
Sanmukh at gahe ko{ biaasaat hai.362, 

At the lime of pilgrimage, not ail the pilgrims are similar, 

But, through the association of unique holy-man, atl get the 
sinseradicated.(l) 

The way, whole soldiery of the ruler is not alike. 

But following the same (General), millions thrive.(2) 

The way, there go many ships in the undefiied waters of the 

sea, 

And through each one of them many go acro$$.{3) 

The same way, there are a great number of Guru’s Sikhs in 
the world. 

But,by coming face to face only, millions are showered 
benefactions. (4) (362) 
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Bhaanjan kai jaixe ko-ov deepkai duraae ruakhai, 
Mandir mat achhat hee doosro na jaanee. 

Jau pat rakhwaccaa putt pragal pragacus kurai, 
tiarai lam limar, udot jot thaan-ee. 

Sakai samagree grih pekheeai pratachh roop. 
Defrpak dipaiaa tat-khin paihchaatt-ec- 
Taise awghaf-ghat gupat folcc saroop, 

Gur updes unmaanee itnmaan-ee.363. 

If a lighted lamp is kepi underneath an enclosed saucepan. 

Then, in spite of it (being lit) nothing in the house is 
visibie.(l) 

But, as soon as the performer of such act, unravels the light, 
The pitch darkness vanishes and the luminance spreads,(2) 
Then every household object becomes visible, 

And the one, who hid the light, becomes apparent,(3) 

The same way, the luminescing one remains hidden, 

But through the Gunrs precepts becomes 
ilhiminating.(4)(363) 
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Juixe brithaawanl jartt aukhad hitaac ridai , 

Britha hat himukh hoe sahaj niwaas hai. 

Jaise aan dhaat mai lanak hee kalank datin', 

Artak baran met kanak pragaas hai. 

Jaise ko( hhaar kar kaasaf ikatarta mai, 
Ranchak hee aartch dei bhasam udaas hai. 

TaLxe Gur updex u r an tar proves bhae. 

Janam maran dutch dokhan binaas hai.i64. 

The way, a patient is appeased through medicine. 

The suffering is turned over and he feels rapturous/1) 

The way, some metals are amalgamated with chemicals, 
Their hue is transformed and they appear to be gilded (2) 
The way, heaps of wood are created, 

Just with a little spark of fire, they all turn into ashes,(3) 
Same way, when Gum's sermons permeate. 

The sufferings of both the life and death are 
cl iiniiialed (4X 364) 
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Jaise anee baan fee rahat tool dehce bikhai. 
Churthak dikhaae tatkaal niksat hai. 

Jaise jok tonbaree iagaaeeat rogec tan, 

Ainch let rudhar britha satn khasat hai. 

Jaise juvtin prati martian karat daaee, 

Carbh sathanbhan hue peera na grast hat. 

Taise paancho doo! bhoot hibkartn hue hhaagjaai, 

Satgur mam jam rasna rasat hai. 365. 

The way, the pin of an arrow is left inside the body. 

And, by using a magnet, it is taken out,(I) 

The way, a leech is stuck with patient’s body. 

It sucks out poison, and the pain is relieved.(2) 

The way, the midwife messages the pregnant lady, 

The pregnancy is stabilised and the delivery pain is 
lessened,(3) 

Same way, five devilish digressing vices get eliminate. 
When, the tongue articulates the Guru’s mcantaiion.(4)(365) 
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Jaise tau saphoi ban bikhai birkh bibidh. 

Jaaka phai meefho khag taapo chal jaat hat. 

Jaise parbal bikhai dekheeai paakhaan bank, 
Jaamai to heera kkojee khoj khanwaara lakhaat hat. 

Jaise fan jatadh madk basal anant jam, 

Mukta amoi jaamai Hans khoj khaat haL 
Jaise Gur charan saran hat asankh Sikh, 

Jaamai Gur giaan tahe iok iapfaat hai.366. 

Just as a fruit orchard has many types of fruit trees, hut birds 
fly only to one which has the sweet fruit,( I) 

Numerous stones are available in the mountains, but in 
search of diamond longs to see the stone that can yield one a 
diamond^ 2) 

Just as lake is inhabited many forms of marine life, 

But a swan visits only that lake which has pearls.(3) 

Similarly numerous Sikhs reside in the refuge of the True 
Guru, 

But he who has the knowledge of Guru residing in his heart, 
people feel attracted and enamored to him.(4)(366) 
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Jaise sas jot hot pooran pragaas tads. 
Ckitvat chakart chakor dhiaan dhaar hee. 

Jaise andhhiar bikhai deep hee dipat dekh. 

Anik patang at pot hoe gunjaar hee. 

Jaise mistaan paan jaan kaaj hhaanjan ntai, 
Radkhat hee cheefee kot lobh iubhat apaar hee. 

Taise param nidhaan Our giaan parwaan jaamai, 

Sakai sansaar taas charon namaskaar hee.367. 

The way, the brilliance of moonlit-night spreads absolute 
splendour, 

And the contemplating Chakor puts full mind in it,(l) 

The way, during the pitch darkness, lire lamp becomes 
visible, 

And all the Moths moving like woof and weft create buying 
sounds ,(2) 

The way, realizing their utility, the dainty viands are kept in 
the pot, 

But, soon, thousands of greedy ants swarm in, (3) 

The .same way, when the knowledge through the absolute 
Guru permeates. 

The whole world pays obeisance at the pious feet,(4)(367) 
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Aarsee jugat Gur Sikh sabh hen kahaavai, 

Paavak pragaas bhae virle achul hat, 368. 

The way, the budding flowers come in abundance but the 
fruits are scanty, 

And the fruits are not ripe as many as the budding- 
flowers.O) 

The way, the sons are bom, but ail of them don 1 ! survive, 
But those who survive, they flourish the lineage like lotus,(2) 

Many enlist themselves in the army but all of them are not 
heroic. 

But those who are valiant, they do not hesitate to sacrifice 
themselves.(3) 

imitating Arsi (a mirTor) IM all claim to be Gur Sikhs, 

But, when put to test, rare are those who could 
withstand.(4)(368) 


1,1 Aisi - Ar$i is a small mirror set in a ring, A minor when put in fire, 
cracks but the Arsi remains intact 
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Jaise ah agan fcau baaiak btlok dhaavai, 

Gath gaih raakhat maatu sut hiliuut hai. 
Brithaavartt jant /disc chaahat ukhaad khaad, 

Jalatt kill baid jugwat na suhaiit hut. 

Jiii-ie pa nth aptmlh bibekah na boojhai andh. 

Kat gahe ntpatre rhna i chalio jaat hai. 

Taise kaamana kart kanik qu kaamanee kee, 

Raakhai mrlep gursikk akuiaat hai..•169 

The way, a baby pounces to catch fire or snake (deeming 
them as shinning toys) 

And the mother tries to keep him away, although the son 
screams,(l) 

The way, a patient aspires to eat dainty foods. 

The hakeem 1 w prevents, although (the patient) resents.(2) 

The way, the pathways and wild walkways arc not 
distinguished by the blind. 

But he continues on his zigzag walk, in spile of holding a 
stick in his hands (3) 

The same way, a Sikh desires for gold (wealth) and woman. 

The Guru with universal vision protects when the Sikh feels 
perturbed -(4X369) 


,w Hakeem - Lay-doctor 
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H'3 r TJF, 

tftft ^ £ W feQU'dfd ftg l'^ gJ! I 

firar fro eri? a§ yfo ut at, 

tf ww »3fe ^ yy^Jli 

dt Set ^ ^ cTCH 3ft, 

3t $S THf THUflff Hdld'^oll 

M HfdgjB mregrft yuv arc, 

fiw Rnr fefafti few ^®r ir^ufii 35o ii 

Jaise maata pita anek upjaat sub 

Poonjee dai dai banaj biohaarch lagaavhee . 

Kirat birat kar ku-oo moot khovai rovai, 

Ko-oo iaabh iabhat kai chauguno badhaavhee. 

Jaiso iaiso joee kid a dha ram kai karam karat, 

Taiso iaiso jas apjos pragtaavhee- 

Taise Satgur samdarsee puhup gat, 

Sikh saakha bibidh birkh phal paavkeeJ70. 

The way, a mother and father rear many offspring. 

And endowing them wealth, put them into businesses^ I) 
Indulging in trade, some just lose their entire principal. 

But some earn and make four fold proflts,{2) 

The way, one acts and performs one’s deeds, 

Same way, one gets either the admiration or disapproval,(3) 

The same way, is Satguru, who is like fragrant spreading 
flower, 

And the humble Sikhs, like all the branches, attain the 
fhiits,(4)(370) 
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flW TZ&jfe S3 f^T^r 

gZ sTfet fajfo 3*H 31 

^-tTu Hfa 33 §3 H tidy UflT, 
iftil W UU3 Ud A RTT cPtT &! 

t^" ¥ T f?7 *13^ **10^ ho^'d‘ Stfr, 

3^ uiy 1 3# WW 3^ 3^ 3^ 31 
3R dJdfHtf y^'JA, 

(VlO life (((‘fc ^y 1, d'5 sffcf S’l-f 311 il 

Jai$e narpati bank banita btwaah karai, 
Jaakai jcmmai sat vaahee gtih raaj hat. 

Jaisc udadti ntadh chtthoatt or mat boludh chalai , 

Jaee pain puhtichai paoran sab kaaj hai, 

Jaise khaan khcmat anant khamvaara khojce. 

Heera haath charm ja kai, (a kai baa/ baaj hai. 

Tatse Gursikh uavtan an puraatatt. 

Jut par kataachh kripa. takai chimb chhaaj hai.37!. 

The way, a monarch marries a multitude of damsels. 

But the one who gives birth to son, she rules the 
households I) 

The way, the ships run around in all directions in The sea. 

But the one which reaches across is considered as the perfect 
in all tasks,(2) 

The way, the mine-diggers search the mines. 

But the one who gels hold of the diamond, his trumpets (in 
happiness) blow,(3) 

The same way, are the novices and old-hand Sikhs. 

Those with the vision of benevolence have their miracle 
pre vailed.(4)(371) 
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fF fR gfj ^ fW, 

iwfdG &wht dr M M jjrfereh 

■d 1 d StF Oct' Ff7 tJttsf ddd ^7, 

Hfe^ Jtfcr* qfe fRHH 3f Rffatl 
Hfdd 1 H5H r?f ipH Rfcr, 

H3IK HtfR 7R HH3 TTH r f7S'l 
Rift RHhft mret 3Rhft Kfb>r twyt, 

§s »# afrta iite fjb? y^'fyS n 353 it 

Bofind bcond barakh ptmaare bash chalai jal , 
Bahurio unsung hahai bcethee beethee aaekai. 

To (e utira non j bhar chaiat chains kunf. 

Santa sari t a prats mi tat hai jaaekai. 

Santa sttka! jal prahal pravaah chat, 
Sangam .tamundar hot, sumut samaaekni. 

Ja mai jaiseeai sansaaee taisecfii mahimn badaaee, 
Ochho an gatsbheer dkesr, hovjhecai bulaaekai,372- 

Drop by drop rain water comes and flows though gutters. 
Then shooting and jumping passes through sireets,(I) 
rilling the small and large gullies, spreads all around. 

And joins the small and large streams,(2) 

All the water through streams moves with force. 

And reaches ihe confluence at the sea and gets absorbed in 
there.(3) 

The way, the absorption comes, the glory is achieved. 

Mean and sombre remains serene, and are known only 
through eloquence,{4)(372) 
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rl I ?il^t' h«l'3rf 31? ^ fftll 55311 

Jaise keera kaath mat tvnak so dikhaaee del. 

Mol kee-e damkan bharai bhandaar jee. 

Jaise bar baadhe fun idee faagdt na hhaar kachh. 

A age jane puae&it lachhmee apaar jee. 

Jaise baf beej at sookham saroop hot , 

Boe sat bibtdh karai blrkha bisthaar jee. 

Taise Gitr bachan sachan gursikhan tnai , 
Jaaneeai mahaatam gee hee har-duaar jee,373, 

The way, a diamond held in Ihe hand seems liny. 

But by getting it assayed, the coffers can be filled by 
money1) 

The way, there is no weight of a Himdi 116 tied around the 
waist. 

But when it is presented, it gets a lot of aniounl$ f (2) 

The way, the seed of a banyan-tree is just tiny one. 

When the same seed is planted, it grows with a great 
spread,(3) 

The same way, are the Guru's utterances for the Guru's 
Sikhs, 

Realization of their auspiciousness, is deemed as the 
achievement of Godly-abode.(4)(3 73) 


,u Hnndi - Rill of Exchange, Promissory Note 
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HtT ifora" 7T H3H W, 

If 1 # Ufe S3T WfB 

HH ?TffS f?3 SWSfs 77 rP^fr, 

Qtej wto" *W7Z ferfk feyra - 
erf? H% H 1 *^ 77 ST^ S 3TT f 

hw iffayp- m& foyfe fh 

M 3J3 Uff>f3r *377 gls: frnj, 

?ra* Hfe>f^ »# ny rw mr? ihajmi 

Jaise mad peeat na jaaneeai maranm taako, 
Paackhe matwaaro hoe chhake dthak jaat hai. 

Jaise naar bhetui bhataarak na bhed jaanah, 

Udai adhaan aan chiitan dikhaat hat. 

Kar par maanCtk na hagai has bhaaree to!. 

Mol sankhiaa damkan hero I fdrool hai. 

Paine Cur an unit bachan sun maanai Sikh, 

Juunai tnahtma jau sttkh scatgar samaal haiJ 74. 

The way, one does not realize the effects of drinking of wine. 
Drinks, gets tipsy and continues consuming more,{ I) 

The way, a wife mating husband, does not know about the 
impact. 

Hut on the visibility of pregnancy, all the signs become 
obvious .(2) 

The way, the weight of the diamond lying on the hand is not 
felt, 

Hut, after learning its value, admiration are exprcssed,(3) 

The same way, a Sikh adheres to the nectarous Word of the 
Guru, 

As through its realization only, sea of benevolence are 
relished,(4)(374) 
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hj sns aat 

fat 1{3PTT fsftr ft 

Fff 3^ d>o1 d6 W3Itt H(VU HHif, 

FcT ft ttK* mmtfWI 

tt?> Jwfafa #ft UH ft? fw333T ft, 

vfcr ?fta' Nhat^ mroNh 

3ft 55TOT a? 337T J tf T q>f qw, 

rraw fdfdHj aft mr f^nn^ii^ii 

Jaisc machk hachh bag ban s mttkia paakhaan. 

Anmrit hifchai pragaas udadh sai jaaneeai. 

Jaise kmm fntijn't; fan aarsee xantiah sastar. 

Loh ek se (inrk rachna balAaaneeah 
Bhaaajan bthidh jaise hoi ck tnirtka sai. 

Khcer near blnjnaad aukhad stnaaneeai. 

Taise darstin bauh burcnt aasram dhartn. 

Sakai grihsat kee saakha wimaaneeai.375. 

The way, crocodiles, turtles, swans, pearls, stones. 

Nectar and poison are known through their association with 
water,( 1) 

The way, the lock, key, sword, armour, and arms. 

Although they vary but they all are the product of iron,(2) 
The way, through the same soil variety of pots are made, 

In which milk-pudding, water, food, and medicines are 
stored,(3) 

The same way, are Four $hastras IB,T , four-castes and Four 
Ashrams - *®, 

They all are deemed as emanating through the ambience of 
married-life 1 w .(4)(375) 


w Shattras - Sacred books of Hindu Philosophy 

1 tt Ash ram - H indu Hcrm jtage or Monastery 

w Their existence, as a matter of fact, is through ihe nuptial society 
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ftft Fffo HfecT FoW ft mjF TO", 

ft? ft gfttr wt nergr hto fti 

Jd*d ftrft ftft ttK fwv 9#, 
xm ft ots^t nrfe §3M # w*?? § i 

MSt^ ft ?R fftgr 3TH?T ft F'dfW, 
eW7 ft fadld'dl U^TT inTX ftl 

faiwfl?r ft fow^ »«f fcw 1 ?^ ft 1w?r at?, 

mm mu ft fdi-dHd MW &K35£t 

Jaise sat' Santa sakal mai samundar hado. 

Mer mai sinner bado ftfgctt bakhaan Hal. 

Tarvar bikinii jaise chandan birakh bado, 

Dbaat mai kanak fir at am kai maan hai. 
Panchheean mai bans mrig raajan mai saardoot, 

Raagan mat Sin rang paaras pacikhaan hai. 
Giaanan mai gia an ar dh'nmntm mai tlhiaan Gur, 

Sakai disarm mat grihsal pradhaun has.376. 

The way, the sea is bigger than all the ponds and streams, 

And among the hills. Mountains of Sumer are magnanimous 
in the world,( 1} 

Among the trees, the Sandalwood is deemed as gorgeous. 
And among the metals, gold is considered as prominent,(2) 
Among the birds, swan, and lion among four-legged animals, 

And Sri Raga among the melodious-notes and the Taras 
among the stoncs,(3) 

Among all the knowledge, the knowledge of Satgum and 
contemplation upon Guru, 

And among all the religious sects, the life of householder is 
prominent.{4)(3 76) 
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3feg Hr*7T atrt d d fed 

feBVTK aw feir Hufa foefebp-i 

^O'-W ^hr g? TO" g - fer <jr^" , &, 

UVH f%tTS M3T F5% fTHfebdl 

#rar sw ?Ffe ^ fed awf* 
fF Tftv arfd w sisir ^feufetsJh 
dfe 9RJ Stjfe Hofrt ?F fed ^?i T @ , 1 

?r? Oira7T gfe sr^ ffw#dtf3^n 

Teerath majan karbai ko hai ihai gumiao. 

Ntrmai tan irik/ia tapat nivaareecti. 

D&rpan deep bar gain? ko that gitilaao. 

Pekhat chihan mag surat santiniarecai- 
Bfietat bhataar naar ko ihai gwtaao, 

Swaant boond seep gat hi garab praiipaareeai. 

Tatse Gur charm, 1 sat-art ko ihai gmtatio, 

Gut updes kar hattr urdltaaneeai.377. 

The benefits of bathing at pilgrim places are as such. 

The bodies are cleansed and the desires are eradicated,(I) 

Advantage of holding the mirror and the candle in the hands 
arc as such. 

Facial expressions are depicted and The way, to follow 
becomes evideni,{2) 

The ben eft is of the copulation of wife with husband are as 
such. 

Like the Swantboond in the shell, ii supports the 
pregnancy,(3) 

The same, way the advantages of seeking protection at 
Guru’s feet are such, 

That by deeming Gum’s sermons as rosary, the heart is 
infused.(4)(3 77) 
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tHr H t 3 r fU3 1, 77 ul-d'dd W$, 

Ore PrQ>f fyjHzf fernd'est 

f^Wd i% fHd'd at, 

tmr vdfer §ubw dH ' fetf i 
BUfrfr *Hc^5T M df-dH'd f^, 

fyfd'y^d s?t vhr h yd'fe(5] 

3Ht drafiWTT 5T »nQtJli*j W^fdTW 

tfdM fseoT & HUH 

Jaise mania pi la na beechaartit bikaar sut. 

Pokhat xprem bihsat bihsaaektii. 

Jaise brithtiivnnt jam baidah britaatu kahai, 

Parakh preckha apchaarat rasaaekai. 
Chatecaa anek jaise ek uhafsaur hikhai, 
Bidiaawanl karat paandha pre.et sai paruaekoL 
ihise gursikfiaii kui augun a vagina mefai, 

B raft in bibek sai suhaj samjhaakai.378. 

The way, mother and father do not ponder over son’s 
demerits. 

And jovially and with affection raise lnm,(I) 

T he way, a patient in distress narrates his suffering to the lay- 
doctor. 

Who, after full examination, prescribes the medicine,(2) 
The way, there are many pupils in the school, 

And the intellectual teacher imparts knowledge to make 
them I earned,(3) 

The same way, the Gum eliminates the ignorance and 
weaknesses. 

And, through celestial knowledge, leads towards the 
understanding of aesthetics.(4)(3 7N) 
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r<H dO 44d Hd iFH'TiyiS', 

7i iHOrtl ?7lGdlO Qfd U T fdG 0" I 
rl« sQ rfoFo gfd y?w tfirfepw 7 b 7 ^, 

»Kf«cr wfepjff aft? »rft K farfaf? S’I 
A»1 nfdrf 1 m ocUcTiJ 7T Serf, 

fe wn 4f3ui3& $ l 

M ut wh art uw uaw gife, 
firas t farai" sraw aif sr fw%§- ^ n 

Jaise tau karat sut amk iaanpan. 

Tooo ita jan-nee augan ur dftaario hai. 

Joist: lau saritn sour poor an partagiaa raakhai, 

Amk avagiaa kee-e mtjar na bttfaario hai- 
Jaise tau sarita jal kaasfah na borat. 

Karat chit fait} apwee pratpaario hat. 

Taise hee pa rant Cur pauras paras gal, 
Sikhan ko kirat karamkachhoo na bichaario hai.379. 

The way, a son indulges in many amateurish acts, 

But the mother does not bear them unpleasantly in her 
hcart,(l) 

The way, a warrior keeps his promise of pro tee ling a seeker, 

In spite of his (seeker's) many defaults, does not annihilate 
him,(2) 

The way, the stream water does not drown the piece of 
(wooden) board, 

Because, in its heart, it deems it to be the product of its own 
benevolence, (3) 

The same way, the supreme Guru is like Philosopher's Stone, 

And he does not consider the Sikhs' faults of heretofore 
life.(4)(379) 
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irst ^ ua>r sraK # gra^r ws, 

IkkJ'fd M WTTt^l 

tj^tj fWOu’d F^vT H7IW TTe 1- , 

HHt 3% fetraUcT cf XTpft’fl' I 

fp»H>f 3W TTetFK 3^3 ^TT >>F?T, 

net p>rfrr tfffcftr uftra^T^i 

3jg- tu@w U 3 %T ftftr nfef? 
rw gafe net far trar ?r^ii3toii 

Joea kidu dhurutn bar am ktii suchaar chaar, 

Soee parvaur bikhai sresal bakhaaneeai. 

Ba/ij biopaar saacho saa/i sanmukh sada, 

Soohee lau bannufa nikkupal kai maaneeai. 

Suaami kaatn saavdhaan manual nan-s nan. 

Soee suaami kaarjee prasidh pahi'haaneeai. 

Cur updes parvus rid amar hat. 

Sabad surat soee Stkfi jag jaaneeai $80. 

A man who ponders over the beauty of righteous deeds, 

He is deemed to be honourable in the family,] I) 

One whose business dealings with the Shah lW are truthflil, 
That business performer is deemed as sincere,(2) 

(One who) performs master’s job as much consciously as 
Raja’s order, 

That orderly of the master is recognised as prcminent,(3) 

Similarly, the one who adheres to the Guru’s sermons whole¬ 
heartedly, 

And only that Sikh in the world perceives the awareness of 
the Shabad.(4)(380) 


140 S hah - R ic h merchant, sop-keeper, money-lender, banker etc. 
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ritt St *Jf3‘ Mdfo ^ rl$, 

iftfe ^ tramra iraiy rTvrfe If I 

^7T tlW rffe cf 3>rfe 

^ ?> <*wftr ft ?r rrfr <h 

mz # flfe gife fftra wtfw, 

SHiffj H’dTd WJT W W |h 

ot WTftft T?5 m ft 

~ 3 ^ -a?? ft ^ ^ »«©gra' tftetfs Jiistsit 

Jal kiii (IhtirQfi ar dharan kai jaise jo l, 

Preet kai parspar sangeim sumaar hoi 
Jaisc Jal seeach kai ta/naal praiipaaleeat. 

Borat na koasfah jwoala mat n# joar hat. 

Losaf kai jar gap hohith banatieeat, 

Lostah saagar apaar paar poor hat 
Prahh kai jaaneejai jan Jan kai jaaneejai Prabh, 

Taate jan ko na gun augun beechaar hai-38!. 

Water is related to the earth anti earth is akin to water. 

Reciprocation or affections make the association 

magnanimous^ 1) 

The way, through water, theTamaaP 91 tree is reared. 

Its wood neither drowns nor gets burned in fire,(2) 

By moulding (iron) and fixing (wood), hammers are made. 
Which make iron (ship) to go across the sea,(3) 

Through God, man is known and through man God is 
approached. 

And obviously, man’s virtues and vices are pondered 
over.(4)(38l) 


1,1 Tamaal * An evergreen very large tree which is found on high 
mountains and is used in building ships 
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fwa sJ M fe arotMfe dte, 

— = r 

Dfe $$ trfo ^TT ?FSh>h 

?? M tTrT? 3^ t 

srnr <*§ ^ oTf ct§ vg 1 ^ uftrarst^i 

eg gfsr Hfa^ 1 ft -gfz ?r^ 
gf H'lWk 3^ wf? vtfg ' XIfl i 

UOK WI3K 33H J *WH^y M'U, 

fg fthj U^t IffRU 

Blank samai jaise duhoon or gaaeea! goet, 

F.kui him luhhai ekai haem kaan jaaruieai, 
Duhoon dot bikhai jaise baajat neesaan taan, 
Kaahoo kau jai kaahoo kauptaajaipahchaaneeai. 

Jaise duhoon kooi sarha mai hkar naao chains, 

Ko-oo maajh dhaar ka-oo pant parvaaneeai. 

Dhann adharm harm kai astiudh saudh. 

Doth neech padavee prasidh unmaaneeai.382. 

At the time of marriage, the songs are sung at both the sides, 

(Although) it is known that one side gains and the other faces 

loss,(l) 

On both sides, the trumpets are blown. 

Hut how can we see which side wms and which other accepts 
the defeat?(2) 

The way, a boat full of people moves through water, 

Some get stuck in whirlpool and some achieve passage,(3) 

Righteousness and wickedness are the means of saintliness 
and irreligiosity. 

In view of good deeds of the mean (people), they are deemed 
as prominent.(4)(382) 
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llw Mfe fodVM at, 

hot mi wmi a"! 

AA t-t» A woAs tft? (7 wf? 3?, 

MW wt faro tjtr mr a" i 

iiufa t*fnat §ucpgt forst, 

H 5 if?T rf? mi mw fmr 

djrl'dtt >TOF HH'fd fat, 

#fe ^ Hvrfe WT MBU MWfo tii^tai! 

Paahan kee rekh aad unt nirhaah knrai, 

Tarai rta sanch saadh bigrah asaadh ko 
Jaise jal outi lakeer dheer na dharat tat. 

Adhom kee preet au birudh judti saadh ko- 
Thohar ukhaaree upkaaree au bikaaree, 

Sahaj subhaav saadh adham upaadh ko. 

Cliittja phat maanak sanSaar tutaadhaur bikhai, 

Tot kai smaait mol alap agaadh ku .383. 

Streak on a stone stays with it forever, 

Likewise is the love of the holy-man and quarrel with an 
in corrigible,(1) 

The way, a streak survives not on water even for a moment, 

Likewise the love of a mean person and misguided 
bickerings are transilory,(2) 

Cactus and sugarcanes (respectively) are troublesome and 
beneficial, 

Holy-titan has aesthetic mind but an unholy is wearisome,(3) 

Rati 1 ” from a flower and red-jewel, both are used for 
weighing in a scale, 

In the scale they seem equivalent but in value; one is 
negligible and the other precious,(4)(383) 


” Rati -A small red and black seed used for weighing precious metals 


Kat>iU Siwaiyyc - Bliai Curdas Ji M13 







tJn owfi ularo 

arfesr 3^ ffl'dlM ffrl 

fetT HlV sflf sfid'd fie*', 

3f ft ST? few tftl 

3?F*f H3IH pT fethf W, 

U3H? WJrIF 3fe fbW tftf 

safHW? erf 1 vg>f uf%3 H r fen , r 
M gfr ^ofe rrw ?ftn ataii 

Jaise ktdaabadhoo ang rat hat see guar khoras, 

Tace ganika racket sakal singatir jett. 

Kuiaabadhoo sihja samai ramai hhaiaar ek, 

Beswa tau anek sat karat bibhehaar jee. 
Kuiaabadhoo sangam SUjas nirdokh mokh, 

Beswa parsat apjas hue bikaar jee, 

Taise gursikhart kau param pavitar maaiaa, 

Soee dukhdaaik hue da that sansaar jee. 364. 

The way, a noble bride adorns her body applying sixteen 
trails. 

Likewise, a prostitute embellishes her body too,f I) 

The righteous wile shares bed only with her husband, 

Rut a prostitute perverts with many men.(2) 

The righteous wife, through reunion with her husband, earns 
acclaims. 

But the prostitute through her oil-course indulgences makes 
herself evi 1,(3) 

Likewise, in case of Guru’s Sikh, the criterion of a mammon 
gels converted into piety. 

And those, who remain permeated in duality, get themselves 
scorched.(4)(3 84) 
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Rift Win - fair faftifo' jpr, 

IT^" 3© cctj^i ©fe i-PtfH H^ 1 ^1 
REt 3© fW7 *H$3 Sra - uf©^ a©, 

ftft gifecr urar <h 

HEf |3 fVfF ITETE McfJ'gW, 

HSfl" fF fW ^f©»?3T ^1 

3© feB3 fa*? ^ fWE rRT, 

ijjfw rjEar Shi aw n 

Soee folia bis bit:hat bihidh bandhan roop, 

Soec tan kanchan jot paaras prasang hai 
Soee rau singaar at sobhat patibrata kau , 

Saee abharan ganika rachat ang has 
Soee swaatu boond mil saagar muktaaphal, 

Soee swaant boond bikh bhefar bhueang hai. 

Taise maaiaa kirai birat hai bikaar jag, 
Parupkaar gursikhan srabang has .385. 

The iron is used in making means of apprehending 
(handcuffs etc.) 

But the same iron when touched by Paras is transformed into 
gold,(l) 

The ornamentations embellish the virtuous ladies, 

But the same ornaments beautify the body of a proslitute.(2) 

The immortal rain-drops drops in the sea and becomes a 
pearl. 

But the same immortal rain-drops entering in the snakes 
mouth, turns into poison,(3) 

The perversion is the criteria of the mammons in temporal 
life, 

But the Gursikhs, in all respects, are always 

ben evolen t, ( 4 )( 385 ) 
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arf»»r faf mtw m* 

^Pd=I Gf’H WTT WT e'iJij’iti' ^Ts 

Jfff fef «?rchft gwar tpm w, 
fa'JlTw rrfe <J‘«(1 tf r «? JTft H3" WT cftl 
flWM«t bfgr ’iiwitl 1 fnQ SMH 

&Z3 wm gfor ft shar sfM 

3H WU H'UH3!ftj K l{tfe 3tfe, 

mstt firtr afruetdsi 

Ka-ooaa jio mataaisabhajaae haifhe maansar. 

Due hit udaax bans aas durgandt r kee. 

Swaan jio haithaaeeai subhag prajang par. 

Tiaag jaae chaakee cbaalai been mat andit kee. 
Gardhab ctug aig/a jio lepan keejai. 

Lot at bhasarh sang hat kufev kandh kee. 

Tame hee asaadh saadh sangat na preet cheet, 

Mango itpaadh tiprnadh sanhandh kee. 386. 

If a crow goes to Mansrover I ,akc and enters the company of 
swans, 

Longing for muck and smell, it remains there just Ceding 
odd,(l) 

The dog may be comforted to sit on a decorated bedstead, 

Bui, due lo base thinking, it goes and licks the flourmill 
stones,(2) 

Donkey’s head may be smeared with pastes of sandalwood, 
camphor and petals, 

Bui, due lo its bad temperament, it tosses and turns its head 
in dust and ashes,(3) 

The same way, the renegades lose afTeciion of holy 
congregation. 

And remain busy in committing sins and 
transgressio n s .(4)(386) 
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fftd'ij'J ST WJ 'H'Md fod'HO ST, 

^ &1 
JJfflrafr Hafe >M^ fodU* t t) xtn, 
b* *fa?f eft >Hf ftflFTT f^XPW ftt 

J»ff^31UJ7 £ V-rFd ufes LF^pf ^ 
SteT f<WMA t(3faT>>F ftl 

>>f?are uas aas - oUdfdi^r ^>ft, 
Tfafr Hdtjldi uf aftra' arm tiistPit 


Niraadhaar ko adhaar aastv niraasan ko, 

Naath hai anaarhan ko deen ko daiaaf hat. 

A sum saran ait nirdhan ko hai dhan, 

Tek audhan kee an kripan kripaat hai. 
Akritghan ke daataar pant paiivun Prabh, 

Norsk mvaaran pratagiaa pnilipaal hai. 

Ay gun ha ran karan kartagiaa swacitnee, 

Sangee .tarhang ras rasak rasatil hai.387. 

(He is) the support for the deprived ones and the shelter for 
the shelterless. 

Master is for the destitute and is compassionate towards 
meek*(I) 

Shelterless come lor shelter, and moneyless one seek 
sustenance, 

(He) is the support of the blind ones, as the benefactor is 
permeated with compassion,(2) 

(Jod, the benefactor to the ungrateful ones* is the saviour of 
the apostates, 

Also is the cradicator of the hell and sustainer of 
commitments,{3) 

Being the knowing-all, is the eliminator of all wrong-doings* 

(He) is a thorough companion and is imbued with 
adm i rations .(4 )(3 87) 
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<3* h1d« <73 c<od frniTH 313, 

irar? au? tra^ro =t<JB Ih 

^33" Sf d r <fy <TfN*k fT 7 # 

**•3? ^rahr vter dta s' Iras' S’ i 
fzw ft# arraife iras 3t uw vftr,, 
ir3?r traf? yfo graift ass 0i 
M tft *m*v Hfer if}? j fsm ft, 
w traw §w ew ? 33? tn 3tt ii 

Koiiti seetai kar karat siaam gahai, 

Paras tapat pardagadit karat hat. 

Kookar ke chaafat kakvrah hagai chhot, 

Kaatat sareer peer dheer na dkarat hai. 

F hoof at jia gaagar part her pakhaan par, 

Paahan part pun gaagar karat hai. 

Take hee asaadk .sang preet hoon birodh huro, 

Lok parUtk (lakh dak!i na tarts! hai.388. 

Coal, when cold, makes the hands black. 

But when hot, on touching, it incinerates badly,{ 1) 

By licking the dog, contagious ailment is acquired. 

And when bitten (by the dog), the body becomes unstable to 
withstand the pain,(2) 

The pitcher falling on stone breaks, 

And also when stone hits the pitcher, it shatters,(3) 

The same way, association with an unholy person is harmful. 

As, both, here and hereafter, the miseries are not 
eliminated.(4X388) 


Thai Gurtfa* Ji 


r K 






sh ^ wr §5 sft &1ki, 

tils' Wfft'oT StiB tiiol c(0 I 

t^TT W7T «ws ^ qji-fSQ, 

«r^t & Wff (rerebtfi 

^rlVp fkHr<7 ? WtW tfdkw, 

cTHtr ^ sfi3T r sbHi 

»HHnj gw gfe(3 HWVT 0^, 

IT3M W<r M twt ft HWt^hi 5ti If 

Chhatar ke badic jaisc batfhe chhatna kee chhaahe, 

Heera amolak batik' phatok kou paatetti, 

Jaise man kanchan ke batik knock gunjaaphat, 
Kaanbrec pafanbar ke haute odhaaee-ai. 
Amntit ntisfaan paan ke hadk karecphul, 

Kesar Kapoor jio kachoar hi lagaaeevi. 

Bite tat asaadh sakh sukrit sonkham hoi h 
Snagar at hats h jaise beiet' m&i situiaetxii,3S9, 

instead of (Royal) canopy, the shelter is taken under a 
parasol, 

And instead of a diamond, a marble is found,(l) 

Instead of pearls and gold, the glass pieces arc achieved, 
And the blanket arc worn in place of silky beddings,(2) 
Instead of nectarous meals, wild-eapcr foods, 

And wild henna is spread over instead of camphor and 
salfron,(3) 

TIiu$ meeting the unholy, the amenities arc turned 
indifferent. 

And it deems like depositing a sea into a cup,(4)(389) 
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K r 2rT w oTSK ^ s R37r hi 

ywrt Vswlr* HF fetTHff ?? 

%?ret x 03 a+wt vm fill 
*raifo ft^ 3 dt grfr ufe, 

ijti? yfe ufnd qgr? hw 3 ^ 

ft mftim pf rw fir s aife, 

Jraa* nw^ ?w W 3 3133 fusion 

Kanchan katas jaise btntko hhae ynodha hoe. 

Maa\ee ko katas phoofo jurat na jaian sai. 

Basait fiio/etcfi tlhoc virtual hot jatse. 

Oojcave i>a hot kaanbatce pa tan sai. 

Jatse lakufee agon sekat tier soodhee hoc, 

■Sivflt™ poochh patantro pragaf man tan sai. 

Taisc gursikhcm subhaao jal mat no gat, 

Soakat suhhaav laaktt paahun gaian sai.390. 

A dented tiara can be straitened, 

Bui a broken earthen pinnacle can be unified not,(l) 

The dirty clothes become clean on washing. 

But the black blanket becomes not clean till it is taitered,(2} 
A (bamboo) wooden stick becomes straight with the heat. 

But the tail of a dog, in spite of many spells, becomes not 
straight,(3) 

Same way, the criteria of Sikh is like water and wax, 

Whereas mammon’s condition remains like stony 
shel)ac.(4)(390) 


420 / Kpb iu Sawaiy y e ftlia i Gut-das J i 






ff It arrfar wrfsr vkv wk, 

Sf it arfo arfs fafafr sti 

ft It araw ibiit nfo fuf^ fen, 

°cQ tt'ofll ftVK HK W nt I 

t| fit fW*l tucrol H FTtj, 

ftrfw 'HfVp tt »H<^l'd rfM 

M 1 3K r ^rttH dst 11*^3 ^3¥ §7, 
tt ?t fare t£ sw ^r Frt}i3£Sii 

Ko-oo bethai gar gar saslar dhannkh haan, 

Ko-oo heduti gar gar hibidh snaab jee. 

Ko-oo hechai gora.% dttgadh dadh ghrit nit, 

Ko-oo hedmi buaritnw bikham sant chaah jee. 

Tai.se hee bikaaree upkaa/ce inti asaadh .saadh, 

Btkiuaa anmrit ban deidie avgaah jcc. 

Aatma achet panchiiee dhaavat diatur kitut, 

Jaise ee birkh bat;he chuakhe phal luah jee.391. 

Some sell sharpened arms, bows and arrows. 

Some sell various types of sharpened armour$ f ( I) 

Some sell cow’s butter, milk and ghee' 1 ^ all the times, 

And some sell wine and poison with same passion,(2) 
Likewise are the incompetent and sinful-holies. 

Who, ignorantly, jump into the poison deeming it nectar.(3) 

Mind is like a naive bird, which roams around in all 
directions. 

But, realizes the taste of fruit only on savouring.(4)(391) 


,w Ghee - Butler-oil 
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ftft m t 0? I ra, 

ft *nftra fip>FF a - ! 

Imx- an tot? fe&ardf w feft, 

3?e ft »ra? 3? ^ 5 H5B #1 

u?w h< t 1v >rfcr fejfor crfk kw 
gfir nrsr §m ft m ft? «h 

fcmr wfe ggf?r Traftr aid, 

gj ferov w >h^f fhfre’ an ii 

Jaise ek jan-nee kai hoi hat a nek sut, 

Sabhcc mat adhik piaaro nut god ko. 

Statute sur banaj biohmr ke bichaar bikhai. 

God mai achat hai sanpai na sahod ko. 

Palnti stnvaae maae grill kaaj hi age jaae. 

San sut rudan pat pceaavai man mod ko. 

Aaapa khoe joee Gur charan saran gatic , 

Rahc nirdokh mokh anad binod ko.392. 

The way, a woman gives birth to many sons, 

Rut among all, one in the lap gets most affection^ I) 

The grownup sons remain involved in businesses, 

Rut the one in the lap have no awareness of all that,(2) 

Pulling the son in Ihe cradle, reluctantly, mother goes around 
the house-work. 

Rut hearing the grousing of the son, suppressing her mind, 
conies to the weeping son,(3) 

Relinquishing own ego, those who come to seek protection 
at Guru’s feet. 

They remain unsullied and achieve emancipation, bliss and 
ec$ta$y,(4)(392) 


422 / Kabil i Sawaiyyc Bhai Cm das Ji 





q o-Tt 7t fee as HST? <5" H'ft # 

fftr xfcj z?fx snsar a^h 

*h*1A rtlt? V T S 1 Ij 1 ^ ft'Oll j 

tff HV >Hfif3' TO7T K3 1 d’3' a9l 

«r«4 ’juAh ^ocal *xf^s fvPtTUt « j sl f 
dl’fd nf«d'(/l tf T <jl Hd o(91 

amfotf 

M Sf 7 ^ &5 

Kart a a ichha kadi It mi tar sat rat na jaanai, 

Baal budh sudh tiaahe baalak achet kau 
Asan hasan lee-e itiaata paacbhai laagee cfolai , 

Bolus srsukts gnmrit bachan SUt bet kau. 

Baalkai asces dainhaarec at piaaree laagai. 

Gaar datnhaaree bahhaaree dan rev set kau. 

Taise gursikh samdarsee anandmaee, 
Jaisejag maattai taise laagaiphal khei kau.393. 

[icing not mature enough, does not distinguish between 
fi jcrul ship and enmity, 

And, with infant mind and awareness, the baby remains 
inadvertent ,{ 1) 

Carrying food and etothes, mother keeps on chasing. 

And, for sake of love, keeps on uttering neeiarous 
expression ,(2) 

Feels pleasure showering blessing upon the boy, 

But the ones who are culpable and disgraced remain in 
di!etnna,(3) 

Likewise, the strong willed Gursikh remains blissful. 

The way, the world wills, the fruits spring up in the 
fields.(4)(393) 
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Hfeajd naffc usfk feiHH 
tjnra fiwTT fomn? ufen sfraaifeir 


Jaise tin/-pan dip soor sanmukh raakhai. 

Pauvak prngnas ha! kiran cimritar kai. 

Jaise megh barkhat hee basmtdhra biraajai, 

Bibidh banaaspatee saphal sumiiar kai. 

Bhetat bhataar mar sobhit singaar chaur, 

Pooran anartd sui win bachiiar kai. 

Salgur daras pur as bigsai Sikh , 

P ran pa l nidhaan giaan paavan pavitar kai394. 

The way, a looking-glass is placed to face the sun. 

Then, through the marvel of rays the fire dcve!ops,(]} 

The way, rain falls, the earth becomes auspicious, 

And, for the benevolent* produces flora of fruits and 
vegetables*^) 

The lady, after adorning herself, meets the husband. 

And through absolute harmony the unique son emerges,(3) 

(Same way) The Sikh flourishes through the vision of 
Satguru, 

And perceives the pious treasure of knowledge and 
contcmplation.(4)(394) 
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dH'ag ffiRF M, 

l*{ 

HHJ 2?? rtfl rraW oft H? art', 

tre wr fgj*n<T 7rf?> vfe tt^rfa #i 
ny? *w> aretnr ft RffW, 

IhiIH' flft 9IT QW y^T sj'fl ^1 
■fft gjgfiw HdM'dK ytr tfgte, 
gun fw7s r grayafe w a'lisfuj] 

Jaise kutaabadhoa budhiwarit sasuraar btkhai, 
Saavdhaan cfu/tan rubai achuar chaar kai. 

Sasur dcvor jeth sakul kee sewa karat. 

Khaan pa an giaatl jaan pati purwaar kai. 

Madhut bach an gutjtm sai lajaavaan. 

Sihja samtii rax prr.m paoran bhataar kai 
Tmsn gursikh sarhaalam pooja praheen. 

Brahm dhiaan gurmoorat apaar kai. $95. 

The way, an ideal and wise (woman) subsists at her in-laws, 

And remains alert by maintaining consciousness of her 
character^ 1) 

Renders services to her parent-in-laws along with her 
brother-in-laws. 

And looks alter their eating, drinking, awareness, life and 
honour,(2) 

Speaks kindly to the elders and utters sweet words, 

And at the bed-time, she becomes a perfect and affectionate 
wife to her hu$band,(3) 

Same way, a Gursikh is always absolute in endowing respect 
to all. 

To seek Brahm Gian and Guru’s magnanimous 
vision.(4)(395) 
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frerfc 

y^fk ««o tot tJ'J 1 ^ farfro 3??, 

s*sr 3 tot sfr afe fawn* fbws: ti 

*raiK ’tfHrfcr n m ^ i fe >mfcf firv, 

i{l <j|0 *113 a fti^ d'K tih *H'fV> 3") 

TOR HVnftf WU 3 TO U 33 fk?, 

yss qUK fffew fT^TTT it'll3tfd II 

Teeratk purb dev /antra /not hai jugal. 

Purb teeruth sur kofan kofaan kai. 

Mukat beiiktunh jag jugilt bibidll phal, 

Baam hhat hai saadh raj kot giaan dhiaart kai. 

Agam agaadh saadhsangat asankh Sikh , 

Sri Cur bttchan mile mam rax aatt kai. 

Sahaj Sittatidh apt an par piirkft (iv, 

Pooran Bra ham Satgur saavdhaan kai.396. 

In the world, people proceed to go on pilgrimages. 

And such places of pilgrimages are In miIlions,( I) 

Along with emancipation, heavenly abode, and many other 
amenities. 

They desire for millions of perceptions and reflections,(2) 

But, imperceptible and unfathomable, there are numerous 
Sikhs in the holy congregation. 

Who on perceiving the Divine Word from Sri Guru, deem it 
as Rama's sermon,(3) 

In the state of tranquillity, the man perceives magnanimity. 

As the absolute Brahm is achieved through consciousness of 
Satguru,(4*396) 
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3^ pptt +# fHJSftr, 

it gfe efir ap BF^utr 

T^S" Fi-fdlf T mQ' tttjO fn^ fcww, 

flW RX 3t #fa ijfir HH9^tth 

ftw 3# Sg?> t&k T^t fHKfir 

m at i nfe ifif mf fey^ati 

&?T hIo h^<*T A4A vile, 

fiflOBT S Tp??7 JWWstJli! Bt 0 II 

Drtgiin kau jihba sraittn jau ntiith, 

Jaiso deUmi taiso ktih sun gun gaav-hec. 

Sravan jihba an lochan titilai diaal, 

Jaiso sunai taiso dokii hah samjhaav-hee. 

Jihba kau lochan sravan jau iniiah dev, 

Jaiso kahai la iso .tun dekh tin dikhaav-hee. 

Nain jceh sravan sravan loch an jeeh. 

Jihba nu sravan iachan lah'haav-hee.397. 

If the eves get the tongue and the ears* 

Then, as they see and hear, they will recite, as well( I) 
Through generosity, if the ears get the tongue and the eyes, 
Then whatever they see and hear, they would narrate too,(2) 
If, through godly trait, the tongue gets ears and eyes, 

It will narrate what it hears and what it see$,(3) 

Eyes need (cooperation of) ears and ears that of eyes. 

And the tongue feels no desire for the cars and the 
eyes.(4)(397) 
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ilfHJSr fWfr W T B13' fwt rfbtf, 

Ff fvw H^PT WF 
>Jf r US' tidQ (mjfrrf rJ37i rife, 

#t Ft HWfa W? ^ ^ fHf%TF 
Wife fifST Hfe fwVH OW HOT, 

sul'if Hidld fT3T ‘ttfeg ^ T F *?%l 

3* g?r nay gw m ^ g, 

g rrfc flrfe ^avr f^a»F g#ii3tfcii 

Aapno sutvw jaise hagai piaaro jeea. 

Jaanaeai vaiso ee piaarv sakai sattsaar kau. 

Aapno darb jaise raakheeoi jatan kar, 

Vaiso ee samajh sahh kaahoo kt> biahaar kau, 

Aslut a it! da sun hiaapat harkh sag, 

Vaiseeai iagat jag anik prakaar kau. 

Taise kid dharm karat jaiso jat.so ka ka. 

Ulam kat maan jaaa Brahm btiihdttr kau.$9$ 

The way, own son is deemed as affectionate. 

Same way, should be considered the love of the whole 
world,( I) 

The way, with efforts, one preserves own wealth. 

Same way, reckon the criteria of everybody^) 

Listening to own praise brings happiness, and the criticism 
(makes) miserable. 

And the same criteria prevails in the world, although seems 
varied,(3) 

In the clan, one acts according to ones principles. 

But follow' the foremost one, as this is the expanse of 
Brahm.(4)(398) 
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3K ^ fe W FjYHT Ha, 

-=r$ 1OT #fe CT <? Mld'Jl^l 

hftt trani ncfe- £Tkw orxisr a#, 
irdir faffr & ’tffanr Qaq'dh Sh 
## ss fvmfe fr?^ tre, 

tfhff oraiTHt ah aranzt ?v mr^i 

dH did IdlWA d'A n^sl ^ H 1 "^ (iltl, 

tJUTT Horn f? f^ 7v 3a rT 3 ; fc>rN atftf If 

Jaise nail] bam pan fell aundar srahartg mar, 
make pag or dekh dokh na beechaarecai 
Sandal sugatidh mi komal kamal jaise, 

KunUiL hilak na augan urdhaarveai. 

Jaise anmrit phal mi sat gun a ad swaad, 

Beej kam-aaee kai buraace na smaareeai. 

Tatse gw giaan daati sabhao sai fttaag leejai, 

Bandna sakai bhoot uinda na takaareeai.399. 

The way, the eyes, eloquence and plumage of the peacock arc 
pretty* 

But, pondering upon its feet, one should not feel quirk y,(1) 

The way* the smell of sandalwood is aromatic and the lotus 
Bower is tantalizing, 

But experiencing thorns around them, deem them not 
culpable*(2) 

The nectarous fruits provide beneficial tastes. 

But the bitterness of their seeds, consider not as their 
defieiency*(3) 

Same way* the Guru’s perceptions may be gained from all, 
And by paying respect to all* none may be censured.(4)(399) 


Kabiu Sawaiyyc Bhai Gurdas Ji / 429 








0*33 IRCfT 5233 5t3 tin^T, 
cC "3 ■? AA HA }1tJO I 

c<-d ^ v*io <JH7T H1F Mu, 

QC^ ^ 01^0 U?1 MtlA 1 

srgr # a^rr 3ar Hif hw, 

53" ^ sferf 1 " nfe^F tkA i 
bfcf '§' fl3f jjoi 33 fslfj 1 , 

33 t H3 Sfa 3TU7ni Boo II 

Sauwiyya 

Paartis paras daras kat sajnee. 
Kat vai nain bain man mohan. 
Kat vai tins fin hasan sohha nidh. 
Km vat gavan bhavan ban sohan. 
Km vai raag rang sukh saagar. 
Kat vai daiaa maiaa duklt johrn . 
Kat vai jag bhog ras leela. 
Kat mi stint subha tthhab gnhan.400. 


Sawaiyya 

My Virtuous Friend! Where is the Paras-like visionary, 
Whose eyes, eloquence, and mind are winsome?!!) 

Where are those sparkling teeth depicting laudable smiles, 
And where is (the one) roving around in the splendid house 

and backwoods?( 2 ) 

Where are those tranquil and oceanic but relaxing musicals. 

And where is the compassionate one, and the eliminator of 
aitments?(3) 

Where is (the one) getting permeated with the godly name 
and revelling in wondrous acts, 

And where is the holy congregation, which is extremely 
exquisite.(4)(400) 
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M[ HHdfbT 'tMA'A 3TT, 

E3H tifg'Jf <Ttf 

trffjf? W^TS 1 H?T& cT¥ >ns*o, 
ora an^ 1, zT&t feSy#i 
sra Bra <ra§ sfdQd tfe^, 
iranr ufeqw^fe' y?r ay§i 

SOld 4dfs 

ferws" fa»>re titeT v? w^ii bo^ u 

Adi iaagai mastak vharnun raj , 

Dartr.i c/aiaa fori? 

Anmri! bachan suttau kab sravanan, 

Kab rasna bcntee bisekhau. 

Kab kar karau danjaut bandana. 

Pagan parkramaad pun rekhau. 

Prem bhagat pmtachh praanpat. 

Giaati dfiiaan jeevan pad lckfiau.401. 

When would my brows have the touch of auspicious Feet, 

And when would my eyes achieve the vision of 
compassionate one?( l) 

When would my ears listen to the nectarous eloquence, 

And when would my tongue express definitive 
supplications?(2) 

When would I pay obeisance through dandout 1 ^, 

And when would ! utilise my feet for circumambularion?{3) 

Imbuing in devotion, evident becomes the support of the 
beloved, 

And then the life is writ with the knowledge and 
contemplation,(4)(4Ql) 


Pandout - To pay obeisance by lying down straight like a wnndcn 
bar with head down and Facing the holy entity.. 


Kabin Sawaiyye - Bhai Gwrdas Ji ! 43 






farad eftMrra *51# M vJdd'fd 

Tjsfl" S' tftaw ?f? sfs sitra^ th 

H0*5d IEP>F »'tjl q'<3rl Vftf, 

(fS W3 ?? B3 

H'd^tt ^ fHw?y m, 

K 7 t d.'fl cf f<J 1 H t >pr 5^^ (n 

3jd sjrgr gtfat f gfe? Iw ; 

Q^ t H W ’xfe tnso^lf 

Kabitt 

Birkhai baiaar hagai jaisc har-raat paat. 

Panchhee no dheeraj kar thaitr fhaihtaar hai. 

ghaam taagai haaraj bilkh mukh, 

Praait ant hunt jal jam akulaat hai. 
Saardooi dekhai mrigmaai xukchit ban. 

Vans mai na iraas kar aasram su final hai, 

Paine Gur aang hhae bhai uhakit Sikh, 

Dak hai udaas baas nti hi if oat hai. 402. 

Kabitt 

With the swift wind, the trees tremble, 

And the birds in their nests lose their stability^!) 

With the sharp sunshine the lotos-flowers wither. 

And, feeling the dissipation of life, the in-waier species 
fluster,(2) 

On the sight of a Hon, the deer’s heart is filled with dread. 
And, in the jungle, docs not feel homely in its own abode,(3) 

Similarly when the Guru bodily revels in mi rnicry, the S ikh is 
surprised, 

Feels tormented, depressed and perturbed. (4 )(4G2) 
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S3TO 33WT 

H'dld fttlfd Sff Hrfaf MdlpA B’t 

d’ril fWtfl f^H 11 TO, 

TOITW HTO^ Ha? & H3RT lh 

muLt ehr ?w fcf^, 

^wfe f^w fro enTfr ^i^m 3ri 

M iff fjjHf? a ^HfeTO t# JJfrfe H^, 

awr ^ rfcnjA a an ?7 th Basil 

Ola burkhan karkhan daamnee bjaag, 
Saagar lebar bait jurat agan hai. 

Rajee biraujev bhookanpka an tar hr it ha bal, 
Bandsaa! saasna sanka; mat magan hai. 

Aapda adhcen dcen dookhna daridar chhidar, 
Bharmai udaas ri/t daa.\an aag/j/i hai. 

'false hec srisaf ko adrisf jau aae hagai, 

Jag mai bhagian ke root na bhaghars hai, 403. 

Showering hailstones, storming rain along with lightening, 
Infuriating sca-Avaves, the fire enveloping the jungle^ 1) 
Subject without the ruler, earthquake with hidden agonies, 
Imprisonment in the jail due to some adversiiies,(2) 
Inundated by calamities, raven with smears of poverty. 
Deeply downed by the debts and feeling of exposure,(3) 
Likewise if all the miseries of the world come and subdue. 
They can harm not even an iota of the devotee$.(4)(403) 
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tHt gfczt s[K # fame 

ffe- frf? fosfc # 55 ti 

tin di’ol y«l rt'f<i fslctfi wftr lildH i), 
wt «% H5ff tl 

T^ft" ^IK 3% ^fe" Hofl'jf ?T irfejT 

J HT3>T r ^g - if^ irfff UCT #t 

H3T 5&? ^S" fdWA 

3f>f dlJ ddA fldrt ^i«q« ^ItiJoSI! 

Jaise cheefce kram kram kai birkh charui. 
Panchhec ad jaae baisc nikit he? phal kai. 

Jaise gaadee cfuileejaat ieekan maih dheeraj sai. 

Gharo daur jaae bsae daahrse sahal kai , 

Jaise kos bitar chai sakeeai na paatn kai. 

Aatma chatur hint dhaae aavai pal kai. 

Jaise lag bed bhed giaan unmaan pachh, 

Gaum Gar charan saran as that kai.404. 

An ant slowly climbs up (he tree. 

But the bird flies swiftly and reaches the fmit,( 1) 

A bulluck-cart moves slowly through the (wheel) marks, 

But the horses run fast, swaying left and right,(2) 

The feci can hardly walk one mile. 

But the mind travels swiftly in all the four direct ion ,(3) 

Hie people remain indulged in temporal and Vedic 
arguments, 

Bui, the shelter of Guru’s feet leads towards the quick 
real i nation. (4) (404) 
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tlfll HAd'ftf SK 

Sft yOT fwi 

^ 3h>r- mu fijan^ m& d 

$Z3 rfdJ ? fj T7 !T FTWB &l 

^ Qdd rtlw* ^(rt c(, 

fi53?> m 5# ftfHd'd §1 

W 93K U3H TJK ftJP*T T ?7 cTtT, 

feP»TH f# fF 5T3K % 3*3 ^liaoMH 

Jaise banraae parphulat phal namit, 

Laagat hee phal paiar puhap bilaat hai , 

Jaise treeaa radial singaar bharlaar het, 

Bhutai bharlaar ur hoar na smaat hai. 

Baaiak achet jaise kan lecla anek. 

Suchit diinian bhae sabhai bisraal hai. 

Taise khat harm dharm sarm giaan kaaj, 

Gfaan bhaan udai ud harm udaai hai.405. 

The way, the flora flourishes to bear fruits and vegetables. 

Gut as soon as the fruits and vegetables are produced, the 
leaves and flowers wither,(l) 

The way, a woman adorns herself for sake of her husband’s 
love, 

But on meeting the husband, does not care for the necklace 
lying on her heart,(2) 

Oblivious child indulges in many a wondrous act. 

But with the gaining of the mind’s consciousness, forgets all 
those,(3) 

The same way, are all the righteousness, religiosity, efforts, 
and functionalities of knowledge. 

When (the Guru’s) wisdom illuminates, all vanish like the 
stars vanish. When the great knowledge of Guru shines in its 
Sun-iikc glory. All those deeds seem fUtilc,(4)(405) 
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y 'Wot 3 ^ § tp# arf? #3 


3?? 


Aft 

H r 3 T , 


■H'O^ 

Kfir d'vrqe 

itt 

dSA 

aa?r 

3lfd 


H’TTd 


Hfe Tidlzt =f 

fk\ 


otTS 1, >H?W »ff3 tit WW 



»ptr ut W7TS sfe ^llao^H 

Ja/ic has tolas hee daakan harai karejau. 

Baaiak taahee lau dhaavai jaattai god let hai. 

Rovat sutah jaise aukhad peeaavai maata, 

Baafok jaanat mohe kaalkoot del hai. 

Haran bharan gas Satgur jaaneeai na, 

Baaiak jugal rtiai jagat ache! hai. 

Aka l kala atakh ati he e agaadh bodh, 

Aap hee jaa/iat aap net net net hai.406 

Acting jovially, a witch moves forward to steal a child's 
heart, 

The child leaps ahead, thinking, she wanted to take him in 
the lap (to hug),( I) 

Child cries as the mother gives him the medicine, 

Child realizes not that, in view of her love with him, she is 
giving bitter medicine,(2) 

Only $atguru knows the criteria ol’ destruction and 
construction, 

The susceptibility of the universe is like that of a child,(3) 
Indestructible is the writ and its wisdom is cosmic. 

He, Himself knows, and it is immea$urable,(4){406) 
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^ sraiH qaifc ff, 

W3 ttsrr >( HTJtW 


HbU? 

S'H) offT 

MUH 

'■nm 

Wb 



H'dlC 

afafa fe*) 

ftrfw 

qanr s^T, 

iJffo 

hh^ m 


^HT7Thif| 

*IUft 

HM'A 


¥ra?r ut, 


fltAV fartH ?f 

So 3 It 

Dail 

sut b hag at pragaf Prah la ad bhai f 


Dev sut jag mai Saneechar bakhaaneeai. 
Madhpur boasee Kan 5 adham asur bhae, 

Lanka baasee sewak bhabbeekhatt pothhaarseeaL 
Saagar ganhfieer hikhai bikbiaa pragaas hhaee. 

Aih mas (a k man ndai unmaaneeai. 

Baran sathaan laghv deeragh jatan paras. 

A hath hatha binad bssatn >:a jaais«P.ai,407. 

Son of a demon was bom, who manifested as Prehaid * 1 ”, 
But the son of god Sun, became Sanicher lw ,( 1) 

Kars, the resident of Mathura 1 * 1 is deemed as demon, 

But ftahbhikan, the dweller of Lanka 1 ** is considered as 
pious,(2) 

In the (calm-looking) sea, there prevails the calamity and 
death, 

But, the (deadly) snake keeps Manni lW in its top vertebra,(3) 
In trying to conjecture one, considering ones birth, status, 
magnanimity? 

It is futile to narrate (Almighty’s) wondrous and peculiar 
acts.(4)(407) 

1,5 Prehald -supposed to be bom 10 promote god Rama's Name 
Snicher - A bad omen as per Hindu mythology 
Ir? Mathura — a pious city 

1 ’* Lank a - In famous place of Epic R amay an a 

Manni - Top most vertebra of snake supposed to cure snake-bite 
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tafe r<jd^ ^ 

’Jlriftl Sfe Hdfi t! 

HUd' >»!€*■« qcd 5^TT K 7 ^ 1 , 

ffcffft WWK s[K ft 5H 57F^ ftl 
fHHT? Km fo3#3T I? ?rf f'd'ri'blG, 

sTopG r^o^t; ^fk arm 3"i 

P)f9K 3T^ K tfQ f 

»f2W H3fK >KWd!^K fM7^ ft 11 Sot II 

Chintaamani cfiitwat chinta chit te churaaee, 

Ajortee araadhe jon sankaf kafaae hai, 

Japui Akaal kuai kantak kales naase, 

Nirbhai bhajan bhram bhai dal bhajaae hai. 

Simrat naath nirvair hair bhaao tiaagio. 
Bhaagio bhed khed ntrbhed gun gaae hai. 

Akut anchal gahe kul na bichaarai ko-oa. 

A (a! so ran aavaagavan mi(aae hai. 408. 

Bear in mind ChintamanT 06 , and Ihen all the sufferings are 
eliminated, 

And by paying homage, the calamities are cradicatcd,(l) 
Revering the Akai, all the prickly abnormalities are removed. 

And through remembrance, all the whims and illusion are 
decimated,(2) 

By contemplating upon Almighty, the Amiable One, fear is 
abandoned, 

The discriminations and enmity arc abolished, and the virtue 
of amity resonatcs,(3) 

Seeking protection under the Caste I ess-one, one feds not 
about caste. 

Inevitable sanctuary under l-iim, eradicates transmigration 
(of$oul)(4)(408) 

3M Chintamani - The jewel which fulfils all desires, here it symbolises 
God, Almighty 
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*r5 S’ 5?93f U'H S rtoa tf’Jf, 

WT S f<T? JAiJ'd 5fe ftl 

ito s <rav fw? S s ra 

gif gif iTHif Fo fiww s (jfV fti 

asK ?ftev lip- nafe s #b 

affHa 7 ferw &*»■ gftr Mfesfe 1 ftt 

tapirs gj? is & fsaasftr, 

fag# hw ft* aars ft ffe ftuaoifit 

Baackftai na smvarg baas maantii na narak if a as, 

Aasa na kart chit honhaar hoe hai. 

Sanpal na hurkh bipat mai na .tog taahe, 

Sukh dukh samxtir bihas na roe hai. 

Janam jeewan mrit mukat na bhed khcd', 

Gartmta trikaal baa l bndh avion hai. 

Giaart Gur an/an kai cheenat niranjanah, 

Birio sattsaar prem bhagat mai koe hai.409. 

Neither he wants the heaven, nor cares for the hell. 
Permeates mind not with desires, and regards whatever will 
be will bc,(l) 

In wealth, he prides not and in misery, he laments not. 

Evenly faces felicity and afflictions, and bickers not about 
them,(2) 

In birth and life, death and salvation, considers no disparity. 

Seems with childlike intellect, but possesses the awareness 
ofTrikaP',(3) 

Deeming Gum’s knowledge as the cyc-lashcr to comprehend 
the Immaculate One, 

Rarely are there in the universe who arc imbued with the love 
of devotion, (4)(409) 


Trikal - The Farth, (he Heaven and the Nether Region. 
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fiWFt fev^F 

tji£r tJte H'fe t*1T* B^RT BtHTTB ^j| 

^tusr sanfir iai? fajla, 

1{4|c U33T S T ft HTriw HH'f? &l 
4h 3$ fFMff »W oTMH fecTH st, 

HtTEfif MPT 33 WB &l 

5jayftf fFRT UJF 1(31?^ Qw, 
rnra fefir ^na frowj tllsHoii 

Jaise lau mifhaaee raakheeai chhipaae jaiati kai, 

Cheetee chat jaae cheen taahe tap fa til hai. 

Deepak Jagaae jaise raakheeai duraae grih, 

Pragaj pa tang laa mai sahaj samaat hai. 

Jaise lau himai jal kamal ikaani basai. 
Madhukar madh uchvan tab jaat hai. 

Tatst gurmukh jih ghat pragaf prem. 

Sakai sansaar tih duaar billaat hai.410. 

The way, (he sweet meals arc kept hidden, 

But the ants crawl to approach them and wrap around t (1) 

After lighting the lamp it may be kept hidden inside the 
house, 

But the moth appears and gently gets absorbed in it,(2) 

The way, a lotus-flower blooms tranquilly in undefiled water, 

But to relish its nectar by sucking, the black-bee reaches 
there,(3) 

Same way, when the godly affection appears in the Gurmukh, 

Then the whole world, becoming impatient, approaches his 
portal(4)(4l0) 
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£FrTH ^ 

@^3T WTT 5*t ?► frl 

^faeT ft tPS*" W& ffetW tffPj rP^ 1 , 

ft fm $R felt 77 few $1 

i^TT Urt^ S tf'A (JiJ? fauPTO TT, 

#JT ft ^d't/l fe? ?T few 

it gjgyftr fif»r t ipp? wf, 

TOT ?r ai Hfe f^3" fufri ftiiB'm 

Buajat neesaan suneeat ckahoon Of jdise, 

Udai pradhsan bhaan durai na duraae sal 
Deepak sat daawa bhae sakal sansaar jaanal 
Ghatka mat sindh jaisc chhipai na chhipaae sat. 

Jaise chakvai na chhaano rubai singhaitsan sal 
Des mat duhaaee phere mite na mifaae sai. 

77a.se gurntukh pria prem ko pragaas jaas. 

Gupat na rahai man brit upjaae saL4ll. 

When the drum heats, it is heard in all the directions, 

And when the sun rises, its light cannot be concealed,(l) 
Whole world realizes, from burning-lamp fire is produced. 

In trying to squeeze sea into an earthen pitcher, one cannot 
succeed,(2) 

The way, a sovereign seated on the throne, cannot hide his 
identity, 

His distinctiveness is renown through out the country, it 
cannot be obliterated^3) 

Same way, when a Gurmukh is enlightened through the 
devotion towards the benefactor, 

He cannot remain hidden even by adopting 
tacitumity,(4)(4l l) 
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qffr ^tUoT LT33T U5H K 

WSF^tl 

rtQi 1 ft't W tjlft frpr ftPtfTT 5^, 

\pf> g* gftr me Srft w 

ttfft *m ft tar tfftr mtft? A 

gft ^ufo fearr fawi’^el f 

S? r (jjo finrjr 3^ arl sfer crQ, 

frar? ft ^raytf ire^t ?r if^Ers^ii 

Jaupai dekh dccpak paiang pachham no taakai, 
Jeewan janatn kul iaachhan iagaav-ee. 

Jaupai naati baud sun mrig aan giaan raachai, 

Praan sukh hue sabod bedee na kahaav-ee. 

Jaupai jai sai nikas meen sarjeev rubai, 

Sakai dukh dodkiian birho bilkhaav-ee. 

Sewa Cur giaan dhiaan tajai bhajai dubidha kau, 

Sangal mai gurmukh padvee rm paav-ee.4i2. 

If a moth, on seeing the light, turns round its hack, 

It disgraces his birth and brings dishonour to its lincage,( t) 
On hearing the musical note, a deer starts pondering 
ostensibly, 

May be, saves its life, but loses the awareness of the musical 
aspiration 202 ,<2) 

May a fish remain alive even out of water. 

But it faces the slurs and, due to separation, it lamems.{3) 

A Gursikh abandoning service and contemplation, but 
reveres duality. 

Perceives not the status of Gurmukh in the holy 
congrcgation.(4)(412) 


707 To catch a deer music is played jls the deer is known to run alter the 
sound. 
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^ #3 v# #7 igM ?nf3 f 

fear zs uar saiMfer h'^u’a fri 

grr ipfe a^Td h% huh ft, 

§33 >»porjra^t wal J«did'A fh 
3t fysiHTT we tee prrftr, 

33 3? »»f3[d'aft 3W3 33 fw?r &f 
3fet W9T 1>f3T HK>pf Hfet tTfr, 

M7^ 3pJ tit ST»3 *H3 MfeP»T3 ^IIB'm 

Jaise ek dieefee poach hat hof cheefee chalee jaai, 

Ik tak pag dagmag saavdhaan hat 
Jaise koonj paat bhateebkamt saant sahaj mai. 

UJat uakaiischnuree aagai agvaars hat. 

Jaise mrigmaai chaal chalat talctt naahec, 

Jatar talar agarhhaagee ramat tat dhiaart hoi. 

Keeler khag mng sanmakh puachhai laage jaahe, 
Praanee Gurpanth chhaad chatat agiaan hai.413. 

The way, following one ant, thousands of ants proceed 
along, 

They constantly look ahead and Taller not,(l) 

The way, the queue of Koonjan !0J steadily and serenely 
moves on. 

And there is just one Koonj to lead them through the sky,(2) 
The way, the trail of deer, while moving on, stumbles not. 

And wherever the leading deer goes, they concentrate on that 
path,(3) 

Ant, deer and Koonj, they always follow their leaders. 

But the human-beings relinquishing Guru’s path move into 
ignorance. (4)(413) 


103 Koonj/an - Moratory Bird/s 
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^ ffaiH tob o’fyw 1 

gfr gf?r Rtrrft tt^iw fegimn? #1 

fitHfr fTtHfe fi|W i|H 3H fHHM life, 

S#' ^-s ^hJ R77 ^”1 

t/3?f ’XOT^r tjgH R^ 3HS ft, 

dJdHO Hfe? ufe 3'i/I 

it gRyfv C[k W3T3- tfgmr w% r 

ftaigr Hfo fragr gtr^ ft emu 

Jaise pria sangam sujas naaika bakhaanai, 

Sun sun soj nee sagul bigsaat hai. 

Simar slrnar pria prem ras bisum hue, 

Sohha del man gahe man muxkual hai. 

Ponran adhaan parson! ^erp?:«j ntdan sai, 

Gtirjan mudat hue tacthee laptaat hai. 

Taise gurmukh prem bhagat pragaas jaas, 

Bolat bairaag mon Sabhu suhaat hai 4!4, 

The way, the wife describes the meeting of a husband and 
spouse. 

And listening to these, the friends fed delighted,{1) 
Listening and recounting the lovers’ fondness, feel dated. 

Adoring the same, keep mum but are overwhelmed and 
beam in their minds,(2) 

At the close of pregnancy and the deli very of the child. 

The elderly of the household, feel contented, and they hug 
her,(3) 

Same way, when the Gurmukh is imbued with devotion and 
enlightenment. 

May be he speaks indifferently, but is adored by all.(4)(4] 4) 
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zrtit fefefe few tifr, 

fkiJ3W 3^ cc'tf ETiT 

If3fe fefe3 f?5V ’xfer fe^T ott, 
ifefe [quo ufrtS’ 7* FdjtT sTm tTl 
fefe^ir ?P ?7 IfhF tf^H T d at, 

fefew uIa tit* w tvo-r fvjin ti'i 

Hfd^Jd frw tfv rfa# gfepmr ftfe, 
fe?r gj3 feptro fqar tT?m sr§ wfn ihi mMij 

Jaise kaachhe? phal het bibitii i birkk rvpai, 

Nihphctl rahai birkhai na kaahoo kaaj hai. 

Sun tat nirnat nr ip anik biwaah karai, 

San tat bihoon banita na grih chhaaj hai. 

Bidiaa dactn jaan jaise paandha chafsaar jorai, 

Bidiaa keen decn khal rtaam upraaj hai. 

Salgur Sikh saakha sang rahai sugiaan namit. 

Bin Gur giaars dhrig jartam kau iaaj hai.415. 

The way, a gardener, for vegetables, implants various plants. 
But the non-productive tree is not deemed good,(I) 

For sake of getting offspring. Raja marries a number of 
times. 

But the wife remaining infertile is not accepted 
auspiciou$ly,(2) 

Positively evaluating the benefits of education, a priest 
initiates a school, 

And the ones who remain devoid of education are considered 
as obtuse,(3) 

Same way, the sect of the Sikhs is consolidated with superior 
wisdom. 

Because, without the Guru’s perception, the human birth is 
spurious.(4)(4l5) 
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gwJ) gcwdl fli'tf'iydTj 

Slfe’H 1 ' ^‘ffli I& K r SH? tl 

SPHt KiFTT T 3fgftPHT f 

3IM^t ’Jl'^dol' c(t'd fUHUtf ^1 
AtfUiT fctfafa ZX 44A‘H, 

ftlfi' Htfl'dft 0VfS fcira^ti & I 

Jldy K3 tHK rf§¥, 

*{1<IJU fldft 35T 37T S’ Jio<g S'II tJI^IS 

Sursaree sursatee jumna godaavree. 

Gaiaa praag set kurkhet maansar hai. 
Kaascc kaatee duaaraovaiei; moaiua nutthura ajudhiaa, 
Gomiee aavantka kedaar kimdhar hai. 
Narbada bibidh ban devsathal kashas, 
Neel mandraachal sinner girvar hai. 

Tee rath arth sat dharot daiaa santokh, 

Sri Cur c ha ran raj ltd na sagar hai.d/6. 

(Rivers) Sarsvati, Ganga, Jamuna, Godavri and Gaya, 

Prag Raj, Rameshwaram, Kurukashetra and Mansrover,( I) 
Kanshi, Kanti, Dwaraka, Mayapuri, Mathura, Ajudiy a, 
Gomuti, Avankta, Kidar Nath in Himalayas,(2) 

Then, Rivulet Narbida, and Kailsah, the abode of gods, 
Mountains of Neal, Mandrachal, Sumer and Girvar,(3) ;o * 

Are deemed as pilgrimages for truth, righteousness, 
compassion and patience. 

But they are not equivalent to the auspicious dust of the 
Gum’s feet.(4)(416) 


941 All these, according to Hindu religion, are places of pilgrimages. 
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M sure ftffo HtfT, 

mns fes - s 1 W* Hfi 

M 9ta tlsr fs& wz t hsf 33, 

h 3 S’ H33 33 RH^TT n<vu Hfl 

«>■£<■, nwhr 33 fyfyfu RSTHirat, 

33 3cT wfft dfld 3" 7T d'fu fft I 

33 djd 33ff Rdfe «■£ j tttfTrf, 

tft^TT yoffe UF ^'fdd 3 tTfij tftllti'lPII 

Jaise kuaar kaniaa mil kite la t a nek sakftee, 

Sakai ko ekai din hot na hiwaah jee. 

Jaise beer khel bikhai Jaai hoi subhat jeie, 

Sabai na moral tete saStran sannuh jee. 

Baa wan sameep jaise bibidh banaaspatee, 

Ekai her chantitin karai hai na taah jee. 

Taise Gar eharan xaran jaat hai jagal, 

Jee wan mukat pad ehaahat hai jaah jee .417. 

The way, all the unmarried female friends fun around 
through variant ways. 

But they all don’t gel married at the same time,{]) 

The way, the valiant ones go to fighting-fields holding arms. 
But they all don’t get killed in the war-ficlds,(2) 

Adjoining the sandalwood trees, there are numerous 
vegetations. 

But all that flora is not just once turned into sandalwood,(3) 

Same way, although the whole humanity seeks refuge at 
Guru's feet, 

But, only to whom (Guru) wishes, the emancipation is 
endowed.(4)(4|7) 
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iJ'fw *id‘sid Tl-drt 5K 1 , 

&B MSB H# W Wtnfe^j 

ftk MSH HfV d ' tWflfj fift, 

3W iratT HH3T HV y 1 fy& I 

B3 MBS #3fo JT^ tpft, 

H 1 # fe3feM?r MSS tpfr rFfoTI 

3^ did f?!y? HtflO ^UK Hd t 

iftBK H3fe 5rl fRV HH^rfetll^t II 

Jaise guaur guain charaavai jatan ban, 

Khef na parat si hat oharat aghatiikai. 

Jaise Rtiaja dhanm saroop raajneei bikhai, 
retake da penja basal sukh paaikai. 

Jaise hoi kftevaf chetann saavdhaan jaamai, 
iaage nirhigkan bohoth paar j a a ike 
Tah« (iur unman magan Brafim jot. 

Jeewant muktit knrai Sikh samjhaaikai, 4iS, 

[he way, a cowherd grazes die cattle attentively in the jungle. 
Lets them not enter (ploughed) Helds but they eat to their 

fiiun 

The way, the sovereign is righteous in statesmanship. 

The country and the subject inhabit in $olace,(2) 

The way, rhe captain (of the ship) is alert, 

The ships goes across unhindered,(3) 

Same way, the one who, through Gum’s bliss, is imbued with 
Brahm Jote, 

Makes the Sikhs to understand the means to achieve the 
redemption oflife,(4)(418) 
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^ un§ urfesr t rr=ns £ 33, 

Ufa ffcfe wfz fHTF ^ UyNh 

M «ry Tjfqt pK^ yfa 

S'nar 3f k ofe 3f utiMl 

ft m W<? #h $ 

fara^ ?? u^ 0 aiSt& #tr #yHh 

^ 3ja ^afe fejftr s*f #fa yfc, 

H3K- aid yrfhs - ft vm 5^tfb?hFa^< u 

Jaise ghaao ghaail ko jatan kai /teekn hoi, 

Peer 1 mi{ Jane leek milat na pekheeai. 

Jaise phaalo artbro Seeaae pun odh-eedt, 

Naago lau na hoe la-op thegree prekheeai 
Jaise foofai buasan swaar del hai {hafhem, 

Girat no paanee pat gafheeh bhekh bhekheeai. 

Taise Gur charan bimukh dukh dekh pun, 

Satan gaheputteet pai katank lekh iekheeai.4i9. 

The way, the wound of an inj ured person is healed 
And, in spite of efforts, the spots are not wiped out,( l) 

The way, we wear the tom apparel, duly mended. 

No nakedness remains but the patchiness can be hidden 
not,(2) 

The way, a coppersmith mends a broken utensil, 

Liquid seeps out not, but the signs of mending stay put,(3) 

Same way, a tormented renegade approaches Guru’s blessed 
portal. 

Seeking refuge, achieves redemption but the disgrace is not 
relinquished.(4)(419) 
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tWK *ftefr fq^i few fed'fVjG &neRon 

Dekh dekh drigan darax mahima na jaanee. 

Sun sun sabad tnahaatam na jaanio hai. 

Gaae gone ganmata gun gan gun nidhaan., 

Has has prem ko prataap na pachhaanlo hai. 

Roe roe birha biog ko rta sag jaattio, 

Man gaih gaih man ntaghad na maanio hai. 

Log bed giaan an muon kai na jaan sakio, 

Jtmarrs jeevne dhrig himukh hihutlnia hai 420. 

Visioning through eyes, realized not the glory. 

Listening and listening to the praises, grasped not the 
magnificence,(l) 

Singing and eulogizing the benevolences of the treasure of 
excellence, 

Remained jovial but recognised not the splendour,(2) 

Crying and lamenting did not sense the separation. 

Tried to capture the mind but, the foolish mind, acquiesced 
not,(3) 

Stuck in the knowledge and contemplation of other thoughts, 

Turned the life into nuance and put it into 
trepid at i on s .(4)(420) 
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HHtW g* St? atzfc IfHFfr Tfrl 
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a? wh ^ 3 ^ vfti 

H513fe w*io > 1 9* 7 KtF3Jf flu, 

ift 3f3r 3¥F W fT# ?TW Atlie^ll 

Katun kataan mutt ka chamatkaar vaaro, 

Saseear soar ko( kofan pragaas jee. 

Kofan kofaan bhaag pooran prataap cithab, 

Jagmag jot hai sujas niwaas jee. 

Siv sankaad Brahmuadik manoraih hat. 

Teeralh kateian kat hanrhhot hai taas jee. 
kfastak dar$an sobha ko mahaatant agaadh bodh. 

Sri Cur charan raj maatar hagai jaas jee.421. 

Sacrificed arc millions of million marvels, 

And sacrificed arc millions of illuminating moons and 
suns,( 1) 

Millions arc fortunate, and perfect are auspicious ones. 
Their minds are illuminated and revel in ecstasy,(2) 

Shiva along with the offspring and Rrahinaad are desirous. 
And are longing for pilgrimage to savour the sacred dust T (3) 

But the auspiciousness of the obeisance with the touch of 
brow is much greater, 

For those who seek the dust of the feet of Sri Guru.(4)(42l) 
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rife - >h£oT ’* T fe€l 
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Trfa tffcfe H«'d TB Wfe, 
3!£tflf #lf31f gif irfe#!l 033 II 

Sawaiyya 

Khag mrig meen palang charaachar 
Jon u nek hikhai bharam actio, 
Sun sun pane rasaatal bhootal, 
Devpuree prati iau bauh dhaaio. 
Jog hoo bhog dukhaad sukhaadik 
Dham adham sukarm kamaaio. 
Ilaat pario sarnaagai aae. 
Guru mukh dekh guru sukh paaio.422. 


Sawaiyya 

Birds, antctopes, fish, moths, and mammals. 

Passing through all these lives, have been wandering 
fruitlessly^ I) 

Listening to the life, here and hereafter both on the earth and 
in the heaven, 

Have been immensely running around in the abodes of god’s 
and mortals,(2) 

Temporal and celestial comforts and disconcert, 
Righteousness and wickedness, earned all of them,(3) 

But (after) getting trounced through all (these stages), catne 
to seek the sanctuary. 

And after perceiving Gum’s vision, earned the Guru’s 
succour.(4)(422) 
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A'aiif/ 

Chaahe chaahe cbandar mukh chaaikai chakor chukJi, 


Anmrit 

kiratt 

aabvm na 

aghaane 

hai. 

Sun 

sun an had sabad 

sravan 

mrig. 

Anand 

udof kar saant nt 

i smaanc 

hai. 

Rasak 

rasaal 

jas jatlpai 

baasar 

nis. 

Chaatrak jugal 

jihba na 

triptaane 

hai. 

Dekhat 

sunat 

ar guava l 

paavat 

snkh, 

Prem 

ras bas 

man rtiagan 

tiiraane ftai.423 . 


Kabitt 

With aspiration, the partridge constantly keeps on looking at 
the moon, 

But feels not satiated in spite of cascading nectarous rays,( 1) 
Deer listening to melodies from its innermost, 

Deems blissful but, still, feels no conlentmenl,(2) 

The admirer of nectar, by remembering day and night, 

Pied-Cuckoo keeps on crying but its tongue remains 
desiccated,(3) 

But by visioning, perceiving and lyrical-singing the 
tranquillity is achieved. 

And imbued with love and pleasure, the mind is 
absorbed .(4) (42 3) 
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.3 A ftp)f \Jh 3CFT flM'ft H3", 

hi?3 3 w nfer ^hi83eu 

Salt I ntwaas jaise meen kee na ghafai ruch, 

Dcepak pragaas ghatai preet na patang kee. 

Kusam suhaas jaise tripat na madhup kau, 

Udat akaas aas ghafai na bihang kee. 

Ghafa ghanghor mar chaatrik ridai ulaas, 

Naad baad sun rat ghafai na kurang kee. 

Taise pria prem rax rasak rusual Sant, 

Gha tat na irisna prabal ang ang kee. 424. 

The way, the water dwelling fish loses not its affinity (with 
water). 

And the love of the moth lessens not with fight (in spite of 
facing the death),(1) 

Black bee is not satiated with aroma from the flower, 

Birds high up in the skies, but, still, bird's desire for loftiness 
is not les$ened,(2) 

With the advent of black clouds, peacock and rain-bird feel 
their heart blossoming, 

And with the melodious sounds, deer’s desire for music is 
not lesscned,(3) 

Same way, the aspircr of the holy-men's nectarous love. 

Lets not lesson The craving as it revels throughout the 
body.(4)(424) 
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Salt! suhhaav dekhai bnral na kaas(ah, 

Laah gahai kahai apnoee pratipaario hai 
Jugwai kaasat ridantar baisantrah, 
Baisantar antar fai kaast prajaario hat 
Agrah jal bar kaadhai baadhai mol taako, 

Paavok pradgadh kai adhik aufaario hai. 

Taoo taako rudhar chuc choaa hoe salil mil, 

Augnah gun maanai birad beechaario hai.425. 

Perceive the characteristic of water; it tides not drown wood. 
Feels obliged as, itself, it has nourished it,{1) 

Wood keeps fire hidden in itself, 

But the fire wraps the wood and bums it off,(2) 
Agar-wood 20 * is dipped in water and to increases its value, 

It is boiled markedly,(3) 

Then the seeping out blood (juice) and water amalgamate (to 
produced incense), 

Which helps contemplation to deem the deficiencies as 
righteous attributes,(4)(425) 


m Agar- wood - A type of wood which is used in making slicks of 
incense 
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Saiil 
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lagaaikai. 
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urdh tap. 

Saakha 

me saphat hue jhakh 

rahai aaikai. 


Faahan hanai phaidaaee kaafe hoe nouka, 

LosS kai chhedai bhede bondhan bad hade kai. 

Probat pruvaah sut so tar gaih paar pare. 

Satgur sikh dokhee taarai sanyhaaikat.426. 

By its nature water flows down the slop, 

And that is how it irrigates the trees in the garden,( 1) 

By dint of water, standing erect, trees perform their penance. 
Through new branches and fruits which keep on bowing,{2) 

When hit with stone, gives back fruit, and after cutting 
provides the boat. 

And with iron nails through holes takes a (solid) state,(3) 

Reared by water, goes across carrying the troubling ones 
(iron nails and fixings). 

Similarly, Satguru with understanding emancipates the 
inimical,{4))(426) 
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Gur updcs parves kar bhai bhavan, 
Bhaavanee bhagai bhaae chaaikai chaeete hai. 

Sungarn sanjog bhog sahaj smaadh sctadh. 

Pram ras tmmnt kai rasak raseele hai. 

Brahm bibek tek ek an anek Itv, 

Bimat Bairaag phab chhab kai chhabeele hai . 
Parmadbhut gat ali ascharajmai, 

Bisatn bidch unman unmeele hai.427. 

When Guru’s sermons penetrate, the dread wears off. 

The devotion infuses contemplation, and enhances 
inspirational) 

Accord connects to relish the ecstatical holy contemplation, 

And it is permeated through nectarous love and 
dedication,(2) 

Through the celestial support, (they) revere the One as well 
as the Multifaceted, 

And, in spite of pleasant detachment, they remain 
graceful,(3) 

This strange approach makes it extraordinary. 

And the sensuality leads to perceive celestial 
heights.(4)(427) 
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I# && SrfHT, 

Viou*! srfe€ ^ or? ^W 

iR& T& «fo THW »TH^ gfe »H ir Ht 3lfo&, 

^ll'jW TclSy *Wd T-FTEW 7i lWJ’H tfl 
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U3 §y^JT firagr>f Mf fo^TT 3^, 
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Jau iau kar kaamna kuamaurathr.e ktirm keerte, 

Pooran manorath bhaia na kaahoo kaam ko. 

Jau lent kar aasa aaswant hue aasro gaihio, 

Baihio phiria f, hour paaio na bisraam ko. 

Jau iau kar rnumta mamat moond bojh ieeno. 

Deemt dand khand khand khem (kaam thaam ko. 

Gar updes n ihkaam au rtfraas bhae, 
Nimrata sahaj sukh nij pad naam ko.428. 

So long as the action involves the selfish motive, 

Even the resolute intentions achieve no resotve,(l) 

So tong as one keeps on yearning, relying and expecting 
from others. 

Will keep on wandering around without achieving the 
goal,(2) 

So long as one keeps ones head under burden of indebted 
obligations. 

One continues on paying penalty and forever feels 
ashamed,(3) 

Only through Guru’s precepts remains detached from 
temporality, and lingers on unblemished. 

Through humility and ecstasy the state of solace and 
appellation are achieved.(4)(428) 
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Swaant hoond gat seep sanpaf smacwe hat. 

Charon saran sukh saagar kafaachh kar, 

Mukta mahaott! hue anoop roop fhaane hai.429. 

Satguru’s lotus feet shower the aroma, 

And the mind is enticed the way a black-bee is 1ured,(l) 

Savouring this nectarous treasure remains permeated day 
and night. 

And, being captivated so, disregards all the other 
percept ions,(2) 

Consequently embraces (celestial) abode and, incredibly, 
relinquishes sensualities. 

And like Swantboond, domiciles in a shell and achieves 
immortal ity.(3) 

Taking the refuge under the auspicious feet perceives the 
(celestial) benevolence. 

Epitomising a precious pearl, achieves unique entity,(4)(429) 


Kabilt-Sawaiyyt - Bhai Gurdas Ji 1 450 







gw 3w dfr yv yv gw 

>nfeer Eraa- ?r >*^1 

£fo qtnfa w ?rg pw fa£, 

?i$ ai? trf? 3W ST TOi^dl I 

gig Vf«*) , a^' trow rrjj^r yv f 

ftrftrfu l^c itw wfovr s ir^ti 

hwf s yt 3 tQ?t et^t g§?r htt, 

yg?r ^jh gjg fw yA^ifl n 83« u 

itom rum muAA muA/r rasrta a mint, 

Anik mananiar lau kahat na aov-ee. 

Kof Brahmattd bftaar dear tulaadbaar bikhai. 

Toieeai jau boar boar to\ na smaav-ee. 

Chatur padaarath au saagar satnooh sukh , 
ftilndh baikunth mat mahima na paav-ec. 

Samajh na parai karai gaurt kauri bhaun man, 

Pooran Brahm Cur Sabad sunaav-ee.4S0, 

If each iota of body turns into a mouth and each mouth gets 
numerous tongues. 

May narrate many, many times, but (HE) can be narrated 
not,(l) 

The weight of millions of universes cannot be judged 
through weighing scale. 

And, even weighing repeatedly, (HE) cannot be 
evaluated ,(2) 

(In spite of) Chalar Padarath 1 **, the ocean full of solace, 
And many types of consolations, (His) glory can be 
perceived not,(3) 

It can be comprehended not to which perimeter the mind is 
heading, 

As it is only the Guru who relates the Absolute 
Brahm.(4)(43G) 

101 Chalar Padara th - Four baits of righteousness, weal th r fulfilment ot 
desire and liberation 
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tocAan porting r/eep darns dekhan gae, 

Jo tee jot mil pun ootar na aane hat, 

Naad band sunbe kau sravan barn gae. 

Sun dhun i ha fail bhae na bauhraane hat. 

Char an kamal makrattd ras rasak hue. 

Matt madhukar sukh sanpaf smaane hat. 

Hoop guti prem ras pauran parmpad, 

Aan giaart dhiaatt ras bharm bhulaane hai.43I. 

The glow fly, with eyes aspiring for vision goes ahead, 

But after amalgamating its light with light returns not to 
relate,< I) 

The deer running ahead to catch up with the musical notes. 

Hearing and hearing weans-out™ 5 and becomes unable to 
turn back,(2) 

Permeated with aroma through the auspicious feet, 

"Hie mind, like black-bee, gets absorbed in the coffers of 
consolation,^) 

Through the benevolent form of nectarous love, absolute 
status is achieved. 

And all the anti-know] edge, divergent-contemplations, 
worldly-emotions and whims are forgotten.(4)(431) 

xt ft is said that an icon of musk remains stuck at the belly of a deer, It 
produces music but the deer thinks the music is coming from 
elsewhere and runs to wards that direction to capture the Name 
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Fradium hee aan dkiaan haan kai pfftang bidh, 
Paachhai kai a noop mop deepak dikhaae hat. 
Pratham hei' aan giaan Surat bisarj kai. 

Anhad naad mrig jugal sumac hat. 
Pratham hee bachan radian har gang saaj, 
Paachhai kai anmrit ras apio peeaae hai. 

Pckh sun achvat hee hhae hi sum ali, 
Parmadbhui aschuruj smuae hai.432. 

Initially, (man) harms (his own) deliberation same way as is 
the understanding of a moth. 

Who, lured by the uniqueness of light, realizes not the 
consequences (getting itself bumt),( I) 

Initially, (he) precludes the awareness of knowledge. 

But later, to perceive melodious an had™ chases like a deer 
does 3<w ,(2) 

Initially, (he) abandons utterances and espouses dumbness. 
But later on, himself, comes forward to savour the neetar,(3) 
Observing, listening and savouring, permeates in extreme 
ecstasy. 

And, then, is absorbed in Ultimate and Unique 
Entity.(4)(4 32) 

:M Sec note 47 

It is said (har the musk exisis in ihe head of the deer. The dcur does 
not realize this, thinks smell coming from somewhere omside and 
runs after the source 
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WfB fHfdtf'JTfc rTHTfT 

ajtTt-fO' gw* ^3" 7 * yu'3 9"! 

fim @fe3 yefe & 333 
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Jaal xihjaaxart jau kuamncc jaamnee samai, 

Gurjan sujan kee baal n a suhaal hai 
Him kar udat mudat hai chakar chit, 

Ik iak dhiaan kai smaarai tia gam hai 
Jai.te madhukar makrand rux luhhat hai. 

Hi sum kama! dal sanpaf smaat hai. 

Taisc Gur char an saran chat jaat Sikh. 

Dams paras prem rax muskaal hai.43$. 

A pretty dam set goes ahead to adorn the bed at night, 

But the utterances of the wise-ciderly are not favourable^ ]) 

Through tranquil rays of the moon, the mind of Chakor 21(> is 
infused, 

Contemplating through constant gaze, remains not in its 
senses ,(2) 

The way, a black-bee gets imbued with the aroma of the 
flower, 

Gets enticed so much that (at sunset) it is just absorbed in the 
box of petals,(3) 

Same way, Sikh seeking shelter at the feet of the Guru, 

Venerating the Vision keeps on savouring with 
pleasure.(4)(433) 


!l * Sec note 40 
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^ sfl cf h'oifo 

^¥3" WjWd 3* £l 

^ tP# 3»P3 W £ ftf^d JJHTS, 

W 3dA T £ 3fe ffa 3 r fT IFfa £l 

mfe* cit inrat are usuat vat, 

^■y ecy of'frl HM 7 ^ ^1 

grfe- wzqtz 0fF 3J^ )W £, 

£ ^fe*r £ efe>trK ufarr mfa th aami 

A aval hai jaakai bheekh maogan bhikhaaree deen, 
Dekhat adheenah niraoso na bitlaur hai. 
Biafhat hai jaakai duaar aasa kai biqtaar sawmaan, 

Ant karuna kai tor {ook taahe daar hai 
Paain Aee panhee rahat parharee paree. 
Taahoti kaahoo kaaj ufh chaht stnaar hai. 
Chhaad ahankaar chhaar hoe Cur maarag mat, 
Kabhoo kai daiaa kai ciaiaal pag dhaar hai.434. 

He, to whom comes the beggar asking for alms. 

Enduring to his meekness, disappoints him not,(l) 

When a dog takes its place at ones door with some 
expectation, 

At the end one becomes compassionate, breaks a piece {of 
bread) and throws (towards that),(2) 

Shoes abandoned from the feet keep on lying on one side. 

To go out for some purpose, (one) gets up and takes care (of 
thcm),(3) 

Relinquishing ego, come humbly towards the Guru's path. 

Time comes when the Compassionate One lets you bow at 
(his) feet.(4)(434) 
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Drnputae kupeen msatar daec jau muneesrah, 

Taate sabha madh bahia bason pravaah jee. 

Tanak tandul jagdeesah dac sudaama, 

Taanie paae chatur padaarath athaah jee. 

Dukluit gajind arbutd gaih bhet raakhai, 

Taakai kaajai chakarpaan aau grasc graah jee. 

Kahaan ko-oo karaikach hot na kaahoo ke kee-e, 

Jaakce Prabh maan leh sabai sukh tail jee.435. 

Daropti 11 gave (a piece of} cloth worth langoti 212 to the 
hermit* 

And, consequently, she was endowed with huge (length of) 
aprons,(l) 

Handful of rice was given by Sudama to Rhagwan Krishan, 
And, consequently, Sudama was bequeathed with 
magnanimous four traits {of Jiving),(2) 

Agonized Gajtnder 5,} had presented a lotus flower (to the 
Supreme-head), 

And consequently, with the kindness of the One-with- 
Chakar 314 (the quoit), the dragnet was undune,(3) 

These strange wondrous acts can be recognized not. 
Because no uncertain knowledge can perceive the 
magnanimo us (of Almighty){4)(43 5) 

Daughter of Raja Daropti, wife of five Parsdvas of Maha Bits rata 
Epic 

I,! A brief lioil-C lot h 

111 Gajindcr- Legendry leader/king 0 f the c Icphanls 
11J Lord Krishna of M aha Bh grata Epic 
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far cfttit VF? 7 to tof, 
h*# m *ms ^ 

= 

?r?r i frjwfe *irfe wfaw afj^r, 

3 ^ ure sfe qr s' i 

wi'tsf trow ycf hooT 5V3 oral, 
fufy tf 9 33 fet t tv^ ?l 

w tor flvrt^ ar ?rfe ?f, 
tjij# ?7 tora §?SJTO WK arg #IIB3^1i 

Sanvan sewa keettea maata pita kec bisekh, 

Taaie gaatreai jus jagat mai ttiahoa to. 

Jan Prahiaad aad ant tau avagiaa keener, 

Tam ghactt (car Prabh raakhio pron vaahno ko. 

Ditadas barkh iuk jan-nee dukhut karri-:. 

Sidh hhae tut khin janam hai jaahoo ko. 

Akafh katfta bisarn jaaneeai na jaaa kachh. 
Puhucbui na vitiun uninaan uQn katthoo ko 436. 

Sara wan, (the obedient one) rendered service to the blind 
mother and father, 

Consequently, whole world eulogises his praises,{ I) 

When Prahlad opposed the one who denied the One wito is 
omni-existent, 

(Almighty) saved him (Prehlad) by killing the father,(2) 

Twelve years, the sage Sukhdev caused agony to the 
pregnant mother, 

Not only himself became a sage, others (bom at the same 
time) attained piety loo,{3) 

The sermons of the extraordinary One can be narrated not, 
No knowledge can recount His ex pail sc. (4 )(4 3 6) 
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re tre aft ftnrar ^ M 

n3 ^ ftlrt'JI ftl 

fte Ite srft § 3 T f>^ 7T wx £> 
sro aro cRr S3afj s fwif a i 
sre*? c^ijd ?r h^tt 

aft y tll^M 1 ? K l{(3T'ff ft I 

3H fof'fl’rt dlwfe dud H" dtijj trft, 

cTtfSt \£tJT7ST Wm f^fsT frPSPTr ftlltiSSII 

Klsaandkhaund kahaijihba ttaswaadmcefho tuivai, 

A gun agan kahai seel na binaas hai. 

Biad bind kahai rog mi fat na kaahna ko. 

Darb datb kahai ko-oo darbah na biiuas hai, 
Chandan chandan kahai pragmas na subaas baas. 
Chandcir chundar kahai ujeeaarp na pragaas hai. 

Taixe giaan gosf kahai m rahat paavai, 
Karnee pradhaan bhaan udat akaas hai.437, 

By reciting, ‘sugar, sugar’ through longue, sweet laslo comes 
not, 

By repeating, ‘fire, fire\ the chilliness is eliminated not,( I) 
By saying, ‘doctor, doctor’, the disease is not eradicated, 

By wishing, 'money, money*, richness comes not,{2) 

Calling ‘sandalwood, sandalwood’, the aroma ts felt noi, 

By repeating, ‘moon, moon’, the tight appears nol,(3) 

Similarly, just by discoursing, (one) achieves not the (life) 
decorum. 

Only through prominent deeds, the sun of success arises in 
the sky.(4)(437) 
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3HH OT3 - dfR tiTn ^ tiH'fie, 

U& Tfe **f^ fl'S 1 fu ^1 

tfc tfr y# 3fc 3fo # f?^rfc rnfe, 
wws w&nz y£ TErferr irfe ti 
753T V# W3FW W y# ffiq, 

Sgft taft «3f tar gaife ij r anfa ti 
¥ish M3?r ?f !7 wfzfc, 

fad'd rt 3F 5F7 737T wfe 3l83tll 

Hasat hasat poockhai has has kai hasting, 

Rovai rnvat poochkai roe an rttvaae kai, 

Bai]hai baithai poochhat batik bai(h kai nikaf jaae, 
Chaatet chuaht poochhat daihdis dhaae kai. 

Log poochhat bgaachaar bed poochhat bidh. 

Jogee bhogee jog bhag jugal jugaae kai, 

Jana in maran bhartv kaahoo na mifaae saakio, 
Nihchat bhae Cur charan stimaae kai, 4 3 8, 

The jovial person talks jovially and makes every body happy. 

But a grieving (person) always keeps oti talking about the 
miseries^!) 

Settled person sits with settled ones and talks about 
reconciliation, 

But traveller while travelling, talks about the travelling 
directions^ 2) 

Whereas people ask about moralities, a Vedic (learner of 
Vedas) asks modes of Vedas,(3) 

The assumption of the life and death, none could erase. 

Eternal become those, who seek shelter at Guru’s auspicious 
reel.(4)(438) 
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ysw ufew fear rrat w mt ufor, 
iffen $ tr ^ rFFftb 

yew d tw w »h§w ?r im>f ft, 
aw M ^3T av HiTfT 

ysw g<jw aw ft ^rarfe #, 

fo# fefctj'd aw fHUtF s«'Wlwi 

Wft h£ W*ft M Wl>ft 7T U3HW, 
ara fu% Fife s§ 73 mrFhftiiestJti 

Poochhat pathik tih maarag na dhaarai pag, 
Preeiam kai des kaise baa tan kai jaaeeaL 
Poochhat hai haid khaal aukhad m sanjam sai. 

Raise mitui rag sukh sahaj samaaccai, 

Poochhat suhaagan harm hai duhaagan kai, 

Ridai hibhchaar kat sihja hulaaeeai, 

Gaae suuai aankhc tneeckai puaeeai na parumpad. 

Gut- updos gaih jau tau na katnaaeeai.439. 

Solicits to Icam about the path but travels not on that. 

Just by chatting how can one travel to the land oflover?{ I) 

Accepts an advise from a doctor but takes not the prescribed 
medicine. 

How can ailment be wiped out and relief found to relish 
ecstatically,(2) 

Takes advice from the chaste ones but acts like deserted 
woman, 

When, in the heart dwells the unchasteness, how can one 
(beloved) be invited to the bcd,(3) 

Just by singing, hearing, visioning and keeping (eyes) shut, 
how can ultimate goal be achieved, 

Unless the Guru's sermons are earned through 
efForts,(4)(439) 
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Khojee khoj dekh chalio jaae pahuche {hikaane, 

Aalas bilanb kee-e khoj mif jam hoi. 

Sihju satnai ru/ttai bhartaar bar naar soee, 

Kurai jau agiaan maan pragafm pram hat, 

Barkhat megh jai chaairik iripat pee-e, 

Mon gahe barkha biteete hillaat hat . 

Sikh soee sun gumahad rahat rahtii , 

Kapaf sneh kee-e paache pachhtaal hat. 440. 

The researcher proceeding on a study reaches at some 
conclusions. 

But by embracing lethargy, all investigation is rendered 
futile.(l) 

One who delights in the bed with her husband is ideal. 

But for the one who remains in pride, just breaks the day,(2) 
The rain brings water and the ehatrik is satiated with a drop, 

But, if it keeps the mouth shut, then, when the rain stops, it 
laments,(3) 

Thai one is a Sikh, who remains listening to the Guru's 
Divine Word, 

But the one who revels in hypocrisy, repents 
therea fter. (4){440) 
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$r fas? unfe wr, 

53PI JT ti'A ctd h'tfd ^ fTH eft I 
rfA h’ono fe’Jrf® tilT ^rtJio n'rf, 
tfT3 <* f3T3 ggre eftf 

t^*I d'fl^'^tT frl , *f T 7!‘ rT T B‘ ?T?7, 

tra" Hfevr a: sn<T ati 

fir arafrw nrs ztt pra?r trfir, 
afo€- ?r traar rftr m 3 ?> w sfru ss*t 11 

Jaise bac/thura parat aan gaae than. 

Dugiidh na paan karat maarat hat hat kea. 

Jaise Maanstir Haag hans aansar jaat, 

Khaat na muktaaphai bhugat jugaat kee. 

Jaise raajduaar laj aart duaar jaal jan, 

Hot maan bhang mahitna na kaahoo boat kee. 

Taise gursikh atm dev kee sartt jauhe. 

Rah to na pa rat raakh sukat na paut kee.441. 

The way, a calf, gone astray, approaches some other cow to 
have milk, 

She lets it not have the milk, rather kicks it away with leg,( 1) 

The way, a swan abandons Mansrover (Lake) and 
approaches some other Pond, 

And there it can cat not the pearls, the fruit for subsisting,(2) 

The way, a doorman leaves the royal-gate and goes to some 
ordinary gateway. 

He gets no honour and none cares for him,(3) 

Same way, when a Guru’s Sikh seeks sanctuary at some 
deity, 

He can maintain not the stay there and remains a 
sinncr.(4)(441) 
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IU75TW H? HOT mfH, 

trare tfu >>mOT £ fer^dti 

tifl dO flJHW M3fo ftr>i"^Fo uf?, 

Htisrar fesre re 

W<J fciTW jjfr rfl'Jifo Vra7T <Hlf, 

*TST 3fef KW X ijVffe IIW«tff i 
oTU? HAtil >mr A<?g §■, 

grafrw tftx re 6 -jo^jI n 88=? n 

Jaise ghanghor mot chaatnk sneh gat. 

Barkhat mefth asneh km dikhaav-hee. 

Jaise tan kamai ja! an tat disantar hue, 
Madhukar dinkar het upjaav-hee. 

Daadur niraadar hue jeeat pa\>an bhakh. 

Ja! taj mnarat na premith tajaav-hee. 

Kapat sanehee taise aan dev sewak hai, 

Gursikh ween Ja/ her thahraa\’-hee.442. 

The way, the love of peacock and Rain-bird 115 is associated 
with the black-clouds. 

But this remains only tilt the rain is dropping,( I) 

The way, a lotus flower flourishes in water and stays put. 
But the black-bee keeps on roaming around whole day,(2) 
Frog’s association with water is disrespectful. 

Leaving water (frog) dies not and puts love into shatne,(3) 
Same way, a fictitious devotee roams around the deities, 

Whereas the affection of Gunmikh is retained like fish and 
water.(4)(442) 


!li See note 115, 
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yra feynsr ?? ton, 

y+y 5«r rn£ gv irafe ct§i 

aifrtcr Hd'ft cT UmS 3tF di J'tTd, 
cvtj c<^ gnel ^1 

>trw ?? wr> &S m ?> sms ©fa, 

WX3 ST SUt l^H7> »firfr ^fl 

»rar ter w arate ftw, 

3$ ?Fft- TO $ Mil eT#ll 88511 

Purakh nipunsak na jaanai banila bilaas,. 

Baanjh kahaan jaanai sukh sankit jr neh kau. 

Ganika saniaan ko bakhaan kaha gafchaar, 

Naah upchaar kachh tux fee kee deh kau. 
Aandhra na jaanai map rang na dasan chhab, 

Juana t na bnbro prosaim aspreh kau. 

Atm dev xewafc na jaanai gurdev sew, 

Jaise fan jawaaso nahee chaahal meh kau.44), 

An impotent man knows not about merriment with woman, 
And what can a sterile realize the comforts of progeny,{l) 

How can be related the linage of the progeny of the 
prostitute? 

And no remedy can be provided for leper’s body t (2) 

The blind can know not the prettiness of the colours and the 
teeth. 

And the deaf can appreciate or downgrade not ones taik,(3) 

The worshipper of the deities realises not the service of 

Guru, 

Who does not take into heart the faults of the Sikhs,(4)(443 ) 
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^ gfo vaar wt; arfe 

syfdG fi®? wa tn j ?r m? ^ i 

’si'ftm H '^no tfe", 

%3 H53^ MHW §V ?T tflri'fd dl 

SlT fiw fe?ijr ?T§ »T7r ^TH tTS- »f^ p 
rJ0dl* W# i7 QdUM &l 

HfcT<£fd MHdfrt' HSf?T tife'H'ft 

few <r ffet ?r fa? ft feu 1 ? fhaasii 

Jaise hhooi bachhura parat aan gaae than. 
Bauhrio mtfut maal baa l HO samtiar hai. 

Jaise aansar bhar/n aavai maansar harts, 

Del nmkta arttoi dokh na beech aar hai. 

Jaise nr ip sewak jau aan duaar haar aavai, 
Chaugno badhaavai na avtigiaa ardhaar hai. 

Satgur asaran saran daiaal dev, 

Si khan ko hhaothn na rid mai nihaar hai. 444 

The way, a calf goes and sucks milk of some other cow, 

But when returns to its mother, she reprimands not,( I) 

The way, the misdirected swans come from ponds and sit at 
Mansrover, 

It feels no ill and let them pick up the pear Is.(2) 

The way, doorman, gone astray to other places, comes back. 
Raja takes this not to his heart, rather welcomes him back.(3) 

Satguru is provider of shelter to shelterless, being 
compassionate. 

Pardons his Sikhs and keeps his heart free from any 
rancour. (4)(444) 
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ife w yuy fcym k refer gfe, 

srfosr frefe arz Hnjrr m^ptt tfr 

qa otfe guiM vferef sr fe<?^ fey, 

^ ire yy ^ s yait kw*jt fri 

H’SHB' ue W’feff f^T W, 

iwaarfr % tra ?hk fe^rr £| 

»»rs ^ h^- s re, 

cTSS S fee^ e^ETTT &U884U 

ffcirtn//i badhvo purakh nipunsak na saniat hue, 

Salil biloe kai maakhan pragaas hai. 

Phun gaih dugudh peeaae iia mi tat bikh, 

Mooree khaae mukh sat tia pragfe suboar. hoi. 
Maansar par baithe baais udaas famj. 

Argaja tep khar bhasam niwaas hai. 

Aan dev sewak na jtiunai gurdcv new, 

Kathun kutev ua milal devdaas hai.445. 

No progeny is bestowed upon an infertile woman and 
impotent man, 

As how can butter come out by churning water?( t) 

Serving milk to a cobra, its poison is wiped out noL, 

And after earing reddish, how can smell from mouth be 
expected not. (2) 

Crow takes a seat at Mansrover (Lake) but feels dejected, 

A donkey massaged over with saffron goes and gets smeared 
in dust,(3) 

The server of the deities, realizes not the service of the Guru, 
As bad habits acquired are eradicated not.(4)(44S) 
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sranr wp uiw 

aiafvi didfrf f«ft ydtfr ftjw j &1 

3f foW^fe C(A4 5 >J@' uliJH , 

Hafh^ is - trfer fetr 7 } &i 

ya? cfdd & RtTff etff, 
fddcCtt ?r 3§^ bf-Jd'd 

dfr »r?r ^ rdfaul gyw 
Hfe^R »ff>(3- q^U ftTB- qrgr 

Jaise tan gagan ghato gbamand bUokeeal, 

Garj garj bin barkha bibat hai. 

Jaise tan himaachai kaihor OU seetal all. 

Sakeeai na khaae hikha na mitaat hai- 
Jaise os par at kctrai hai sajal debee, 
Raakheeai chlrankaai na lhaur thahraat hai. 

Taise ami dev sew? Iribidhee chapal phat, 

Satgttr anmiit pravaah nil praai hai. 446. 

The way, the black clouds in the sky are observed. 

They thunder but fly away without dropping rain,(l) 

The way, the snow on the mountains is blunt and cold. 

It can be eaten not, and if taken, eliminates not the thirst,(2) 

The falling dew-drops, although make the apparels on the 
body wet. 

They can be preserved not for long time,(3) 

Same way, the service rendered to the deities of Traigun 216 is 
destructible, 

Only ncctarous How through Satguru remains 
forever. (4)(446) 


,w See note 152 
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Baisrio atiaiin brahma nn saaiagraarti who , 

Geeta bhaagwat srota nknukrtt kahaav-hve. 

Teeratk dharm dev jaarra kau pandit poochh, 

Kami gtiviiit Au muhoorat sodhaav-hee. 

Baahar nikas gardhah swaan sagan kai, 

Sanka upraaj hauhar ghar aav-hec. 

Patibrat gah rah sakat net cka {eh, 
Dubidha achhai w paranm pad paav-hec.447. 

Brahmin, the devotee of god Vishnu performs ministration of 
a Saligranr 17 , 

And sitting in seclusion attends to Ciita (the Holy-hook), is 
known as solitary listener, (1) 

To go out pilgrimage to god’s places, the Pundit enquires, 
And asks about the auspicious omen before leaving,(2) 

Coming out and seeing a donkey or dog deems it as 
inauspicious, 

Revelling in scepticism, comes back in the huuse,(3) 

Like a virtuous wife, one who remains not resolute. 

And lingers on in duality, does not perceive 
cmincnce.(4)(447) 


$a ligram - Image or idol earned on person or worshipped by Hindus 
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grafmr fferfe fwfc'v a 

vfa^ isf m tdw f<wdl ^i 
ys^ ?> ^hst >*§ fafe tra as, 
ftp sjff at w Qdyidl §\ 

wx3 <r wars ssrar nm £■< n*, 

>mt fl3% fft? ^ y frifloc'd Ol 

frra j% witt ?f ara tjfevnfsa afer, 
yafe atfar ^dk Iwtf thiaatn 

Gursikh sangat miiaap ko pfataap a iso, 

Pali bra I ek tfk dubidha niwaaree hai. 

Poocbbar no jotak an bed thit boar kachh, 

Grib an nakhatar kee na sanka urdhaaree hai. 

Jaanai na sagart lagan aan dev sev, 

Scibad sural fiv neh mrankaaree hai. 

Sikh sunl baalak sri Gur pratipaalak hue. 

Jeewtm mukat gal Brahm beecbaares hai,44ft 

Accord of the Guru and the Sikh Sangat is magnanimous, 

Like that of virtuous wife who has relinquished the 
duality,(!) 

Neither she consults the fortune-tellers nor the Vedas, 

And docs not endure the omens and planetary evils,(2) 

Knows not the gods and goddesses and cares not about (so 
called) auspicious omens,(3) 

Pious Sikh is like a child, whose sustainer is Sri Guru, 

And who is emancipated through contemplation upon the 
Brahm.(4)(448) 
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7F5 $ 3^3 fr 

aTSrfiw ScT Tfcr uf^a - wta: 3*1 

3»gr w >*§■ ifr? ufew ufe, 

fro 1 tJRHW 77 fm* Ht?7 $1 

?u aaT tfar H3W3T # 

>>r?r fr? freer jt f3h?t fri 

Hti(> gc*i fiJilu <wGo cf^ ufjtja 1 , 

W §3? W77 flfr rtfo faff HtS' thl BBI* II 

/V«fjr kui hhgtaar kai such patibrutu hue, 

Gursikh ek fek patibrai teen hut. 

Raag mad baud an sanbaad patibrat hue. 

Bin Gursahad net kaatt Sikh deeit hui. 

Roap rang ang sarband he tv patihrat a. 

Aim dev sewuk nu darsan keen hat 
Siijart kutanh grih gaun karat patibrata. 

Aon dev sathaan jaise Jot hit J meet! hai 449. 

The way, chastity prevails through love with the spouse, 

A Gursikh avails shelter under virtuosity through the One 
and Only,( I) 

The way, the musical ragas and their rapport prevails through 
the chastity of spouse. 

Guru's Sikh adheres not to any other notes, except the Guru’s 
Divine Word, (2) 

A virtuous wife yearns only for her spouse’s comeliness and 
handsomeness. 

And a Servant craves not for the vision of any deity,(3) 

A virtuous wife respects and praises her family members, 

But believer in diverse deities feels like fish out of 
water. (4)(449) 
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rftrft A’ftw* ft awi ur? iff stS, 
MTT fvP^THt M^gr fho 7 cTO #¥ th 
A'fed' ft *?Kd' $ ?TO ¥?ft, 
ufen in^ fynr irfe ?rfe ^r ?h 
>»bft j ? fg g j ft 3^ few fefar ifar, 
Ad IA HW!" HW rrw mb? Iff 

wft A T fed r W 1 ^ 3TW (ft 3T?ft IWt, 
m%s Ffetr fa§ aw ^bsmoii 

>h'see /idti/Afl mai kuaar paatar hee supaatar bhaiee, 

Aas piaasee maaia pita ekai kaah del hai. 

Aisee Haaika mat deenta kai duhatjgan bhaiee, 
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Aisee Haaika ntaai garb bee galee bhalee, 

Kapaf sneh dubsdha jio raah ket hai,450. 

As compared with (an ignoble) wife, a chaste unmarried 
damsel is better, 

Who lives on a hope of her parents obliging her (with good 
husband),( I) 

As compared with (an ignoble) wife, an abandoned woman 
is better. 

Who, on expressing her repentance, is accepted by the 
husband,(2) 

As compared with (an ignoble) wife, better is the wife, 

Who, to achieve her lover, always indulges in auspicious 
omcns,(3) 

Such an (ignoble) woman would be belter of getting 
annihilated during pregnancy. 

As all these squalidly drenched acts are like Ration and 
Ketoo- 1 * .(4 )(450) 

*'* lUhoo and Kctoo - Mythological planetary averse omens 
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M fTW fAcTHJ FT3ST 

7? cT#i 

ufa? w/hr Iwr^ »>nT Tsfor foaT Iffe, 

fra ¥*flS- faprfo IfK 3#l 

^ ft 2!? irfu, 

ft^r aftft S7F ^xsr H>rfe 3#l 

tjao ijtirf igd tRW ^3?f>f3" fufej, 

aav trafif hto fa*ra ^iiBtnn 

Jaise jal koop niksat jatan kee-e, 

Scccheeat khci ckai pahuchat na aan kau. 

Pulhik papeeha piaase aas lag dhig baith, 

Bin gun bh aunjan tripat hat praan kau. 

Taise hee sakal dev fcv sai fatal naahc, 

Sewa kee-e det phat kaamna santaan kau. 

Pooran Brahm Cur barkha anmrit hit, 

Barakh harakh dct ssrb nidhaan kau.451, 

The way, water is Fetched out of one well through many 

means, 

But it irrigates just one field and reaches not the others,(I) 

A traveller, longing for water like the Rain-bird, sits by the 
well. 

But without bucket and rope can eliminate not his thirst,(2) 
Same way, the humans, who refrain not from their criteria, 

Only through service can get rewards and, thus, to fulfil thetr 
desires,(3) 

(Then) Guru, the Absolute Brahm showers nectar upon them. 

And drops rains and the treasures of happiness upon 
thcm,(4)(451) 
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ft* fc?r *ft cp|pft 

ftft H’UHdTfiJ ft »jr?7 

ftft dGvf' InfeDDrff ts3 s 1 a 1 ? i’ll, 

, »^ T ^! , jfeeT tT^ §5§t ^1 

«23 ip?? ifffz fmitfir ftft, 

WTt &? ft^oT wrf? 7> tfcz #1 

ftft wansr mtt tt sgr ear, 

^hft trafc »ht?t &g N#it8M^i! 

Jaise uloo din snmas kaakoaai na dekhia bhaavai, 

Taisc saadhsangat mai nan dev .sewluii. 

Jaise kaooaa hidiaamaan bolal na kaahoo bhaavat, 

Aan dev sewak jait botai ahanmev kai. 

Kufal chafal swaan preet bipreet jaise, 

Auan dev sewak suhaae na katev kai. 

Jaise mnraal maul sobhat na bag (bag, 
Kaandeeai pakar hir aan dev sewkai. 452 . 

The way, it is inauspicious to sec an owl during day. 

Same way, is the one who believes in divergenl*god$ in the 
holy congregation^ 1) 

The way, a crow, crowing while sitting in front of you, is not 
appreciated. 

Same way, whatever a server of divergent-gods says, is 
considered egoistic,(2) 

If caressed, the dog licks but when rebuked, it bites. 

But the sever of divergent-gods, neither licks nor biles,(3) 
The way, a heron befits not among the swans, 

Same way such fake devotees should be turned out from 
these assemblies.(4)(452) 
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>tP7t s 1 gt frcnrar fti 

H3ei? m >rfeer nfinr ?r w£, 

^11*A ^ Hlitf l^Hdl ^"1 

^ 3§ vfrt*f & Ipff HiTH^ 7> W&, 

^I’rt HU^(H^f? ^!10I ^| 

m m ?3I C3T 7? 333 feoT, 

jj^tk wraT 1 ^ gtf ro friiaqsii 

Jaise ulf'm audit udat jot kdU no jQQtUli, 

Aon dev xevkai na sujkai saadhsang mai. 

Mark tit man maanik mahitna na jaanai, 

Aon dev se^ak na sabad prasang mai 

JaitiC ran phatundar pai paafh mahuatmui no jaanai, 

Aon dev sewak mahaprasoad ang mai. 

Bin harts bans hag {hag na sakat tik, 

A gam agaadh sukh sugar frtlng mai.453. 

The way, an owl appreciates not the luminous of the sun, 

The believer in the divergent-gods realizes not the awareness 
of holy congregational) 

The way, a monkey recognizes not the value of the precious 
stones, 

The sever of the divergent-gods, realizes not the purport of 
the Shabd,(2) 

The way, a poisonous eobra appreciates not the value of 
savouring milk. 

Same way, the auspiciousness of the holy Prasaad is not 
relished by the believer in divergent-gods,(3) 

In the congregation of swans, a heron can stay not 
deceptively, 

As the imperceptible and serene sea of tranquillity is always 
surging.(4)(453) 
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3TW >HW ’Hi 5^1 

tP$ g# >H? SiS? Sf K^ vr^, 

nro 1 i) fwJ ?rfF Hi £?r g^i 

w&\ tfz Hc^r map if# ^ fesr#, 

tiH'Jd €W f%T #7> aff'i 
’’TO' H^ TTfo HfeiTi ii mj, 

H3H fSTTO TF# &7 »HJ #?T cTfllBOBH 

Joise tan nagar ek hot hat arttfk haafai, 

Gaahak asankh aavai beckon or lain knu. 

Jaapai kachk bechai ar banaj no maagaipaavai. 

A an pai bisaahai jaae dekhai sukh nain kau. 

Jaakee hast sakal satnogree paavai au bikaavai, 

Bechat bis aa hat chuahai chit chain kau 
Aari dev sew jaahe satgur poore sank , 

Sarah nidhaas: jaakai lain ar Jain kau. 454. 

The way, the town is just one but the shops there are 
numerous. 

And many customers come to sell and buy,( 1) 

Sales are done but if, on asking, that commodity is not 
accessible. 

Then one goes to other place and feels comfort on receiving 
(the same) thcre,(2) 

The shop where all the commodifies asked lor are 
obtainable. 

There, the selling and buying endows satisfaction to the 
mind,(3) 

If a believer in divergent-gods goes to Satguru, 

There all the treasures arc brim for buying and 
$elling.(4)(454) 
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las* fcrft w ftfft, 

HC>K IRftftpW A Jf VTft ftl 

f%^3nra > ft ?rirfo fewt 

fRTK H3^ ^ MftgT & ftl 

ftfa ftrfftw* Hd'«»l ?ft ft tfAWdl, 

3 @ft H'fd Haft 5 ? H<jfrl ft’ieT ftl 

y377 ^JK dTHW'W, 

ft §^uft gjgfHVJTT *T3*& ft 1184411 

Bamij biohoar bikhai rat an paarakh hoe, 

Raton janam kee preekhiaa native paaee hai. 

Lekhe chiiar-gupat se lekhak likhaaree bhae, 

Jartam marn kee asanka no mifaaee hai. 

Beer bidiaa mahaabalee bhae hai dhamtkhdhaaree, 
Haume maar sakee u a sahaj liv toaee hai. 
Pooran Brahm Gurdev sew kakekaai 
Maaiaa mat udaasee gursikhan jaiaaee hai>455. 

Revelling in business, one becomes apt in assaying jewels. 
Rut the assayer can evaluate not the preciousness of the life 

(itself),(0 

By assaying one can become Chiter-Gupt 31 * and write his 
own the writ, 

But one cannot eliminate the qualms of life and death,(2) 
With the guidance, the humans become great warriors. 

But when the ego executes, then the tranquillity subsists 
not, (3) 

Seva 310 of the Gurdev, the Absolute Rrahm in Kalyug, 
Reminds Gursikh to gel not pessimistic through cgo.(4)(455) 


21 q Chi rcr-Crupi - M y lh icaJ i n vis j Wc angds accompanyi ng c very person 
and recording his or her good and had deeds respectively 
IM Seva - Devot ional Serv ice 
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3k vm fee* h^rt mfe, 

fp? 1 TJ 1 ts 

3ft gv mr fceTK? ^ fTH^ 1 offi* 

afar rift Vioifd tj<S'e tpi'ftf 9"! 

f>135 T T >f3Tfo' 3K 3W eHr feO", 

t73TM3T t?fs7 HH^M? filHM 1 ^ 0"! 

tfr un?r ^Ik 5 ^ %w 3^, 

Hfegp IT KWf tTH^fe thl8H£|l 

Jinis* ua/i birkh safal hot santai paae, 
Sarbada phaiante soda phal su swaod hai. 

Jaise koop jal niksat hai jutan kee-e. 

Gat:ga jal mukat pravaah prasaad hai. 

Mr ilka a gun tool tel mel deep dtpai. 

Jagmag jot saseea r bismaad hai. 

Taise aau dev sev kee-e phai del jet, 

Saigur da ran na saasan jamaad hai, 456. 

Whereas other trees bear (fruits) at particular times. 

Some yield fruit all the time and shower deliciousness,(1) 
Water from a well is fetched with efforts, 

But Ganga Jal Kl is plentiful and flows out like Prasaad 1 ” >(2) 
The soil, fire and oil join together to make the deep light up. 
But the twinkling light from the moon endows ecstasy,(3) 

Service rendered to a divergent-god pays back negative 
award. 

But the submission to Satgum eliminates all the 
repercussions of the Yama$,(4)(456) 


2,1 Ganga-tal - Hoiy water from the River Cjanga 
*** Prasaad - Consecrated (Holy) Commodity 
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ife iratf? ot 5# § WTFW ft, 

w >nfe 7 ; ^futr ti 

fepr 3fk T r fe T Ptf Mi Hdilyj gfe ?r, 

fijldJA feflWTO ft" 3 ^ $\ 

t? ITS Ufe life ufen fT3T, 

S’ HJhr MS fi^utv S O' Jl 

y3S qw 4jdd<f ft^ M'UKdl, 
HW g^fe yUK WlO'dl &II8H3U 

Punch parpanch hai bhae hai mahaart bhaarth se. 
Punch maar kaahooai ita dubidha niwaaree hai. 
Grih taj navnaath sidh jogccsur hue na. 
Trigun ateei nijeiuxan mai taaree hai. 
Bed paath pur par pandit parbodhai jag. 
Sake na samodh man trisna na haaree hai. 
Pooran Brahm Guntev sew saadhsang, 

Sabad sural liv Brahm beechaaree hai.457. 


According to Maha Bharata, there have been five 
pretensions. 

But no one annihilated these five to gel rid of duafity,( I) 

Abandoning househeldership, many became ascetic and 
yogis but none achieved ecstasy. 

And they never revelled in the trait of Traigun.{2) 

Reading and purporting Vedas, Pundits impart knowledge to 
the world. 

But, could not counsel own mind imbued with desires,(3) 
ButGurdev, the Absolute Brahm in the holy congregation. 

Ponders upon the awareness of the Divine Word to recount 
the Brahm.{4)(457) 
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a? sfw a - few qow # d'few, 

Sjayfa Set eW (bantu 

Poo ran Brahm sam dekh samdarsee hue, 

A hath kuthu beechaar hoar mondhaaree hai. 
Honhaar hoe taante aasa le niraax bftae, 

Kaam karn Prabh Joan haumai maaree hai. 
Sookham sathool oankaar kai akuar hue, 

Brahm bibek budh bhae Brahmchciaree hai. 

Baf beej ka bithaar Btahm kai maaiaa chhaaiaa, 
Gurmukh ek (ek dubidha niwaaree hai.458. 

Visioning The Absolute Brahm, attains the universal 
foresight. 

And, instead of expressing incommunicable thought, 
remains reltcence.( l) 

One, intelligent-enough, stays aloof from the temptations. 
Realizes the All-knowing (Almighty), and subdues ego,(2) 

Extensive and petite, ail are the expanse of Sole Supreme 
Being, 

One who attains the knowledge of Brahm, gets imbued with 
the ethos o f Brahm,(3) 

Like huge spread through just one solitary seed, is the 
expanse of Brahm, 

Under which the Gurmukh seeks the shelter to eliminate 
duaiity,(4)(45S) 
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3k 3# gK ’HWrl' JHnjsT a+fe, 

«J«o tJtiO ott" HttK 3VTO of^ 1 1 

3W # if iftf cft3^ <*»cf 

inajr i/ayr tra traw Qk ! » 

Hfad 1 5 »f^ #tf fafaftr v^j gife, 

y«JHd 1 H 3 TK UK ¥TSK H« T ft 

tit Hflf« ?? ^ -idd ftTu, 

Hfd’ttJ wma^ naffr worn s§iib4*ii 

Jaise tau sakal drum aapnee aapnee bhaant, 
Chandcm chandan karat sarb tamaal kau. 

Tuanba hue sai hot jaise kaachan kahtik jaarai, 

Pttaras paras dhaat sakal ujaal kau. 

Santa anek jaise bibidh pravaah gat, 

Sursatvc sartgam sam jatiani sudhaai kau. 

Taise he sakal dev fev sai tart nakee, 

Satgur asarn sarn akaal kau.459, 

Al! the plants bloom according to their own criteria, 

But the sandalwood endows sandalwood character to ail the 
trees,(l) 

With the addition of certain chemicals, the copper turns into 
gold, 

But through the touch of philosopher's stone, all metals 
convert into gold,(2) 

Numerous arc the rivulets whose flows vary, 

But on amalgamation with (river) Ganga, they attain 
serenily,{3) 

Same way, all the gods who relinquish not their traits. 

For them, the shelter at Satgum, is deemed as the sanctuary at 
the immortal God.(4)(459) 
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fdTdfdTS t 93T 3HH HfliT aff, 

3tF rpT?7 0-1 

tua »«a fea? mra nttt v^ t 
iq 1 * f«HAl »wSa' H3f 7 * tore frj 

h^ Ha ^H3" 7 > fw??^ Ha 1 ^ htt, 

?rte «F3- waa" ^ tf?fr g^j faupTr th 

far aja#^ ife nra sfe afe, 

wnft fawfdi 3s?r laaftr wra^r fhi8£oi[ 

Gtrgif kai rang kamat smsh buuh. 

Ban ban dohii kuonaa kaha dhau swrian kai. 

Ghar ghar phirat manjaar ahtiar pnuvai, 

Beswa bisnee Qnck sates na smaan has. 

Sar sar bharmal na milat maraal maai, 

Jeev ghaal kart na monee bag dhiaan hai. 

Bin Gurdev *eiv aan dev sewak hue. 

Maakhee Haag chandan durgandh asl/iaan hai.460. 

How can actions of (colour-changing) chameleon be similar 
to those of lotus flower, 

And the actions of the crow running from bush to bush to 
those of the swan?( J) 

Cat, which roams around from house to house to find food, 

And a prostitute who revels in various vices, (both) can be 
virtuous not,(2) 

The swan, wandering from pool to pool without leaving a 

trail, 

And heron, the killer of creatures, can be contemplative 
not,(3) 

No service to Gurdev, but becomes a server of the divergent- 
god. 

He is like a fly which relinquishes honey and perches on 
grime.(4)(460) 
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MT7 ^ )W f 

^ S' 3393 rfl?t tfl 1 1 

few d 9WW ^ LP^ g# > 

zzr <T Sff?T ufif uftr US^# iftl 
oco ^ ^ icfij w tiTt <xQ, 

gTj? fend'd &$ nrvfa &&$ dti 

HfecJjB' M'U STS' Tfe 7^3^ 

gfir ?rf?7 HrTTT rldld ©fc tmt iftl! tJf-t 11 

Aart haatke hafoaaa lei hai ghcittiaii mol, 

Del hai charaae dahkai joee aavai jee. 

Tin sai hanaj kee-c birta na paavai ko-oo. 

Tofu ko hanaj pekh pekh pachhutaavai jee. 

Kaalh kee hui ekai haar haukrio na jaae ko-oo, 

Kaput hiohaar feet’-e aapab lakhaavai jee. 

Saiga r saah gun bech avgttn let . 

Sun sun sujas jo gat ufh dhaavat jee.461. 

Other shop's commodity buys at under-price, 

But, deceptively, sells with value much inf!ated,(l} 
Conducting the transactions as such, none gets benefit. 

And facing the loss in business, rcpents,(2) 

The way, a wooden saucepan can be used only once, 

One running deceptive trade, exposes oneself,(3) 

Satguru is the true merchant, who gives out true values and 
eliminates faults. 

And listening to such glory, whole world is swarming to 
them.(4)(461) 
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yw qw mwfa s^nfEr, 

Sfe aTr nfc 1 »r^Fh 
wfe urfe yre 1 ^ ^ t^, 

^r<jH T A" orO ?? fc sjfe fetr'Slfl! 
iMcT m maf.*r **m m |u g3*, 

t^fevr- Hew 5 ?jm nfe ?? 
nf-d 4jd yg?> ^jh tt^w mrf, 
sfe yafo gars g% uwnA u a£3 W 

Ponran Brahm samsar dufeeaa naasat. 

Pratima an ek hoe kaise ban aav-ee 
Chat ghat pooran Brahm dekhai sunai bolai, 

Pratima mai kaahe na frugal hue dikhauv-ee. 

Ghar ghar gharan anek ek roap hale. 

Pratima sakal devsathal hue na suhaav-ee. 

Satgur pooran Brahm saavdhaan soee. 

Ek jot moorat jugal hue pujaav-ee.462. 

When the Absolute Brahm is uniformly all over, the Quality 
exists not. 

Then, how can there be idols in many folds'^!) 

All-knowing Absolute Brahm, visions, hears and speaks. 

Then why can he not manifest in the idols and become 
visible,(2) 

Variety of goods in the household arc the epitome of the same 
soil. 

Then why are not all the idols in the god’s places (equally) 
venerated?(3) 

Satguru is the embodiment of the Absolute Brahm 

As unison is the Light, he is getting revered iti both the 
entities. (4)(462) 
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trfe HA4d drr mrfg rtF^} 

M (V)f> [VcC 3^ fl3 Tl^ iflff) 

srv? FKtr £r trad* ?r erimtf 

fdfl WS" ^ rl© *H(V^r ho V 1 ^ sn), 

g'f^a hut& fat Tssx gaiwtfT t 
gas am Mfar arafrw flv afe, 
w^? fcaa- gf? yafe" s v^itu 8&nv 

Maansat Haag aansar jaae bait he bans, 

Khaae jal-jant bans bansah lajaav-ee. 

Sali! bichhoh hhae jeeal rahai jau meen, 

Kapaf sarseh kai sanehee na kahaav-ee. 

Bin ghan boond jau ana: jal paan karai . 
Chaatrik santaan bikhai iachhan lagaav-ee, 

Charan kamctl a! gursikh mokh hue, 

Aandev scwak hue mukat na paav-ee.463. 

Swan after abandoning Mansrover (Lake) goes and si la al a 
pond. 

And the swan commences eating fauna from water, isn't it 
shameful?(1) 

After relinquishing water, if fish remains alive, 

Her love with water is deemed as hypocritical,(2) 

If a Rain-bird, instead of (immortality) drop, starts savouring 
water, 

Then it brings shame to the name of its lineage, (3) 

Gursikh seeks emancipation only through the auspicious 
lotus feet. 

But emancipation is achieved not by becoming the 
worshipper of the divergent-god.(4X463) 
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s^ftr |Hb»r 

ij>fjr frs foetf ?fri 

?# ^ fodfc fef3 ¥Tfm fKN 1 ' O' ¥Pfe, 
mf? >rt fHh»r nfira" dt sftfe t#i 
J»T7r % 3 T 7T?M T ? rfrfe IT^, 

t?er T^TT W7f &>T3 iF3 f&E' fflTl 
3i) ^raftw *B*fi MtT? nflffs , 

W7 <T HHW U^ftw qfyfne Whl84B!l 

Jau ka-oo mavaas saadh bhootttee.au milaavai aan, 

Taapar prsaftn hot nirakh narind jee. 

Jau ko-oo nrip'at bhrit bhang hhonmeeuu pa i jam;, 

Dhaae maarai bhoomeeaa stthti hee rajind jee. 

Aan ka sewak raajduaar jaae sobha pan vat. 

Sewnk nates nun duaar jaat nitid jee. 

Taise gursikh aan anat saran gUK 
Aan na samrath gursikh pratibind jee.464, 

If a rebel, after winning over a landlord, comes and joins the 
ruler, 

He (Ruler) is delighted, and elevates his slatus,(l) 

If a server of the Raja runs away to go and col faborate with a 
landlord, 

(Raja) kills the landlord along with the rebel,(2) 

If some body else’s server, comes to Raja’s portal, he 
achieves honour. 

But if Raja’s server goes elsewhere, he is condemned,(3) 

Same way, a divergent Gursikh comes to seek the shelter at 
the Guru, 

Because others are least capable of endowing (the shelter) to 
the Gur$ikh.<4)(464) 
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H >>ro jNfff ^ fife 1 , 

ftraeg vpr? wfe^Wi 

rj^<-> H>ftvr S*H WW?t f 

3TO feWOTCT frpT HoTfe' I tTTSbih 

Htw Tftr Sf M 3^ mfe ftr^, 

Jffe H3fe 7 > RH3T f wafr ftl 

Ik g r w ’ip?? &? ifezx &s, 

W8fa fe>pr ssr >P?>b*hl B£U II 

Jaise uphan aanb scribal hai ooch neech. 

Nihphal saphul pragaf pahchaarteeai, 
Chandan sweep jaise baans ait banaaspatec, 

Candh nirgandh siv sakat hai janeeai. 

Seep sankh do-oo jaise rahai samundar bikhai, 

Swan/ boond santat na santat bidhaaneetti 
Taise gurdev aatt dev sewftftn hhed , 
Ahanhudh ninmraiu. annum jag miiuner.ui.465. 

The way, in fbe jungle. Mango and Sinmbal trees are small 
and large. 

But they are distinguished by their (holiness and 
fruitlc$sne$s,(t) 

The way, there is flora and bamboos near Sandalwood, 

Aroma and ordure make them tranquil and egoist 
{respecti vely)( 2) 

The way, the seashell and conch-shell subsist in the sea, 

With Swantboond, seashell produces (pearl) but conch-shcll 
remains hollow,(3) 

Same way, is the difference between Gurdev and the server 
of divergent-god, 

One is full of ego and the other is the epitome of 
humility.(4)(465) 
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ygjf ^ y% ^ £ fw sh 

m nfa^ H>fe 7T ^ erg, 

WT UR^- fe ftp>f Hpjf gp> famTTT §| 

fWoauj ^rtT fr O'dd figt 333", 

MK" $HT i^H faVfETU fifw tfff <h 

it ®gfmf h^ gufi t, 

FRJW Jjgu? 7 > »{^fePHT JtffeX'iy $mti#ll 

Jaise patibrata par purkkai nti dekheeo chaahai, 
Paoran patibrata kai pad ha jr kai dhiaan hai. 

Sar son'ta samundar chaatrik na chaahai kaahoo, 

A as ghan boOnd pria pria gun giaan hai. 

Dinkar or bhor chaahai nahee chakor. 

Man bach harm himkar pria praan hai. 

Taise gursikh aim dev jew rahai pai, 

Sahaj subhaav na avagiaa abhimaan hai.466. 

Like a virtuous wife who wants not to see even the other’s 
husband. 

And being a perfect wife, her attention is always diverted to 
her spouse ,{1) 

Rain-bird toils not for any ponds, streams or seas. 

Aspires only tor one rain-drop to say Pariah, Pariah in 
(celestial) narration,(2) 

Indian red-legged partridge desires not even to see the 
sunrise, 

Because, through mind and deeds, deems only the one with 
soothing rays (moon) as its sou 1,(3) 

Same way, the Gursikh is devoid of serving the divergent- 
god, 

Remains in ecstasy and indulges neither in dishonour nor 
arrogance. (4 )(46<$) 
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fte sfr ft mi jhj, 

sfe tit m% x rrfa ti 

f«n' ara" ew3 ft mr tr# 

eirt gfa ? afe p if trfe ti 
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Doe darpan dekhai ek mai anek roop. 

Doe naav paaw dharai pahuchai net pact)' hai. 

Doe dim gtihe guhuae ich haath patio toote, 
Duraahe duchit hoe dhoo( pag dhaar hai. 

Doe hhoop taako gaao parja rta sukhee hoi. 

Doe purkhan kee no hut a hadhoo naar hai. 

Gursikh hoe aan dev sew tew gahai, 

Sahai jam ejand dhrig jeewail aaasuar hui.467. 

By looking into two adjoining mirrors, multi images are 
observed. 

And keeping feet in two boats can be reached across not.(!} 

In trying to grab from multi directions, the hands ate 
impaired, 

And with double thought at crossroad, the steps go forward 
erroneous I y,(2) 

If two Raja rules one town, the subject fects not contented. 
And same wife of two people can not be of noble lineage,(3) 

Being a Gursikh he goes and becomes the server of the 
divergent-god. 

Bears the wrath of Yama and, also, in the world his life 
becomes loathsome,(4)(467) 
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Jaise Ifiu btrkh muni seech iai salii tacit e, 

Saakha saakha patar paiar fair hario hoe hai. 

Jaisc patibrata patibrat sal saavdhaan, 

Sakai kufanb supra sarin dhann soe hai. 

Jaise rnukh duaar mistotm paan bhojan kai, 

Ang a ng lusai pusa{ aviloe hai. 

Taise gvndev sew ek tek jaakc taahc, 

Sur nar barang brook kof rnadhc koe hai. 468. 

The way, the roots of a tree are irrigated with wafer. 

And all the branches and the leaves attain greenery,{1) 

The way, a virtuous-wife nurtures chastity with vigilance. 
The whole family is satiated and showers praises,(2) 

The way, the food is relished through the mouth, 

All the body feels contented and strength is gained,(3) 

Same way, if ones criteria of service is to confine upon 
Gurdev, 

All the humans and the gods wish his wellbeing, and 
consider him one in millions,(4)(468) 
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wtf w irfe srfe faftrftr fop* ^ 

uro ^tfe ^W5 ^1 

HFt w traur? ci* re fd nv 

TOt V3H 3*t irfa Jh 

H^t w l *rara' ?? #" difj& rrfe, 

HFt trf gfc fatT (SHRcPtf tl 

HTOT SfSK VPfe ^rfNf JT3I% fk^ t 

§Ht ira^t i{3nf ^nftraT^ ^uegtii 

Soee paa/v khaat goat bibidh bikaar hot, 

Soee paaro khaat goal hoe upchaar hat. 

Soee paaro parsat kcinchattah sokh let, 

Soee paaro paras taanbo kanik dhaar hat. 

Soee paaro agoh na haathan kai gahio jaae , 

Soee paaro gutka hue sidh namaskaar kai. 

Maanas janam paae jaiseeai sangat milai, 

Taiseepaavai padvee prataap udhikaar hai.469. 

bating the mercury, the body is ravaged with many diseases, 

But eating the mercury duly oxidised eliminates many 
ailmems,(l) 

The gold dipped in mercury starts vanishing, 

But the same mercury by amalgamating with copper, 
changes into precious metal,(2) 

The mercury, which can be held not in the hand, 

The same one when turns into Gutka* 13 is revered by the 

Sidhs,(3) 

Achieving the birth as human, whatever type of company 
one may get, 

Without the Gum’s shelter, the status of emancipation can be 
achieved not.(4)(469) 

!!S Gutka - A type of marhle which was kept in the mouth by medieval 
yogis to enable them to go anywhere 
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cT Htfcf fefrr rFft cftF M'dld off, 

JJ+fe fF Hfovr ?> -K'AfcO I 

feAoffa Ff? 3 STiF ¥F^ 

Afc|« ft tFf? pF ftlH 1 6'At/l 1 

H 1 M ?7 tT^? Vltf T ft Vl'ft ftSTftjj. 

ngaz HTOaf dfa* ?> ufira^i 
ft^sr ?r ¥f£ re, 

^ WUft flfft gfe TO >F?rehL 830 j| 

Kooaa ko medhak ttidh jaanai knha saugur kae, 

Swum i boo fid mahima na scmkh jaan-ee. 

Dittkar jot ko udot kaha jaanai it ho. 

Sen bo I sui kaha khaae snoha hit thaanh-ee. 

Boats na jaanat mama l mao l sangat, 

Markai maanak hears na pahehaan-ee. 

Aon dev sewak tia jaanai gurdev .teiv, 

Goonge bahre na kah sun man maon-ec.470, 

What can a frog, living in a well, realize the expanse ot the 
sea. 

And also what can a conch-shell know the value of a 
$wanthoond,(l) 

How can an owl realize the radiance of the sun, 

And how can a parrot cat the fruit from Sinmbal tree and be 
happy,(2) 

A crow can understand not what is it like to be in the 
congregation of swans, 

And a monkey ear appreciate not the worth of diamond,(3) 

Server of the divergent-god realizes not worth of the service 
of the Guru, 

And he is like a deaf and dumb who neither 1 istens nor orates 
(Guru’s sermons).(4)(4?0) 
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^ upw gufe Mfe faiw, 

Hffefd fey<? fafu srafe s aprr sr@i 

frtM Gn ^ HrTTT US' ViU fsfO, 

SW \F7> K &WtW fWTH 3@1 

M lit 5ftW 3& Lpit Mur, 

fta' s ft % v^? yum 
M bt'^'dlA 7T fKUS W7> HT, 

UJUfcW y 1 # forEW * fA^TT a&liom 

Jaise ghaam teekhan tapat ati bikham, 
Baisantar bihoon sidh karat na graas kau. 

Jaise nis os kai sajal hat met tin. 

Bin jat paan rta niwaarat piaas kau. 

Jaise hag gre.e.kfuim rut pragtai pressed ang, 

Mitat tui phooke bin pa van pragaas kau. 

Taise aavagaun na mi/ai <tan dev jew; 
Gurmukk paavai nij pad ke niwaas kau.dJJ. 

The way, sun shines, il gives out enormous heal, 

Rut without fire food can be prepared not,( I) 

The way, with dewdrops, from mountain up to splinters, ail 

get wet, 

Rut without drinking water thirst is quenched nol,{2) 

The way, in the summertime, the body parts get sweat. 

But without wind, just by blowing, the sweat dries up not,(3) 

Same way, by revering divergent-gods, ihe transmigration is 
eliminated not. 

Rut the Gurmukh perceives celestial abode.(4)(471) 
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**r*W> H<-IG c(d fried 

fW ^ fW * UtTTt Ufa wbiri 

im sfr feftr ZT3 triton Ow ft, 
ferofa wfe ywF^i 

fF? S5RT W* UflF & flf rfiFT, 

35?» H^W 7t WTT H^oFF^I 

T$t U? ^fF»F7»r tft Ffe^JT n W7> #* ft, 

t# tfe qW3- $£ WT3 Pjf tTF^lieJPil 

Aonban kee sadhar kat mifat aanbalee khaae, 

Pita ko piaar no prosee pah puaeeoi 
Saagar kec nidh kat paaeeat pakhar xai, 

Dinkar xar deep jot no pujaaeeai 
Irttltir hurkhti xrnaan pnjas no koopjai. 

Chanda n su boas na plaas mahkaaeeai. 

Sri gur daiaal ke da itia na aan dev mat, 

Jaa khand Brahmand udai ast lau dhaaeeai 4 72, 

Desire for eating mangoes can be eliminated not by eating 
anbP 2 *, 

Parents love can be sought not from the neighbours.(l) 

Expectation of treasure from the sea can be hoped not from 
the ponds. 

Luminance of the sun can be found not from the flanies,{2) 
Rainwater can be equalised not by the well-water. 

Sandalwood aroma can be compared not with that of acacia 
tree,(3) 

Compassion of Sri Guru can be matched not by that of 
divergent-gods, 

May they remain loitering through skies from mom till 
evening.{4){472) 


*** Anbi - a small raw mango, normally used for making pickles. 
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few? t w 

31^ u^?r cr??rfer crfa &i 

Hdd ^Hdtf tlO mfe iJ r fe QVT df3, 

FcwChG t> ?Hf m mr f^w &i 

H’dFd > HH T 3' ZFF |33" TF^ i'ff ai^", 

Wfo 1 ^ !PI M ^ !T ITtT Jl 

tfr W^gi^Tv itTTT 

faff 3JF Hdfo K ^ U? S’rT 6*1! 823II 

Girat akaas le parat prithee par jau , 

Gahai aa$n> pa wan kavneh kaaj hai, 

Jarat baisantar jau dhaae dhaae dhoom gahai 
Niksio na jaae kkal budh upraaj hai. 

Saagar apaar ditaar hoodat jau phen gahai. 

Amtha hezchur paar jaibe ko na saaj hai. 

Taise aawagawan dukhat aan dev jew. 

Bin Gur sarart na mokh pad raaj hai 4 7$, 

Falling From sky, descending on the earth. 

What use is in seeking support of wind?{l) 

Burning in fire! What good is in grabbing the smoke? 

As (one) comes out not, instead displays own foolishncss,(2) 
Drowning in the sea, trying to catch the frothy waves. 

What a contrary thought? By catching bubbles how can 
across be gone?<3) 

Same way, service of divergent-god h tormenting. 

Without Guru’s protection, emancipation can he achieved 
not.(4)(473) 
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ftft |V &T ftlfir y# ^ yfe, 

*PV dt 3 H’ftr foretfi 

s*ar 3»e w y£ gut f# bust ^ 

HHt 3" MW 3T^r ftft HHFWftt 1 I 
3ft arsr gfar ufa se3 fe^or y#, 

tf T d «f« 3 HcT3 OA'<nA3 

fa3 Hfddjd ftft qUK fPTO fW3| 

>Hfira T Mfow?> M3" >»T3 0 3 VWFfl[8:?tiil 

Jaise roop rang bidh poochhai tindh andk prati, 

Aap hee na dekkoi taahe kaise dikhaav-ee. 

Retag nacit! band poochhai baharv jau bahara pai. 
Samjhai na aap taahe kaisc samjhaav-ee. 

Jaise gung gang pah bachan bibek poochhe, 
Chaahe bol na sakai kaise sabad suttaav-ee. 

Bin Salgur kfiojai Brahm giaan dhiaan, 

Anitha agiaan mat a an put na puav-ee.4?4. 

The way, a blind-man asks another blind person about the 
comeliness of some person. 

Out he, himself, cannot sec then how can he tiescribe?( i) 

If a deaf inquires about Raagas from a dumb, 

Himself can understand not, then how can he make (the 
others) to recognized2) 

The way, a dumb seeks explanation from another dumb. 

He, himself can speak not, then how can he utter audible 
words,(3) 

Without Satguni searching for knowledge and 
contemplation? 

But, through the understanding of divergent-faith, 
knowledge comes noL(4)(474) 
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*raa r 

tpre ^ w? huS ^ yf?r S-i 

OdO vatftp»f jffftPK 1, rf§" ’Ji'yfj 

mx & g»B w$[ ftdw sm ?s ti 
gar O' tra?r wfe S^sr tea - fnf^r, 
iw mfrnr waffr at 
M wt; %% fr? %v >Ife Rtr ’s t D\ 
fea Hfa«jjd ev Ht m pr ffiisjutr 

Anbar bechan jaae ties diganbarn ke, 
Praapat nu hoe iaabh sahso hai moot ko 
RaUm pmekhiaa szekhiaa chaahaijau aandhan pai, 
Rankan pai raaj maangni miihiaa bharm bhool ho , 

Gunga pai pawn jaae joiak baidak bidiaa, 
Sahara pai raag naad unit ha ahhool ko. 

Taise a an dev new dokh me( mokh chacihui. 

Bin Satgur dukh sahui jam soo! ko.475. 

Goes to sell clothes in the country where naked people live. 
Nothing is gained, rather faces the dreadful loss,(l) 

If one wants to learn how to assay diamonds from a blind- 
man. 

And seeks sovereignty through deprived ones, that will he 
ones misgiving,(2) 

The way, one goes to leant astrology and Vedanta from a 
dumb, 

And musical notes from the deaf it is all just (utile 
attempt^ 3) 

Same way, a server of divergent-god is trying to eliminate 
misery, and gain salvation. 

But without Sat guru faces despair and dread of 
Yama,(4)(475) 
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y] tn nfr qi 'wo ^ 77 u'A U' , 

HIT 9ft ^ y77 3^ 75*31^! 

nfe^ fest ftk f<s<*Hd f^ln, 

Mesrt >ra77tur <r ift 3ft wwti 

— s 

f3S 9 y? 33 !7 ay3t 3§, 

tlto «T V33 *i*i fW*>f T (Sr 3 77 fi'ti'onjl I 

fas gjg#^ ^ fre ewdra 

W7 wh? ftfa frfir wsgwfiiesgii 

itet? to? knalar mai nipjai na dhaan paatt, 

MqoI khoe rovai pun raaj dand laag-ez. 

Sail! biloc jaisc nikxat tsciahte ghrit, 
.Mulukee malhaneeaa hoo phor tor bhaag-ee 
Bhooian paipoot mangas hot na sapootee ko-00. 

Jeea ko port sanso linage hoo no tiaag-ee. 

Bin gurdev aan 5CW> dukhdaaik hai, 

Lok parlok sok jaahe anuraag-eeA?6. 

By bowing seeds in saline land, the eatable food grows not. 

Loses even capital and cries, as he still has to pay the land 
revenue,(I) 

Churning water, butler comes out not from the earthen 
pitcher. 

Rather smashes the pitcher and the churning slick too,(2) 

The mother gets not a son by soliciting the ghosts for an 
offspring, 

But puts herself in dilemma, wants to get rid but can 
renounce not,(3) 

Without serving Gurdev, service rendered to divergent-god is 
distressing, 

And, also by not revering as such, both here and hereafter, 
putting oneself into distress.(4)(476) 
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tl>t rigq 

wife ¥f3- wfs 6^^ SPOT Al 

A A 3*J q(d y H ftps A yfdiid, 

Si" *Hocn <to (rir Hfrr fs’fdi ^l 

AA spufe 33 Herat 1 rhtt ihtt, 

JtmiB PT3" 3I3W ^disl'dl $1 

3 A gjHfrw 33- wx Ote gfir, 

¥rsk At A atrfjr An bm ii 

Jaise mrigraaj tan janbuk adheen hot, 

Khagpat sut jaae juhaarat knag hat. 

Jaise raah ket has grihati mai surtar, 

Sobh na ark ban rav sas iaag hai. 

Jaise kaamdhen sul sukaree sathan paan, 

A iraupat sut gardhab agarbhaag hat. 

Taise gursikh sut aan dev sewak hue, 

Nihphtil pan ant jio bans mai bajaag hai. 4 77 

The way, an offspring of the king-of-animats (lion) accepts 
subjugation of a jackal. 

And a son of the king-of-birds (Carar) goes and seeks slavery 
of the crow,(l) 

The way, Rahoo-Ketoo go and dwell in the households, 

And the Surtaar 23 (gods*trees) seem not credible among the 
wild plants,(2) 

The way, the baby of a pig goes and chews milk of the 
Kamdhain, 

And Aravati (the elephant of God indra) goes and accepts 
humility of a donkey,(3) 

But (Satguru) endows subsistence, lodging, wealth, and 
fulfils desires, 

And eliminates the yearning for serving the divergent- 
god(4)(477) 

!!S Surtaar - Tree of the gods; in Uit ancient Sanskrit Graiiths five such 
trees are mentioned - Mandir, Parijat, Simian, Ksitapbrich and 
Harichand 
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*# 

ft 

?r 

feft, 
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t : mm ft wr 



ft wuft 

ynr7r Tift 


to 

ft £ 

Ik ocoeuo 



ft ctre^ 

Thfbra ft 


aare >fa r^abft ?r yrttfA 

ift firftr Mr ir§ m, 

iRtfw gv ?r?r i-rfa ftiBJtii 

Jau pai toonbarce na boode sari la parvaah bikhai, 
Btkhmat taco na iajat hai man tc. 

Jau pai laplai paakhaan paavak jarai sector, 

Jai mat hi borat ridai ka{horpan tc. 

Jau pai gudee udee dekkeeat hai akaaschaaree, 
Barkhat menh baachceai na baalkan te. 

Taisc ridh sidh bhaao duteeaa trigun khei, 
Gurmukh sitkli phal nuuht kritghan te.478. 

Like a toonbi™ drowns not and revels in serenely running 
water. 

But relinquishes not the inherited bitterness,(1) 

Like a stone which bums not in spite of getting wrapped up 
in flames. 

And with this attitude of rigidity, in water, it drowns ,(2) 
Like a kite is observed flying in the sky. 

But when rain drops, the children can save it not,(3) 

Like that are the criteria of Ridlii-Sidhr”, Duality and 
Traigun, 

But Gurmukh, only savours the (Guru's) benevolences and 
becomes not thankless.(4)(478) 


534 Toonbi ■ A Single string musical instrument generally made out of a 
small hollowed pumpkin type vegetable 
343 Ridhi-Sidhi - Mundane and Miraculous or Spiritual Powers 
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ffoF TOEt’tr ^ 

&37i tray ufe nGotj? atr^efi 

?tfu?fr cnrfe y^ ^ st, 

ife ud^'A ft ufdHiff m<;i^! 

^ R^ djd^ ^ R^cT gfe, 

3ef V3HeT feft Vtf U^Rh 

cf$s <fj~<rt*^ ife Wf gfe, 

f?T3?K WKW tffe 3TT¥^!I II 

Kaudts paisa rupaieeaa sunaccQQ ko banaj karai, 

RaSan puamkh hoe jauhree kahaav-ee. 

Jauhree kakaae pun kouda ko banaj karai, 

Panch parvaan mai patisfa eha(aav-ee. 

Aan dev sew garde v ko sewak hue, 

Lok pariok hikhai ooch pud paav-ee. 

Chhaad gurdev sew aan dev sewak hue, 

Nihphai janam kapnot hue hasaav-ee.479 . 

Deals in the business of Cowries”®, Rupees” 9 , gold. 

And gelling renown as assayer, is acknowledged as a 
jeweller,(l) 

He is Jeweller but deals in Ihe business of Cowries, 

He gets his status lowered among the eminent-ones,(2) 
Server of the divergent-gods renders service to Gurdev, 

In the life, here and hereafter, he secures a higher stalus.(3) 
Relinquishing Gurdev, becomes the server of divergent-god. 

Worthless becomes his birth and turns into an unworthy- 
son.^)^ 79) 


581 Cowries - Any of various tropical marine gastropods, which are used 
as currency in some pans of Asia 
: ‘ g Rupee - Unit of currency used in India and Pakistan 
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ti 

hotf 


Fpr H3iw gtrw 
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tss 

WHff 

sfe H?g 
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Hlddjd fwr ^ gw fgprfe ft 

’•t'o ?? 9'§ sfyy 1 IX*'d til 8 toll 


Man bach krum kni patibral karai jau naar, 

Taahe man bach kram ckatihul bhaiuur hui. 

Abhorn singaar chaar sih/a sanjog bhog, 

Sakai kujanb bee mai tuako jaikuur hui. 

Sohaj aanattd sukh mangal suhaag bfiaag, 

Sundar mattdar chhab sobhat suchaar has. 

Satgur Sikhan kuu raukha! grssat mai saavdhaars. 

Aun dev sev hhuuo duhidha ttiwaor has .4 80 

Through mind, expression and deeds, if a wife preserves 
chastity. 

Then her mind, expressions and deeds become ardcnt,(l) 

Ornaments, make-up, adornments, serenity, all these 
enhance love-concordance, 

And then, the appreciations flow in the whole family,{2) 
Tranquil bliss brings felicity, auspiciousness and 
ecstasy in the married life, 

(Then) she is acclaimed as a profile of high morality befitting 
the handsome environs,(3) 

Satguru sustains the Sikh to maintain a virtuous Manied-ltfc, 

But the server of the divergent-god always prevails in 
duality.{4)(480) 
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ftft Hld^fd ft TF^tPTJ, 

# fdjdyd yfe A'fed’ iM'-Stf! I 
wrt ura us unr smsr y?^, 
ftlfe (HdMd feetr ITH'^I 

Hfd<j)d firar r*H fdjoHd ft, 

HUtF Hy<T p # § 

>XHS WHS US UUf gTHSf yfes, 

*FS ftT ^ ?3fefT fH^T^etll 8r=S It 

Jaise tan patibrata paiibrat mdi saavdhuan, 

Taahee te grshesur hue tiaaikn kahaav-ee. 

As an basan dhan dhaam kaamna pujaavai, 

Sobhai singaar chaar sihja samaav-ee, 

Satgur sikhan kau raakhat grihast mai. 
Sunpadu xmanh sukh lude te ladaav-ee. 

Asan basan dhan dhaam kaamna pavitar, 

Aan dev sew bhaao duteeaa mifaav-ee.48i. 

Like a virtuous-wife, is alert in maintaining her chastity, 

As, only then, she can be counted as heroine among the 
virtuous oncs,( l) 

Sustenance, garbs, wealth, enjoyment of all her sensualities, 

And, becoming graceful with adornments, gets absorbed in 
ecstasy,(2) 

Satguru sustains the Sikh to maintain a virtuous Married-life, 
So that, always, himself, and others loo, revel in comfort,(3) 

Observing virtuosity in sustenance, garbs, wealth and 
enjoyment of sensualities, 

Eliminate serving the divergent-god and erase the urge for 
duality,(4)(48l) 
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HOT tS' faPJTTf fuSTT ^ lffe^3T ct#,, 

H77 W qH Mfcrfo 3*1 

ffiHA'A W7> Hfflf 7T rRf 3^, 

3l3tf ¥33* W ^>f S’" 33*3 tl 

m w m Ay)^ ^dt #^t fe, 

OTOT S^Sr WB H W3 UPS ip>T3 &l 
M 3j3firoH ft &r 2ar tfr i|w, 

’KPS' fem fHHOTT fNdid'd $I8«II 

Log bed giaan updes hai patibrata kau, 

Man bach kram swaamee sewa adhikaar hai. 

Noam isnaan daatt sanjam na jaap taap, 

Teerth hart pooja nem na takaar hai. 

Horn jag bhog naeebed nahce dcvee dev jew 
Rang naad band na sanbaad aan duaar hai. 

Taise gursikhan mai ek fek hee pradhaan, 

Aan giaan dhiaan simran bibchaar hai4$2. 

[t is the teaching of human precedent and Vedic (religious) 
knowledge for virtuous wife. 

That she becomes privileged to render the service to the 
master through mind, expressions and deeds,(1) 
(Thereafter) meditation, ah lotion, alms, restraints, 
austerit i es-re fleet i on, 

Pilgrimages, fasting, prayers, all these she ponders upon 
not,(2) 

For her, sacrificial fire, yag JJ0 , offerings and other rituals 
connected with worship of gods and goddesses are 
meaningless. 

And gossips not about the musical feats in divergem- 
po rials, (3) 

Same way, in a Gursikh, only one criteria dominates. 

And all the divergent knowledge, contemplation and prayers, 
are not deemed virtuous.(4)(4S2) 

13& Home-jug - Sacrifiuial Rituals 
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Jaise patibralQ kau pavitar ghor vaai mat, 

A nan hiisan dhun dhaam togchaar hai. 

Taat moot bhmat sut sujati ku{anb sakha, 

$ewa gurjan sukh abkaran singaar hai. 

Kir at birat parsoot tnai mootar-dhaaree, 

Sakai pavitar joee bibidh achaar hai. 

Taise gursikhan kau lep na grihast mai, 

Aan dev sew dhrig janam sansaar hai.483. 

Like a virtuous-wife who executes ablutions in the house, 

And, through sustenance, indulges in sustaining the 
householdcrsh i p,( I) 

(Including) father, mother, brothers, offspring, friends and 
other family members, 

And the services rendered to all the Guru’s devotees, she 
thinks as her adornments,(2) 

Household duties, child-birth, clearing defecations, 

Whatever criteria they may be, she preserves her 
chastcness,(3) 

Same way, Gursikhs get not tainted in householders}!ip, 

The server of divergent-god, in this world, is dishonourable 
to his birtb.(4)(483) 
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*I’IW flw tH W j 3UHU3\ 

FRra FT?.W g^ g+? df 

fafe ife MTff ffar kms ft 

arf ?7 sr§ for fh 

fJTTH >HTT2Vft ff»K itft, 

ewwf ^JddHl mn & eft£ <h 

iratr ficurra? S t> y*# fe^, 

Mftrft UTiy fes arj $it Glisten 

Aodit an sow bbom budh hoon brahspat. 

Sukar saneechai saato baar baanf leene bai. 

Tbit pat.:hh matis rut logon mat logo hoar, 

Ek ekcaikaar ktm na ko-oo din deene bai. 

Janam asfttt t'<? raam naumee ekaadasee bhaee, 
Duatidasec chattifdasee janam t? keene bai 
Parja upaarjan ka na ko-oo paavai dm, 

Ajonee j una in din kahtiu kaise chtw/ie hat.484. 

Sunday and Monday, Tuesday, Wednesday and Thursday, 

Friday, Saturday, all the sever days have been claimed (by 
the planets),(l) 

Date, day/night, month, season all are prompted by the 
people. 

Hut no days are there, designated (by them) to Sole Supreme 
Being,(2) 

Janam AshtmP 1 , Ram Naomi 235 and Ekadshi 233 are there, 
And Duadsi 1 ” and Chaturdassr” births are established,(3) 
No one can delineate the day when the universe was created. 
How can be ascertained the birth of the one Unbom?(4){484) 

7> ' Janam Ashlmi - Birth of Lord Krishna 
- 1 - Ram Nan mi - Birth of Lord Rama 

Lkadshi - Lie vent h Lunar Day, Birth of Lord Harivas, 

JiJ Duadsi - Twelfth Lunar Day, Birch of Lord Barrtan 
Chalurdassi - Fourteenth Lima Night 
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ti'tf S'K t >HHa1 ^ 

rFTT ^3" HWTTR'Ht <T d 1 ! 

♦re hjt<h1^<s mcto 'Hfu?rwt j^nf, 
aw $ wfiRr >rier©' >*imw sffe ^i 
few*? few ww fp# ?FfH, 

^Fvferw ^ pfe faWtT ffl 

trmr at t{fB>F a nftr wx a yrFtft, 

tfwfe >Hfar>»p^ war far»r^ gjw ufe diistMii 

Jaako naam hai ajonee kaise kai janam lai. 

Kaha jaatt brat janumaatapnco ko keeno hoi, 

Jaako iugjemai i tikaai abinaasee naam, 

Kaise kai badhtk maario apjas teeno hai. 

Nirmaf nlrokh mokhpad jaake naam, 

Gopeenaath kaise hue birfia dukh deeita hai. 

Paahan kee pritma ke atuih kandh hai pujaaree, 

Antar ugiaan mat giaan Gur hee.net hai. 4HS. 

The one whose Name is Ajoni (Unborn), how can that be 
bom, 

Then what made them to assign suspiciousness to Janam 
A$htmi,( l) 

The world-sustainer, Akaal, whose identity is indestructible. 
How could the hunter earn acclaims to kill the one,(2) 

Whose identity was holy, unsullied, and had the status of 
eternity. 

Being the lord-master of Copies 33 *, how could he torment 
them with pangs of love-sickness?(3) 

Worshippers of the stony-icon are bodily blind. 

Ignorance prevails in their intellect and are devoid of Guru's 
wisdom.(4)(485) 

JJ * Copies - Consorts of Lord Krishna (Literally CJopi means a mi Ik - 
maid) 
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HSftt s^rr frfdiA itf, 

»w fer sU^ $ fm ti 

at? w ure a^ uit uit fe* fe$, 

Sar #e Hfeqjg fep»rar oh 

40 rl'fl ^ 3*^ it? ^T WJWj 

if? nr w ^ farrw ?t 

>W HB" tfs* fa^S Uhlft M T HBa' l 
ydAliJH W J7?¥ few ^H8t#l! 

Sooraj pragQus naas udgan agrnat jau. 

Aon dev .yew gut dev ke dhiaan kai. 

Haaf baal ghaut thaafh ghafat ghafai nis din, 

Taiso hg bed hked Saigur giaan kai. 

Chor jaar au jaoaur moh droh andkkaar, 

Pmal samai sobha naam daan isnaan kai. 

A an sar medak siwaal ghagha maansar, 

Pooran Brahm Cur sarb nidhaan kai.486. 

As the sun-rises. unaccountable stars become invisible, 

And tn place of divergent-gods, the m inds are lead towards 
the service of Gurdev,(l) 

Trades , distances and the river-banks start waning as the 
time passes. 

Same way, with contemplation upon Satguru the people start 
learning the realities of Vedas,(2) 

During the nights there is anarchy through thieves, gamblers, 
and love-betrayers. 

But at the ambrosial hour, there are eulogies of Naam, charity 
and ablution,(3) 

In other (ordinary) pools, there can be frogs and various dirty 
water animals. 

But, at Mansrover, (there subsist) only the ones who revel on 
Guru, the Absolute Brahm.(4)(486) 
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folT 

M WW W7^ J 

(V>H *HW7 ?y rf’tJof' ^JVlrfeOd, 
fe$" frift ct? HefdPd Ufj-d'ftl^l 
feK >7?fWHt $ to?r t to? fe, 

rtf torgt §Mf?fl>ih 

hs %?> nft 53T §? tT? afe UfStH, 

d ' tfAlfd Btfe tftf? IFH? 8t3Ii 

Ms rfi'u an far jio an tar bakhaanecat, 

Jaise aan dev gurdev sew jaanecai, 

Ms andhkaar bauh taarka chamatkaar, 

Din dinkar ekankaar pahchaaneeai, 

. Ms andhioaree mai bikaaree hai hikaar het, 

Pruut sumal neh nirankaanee unmaaneeai. 

Ruin sain samai thug chor jaar hoe aneet, 
Raajneet reel preet baasur bak.huaneeai.4R7. 

Hie way, there is distinction between the night atid day, 

Same way, are deemed the services to the divergent-god and 
Gurdev,(l) 

At night, there is darkness, and many stars twinkle, 

But during the day through sun (Gurdev), Sole Supreme 
Being is perceived,(2) 

In the darkness, there arc perversions through the perverts. 
But at ambrosial hour, the Divine ones ponder over,(3) 

At night, during the time of slumbering, the thieves, 
swindlers and touts, predominate, 

But the criteria of polity and adoration is recognised during 
the day.(4)(487) 
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fen gfe wraw mn 

qwHfe n'go ? W ^j 

feacrfd wfer $ f§3" w gt, 

few 3 # WWW ¥3H ch 

^ * 

qjgyftf g^ 5W fefe #W f^Hfe ufe, 

^JTH W% tjfe fewfe ^3tf &| 

nfrat HH T d1 wfer *jftr irftr ottr sr^f, 

ajayfe ffu uaro hw (hettii 

Nis diontat hue adham harm her, 
Gurmal baasur su dharm kam hai , 

Dinktir jot fee udol sabh kichh soojhai. 

Nis andhtaaree bhooie hhatmat bhanti hai. 
Gurmukh sukh phai dibh deh drisf hue, 

Aan dev sewak hue drist charm hai. 
Sansaaree sansaaree sang andh andh kandh hagai, 
Gurmukh sandh parmaaraih marm hat.4 88. 

Wickedness is like (he night wherein the evil becomes the 
criteria of deeds, 

But when the day arises, Gurmal prevails through 
righteousness and performance^ 1) 

With the luminous of the sun, all becomes discernible. 

And the day makes Ciurmat to spread the deeds of 
righteous ncss,(2) 

A Gurmukh is bestowed with divine insight, 

But becoming the server of divergent-god, the foresight is 
debascd,(3) 

Mortal associating with a mortal is like a blind-men leading 
another blind-men, 

But the association with a Gurmukh is like the ointment for 
del i vcrance.(4)(488) 
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gaftr *?> zh 

waife warfe 1 tr? wet #yb>rfe, 

^■fld V3TT rife cfeo 4t)S ^"1 

in »m ite fkzs 

Hfedjd «h? #rRf 33¥ ih 

gjsyfa w 57T HtjT^vr 3 wftr mj, 

HH SK @m? <hll*t<il 

Jaise jal mil bauh barn banaaspatee, 
Chandan sugartdh ban diartchuf karat hoi, 

Jaise agon agan dhaat jaee soee dekheeat, 

PaaraS paras jot kimrhan dhart hai. 

Taise aan dev sew mi tat n a free kuteg 
Satgur dev sew bhaija! to rat hai. 
Gurmukb sukh phai rnahaatam agaadh bodh. 

Net net net namo namo uchrai hai, 489. 

The way, by associating with water, many types of flora 
sprung up. 

And the aroma from Sandalwood trees, spreads sandalwood 
aroma around,(l) 

Getting effected by fire, a metal looks like fire, 

But when meets Philosopher’s stone, gets the shine like thai 
ofgold,(2) 

Same way, by serving the divergent-gods, eliminated is not 
the base temperament,(3) 

But the tranquillity achieved through Gurmukh has profound 
auspiciousness, 

And deeming it as Providence, repeatedly pay the 
obe i sance .(4 )(489) 
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qgjfi? Hfpff ftrfwa Hifecr 

tf'Al ?? , l|J fdWrt cfl" ^ c^fe t 1 ! 
fOTtfg 3dd ' 3 W?> fl’fe, 

?T5?f H3F# §?T >^Tf S WfS ftl 
<W7 «ool 53T fWTO M T 7T Te3» 

gg &r ft wfaT&ra di 

ujdtfftf HSyV djdrffB", 

tra 37 ? rrs 3ir feg$y firw ihi stett 

Pragaf sansaar bibchaar karoi gattika pai. 

Taahe log bed ar giaan kee na kaan hai. 

Kuia badhoo chhaad bhartaar aatt duaar jaae, 
kaachhan laguavm kid ankas na maart hai. 

Kapaf snehee bag dhiaan aan sar phirai. 
Kfaansar chhaadai bans bans mai agiaan hai. 
Gurmukh manmukh du ratal gurmal, 

Par tan dhan lep nirlep dhiaan hai. 490. 

Quite evidently, a prostitute indulges in whoredom, 

And she cares not about the people and their knowledge in 
Vedas (religious books)„(1) 

If a virtuous woman, renounces her husband, goes to some 
other portal, 

Gets herself tainted and cares not about her family honour,(2) 

Deceitful crane, with malicious mind, roams around other 
ponds. 

Rut if a swan abandons Mansrover and goes astray, it 
commits absolute frailty,(3) 

Gurmukh (relinquishing) self-orientation, and (turning) 
wickedness into Gurmat, 

Puts his mind to remain unattached to other's entities and 
m undanen ess .(4 )(490) 
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vph gyr sfur gu 

feazr fegftr w wfer fim £i 

3»¥ SPU JfTT rtf O’ UfaF r«HA'6 

<7 ^ U? 7? »Hfa!»H , A #! 

wvfu ft fMH<r^ hut £ f 

Qdirtd <K'«ojc uQ^ ^hfax 7 !*! it - ! 

fl'Wfofe H3^ HiF, 

W77 ^ H^g- h^h aur fW?r 

Pam kupoar lnung char kaagai aagai raakhai. 

Bis fa bigandh khtmt adhik siyaan kai. 

Saar boar swaan jau pa! ganga isnaan karai, 
farai na kufev dev hat na agiaatt kai 

Saapah pai paan mis{aan mahaan anmrit kai, 
light kaaikoot haumai abhtmaan kai. 

Taise maansar saadhsangat maraal sabha. 

Aan dev scwak takat bag dhiaan kai.491. 

Betel-leaf, camphor and clove arc presented to a crow to cat, 
But his wisdom leads him to devour foul smelling ex ere t a. (I) 
A dog frequently goes to the (River) Ganga for ablution, 

But renounces not its bad habits and, due to its stupidity, can 
become not pious,(2) 

May a snake is served with sweetened nectar. 

But, being full of pride, it still vomits out poison,(3) 

Same way, Mansrover (sacred location) is the place for 
swans (Gurmukhs), 

But a server of divergent-god glances in like a hemn,(4)(491) 
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3o?£t Mfafefrr Hfii 3 ^ fwTr, 

H'lfl H'ol ddl dfyVi Wf cf 1 Jl st'l 

rit?> »# u^ar itw ra iptfor &3 1 , 

col 7? 733" ffiou‘3 ?ft! 

H'rtUd ’M'A Hd dj nqj l|lf? olfsS, 

#3w >*§ 7^3 7> mre t tftl 

^TT d|d*}<* TITS' 3^ S 33, 

HHH3 3H S W?3 t t#H8*?ll 

Chak-ee chakor aitin is sas hhaan dhiaan, 
Jaahcc jaahce rang rachio tctahee taahee chaahai jce. 
Meen an patatsg jal paavak prasang fiei, 
Taaree na farat fev or nlrbaahai je. 
Maansar aan sar bans hag preet met, 

Uiam au necch tsa smaan samta has jee. 
Taise gurdev aan dev sewak na hhed, 

Samsar hoi na samundar sarita hai jee.492. 

Buddy sheldrake and Indian red legged patridge, day and 
night keep their minds imbued (with sun and moon 
respectively). 

The way, one relishes, one revels in that,(I) 

Affinity is there in fish with water and moth with fire. 

In spile of trying, it can be broken not, it continues till the 
end,(2) 

Customary is the affinity between Mansrover with swan and 
heron with ponds, 

As there can be no similarity between ideal and mean,(3) 

Same way, there is distinction between servers of divergent- 
god and Gurdev, 

Like, no similarity can be there between the sea and the 
stream,(4)(492) 
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i{tfj tft Hfdfy'y fa# farr, 

ajawfa *»pir 3t?r ufir^Wt^f 

97 sir Ofa ^vnfa ut, 

fjTUf 57Wfe wfht tffyy # ! 

3T# W3 *H^3T E3' Hat fafe fvrffT 7&. 

si :3 

TO fastT grr 

Bjgyftf wsyv €575: »@ mrr Mq, 

tt?» # 71 ft IhWI #ua^t 11 stfa it 

Preet bhaae pekhai pratibinb chak-ee jio nis, 
Gunnai aapa aap cheen paht'haaneeaL 
Bair bhaae pekit parchhaaee koopantar pared, 

Singh darmat lag dubidha kai jaaneeai, 

Ga-oo soot a nek ek sang hi! mil rahai, 

Swaan aan dekhat birudh judh (haaneeai. 

Gurmukh manmukh chandan an boons bidh. 

Burn ke dokhee bikoaree upkaaree unmaaneeai.493. 

Permeated with love, Chakvi acknowledges her own shadow 
at night-time, 

Same way, Gurmat can be recognised through self by looking 
into the innermosi.O) 

A lion, strewn with animosity, deems (his shadow in the 
well) as another lion. 

Same way, one with wicked-mind remains infused with 
dualily,(2) 

Many a calf of a cow remain intimate with each other. 

But a dog on seeing another dog, turns into the fighting 
mood,(3) 

The criteria of Gurmukh and Manmukh^' is like that of 
sandalwood and bamboos, 

Ones are inimical (of their own kind) and the others may be 
deemedas benefactors. (4)(493) 

237 Manmukh - Self-oriented, apostate, irreligious, atheist 
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nQ °t0 fij Jj'ft fr(3r KflU ijT, 

fdH'fp rnfe arfa vrfo t/IrTi^i 

tj'ff y>f cf>f o'fci tTHfft 1 rroicf t^f, 

TSTStr fifST IfrT trf?> Sftfft^l 

<Jff H3 II# RSU TJfdiJ @3 3S HS, 

^3 <fcT tJH disj «Tr( 3lfa filtil'S'l 

wr ff wrw rae gafe iftfo) 

ipj fy#ir faff fgar ?rar tfaMiiBtsii 

Jau ko-oa twlaavai kah swaati mrig samp koi, 

Sunat rijaae dhaae gaar maar deejeeai. 

Swaan swaam kaam laag jaamnee jaagat rahai, 

Naadah sunaae mrig praan haan keejeaai. 

Dhun mantar parai sarap arp del tan man, 

Dant hant hot got iaaj gaih leejeeai. 

Moh na bhagai bhaav sabnd surat heart, 

Gar updes bin dhrig jag jeejeeai,494. 

If a (person) is called and addressed as dog, deer or snake. 

Hearing this, he gels angry and feels like committing the 
murder,(l) 

Bat a dog, for sake of the master, spends whole night awake, 

And a deer, listening to the musical notes (apparently coming 
out of its own body) is prepared to sacrifice its life even,(2) 

Listening to the tunc of been m t a snake sacrifices itself and 
surrenders its body. 

Gets its (poisonous) teeth broken and give up its familial 
criteria/^) 

Ones who have no affection for devotion and are devoid of 
awareness (of Divine Word), 

Their living in the world becomes loathsome,(4)(494) 


511 Been ■ a wind-instrument used by snake-charmers 
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rHt Uffiif A'dl ’H'fdt fl’fei *n?1G g 1 ^ 1 , 

S' fafor Irfe afe usa^sHh 

HH 3y FFH HOW W W^T, 

’HfcW 7 !T iTF^t 

3ft fefipr pp?? ffun^ gfw fpfe yr^, 

W3 3^ 9HI gH W3 rl i yl^Ji 

M H T W r tnr mtt Jjrfer fwo'fe wfz, 

*Hdd'U 5^ ijfr ^H fw^ 

Jaise ghar hagai aag jaag koaaa kha-deeo chaahai, 
Kaaraj na sidh hoe roe pm.hhutumeai, 

Jane tau sangraam samai seekhio chaahai beer bidiaa, 

A nil ha udam jail pad we na paaeeai. 

Jaise nis yowl yanghauiec chat jaat paachhe, 

Bhor bhae bhaar baadh chale kai jaaeeai. 

Taise maaiaa dhandh ttndh avidh bihaae jaae, 
Antkaai kaise bar matn Uv laaeeai.495. 

Finding house on fire, awakes and goes out to dig a well. 

No purpose is served and repentance prevails,(I) 

During the tight, yearns to learn fighting tactics. 

Such effort brings not victorious title,(2) 

The way, one remains in sleep while the companions leave 
on their journeys, 

In the morning, after pulling goods together, thinks whereto 
go?(3) 

The same way, the one pervaded with the criterion of 
mammon, squanders life. 

At the end, how can he get imbued with the Gorily 
Name?(4)(495) 
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3ft 3# HUH tm 5H33 K 

iprrr yfefftir afe nfrr 31 

3ft a©' vrafo Ftmrv ft tz euW^ 

feaHK aew hiu @¥5h 5i 

3ft ^lif ?r roflv ^ faWtfH, 

^fW*H'A >ftqa T <f ^tt 3TT 51 
3ft wfew S3H >HtW THtf'feG M^ t 
Hfjdra fiiws w t^e iJk arr ^its^ii 

Jaise ran chcipal jal antar na dekheeat. 

Poor an praguas pralibUib rav Jai ko. 

Jaise tav maieen darpan mai rta dekheeat, 

Nirmal badan saroop urbas ko . 

Jaise bin deep na smeep ko biiakeeat, 

Bhavan bhaiaatt andhkaur irons las ko 
Taise maaiaa dbo ram adham achkaadio man, 

Saigur dhiaan sttkh naan pre.m rax ko.496 

The way, one can see not through volatile and fluttering 
water, 

As it makes not possible the visioning of" the images of the 
full moon and the sun/]) 

A dirty mirror reflects not clear image, 

And enables not a damsel to appreciate her nymph-like 
forms,(2) 

The way, without the light from a lamp any object, even 
lying nearby, can be observed not. 

And the house swathed in darkness seems dreadful and 
deems inviting the thieves,(3) 

The same way, permeated with the darkness of the criteria of 
mammon, the mind is dreaded, 

And it can contemplate not to get imbued with the comforts 
through Sat guru. (4) (496) 
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Santa soli! joint: kahhoon smaan bahai, 
Kahhoon athaah at prabal dikhaat hai. 

Ek sainai jaise beer a hoi jeernaanbar mat, 

Ek Sitmcti kanchati jare jagmagaat hai. 

Taint Gursikh raaj kuaar jogeesur hai, 
Mauiaadhaaree bboaree jog jugal jugaai hai. 497. 

The way, time comes when a tree is teeming with leaves and 
fruits, 

But the time comes when all the leaves, fruits and flowers 
vanish,(l) 

At some places the water flow's serenely 

But there comes the place where it surges with great 
gust o,{2) 

Some time a diamond is kept hidden in old rags, 

But time comes when, being embedded in gold, it 

sparkles,(3) 

Same way, a Gursikh, on one account, is deemed as prince 
but contrarily he is an epitome of piety, 

In spite or worldly-aUachments, remains permeated with 
Godly lrails,(4)(497) 
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>HH77 HH7T n<J] cflfij 

¥TSW & H'UHfdl ^ aw JJWrftl th 

^jt >*»£ ^t ftlHd 1 fc* ^Tft 
li3 ?? 33 SH 3>f3‘ wftl tTi 

S . fc *■ 

HaS“ fwn hT^a fkfa’jp ftHw, 

HKt 7T t3^ uw gu?r Jmdrr th 

»h@jw cfe ^ fwsrtfer trsy tftfe, 

cftifH? H'UWfdJ litfs" »WTH M^fij tllS^tli 

A son hasan sang teenc au bachan keene, 

Jatiam tai saadhsang sri gut araadh hai. 

Eahaan aae dost a bfcraae douses lopfaae. 

Pouch doot bhoot bharm bharmai asaadh hai. 

Saach mar no bisaar jeewan mithiaa sansaar, 
Samjhai na jeet hatir supafl smoadh hai. 

Ausar hue hai biteet leejeeai janam jeet, 
Keejeeai saadhsang preet a gam agaadh hai.498. 

Takes birth carrying such promises, 

Thai, after gaining life, will remain in piety and remember 
Sri Gum,(l) 

Arriving here, forgets the benefactor and revels in the 
criterion of a mammon, 

Being infested with five vices, gets imbued with un- 
holiness,^) 

Forgets the reality, and accepts the deluding existence. 

Understands not Ihe criteria of winning and losing and 
remains in the dream-world,(T) 

Life is transpiring, win over the being, 

Revel in holy company and indulge in the deep-rooted 
love.(4)(498) 
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ho 

poeeai 

Sangam 

saphal 

saadhsangai 

sahaj ghar. 

Hirda 

saphal 

gurmal kai 

smoeeai.499. 


Auspicious is the birth which gels shelter under Guru’s feet, 

That revelation is auspicious which perceives the Vision of 
Guru,{l) 

That awareness is effectual which ever listens, to Guru’s 
Shabad, 

And that tongue is fruitful which sings glories of benevolent 
treasures,(2) 

Hands are triumphant which render service at Guru’ feel, 

And feet are auspicious which perform 
circumambulaiion,(3) 

Fruitful is the meeting with holy congregation to perceive 
ecstasy, 

And the mind succeeds by getting imbued with 
Gurmai.(4K499) 
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S3H 


V3HU3T, 


tfdtfd 3*% 



H T EhS’l 


Era" y?r tp^r 5*3 Tfaftsr < 83 , 

if gie roe gfe" fffe yfc aroH^t 

13 yfe afe feWd'H 3v xg vA T, 

jft aj? ro3 fisfif ferw^ irFhS'nMoor 

Kat pun manas janam kat saadhsang. 

Nis din keenan samai chat jaaeeai, 

Kut pun drisi dams hoe parspar, 

Bhaavnee bhagai bhaac sewa tiv taacai. 

Kat pun raag naad haad sangeet reel. 

Sri gur sabad dkun sun pun guaeeai. 

Kat pun kar kirtuax lekh masuvaanae, 

Sri gur sahad iikh nijpad paaeeai.SOO. 

How would human form come again, and how would pious 
company he available? 

Only by walking everyday towards holy congregation 
revelling in Kcertan,(l) 

How could the Divine Vision be achieved? 

Only by seeking holy devotion, and that through dedicated 
service,(2) 

How can be realized die musical raagas and notes? 

Listen to the melodies of Guru’s Divine Word, and hear them 
to perceive virtuosity,(3) 

How to get chance to write ones writ in ink on paper? 

The ones who write Guru’s Divine Word, they rea}i?£ their 
inner form.(4)(500) 
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3# WTT b'dl^U TO 5?, 

uyw sfo trar froh^i 

M 3# f^tar star ots mx fa&, 
dlo ■did H fdl frt d d tT Q o H H-STo^ I 

H'ttdl'K ^ Ttft VRF >»W^; HV, 
tfJH ufe B3T I5T M *<T?>twh 
M Wf 9W HTOfe TOH VTH, 
tot s fjt&Hii arzz gpr yo*t i: 

Jaisc tan plans pa tar n aagbel mel bhae, 
Pahuthal kar narpat jag jatmeeai. 

Jaise tau kucheel neel barn barn bikhai. 
fleer cheer sang nirdokh unmaaneeai. 
Saalagraam sewa samai maha apavitar sankh, 

Param pavitar jag bhag bikhai aaneeoi 
Taise mam kaag saadhsungat martial maal, 

Muar na uthtiuvat guavat gur baaneeai.50! 

The way, leaf from a Plah 23 * is disguised in betel-leaf, 

But when taken by the sovereign, whole comes to know,(!) 
The way, the btuc colour is deemed coarse, 

But blue (diamond) associating with apparel earns 
applause,(2) 

Polluted sea-shell becomes pious when used by the server of 
Saligraam i4l \ 

And at the sanctification of food for the gods it is considered 
virtuous,(3) 

Same way, flock of crows (renegades), in the holy- 
congregation, are treated like swans, 

And are not destroyed there where Gurbani is always 
resonated.(4)(50l) 

2,0 Plah - Wild tree whose leaves are very bitter to eat 

Saligraaun - Image or idol earned on person or worshiped by Hindus 
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3ft a?r HftT fttff Hfer ?r yfo, 

rift 3 ft? nftf ti 1 fs fti 

3ft wr gH3“ Htraft x yfs", 

m m ¥ft ^ht ftpr wggrg fti 
ftft ftp* ftgiH £ gyftr x f^tr, 
few 3 featf ' tj fti 

ftft gra WA Htrfe } >r r 3H r ’jfft?, 

*?3¥ UW few US3T3" ftmjoQII 

Jaisc jal madh meat mahima na jaanai pun , 

./fir/ bin tataph talaph mar jaat kai. 

Jaise ban basal mahaatmai na jaanai pun. 

Par has bhae khag mrig akuiaai ft at. 

Jaisc pries sangam kai sukhah na jaanai tr iaa, 
Bichhrat bisha briiha kai biliaat hat. 

Taise gur cJtaran saratt aaima achet. 

Amur parai simral pachhuiaat hat. 502. 

The way* a fish in waler realizes not its (water's) glories, 

But when taken away from water, it flutters and faces 
dcath,( l) 

The way, in the jungle, the birds and animals appreciate not 
the flora. 

But realize when get apprehended by the hunter,/2) 

The wife understands not the value of union with husband, 
But when split, she cries with the pangs of separation,(3) 

Same way, the souls under protection of auspicious feet 
remains unintentional. 

But when unconnected, repents and reminisoes.(4)(5Q2) 
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s/dJr/s'fiJW gfir 173 3 fo#, 

yfear gfc w fwfa 3*i 

fHddrl'Ht gfe WV3 5 ntegaife, 

efo r efe»iw grfe £ aw w g* t 

fwrtrr flam at tpr, 

tiw tjoT^j h i ■ *r 3*i 

cre?st gfe <rar $ s un# 5@g, 

faw Wit n>T¥ 3*11 ^o3 It 

Rhggai-vac'.hhal suit hot ho niraas ridai, 

Patii paavan sun aasa urdhaar haun. 
Antarjaamee sun kanpat huii Qntargat. 

Deen kau daiaal sun bhai bharm tgar haun. 

Jatdhar stingum kai aphal senbal drum. 
Chfindun sugandh sanbandh mailgaar haun. 

Apnee karnee htr narak hoon na paavau fhaur, 

Tumre birad kar aasro smaar haun.503. 

On hearings about the holy-men getting detached, I feel 
despaired. 

But seeing the renegades gaining attachment,I feci enhanced 
aspirations,(l) 

Learning about your trait of knowing-ali, 1 feel dreadcd : 

But such whims arc tom apart on learning that the 
compassion is your real attribute.(2) 

In spite of extreme rains, Sinmbal tree remains fruitless. 

But through its association with Sandalwood tree, it gains 
fragrance,(3) 

Through own efforts can seek not place in hd! even. 

But I am seeking your patronage, which is full of 
compassion.(4)(5Q3) 
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i# UK WJK 5UK ^ life 3tf, 

life v^?r i[3 dr 

tt# efe ws et?r wfur, 

dt?r §if iim ffe fade'fyS di 
rT©' 3[d >HU3" K3" fe'ltf 3^, 

SScT fft’S’cfA ncjlct tT^ di'fsS (h 
4IA cilil ijjrt KH sQ’ f3fli r fairT5’ t 

^tir gp? gut gfa dimoyu 

Jau hum adham harm kai path bhae, 

Path paavan Prabh naum pragpiaio hai 
Jau bhae dukhit ar deen pare been lag, 

Deen dukh bhartjan birad birdaaio hai. 

Jau grase ark sut narak niwaasee bhae. 

Narak niwaarurt jagat jos gaaio hai. 

Gun kee-e gun sab ko-oo karai kripanidhaan. 

Avgun kee-e gun tohee ban aaio hai.504. 

1 have become renegade and apostate due to irrdigiosity. 

But you, the defender of honours, illuminate me with 
Naam,( I) 

We are tormented due to our heretofore deeds and 
deficiencies, 

But, through your benevolent traits, eliminate of our 
miseries,(2) 

Due to the rage of Yam a, we have become the dweller of he If, 

But, the whole humanity knows, you are the emancipator 
from the misery,{3) 

Doing good deeds? All these good deeds get celestial grace, 

But indulgence in defaults bounces back their 
rcac t ion,(4)(504) 
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Tift 3©" *hddi 331 sfdf4 7P7P ^’d, 

foft ?T fd^T^tfl { 

ftft HUMt nddflla ^ l ild^J grl', 

*»ff7PH T ft dAd ct«ri 7> I 

ftft W&Jdft femft tftr H'AsT'fe, 

3cr ft * aftu© ul ftgr 7 > ggr^ftti 
ftft 3J3T U3# tlfe^ ft y?F tjm%, 

wra? t*wg# ?nfft wtftimomt 

Jcuse tan arog bhog bhagvai mi ana prakaar, 
drithaawant khaan paan ridai na hituav-ee, 

Jaise mahkhee sahanseel kai dheeraj dhuja, 

Ajiaa mat lanak kalejo na smaav-ee. 

Jaise jauhree hisaahai veche heera maanakaad. 

Rank pai na raakhio parai jog na jugaav-ee. 

Taise Cur parehai pavitar hai pooja prasaad, 

Aparch aparche dusah dukh paav-ee.SQS. 

The way, a healthy man relishes many types of viands. 

But a sick man's mind feds not to take any foods or 
drinks,(J) 

The way, a buffalo through her enduring trait is very serene. 
But, unlike her, the goat has no heart for tolcrance,(2) 

The way, a jeweller buys and sells many types of ornaments. 

But one stricken with poverty keeps nothing due to his 
inability to sustain,(3) 

Same way, one who revels in Guru’s reverence through 
benevolent grace. 

Himself gets satiated whereas others face the 
s u fferings. (4)(505) 
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#ft fef H7^r ut Wife 

drftf ^fcju , l : ft HTOS" "fiftl 

nfeift 

VdfW cfttft eft SpE aj^ft? ^ cHJ^ 5ft I 

ftft E?f3 Hfe 1 <f^5T tora i-et, 

¥HH^ fe?7 ft meTW?r 5ft| 

h -1 _ _ _ M jS 

dH t|<F 37T tJ?T 5l)rt T met'd arc, 

fXfu HUTT <JdtJ?T ofri! Mo£ II 

Jalse bikh lanak hce khaat mar jaat taal, 

Goal murjhaat prutipaatce barkhan kee. 

Mahkhee duhaae doodh raakheeai bhaanjan bkar. 

Part kaanjee kee hoond baud na rakhan kce. 
dais? kof bhaar toot ratichak chinag pare. 

Hoi bhasmaal chhin mai akarkhan kee. 

Taise par tan dhatt dookhna bikiuir kee-e, 

Harm nidh sukrii sahaj harkhan kee.506. 

By taking tiny amount of poison, the death is faced, 

And the body, nourished for many years, just 
disintegrates,! 1) 

The utensil is filled after milking (a cow), 

But just a drop of rennin makes it unworthy of preserving,(2) 

When many bundles of cotton put together arc shown just a 
spark of fire, 

In a few moments they bum and turns into ashes,(3) 

It is sinful to aspire for other's wife and other’s riches. 

As through sins, righteous acts, ecstasy and all those just 
vamsh.(4)(5Q6) 
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ites H>flv gfrr ahr ?> 

»>T 77 ^3ST re smw 'dt m 

mif’ — 

tJ'ttf i^3<rd ft tl'ol <5“ t?HTT dlfrf, 

>tyo(u MTS’ >io(dv ^l 

3fcjtr m3 TG8 M3tf w ^J 

FRttF £ ?PH r ifo W^t 7777 ftl 

foarfe err? mh gja §v£jr ute, 

^ddfd fafa §fo £ t/ft* ftimoPII 

Chcmdart sweep has baa ns mahima na jaanee. 

Aan drum door ah bhae baasan kai bohai hai. 

Daadar srowr mai jaanee na komal gat, 
Madhukar mart makrcutd kai bimohe hai. 

Teerath basat bag maram na jaanio kuceh, 

Sardha kai jaatra hel ja a tree jan sake hai. 

Nikaf basat mam Car updes keen, 

Doorantar Sikh ur an tar fat poke hai. 5 07. 

Although it exists adjacent to sandalwood tree, the bamboo 
tree imitates not its trait. 

Whereas other (trees), although far off, acquire the aroma,( 1) 

in spite of residing in water, a frog realizes not the value of 
lotus. 

Whereas the blaek-bce comes running with great affection 
from far oft.(2) 

Heron, living at the pilgrim place realizes not its 
auspiciousness. 

Whereas the pilgrims become the embodiment of 
devotion, (3) 

Although living in the same vicinity, remains devoid of 
sermons, 

Whereas the Sikhs living far apart, perceive their 
minds,(d)(507) 
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3# tiff 5*3*- ^ ^ fij3T 

$3 CTRS CTH ^ 3*3 £t 

f& W fife 1, 1^ H'sHt'A ggfe 3", 

M 3R hw g£ ?r ter 3i 

M im ot «ras 3 ^ 3 tt tr#, 

ffi cflddcS H'q^iTd ^ te fri 

£f*OI o’fai ftpJFff lI'A (TA 9^ tfftj 

fg uif *<fr sife w ara ^iiefotn 

Jaise fmr daara kit duras drig dekftio ckaahai, 

Taise Gur darsun dt.khat hai na chaah kai. 

Jaise par at'nda suncti saavdhaan sura! kai, 

Taiae Gur sabad surtai na utsaah kai. 

Jaise par darb haran ku charan dhuavai, 

Taise keerlan saadhxangal na umaah kai. 

Uloo knag naug dhiaan khaun patsn kau na jaanai, 

Ooch padpaavai nahee neech pad gaah kai..108 

The way, one aspires to observe other’s wife. 

But seek not Guru’s Vision likewise,(1) 

The way, one hears the adversity of others. 

But listens not the Divine Word of the Guru with same 
intensity,(2) 

The way, one walks to go to swindle others, 

But travels not to holy congregation to hear devotional 
singing of hymns,(3) 

The way, owl knows not the sun, crow relishes not dainty 
food and snake relishes not milk, 

Eminence they achieve not and remain lowly for 
ever,(4X508) 
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5tt §f?r Hft jw ft midi 

fcrfrar tot i^aBflg trritfh 

5ft feScffe’ S’ Q^fd SfjJ rT3TH3T, 

>jfor y^t?T t77>T7fhftl 

H3^S HW? til? t), 

^*3<cr 3U3 1 OT5^I 

tft fftfo H'UHTJ! ffSTK 3ft#, 

ftfij nruamt *»w3nrar toarcfliftu maf || 

Juisa rain xumai sub log WOi SOltJOg bhog, 
Chak-ee biog sag bhaagheen jaaneeai 
Jaise dinkar kai udoi jot jogmag. 

Ufoo atldh kartdh parcheen unmaaneeai. 

Sarvar sari fa samuadar jal poor an hai, 
Tfikhaavunl di an Irak rah at hakbaaneem. 

Taise mil saadhsong sakal sansaar tario, 

Mnh? (lprtsadhee eipraadhan bihaaneeai.509. 

At night-time people interact with each other, 

But Chakvi (without sun) is known to remain in misery,(l) 
With the sun-rise, illumination spreads all around, 

But owl is thought to be hiding behind dark and dingy 
comers,(2) 

Tanks, streams and sea are deemed overflowing with water. 

But thirsty rain-bird keeps on lamenting (for want of just one 
rain-drop),(3) 

Same way, through holy congregation, whole world is 
emancipated, 

But, me the sinner is spending iife revelling in 
misdecd.(4)(509) 
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3k fsfir # wf? tfiSd'Ty 

ctt S|5 Ih afr M*# Tft! 

Hdd ’ dH ferr# 

H 1 ? 3*3 tft R^S H^r 3^ 7T IK# #1 
3?ff cfaS JTOMK cFftf, 

H?r ft 3F3f at 33*# #1 

3ft fop^ <w?r 5*s ip^ ^ a^'fu^ srd, 
ipSVfo Hf-^IM #ft 3 HtYT# tftllM^oll 

Jaise phai phoolah lai jaae banraae praii, 
Kara} abhmaan kaho kaise ban aavai jee. 

Jaise muktaahal samttndarah dikhaavai jaae. 

Baar baQr bee saraahai sobha tau na paavai jee. 

Jaise kanee kanchan sumer sanmukh raakh. 

Man mai garb karat baaviv kahaavai jee. 
Taisegiaan dhiaan shaan pram Bat reejhaaio chaahai, 
Praanpat satgur kaise kai recjhaavai jee.510. 

One takes flowers to show love to the king-of-flora. 

And feds great pride but how can he be appreciated?{ I) 

One takes pearls and exhibits them to the sea (which is fill! of 
pearls), 

May be, himself, feels pompous but is appreciated not,(2) 

May a person place pinch of gold in front of Sumer 
(mountain of gold). 

And fed great pride, but he is denounced as a foolish,(3) 

If one just talks about knowledge and contemplation. 

How can he impress True Guru, the Master of all 
Iife?(4)(5l0) 
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XFX IFK Wtt 

Utffa felF & wfs afe TJF# Ffrl 

USK fem W*f ^ fTfe 

fvpr ne Ejjja' & Qjdfj tr# Ffh 

eaw fejr - £ spfe Frfe^t TFfe 1 , 

s'f? w f^w ft ?r yr# Fifi 

3fT 3T?r firfcr gja aw ^ ftrfew, 

fap»P7> 3T?> ipfc # tftjr# tftllM^II 

Ja/re chaaa chandan au dhaari paan bechart kau, 

Poorab disa lai jaae kaise ban aavai jee. 
Pachham disa daakh da a asm lai jane jaise, 

Mrig mad kesar lai utrah dhaavai jee. 

Dukhan disa lai jntu> iaairhee lawang land. 

Band aasa udam has btrto na paavai jee. 

Taise gun mdh Cur saagar kai bidimaan, 

Giaan gun pragas kai baavro kahaavai jee.Stf. 

One lakes perfumes, sandalwood, betel-leafs to sell. 

And goes towards the East, how would he succeed?{]) 
Towards the West, one takes grapes and pomegranate. 

And moves to the North with musk and safffon,(2) 

Loads the cloves and cardamom and goes to South, 

Such efforts are fruitless and there arc no profits,(3) 

The benevolences arc there in the sea of Guru's Wisdom, 

But the one who comes there to demonstrate ones know ledge 
and virtues is labelled as insanc.(4)(5! I) 
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wsftl it ^ I fe^ f 

93^ aft fife*' tn ufr wk sti 
fea*f fef3 ¥3y3 StT B33T ft, 

<*cl« ejl 5TJ 7} >i'J , 4 Hh 

ftft §yirg si sdsir wnr ^far, 

yaarow sjgfa sf# nti 

3^ HU 1, wfti tffdG, 

hs^ w^ s 1w? ftfij HhMmii 

Chalnpc mai jaise dekheeat hat tinek chhidar. 

Karat karva kec rtinda kaise ban aavai jee. 

Birakh bithoor bharpoor baah soaran sai, 

Kamltii kateelo kahai kahoo na suhaavai jee 
Jaise uphaas karai baais maraal prati , 

Chhaad muktaahal durgandh liv laavai jee. 

Taise hau maha apraadhee apraadh bhario, 

Sakai sansaar ho bikaar mohe bhaavai jee, 512. 

Numerous holes are visible in Ihe sieve, 

Bui ifit slanders the jug (with only one hole), how justifiable 
it is?(l) 

The acacia tree is strewn with thorns through out its body, 

If it taunts lotus for pricking, who would then accept?(2) 

A crow taunts and makes fun of swan, 

Whereas itself, it eats offal and can relish not diamond$,(3) 
Same way, me, a sinner, is imbued with transgressions. 

And I indulge only in the vilification of whole 
world,(4)(512) 
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JHwe 7 ftft &T3 ^(TtfTA 

HUfrT gtFUT 77 iJd'dlA H 3^fH 
ftidOA) faarr faGar ft HftdTfA i; 
hot fiwfa »nfcraT 77 yj'^«11 

ftft 377 H% W*fy 93T H3T HR Fff, 
h§3 it gafi* vfw H3*- 3tr uretfi 
ftft OT 3S TIK ftfl7 fepw MK, 
fTOH $ 77 feaft 

Aopda adheen jaise dukhat duhaagan ko, 

Sahaj suhaag na stthaagan ko bhaav-ee, 
Birkanee birha biog mai sanjogun kit, 

Sundtir singaar adhikuar na suhaav-ee 
Jaise tan maanjh baanjh rog sog sartso sram. 

Sant ke sutah pekh maakaaA dukh paav-ee. 

Taise par tan dhan dookhan tridokh mom, 
Saodhan ko sukrat ita hirdai hitaov-ee.5/3. 

Strewn with miseries, a tormented and discarded wife. 

Likes not the harmony between the virtuous couples,(I) 
Tormented and discarded wife facing distress, 

Likes not the adorning embellishments of a chaste spouse,(2) 
A sterile wife remains in misery and affliction. 

And observes her co-wife’s offspring with con temp t{3) 

Same way, permeated in me are the (traits) of discarded wi fc 
and other’s riches. 

And, in my mind, I cannot relish the holy love and 
prominence,(4X5 !3) 
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tro* ft fiver fn ftto anjhft yew ft, 

fag- rfW 3K? 3?n* ftpH ^7T ft) 

•art ft y«c tiWl fyHtil ft 3ft, 

fa* y?7 m #?sw^ ftt 

sd'lti ftjsJdzf *Jff3T dirt t?lrt, 
fyfuf tat: a cj'fo 9?(i 3 fcTi'rt ftl 

ftft 41 ^rny f«*d[W H’uftolW ft, 

rF377 fa* H3IH ET nTX ftllMHB!) 

Jal sai nikaus mean raakheeai patanbar mat, 

Bin (a! iafaph tajai pria praan hai. 

Ban sai pakar panchheepinjaree mai t aakheeai tau. 

Bin ban man onmano unmaan hai. 
Bhaamnvf. hhainar bichhrat ati chhcen deert, 

Btlkh badan taahc bhavan bhaiaan hai. 

Taisc Gursikh bichhrai saadhsangat sai, 
Jeewan jatan bin sartgat ita aan hai.514. 

After taking it out of water, a fish is placed on velvety 
surface, 

But, without water it writhes and wriggles and to honour her 
love surrenders her sou!,( 1) 

After apprehending a bird from die jungle, it is put in a 
golden cage, 

But without flora its mind remains sad and feels 
abandoned,(2) 

Beautiful woman, without her spouse feels weak and 
forsaken. 

Her body seems dreadful and leels dismayed in her own 
household^ 3) 

Same way, when a Gurmukh is detached from the holy 
congregation. 

As, without the sacred-company, considers life not worth 
living.(4)(5I4) 
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rtfi amQtt ft fmn 

h frt rt Jfiridi' IVdcf p a fjcJh=i^ ^ 1 

ftS cj n 4tJ0' feM^T ^>1 vitd rl'fdj 
TTTHaftV l«Tif rrtdl^Wff boJ uS 
dfjifgot M ?nf? ?r#!v 

grig w fcaww fe^ra 1 ih 

^ rrafif wafa ftw, 

jw? Tfarfe aja fw?> ct rfb^r? {hiumii 

Jaise toofe ttaagbel sai bides jaat. 

Sat si sanjog chirankattl jugwat hai. 

Jaise koonj bachra (iaag disantar Jaat, 

Sim ran chit nirbighan rehat hai. 
Gangodik Jaise bhar bhaanjan iai jaat jaatree, 

Sitjas adhaar nirmal nibahat hai- 
Taise Gar char an saran an tar Sikh, 

Sabad sanval Gur dhtaan kai jeeai hai.515. 

The be lei-leaves plucked from the vines, are-sent to the 
foreign lands, 

They arc kept wet to keep afresh, may be for some time,(l) 
A Koonj 241 deserts the offspring and goes abroad, 

But its heartfelt prayer keeps them unhurt,(2) 

The pilgrims take with them the jugs full of (sacred) Ganga- 
watcr. 

With efforts, for sometimes, they keep them untainted,(3) 

Same way, a CJursikh living away from the auspicious feet of 
Guru, 

Keeps himself flourished by contemplation upon Guru’s 
Divine Word and Cot>gregation (4)(515) 


’’ 4I Koonj - Migratory bird of cold region 


KabFlt-Sawaiyyc - Bhai Gurdas Ji / 545 













3ft 

fan - 





ft, 

fa?? 




wfn 

fti 

3ft 

1*10 

ft? 



giUr 


fas ft? dUtfo 

T* 

3T? 

fti 

Ah 

fa? 

afire 


lit 


ft, 


faf?> cfH wftnr fagrg ft| 

^*1 <2)o <vtf fuQ 3TW 5“ uukv?, 
fa^ sm fesrant ?r ipirsr ft<m«i4ii 

Jaise bin pa wan kava/i gun chandan xai, 

Bin maliaagar pawan kat baas hat, 

Jaise bin baid avkhad gun gop hot, 

Avkhad bin baid rogah na graax hai. 

Jaise bin hnhith na poor parai khevaf sai. 

Khevat bihoon kat bohith biswaas hai. 

Taise Gut' naam bin gaum na parmpad, 

Bin Gur naam nihkaam na pragaax hai. 516. 

Without the wind, none can savour sandalwoods' 1 attributes, 

And without Mailagar 3 ^ how can sandalwood aroma be 
spread?(l) 

Without a doctor, the virtues of a medicine remain 
clandestine. 

And without medicine the doctor can provide no remedy,(2) 
Without the efforts of boatman, the ship can go not across. 
And without the boatman, how can ship be trusted?(3) 

Same way, how, without Naam through the Guru, the 
celestial staius can be sought? 

As without Guru’s Naam all enlightenments are 
fruitless.{4){516) 


MI Matlacar - A lype of aromatic sandalwood tree which grows on I fie 
mountains, in the South 
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pft irt ww few anfe, 

3# WH75- **£ Sfe it ^ ft fts, 
ipft eaafe <*fj 13^ infebfti 

fimcft yfe tidin' et nfet «1w, 

UW foTH? ^ jf£T? 

#ft # wra% fus? frWif feftOJT W, 
iiiw wt ufe tTHHcT vPMmmil 

Jaise kuar.ho paata kkaai upjai bikaar gnat, 

Horn rom kai piraat maha dukh paaeeai, 

Jaise lau lasan khaae rrtott kai sabha mai baithe, 
Pragtai durgandh ttoahe durat duraaeeai. 

Jaise mistaan paan sartgam kai maakhee leele. 

Hoi ukicd khed sankaj sahaaecai. 

Taise hee apurchai pitid si khan kee bhikhiad khaae. 
Artskaai bhaame hoe jamlok jaaeeai. 517 

Hy eating unprocessed mercury, body is contaminated, 

And each limb is tormented with great aiiments ( (l) 

After eating garlic, even one sits with mouth shut in the 
assembly. 

The stench still comes out and could not be blocked,(2) 
Along with eating viands, one swallows a fly, 

One vomits and faces distrcss,(3) 

Same way, if one devours the offering made (to the Guru) by 
the Sikhs, 

It comes with heavy punishment along with the retribution of 
Yama*(4)(517) 
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S3 MW mffe § ftprfe, 

few fltfl fti| r oo gj ffl rr^ ^ I 

M udtf«j crfe h^w tnsmuat, 
gcr? rf&H wt? yn Hsy? 3i 
gw Hj^d ytjTT ferw 

Ofl 5K ^ tift ^"1 

aw §ubh yfftFT BrafFrar fe#, 

fT^B HSrfo Hf? Hfe JOTI tllMItll 

Jaise megh barkhat harkhat hat Krisaan, 

Bilkh badati ladhti ton gar jaal hai. 

Jaise parphuiat hue sakat banaa&patee, 

Sakat jawaaso oak moot nmrjhaat hai. 

Jaise khet sarvar paoran kirakh Jal, 

Dock thai kaalar na jal phalnaat hai. 

Gar updes parves Gursikh ndat 
Saukat sakat mat sun sakuchaat hat518, 

When it rains, a farmer feels happiness, 

Bui a weaver's distraught disintegrates his face like sa!t,(l) 
Flora blossoms all around with the fall of the rains, 

But Jwahan 24 * and Akk 244 along wilh their roots wither,(2) 
All the fields, ponds and crops are filled with water, 

But water stays not on high Helds and saline lands,(3) 
Guru’s sermons ingress the heart of a Gurmukh, 

But the mind of a Saakit 245 is filled with the criteria of a 
mammon and is reluctant to hear (Guru’s sermons).(4)(518) 

141 Jwahan - A wild herbal plant, presumably which dries with rain¬ 
water 

- u Akk. - Wild plant of sandy region, presumably which is destroyed 
whh rain water 

~ 45 Saakii - Worshipper of Shako or Maya and one who is too much 
attached to worldly raihcr Than to spiritual mailers 
Ba&ai H - S pring season 
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H5TW HU3t §sr *»¥ ?T frl 

Jlf»ft tW >1<5t> >tOf« 5?^* 

fAtrew tow nfow fAijy’fA th 
gun #ot Tra^r M, 

§3H »t§ ste fe^afd fiw tfr 

^fl djd 44A Wdfo ^ «o(fj rr<Jf, 

€5<T WHU3t WX f<W^r 

Jarre rtfja/a raw trnefc ravnee sahet, 

Sakai sapaotee ek baanjh na santaau hai. 

Seechat saiii jaise safal sakai drum. 

Nihphat sen bat saiii nirbaan hai. 

Daadar leant a I jaise ek satvar bikhai, 

Utarn an tteecit keech dinkar dhiaan hai. 

Taise Gur charan saran hai sakai jag, 

Chandan banaaspatee baans unmann hai. 519 

The Raja adores many queens with love. 

All are blessed with progeny but there comes one who 
remains infertile^]) 

'ITirough water, many trees yield fruits. 

Rut, even through irrigation, Sinmbal-tree bears none,(2) 

A frog and lotus llowcr grow in the same pool. 

Whereas lotus watches the sun, frog revels in mud,(3) 
Whole world seeks protection at Guru’s auspicious feet. 

But bamboos, in spite of being in the proximity of 
Sandalwood, remain in perplexity,(4)(519) 


Kabm^Sawaryye - Bhai Curds* Ji / 549 








*13* fm&r? H 1 ? 

trow t # 9f 9? ^ Frmy h 

3ft 3# fad l ’dl 3T^ Wtt KWK &)fo f 

«3 *fa vd fyd^d 3t fw? ti 

3ft faddcS) fifW ftdlH FtfttT 3^, 
st»t aw yfenr ^ f3*w gr? ti 
3*1 4io ^sort ifoFrt hv 5 t 3‘ fay, 

*xft3PH T ** 33 ? fsm mw? ftimoii 

Jaise bachhura biitaat maul milbn kuu, 
Bundhan kai bas kachh has na basaat hai. 

Jaise lait bigaaree chaahoi hhuvan gavan keeo. 

Par has pare chitvat hee bihaat hat. 

Jaise birhanee pria sangam sneh diaahe, 

Laaj kul an has kai durbat gaa! hai. 

Jaise gur charan saran sakh t haahai Sikh. 

Aagiaa badh rahai bides akuiaai hai, 520, 

A calf squirms to meet its mother. 

But, being tied with rope, can do nothings!) 

One under bonded-labour aspires to go home. 

But, being under the domination, just stays in trepidation^2} 
An abandoned wife aspires for husband’s love. 

But, for sake of family honour, keeps or bearing distress,(3) 

Sikh (living far away) aspires for bliss under the protection 
of Guru ’s auspicious leet, 

But, abiding by (Guru’s) command, in spite of getting 
perturbed, remains abroad. (4)( 520) 
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IT^ 46 W ^6 MW S HW^ T F 

MW9 tfr eTVfn? d 1 1 

fM^r a? gnf ^ar cth ^tr tS? H9, 

3TH9 fag’H 99 fal[ WT3 - & I 

U3T 93T gltT fa&dl >H T 9^ T fst(, 

RS>f H3?> m&Z fHftW'J tl 

Mw ftrfw^t *Nt 

DRW Wf UK 3K S ^IIMPTII 

Par (ihan par Ian par apwQCld band, 

Bak'hha} banch parpartth hee kamaai hai. 

MUar gur swaam droh kaam krodh lobh moh, 

Gohadh badhoo biswaas baas bipar ghaal hai 
Hog sag hue biOg aapda drideir ahidar, 

Jumirti mar an jamiok billaat hai. 

Kritghan bisikb bikhiaadee ko( dokhee deen, 

Adbain asankh mam rom na pujaat hai, $21. 

Other's riches, other's wife, other's adversity, 

Trickeries, swindling, cheating are commitled,( 1) 

Betrayal with friends, master and Guru, and getting imbued 
with passion, anger and infatuation, 

Cow-slaughter, wife-assassination, swindling, family and 
Brahmin’s annihilation,(2) 

Suffering with many types of diseases, calamities, lethargy, 

In life and death getting apprehended by Yama and, then, 
crying and lamenting,(3) 

Thankless and, like poisoned arrow, millions of sufferings, 

(All these) cannot be compared even with an iota of what [ 
am (i.e. what my transgressions are?.(4)(S21) 
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tlf 1- ST foot'd fefiRTa 3T (S' V T ^t ? A 1 1 , 

ffOd’Q crofl ^ 

OTT W3\ tfl^T HT3 Bfft W 

nf?r gritr fw77 trar ^rarn ?r ire^i 

F? 3t" ijd^’Kl 7> a<i& 

wf? zfl- fearerT EfBran ?r Bri ' tfl fti 

In U3 3?J M fra f^fU HK, 

»tjh »H^r §cr If s’ yw#ihlM«ii 

Besiva Ac jifjjjoar bibchaar ko m paar puaeeai. 

Bin bhariaar kaakec naar kai bulaaeeai. 

Bag setee jeev ghaut kar khaat kett‘ ko, 

Mon gaih dhiaan dhare jugal na paaeeai. 

Bhaartd kee hhandaaee burvaaee tta kahut aavai , 

Alt hcc dhitha&ee sukahat na lajaaeeai. 

Taise par tan dhati dookhan (ridokh mam, 

Adham unek ek rum na iiujaeie.eai.525. 

There is no end to the adornments and whoredom of a 
prostitute. 

Without a husband, whose wife should she be addressed 
as?(1> 

The crane is white (pious) but (it) hunts and eats the other 
species. 

Seemingly may be reticent, but through preteFision can 
achieve not the emancipation.^) 

The shamelessness of a jester can be narrated not. 

Through his extreme impudence, he feds neither ashamed 
nor dreaded,(3) 

Same way, i am suffering with other's wife, riches, adversity, 
all three of them. 

And many sinners are not equivalent to an iota of 
mine.{4)(522) 
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fTR 'Sd ■d'dl'jl' tdTeG MdT 'd&*Jtf T 
goe) «urfe 3^ ^'} T Hnr 

fo crfj § ^rrh>r j fr, 

STeft HV W oRF W tl 

VRT* - y r[ d r d S'fdt W’cJl'jJ' hO (J r W1 US', 

3 *ftr fir? it? ar to? oTtfr 
it dt ufesr yfe t? 77 irtgr 
fifir ax # >xt 533" Ehf*mf/ 

Jaise chor rhaaheeai charaaio sooree chauhata mai, 
Chuktce lagaac chhaademi tau kaka maar hat. 
Kkofsaareeo tukaario chaaheeai nagar hoort \ai, 
Tutikee or mor mukh baithe kaha oar hai 

Mahaan bajar bhoar daario chaaheeai jau haathee par, 
Taahe sir chhaar ke ufhaae kahaan bhaar hai. 

Taise hee patit pati ko{ rta paasatig bhar, 

Mohc jam dand au narak upkaar hai.523. 

A thief is put on gallows right at the cross-roads, 

But, if he is let off with just a body-pinch, what type of 
punishment would that be?(l) 

Minter of base coins should be banished from the country, 

But if he is just boycotted, what type of punishment is 

lbai?(2) 

An elephant should be laden with heavy loads. 

But if a pinch of dust is placed on its head, then what sort of 
load is that? 

Same way, millions of apostates are negligible as compared 
with me. 

Just Yama’s wrath and abode in hell are trivial for a person 
like me.(4)(523) 
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rl^ & ^ UJT HWT^, 

efe it ar fTfe tufff nat wfe mabifi 

wz h 1 ? srgj Uter ?t$ uh 1 #, 

33OT J ' Stf ' V >fr 3T^| 

?# ft UStTtT 3fiT frpl^ faif, 

cT7T tVc( tfg - 65 S o<Jl<J ffterdl'rt'] 

*<:«*■ el Wft'fll fefftf Ml-Tj 

??9^ »ra9B3 ssr tr^imsaH 

Jau pai ckor choree kai bataavai bans maansar. 

Chhooi kai na jaae ghar soorce chaar maareeai. 

Boat maar batwaaro bag meet! jau bataavai, 

Tatkhan taatkaal moonj kadi Jaarecai. 

Jau pai pardaara bhaj mrigau bataavai bit, 

Kaatt naak khaaj danti nageir nikareeai. 

Choree bapyaaree par-naante kai tridokh mam. 

Narak ark-sut tland del haateeai.524. 

After committing a theft, if a thief claims to be (innocent) 
like a heron at (Lake) Mans rover, 

Should not be let off, rather put on gallow$,( I) 

If a highway robber, like a heron claims to be guiltless. 
Instantly and at the same place hts head should be cut off,(2) 

If some body, after committing rape of other’s wife and runs 
away pretending to be (chaste) like a deer. 

After cutting his nose and ear, should be banished from 
town,(3) 

Me, who is infested with thieving, robbing, and raping 
other’s wife, ai! three. 

With the punishment of cutting nose and ear, should be 
pushed to hell,(4)(524) 
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wb § trarn aft 

H'y tfl" 4Hd H3T HfoH T S i-i'rtl ^1 

y^7T H3TTT S^THiJT W3, 

fs w snr gat sra?ft arwr^ fti 
Ah 3^ Hft 

fft^p^w liw H9'el 9s ni r <->l ftl 

WJ HW ft HUt i}>f BJf, 

f^war Rsra qwtff 

Jaat hai jagiar jaisc (eeratft jaafra net mil, 

Maajh hee basal bag ntahinta na jaanee hat. 

Poo ran pragaas hhaaskar jagmag jot. 

Utoo andh kandh buree kamee kamaanee hai. 

Jaisc tau basant samai saphal hanaaspaiee, 
Nibphal senbal balance ur amice hai. 

Moh gur saagar mat chaakhitt nahee prom ras, 
Trikhaawani chaalrak jugal hakbaanes hai.525. 

The whole world goes to sacred places on pilgrimages, 

But the heron living there realize not the grandcur,(1) 

With the sun-rise, through sun, the sunshine spreads all 
around, 

But the trait earned by owl makes it to remain in dark and 
dingy comers,(2) 

During spring, all flora springs up nicely. 

Although Sinmbal tree gains height but it remains 
friiitlcss,(3) 

Me, dwelling at Guru’s (nectarous) sea, savoured not the 
nectar of love. 

But, like a thirsty rain-bird, kept on raising jabber s,(4}(525) 
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3* eirurtf orfn VFtJH farfiT, 

& © r d 3fftr 3RT? W3T tft II 

gw fa# fU»rar ft ur§v 

thf H7T 3^ (PW folfr tfl 

$x mr mrfa trfwr unr at, 

3 T fb' #3 JJlfl J »f r 5H3" 35T isei 

H3t ’J# FTWT at 3?t, 

#?57 tt faptP^ fWTT t W3T g \II M36l1 

Jaise gajraaj gciaj maarat manukh sir, 

Paarat hai chhaar iaahe kahat a rag jer 
Sooaa jio ptnjar mat kahat ha naan baatai, 

Pekh sun kahat taahe raaj grih jag jee- 
Taise sukh sanpati maaiaa madon paap karat. 

Taahe kahat sukheeaa ramat ras hhog jee. 

Jalee sale? au santokhee soodhan kcc tiltlda karai, 

UJto ee giaan dhiaan hat agiaan log jee.526. 

The way, an elephant roars and raids upon the humans, 
Sprinkles dust, but, it is deemed as free from ailments,(l) 
The way, a parrot, shut in the cage, raises voices, 

But the listeners deem it as worthy of residing in the royal 
courts,(2) 

Same way, one revelling in the criterion of a mammon, 
indulges in sins, 

He is deemed by the people as a fortunate one,(3) 

Indulging in censure of the chaste, serene and patient ones? 

It is like reversing the people’s knowledge and 
contemplation through promoting people's 
ignorance,(4)(526) 
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Sawaiyva 

Jau garhai bank boond chiianuir, 

Sanmukh sindh sobh nafice paaval. 

Jan bauft utfai khagdhaat mahaabal, 

Pekh akaas ridai sakchaavai. 

Jto brahinand prachand bilokat, 

Goolar jafit udartt lajaami. 

Toon karta ham kee-e tihaare jee. 

To pah bolan kio ban aavai.527. 

Sawaiyya 

One who, in his mind, deems a drop to be magnanimous. 
Can perceive not the glory ofthe sea,( 1) 

The bird flies far apart spreading its wing with great force. 
But on seeing the expanse of sky feels embarrassed,(2) 

On observing the huge spread of universe. 

The moLh, living inside the sun-flower is ashamed to fly 
oul,(3) 

You are the creator, and we are your (creation), 

How can we dare to challenge you?(4)(527) 
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3W 77 WTF 77 finfa, 

3K K 7 * HF fsf Q 1 ol i 

HH 77 5felT? <7 3Hfr, 

flt >*fep»ps ar §f IwtfM 

77 tjfeu 77 U'^o 5H%, 

fw fwdt s 3H 

>$a 71 >H^3T77 5 3J7T H'dld, 

wz an'dw fertfhi ii 

Toso na naath anaath na mosar, 

Toso na daancc na moso bhikkaaree. 

Moso tin deei\ daiaal na tosar, 
iMasO agiann na toso hichaaree. 

Moso na patit na paavan (osar, 

Moso bikaaree no toso upkaarec. 

Merc bat avgun too gun saagar, 

Jaat rasaatal of ttHaaree.52&, 

There is neither a Master like you and nor a downtrodden like 
me. 

Your are compassionate whereas I am just a beggar,( 1) 

None is tormented like me, but no one is kind like you. 

None is ignorant like me, but no one is contemplator like 
you,(2) 

None is as apostate as me, but no one is as educator as you. 

I am just useless, but you are great benevoIeni,(3) 

1 am full of defaults, but you arc a sea of attributes. 

And for me, heading towards hell, only you are my 
refuge.(4)(528) 
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htt tfte srt sra dlfe, 

w strain fa^'H ih 

33" HT IPW rtff flfffHt WTT, 

fl'fc HfH gd §3Vfe 7> f^TTJT &l 

Udfefdfo fadfe fuff ^ fepiTK, 
WEf Hdfe xfr ferfe 7i l[3TF ^1 

jpft tf Qsmtit yt, 

fad ' tfy rf?T ft 7T feHH fe^TT ^IIM^II 

Kabitt 

Utii i pa van man mccn kee chapal gat, 

Dasarn duaar paat avam niwaOS h(ii 
Tali nil paawak pa wan ja! prithmee aka as, 
Naahe $ as soar utpat nil binaas hai. 

Naahe parkirvt birat find praan giaan, 
Sabad surat nah drist na pragaas jao. 
Swaamce na serwak unntaan an had parai, 
Nirmlanb sutin mai na bisam biswaas hai. 529. 


Kabitt 

By reversing wind flow and sharp shooting like the fish, 

One achieves the abode surpassing the inaccessible Tenth 
door,( t) 

Which can be achieved not through fire, air, water, earth and 
heaven. 

Nor through sun, moon, and, also, which is not effected by 
the recreation,(2) 

Neither by mundane awareness, nor through consciousness 
of vision and enlightennieni,(3) 

Remains no distinction between Master and Server, 

And in such circumstances, neither there is any astonishment 
nor any reltanec.(4){529) 
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M MfufAfH Hfe 3UH fW feft, 
tTOF 77 H3>f fadf oT^TT l|Wf 
3fo ¥fa 

\Fwz ^ 3? iif faftr s 1 slWt tj 
^ feTJijf? H? 1 *tTO <*ev« fe, 

Hfe>F 77 rHTret STO fartePdl tl 

M ararra?? m fefa ufe ar^ f, 
faaw wfvp ag vz »riwaf <hiqao(f 

Jaise aiknis mad rahat bhaanjan bikhoi, 

Jaanat na maim kidkau kavan prakaarcc hat, 

Jaise beke bhar bhar baanf deejeeat sabha. 

Paavat na bhed kachh bidh na beechaaree hai. 

Jai$e dinprati mad bechal kataal baifhe, 

Mahima na jaan-ee darb hitkaaree hai. 

Taise gursabad ke likh par gaavai hai, 
dir la anmrit ras pad adhikaame hai. 530. 

Everyday the wine remain!; in the bottle, 

But the bottle knows not what and what for it is,{1) 

Cupfuls are given out in the assembly. 

But they know not the secret and remain as destitute,(2) 
Sitting there, a wine-seller trades out liquor ail day, 

But realizes not the consequences being permeated with 
greed,(3) 

Same way, many write, read and sing the Guru’s Divine 
Word, 

But, rarely are the ones who deserve the ncctarous 
cmincnee.(4)(530) 


SftQ / KabiLi-Sawaiyye - BJiaj Curias Ji 








fe? vlfir stfTmh y?r, 

»H3Tfer 43TH aTW 3HH m3 th 

fifu £ f«<Vfl fo[ftr if’fttf &33 

«fuo Qnfdl tfltr S yod S'! 

yift as fanf fifK §sh wSw fipr, 
fccT fttarrw arw afu§ s $\ 

f^Rfr hs? ^ gafe ftpirs 
ipsrr yas Qh rraiw mw ^ii^iit 

Tin tin mel jaise chhaan ckhaaeeat pun, 

Agan pragaas taas bhasam karat hai 
Sindh kekinaare baatoogrih baalak rachatjaise, 

Laiftar umag bhae dheer na dharat hai. 

Jaise ban bikhai mil bat that anck tnrig, 

Ek mrigraaj gaaje rah to na parat hai. 

Drisf sabad ar sum; dhiaan giaan, 

Pragfe pooran prcrn sagal ruhal hai. 53 I 

Straw by straw a hut in built, 

But the fire ignites and all is turned into ashes,( I) 

At the sca-shore, children create sand-houses. 

But when a wave comes, these can withstand not,(2) 

In the jungle, many deer sit together, 

But the appearance of one lion makes them not to remain 
therc,(3) 

Vision, Shabad awareness, contemplation and knowledge. 

Manifest and endow absolute love whereas others just 
remain deprived.(4)(531) 


ii 
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sfg<T hut Hfo ilir gnfltfh 

3ft tftr vfir &fe wfz% 3ra¥ eft, 

fVfar uf? ft tf§^ swnfrfti 

3ft gramr HTrT iffe §uiph at, 

ft W 3tft ffT HTJ^l 

*ptn* ?rfe# wmr wurtr at, 

Ottil# WX SKteTH 3>f ¥nMll433ll 

Chandan kce baar jaise deejeeat baboor drum , 
Katichan sattpaf ttiadh kaacfi gaih raakheeai. 

Jaise bans pans haith baa is garab karai , 

Mrigpat bhavan mai janbuk bhaiaakheeai. 

Jaisc gardhab gaj prati uphaas kutai, 
Chakarvai ko c har bhaande daadh mud maakhtwai. 
Saadhan duraaikai asaadh apraadh karai. 
Ulfeeat chaat kaicekcal bhram bhaakheeai.532. 

Acacia tree is fenced with sandalwoods, 

And a glass marble is kepi in small golden ea$ket,(l} 

Near a swan, sits a fowl eating crow and laments. 

And sitting outside the lion’s cave, a jackal aspires to take 
over,(2) 

A donkey makes fun of an elephant, 

A thief reprimands the Raja and milk curses wine,(3) 

A holy-man, clandestinely, commits felony, 

All these contrary interactions are dominating in Dark 
Age,(4)(532) 
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ftjfl »w furtc/l'^' S' jJV efifT, 
fags 3^ ST^ S HShfj^l 

?fa fas frtilfl' S §SJtl VtJcV 

1 fa y rt fl’tif) 1 S t 

fas W afa S fa33" S[H, 

flOA fans oiQo qT3 

wrs 9 rs fas dfau s #n t 
fas granw s mk as vraNhugaii 

Jaise bm fochan bilokeeai na roop rung, 

Srawan biboon raag naad na suneejeeai 

Jaise bin jihba na ucharm bach an ar, 

Nmiska hihaon baas baasna no leejeeai 

Jaise bin bar kar sakai na kirat ham, 

Charan bihoon hhaun gaun kat keejeeaL 
Asan basan bin dheeraj na dharai deh. 

Bin gursabad na prem ras peejeeai.533. 

Without eyes one can see, neither visage nor countenance. 

And without ears musical nodes and ragas can be heard 
not,(l) 

Without longue utterances are not possible. 

And without nose, aromas can be relished not,(2) 

Without hands, can be performed no tasks, 

And without feet, no place be arrived at,(3) 

Without viands and apparels, one remains not diseaseless. 

And without Guru’s Divine Word, neetarous love can be 
savoured not.(4){533) 
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■AA ft" ftflW feoff S' UH Crt, 

’jffeffe aife" 3 gt ?7 >>r# #i 

$w w% a f VA ft ywA" ^ ynj fati, 

fhHH rjf<3«t vray ?r w 1 ^ 1 i^ti 

ft nraife wariK m afflfe &,, 

wfe •MHtisy J o(Qse( rft I 

Hfddjd ft me HW A" HfddJ^ $, 

fAddlA faPtfTTT fa>H' A HVra^# WhlMSBH 

Jaixe pha! sai birkh hirkh sai hot phot, 

Atibhut gat kachh kalian na uuvai jet!. 

Jaisc baas baavan mai baa van hai baas bikhai 
Bisam cfmritar ka-ao maim na paavai jet? 

Kaasaf mai agan agan mai kaasat hai. 

Ati axtharijj hai kautak kahaavai jee 
Satgum mai sahad sahad tticti satgur hat, 

Nirgun giaan dhiaan samjhaavai jee.SSd. 

From fruit (seed) the trees emerge and from trees come the 
fruits. 

This strange phenomena can be explained not,{l) 

Aroma is in the sandalwood and sandalwood becomes 
renown through aroma,(2) 

Fire is concealed in wood, and wood produces fire. 

And all these are known as strange mysteries t (3) 

Saiguru is in Divine Word and as Satguru prevails in Divine 
Word, 

Only knowledge and contemplation can enlighten with 
(celestial) aitribule‘>.(4)(534) 
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^ fefa WTR" H** WtTrbrffe 
3^ Jd & gwfe Hdft 3 1 tT’ aNS" I 

Af 3# |ftT Wtt rM^fe wfa, 

H7W Fftra" fttffe" ^ H'frNS'l 

3ft f^r re it hftf iimfe sat, 

« 7 H ^ qa'fe b> f» crfa flH 

aji 1 €uftrr #ft w 1 *?^ 

rnfc urfr y^ J^TK ufwjtf^n h 

Jaise bt baas baas leejeeat kusam sai, 

Taarue hot hai phutel jatan kai jaaneeai. 

Jaii# fan autaae doodh jaavan jamaae math. 

Sanjam sahat ghnt pragaf kai niaaneeai. 

Jaise kooaa khod kai hasudha dhasaae kautee, 

Laaj kai bahaae dot ktiudh jut aaneeai. 

Gur updos taise bhaavanee bhugat bhaue, 

Ghat ghat poaran Rrtihm paihchaatteeai.535. 

Oil is squeezed out of sesame seeds and fragrance of the 
flowers is put in. 

Then, through such efforts, there comes the production of 
aromatic-oil,(l) 

For curdling, milk is boiled and then rennin is put in, 
Thereafter it is churned with care, butter is produced,(2) 

Well is dug then earthen rim is made and pushed down, 
Thereafter, using a rope water is fetched out,(3) 

Same way, if Gum’s sermons are meditated upon. 

Then Absolute Brabm can be reeogniscd.(4)(535) 
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Afl dQ nffly t?5 crrcfe ff tjijd', 

cidd fdd (i'H WSHt ^fsCJ'fdG 

A# 3 ® ora^ ws 

3 # ff wptft nt^jff GwfaG Ai 

Aft 3§ niff ?i y?ff irasfw anh 

fPf JHiraW eft# 1 Hi# ?r fddJfc!& 

AA 3^ travr (jj<d vran cratr dffej 
firaff m feis 3iH af ff ifld'faG Aim3£n 

Joisti tau sarita jai kaastah na bar at, 

Kart chit haj apnoee pratipaaria hai. 

JaiSC lew kart Hut anik satin pan, 

Taoo na jan-nee avgun unlhaario hai. 

Jaixe tau saran soar pooran partigiaa raakhai. 

Lakh apraadh kee-e maar na bidaario hai. 

Taise hee pnram Gur paaras paras gat. 
Sikhart ko kirat harm kachhoo na bccchaario hai.536, 

Stream-water drowns not the wood, 

Feels ashamed (to do so) as it is reared by itself (water) ,(1) 
Sons commits many follies. 

Rut the mother never takes them to heart,(2) 

A Warrior faces an enemy who comes to seek clemency. 

He may have committed many offences but he will not be 
annihilated by him (Warrior),(3) 

Same way. Supreme Guru is the like assayerof philosopher’s 
stone. 

And never ponders over the deeds of his (true) Sikhs 
ncgativcJy,(4)(536) 
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^ rJT’r Utf fes 1 MH? HHfe - JH, 

fra 3sr $x $ tW 1 ^ fti 

fWs^ f dU77 rtfrfulo dd t 

SHIT fegs - flt ^ )l ff tTK th 
tHI" fra ^fra TO! 'fiuorc US’* 

fil{fo fra tHTT H>T7r tfl 

M fas H’Utfdlfj WM H37> ?7, 

fHTS' ?> t 9W 517 Ihl03.?l! 

Jaise jal dhoe bin unbar mateen hot. 

Bin tel mete jaise kes hoon bhaiaan hai. 

Jaise bin maaitjai darpan jotheen hot, 

Rarktm bihoon jaise mai na dhaan hat. 

Jaise bin deepuk bhavan andhkaar hot. 

Lone ghrit bin jaise bhojan samaan hai. 

Taise bin saadhsangat janam maran dukh, 

Mifat na bhai bharm bin gitr giaart hai.517. 

Without washing, clothes remain dirty. 

And without (application of) oil, hair remain emang!cd,(l) 
Without a wipe, the mirror can reflect not. 

And without rains, nothing grows in the fields,(2) 

Without the lamp, there is all darkness in the house, 

And without salt and Ghee, the food is in$ipid,(3) 

Without holy company life and death are tormented. 

Whims are eliminated not without the knowledge from the 
true Guru.(4)(S37) 
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flfr Kti- tff HfotF X w ut, 

van traft for tre ^ offer Jh 

^fo 1, ?? M^T rTW 

?rra x tar# fe p if wfir* 5-1 

ftn for at*r i£ fott sr i m rjw, 

Htv ^ fe fa? *3^ X KTOT ch 

M era *ra?r eefe era fas, 

FEW WTC Vffe" tTTT 7T rtTT 

Jaiae maanjh baifhe bin bohitka na poor parai , 

Paaras parsai bin dhaai hdi kanik kai. 

Jaise bin gangu na paawatt cm ft ja! kai. 

Naar na bhataar bin sue na anik hat. 

Jane bin beej boe nipjai na dhaan dhaara. 

Seep xwaant baond bin mukia na maimak hat. 

Taise Cur charan saran Gut bhefe bin, 

Janata mar an met jun na jan kahai.538. 

Without sitting in the ship, can be gone across not. 

And without the touch of philosopher’s stone, no metal turns 
into gold, (I) ' l 

Except for Ganga, no water is pious. 

Without meeting of wife with husb^id, son is not 
probable,(2> 

Without the seeds, the soil produces no footf-grains. 

Without the drop of rain, there can be no pearls,(3) 

Same way, without seeking the protection of Guru’s 
auspicious feel, 

There can be no other means to erase the writ of life and 
death.(4)(538) 
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Sfll' 5T^ Kttf'd 3 VTTT, 

HH r #ftf U 7 ^ 3#3 ufa 7T U33 ^1 
M a@W 3lH & HdTff R3T fTfr t£, 
s^fe y4d‘<dtt iggfa faH33 ifr 
iffr grfj fjpjra 333 +1377, 

g t & fanr? irlw sfal? 3 y*3 ^i 

U3 377 tJ3 tj?7 £377 fe^tf H3, 

533 # «Pl«*G 3^ 57 333 til 43^ II 

Jaise tau kahai manjaar karau na ahaar mans, 

Moosa dekh paachhai daure dhver na dhomt ,mi. 

Jaisc kaooaa tees kai maraal sahha jaae haithe, 

Chhaad muktaakal durgandh simrat kai. 

Jaise inon gailt siaar karat anek jafan r 
Sun at siaar bhaakhiua rahio na parat kai. 

Taise par tan par dhan dookhan tridokh man r 
kahat kai chhaadio ckaakat fev na fatat HaiJ39. 

May a cal declare to relinquish eating meat, 

Bui on the sight of a mouse, chases it as it can forebear 
not,(l) 

Imitating swans, crow joins their assembly. 

But leaving aside pearls, goes and faces stcnch,(2) 

May a jackal put efforts to remain quiet, 

But hearing howls of the other jackals, can remain not 
silent,(3) 

Like wise, is the keeping an eye on other’s wife and wealth. 

May desire to relinquish but, this trait can be surrendered 
not,(4)(539) 
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Hft^l 



^RfF5TT R7 HOH 




adrfj g? he i 


fonjTTT 


fU'tf'A fevPTf 

fsfe, 


7^ fetl FfSHf? 



rot 
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>tcT, 



*H3iM *7ranfiT Wferima 0 || 



Jhotanaa 


Sinmrat puraan kotaan hakhaan 

bauh , 

Bhaagwnf 

bed biaakarn 

geeta. 

Ses 

marjex 

nkhles sur makes 

mun. 

Jagat 

ar 

bhagat suit nar 

ateeta. 

Giaan 

ar 

dhiaan unmaan unman 

ukaL 

Rang 

naad dij surmat 

neeia 

Ardh 

tag maatar Gursabad akhar 

mek , 

Agatn 

ad 

agam agaadh meeta 540. 


Jholanaa 

Simritis, Puranas may be sermonised millions of times. 

And also Bhagwat, Vedas, Grammar and Gi ta,( 1} 

Shcsh (Nag), Dharatn Raj, Akhles^*, Prominent Emilies, 
Ascetics, 

And also the humans and saints of the world,(2) 

Permeated with knowledge and contemplation and 
subsisting in celestial domain. 

Imbued with Kagas and Pundits of Sarsvati and the 
statesmen,(3) 

All the above (mentioned) are not equivalent to even one 
Divine Word of the Guru, 

Because its prominence is deep rooted and much above (the 
ordinary) kn o w k-dge,(4)(540) 

!4t Akhles - Master of All, i.e. CJchI Almighty 
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c(<;o H7T tfW HVPFt^/ 

g<r §if#ir rdk& nfo& m erd, 

«^a Qoftf offt ?T M i el'S‘! 

H rWe rW3’ rldld (JOHsT fifa, 

B3I3 tndt SfH fe'e iv til'll 

fenfe H33 - fepif'S’ fo* l <*> J?3^3I tft77, 

vfe? W 

Kabitt: 

Darsan dskhio sakai sansaar kahai, 

Kavan drisf sail man darns smaaeeai. 

Gw updes sunk} sun la sabh ko-oo kahai. 

Kavan surat sun anat na dhaaeeai. 

Jai jaikaar japat jagat gurmantar jcch, 

Kavan jugal jotee joi fiv laaeeai. 

Drisl swat gtaan dhiaan sarbang been, 

Pat it paavan gar moor samjhaat’eai.541. 

Kabitt 

Whole world proclaims, 'We had the Vision’, 

But whai Vision is there, which gets the mind permcflted?( 1) 
Every body pronounces ‘Adhere to the Sermons,’ 

But what Sermons are there, by hearing them, mind wavers 
not?(2) 

Whole world proclaims glory to the guru’s incantation, 

But what contrivance is there, through which mind is 
absorbed in celestial entity?(3) 

(Ones) who are devoid of vision, awareness, knowledge, 
contemplation, 

Guru is the one who infuses the sinners with piety.{4)(541) 
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W eft yfa Hfer ttfr, 

♦w fSOT iftw w iGft whSi 

M srj >jfM S ehtcr eh^Ef dft T 
feWiT 7i tt'cl ftd ?ydf 77 H3 T Eh)i , l 

3ft fenra fomra dr ferm ;f 77 re era", 
m sir U* fabira »»raf? ?7 whSi 
M gj7 i n tmr?, 

3¥ w^T 3J^ ^a*r frftr 77 T&dSbftima:} N 

Jaise khaund khuarsd kuhai rtiukh nahcc meC{ha hoc. 

Jab tag jeebh swaad kimand nahee kbaaueaL 
Jaisc rant andheree mai deepak deepak kahai, 

Timor na jaacc jab lag na jaraaecaL 

Jaise giaart giaa/i kahai giaan boon no hot karhh. 

Job lag gur giaan an tar na paaeeai. 

Tiiisa gur kahai gur Jhiaan hoort na paaval. 

Tab lag Gur darns jaac na samaaceai.542. 

Like, by repeatedly pronouncing, 'sugar’ the mouth feels not 
sweet flavour, 

Unless and until the sugar is savoured by the tongue,( 1) 
Like, during the pitch dark night repeatedly pronouncing, 
‘lamp,’ lamp,* 

But, unless a lamp is lit, the darkness vanishes not,(2) 

Like, by repeatedly pronouncing, ‘knowledge, knowledge* 
the knowledge prevails not, 

Unless the Guru’s knowledge penetrates the mind,(3) 

Same way, by repeating, ‘deliberate upon the Guru,’ Guru’s 
meditation permeates not. 

Unless and until one understands the Guru’s 
phi I os oph y. (4)(542) 
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frllVj 7> fn 01 1 )i r 

^ ^ ^ w w fur arfe^r dt 

fo# WAVJpfa A'd^'fed: SdtHd’fe, 

HTT Ocf Tier fq-Tt'rt ^ !T ! *f r fe§' &| 

ftra 33“ nfara efi^A y?r 5 ‘a tpj, 

OK t73T tBT ASttfe ^ <7 tl 

>hf ^3 g^fer ni^r w gjgfiraty 

^gw p |u ?fe fetrffe& thuaaii 

Sjnrnrit pitman bed Jtaasiar birHHcfl bidOS, 

Net net net suk sckh jas gaaio hat. 

Sio sankaad naaradaaik rakfteesuraad, 

Sur nar naath jog dhiaan mat na ttaio hai. 

Gir tar tecta th gavan punr: dmin brat. 

Ham jag bhog tiaeehed kai na paaiv hai. 

/I.v wad bhaag maaiaa madh gursikhan kau. 

Ptioran Rrahm Gur mop hue dikhaato hai.543. 

Stmrms, Puranas, Vedas, Shastras, Brahma and Viyas, 

And magnanimous Sukhdcv, and Shcshnaag, all are 
repeatedly pronouncing ‘Glorious, glorious,*( I) 

Shiva, Sanak, Narid, magnanimous Sages, 

Humans, gods, Naths, and Yogis did not ponder upon (the 
God),(2) 

Mountains, rivers, pilgrimages, charities, bounties, 
austerities. 

And oblations, through all these they could not perceive,(3) 

Fortunate are those Gursikhs who, although, pass through 
the criteria of the mammon. 

Vision Absolute Brahm through the Guru, (4X543) 
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*3(1 I fo rift H 1 

t# ijrarf*' wzt in # rotitih 
m w ^fer §e wWhra ^z mr, 

313^ & ^fc H^T t?tT 3? tl’cl^ t 

faff $ H’TT tF% TRfrT 31th 
vrt Htfhife ffif £ HW^I 

>rfe»H T w ttu? <T3 sras^rt w%, 

3^r >rfe»jr atF fidd’vfl^imaa n 

Rnahar Lee. agars boojhat jal sarita kai, 

Naao mas jav agon hagai kaise kai bujisaaecai. 

Banbar sas bhaag of leejeeat ko{ gar. 

Gar mai jau ho{ leejai kaho kai jaaecai. 

Choran kai irons jaae sarun gahai naritsd, 

Maarai maheepal jcev kaise kai bar.haaeeai. 

Maaiaa dar darpal haar guntiiaami jaavai, 

Tiiha jau maaiaa biaapui kaha thahraaetai.544. 

The fire away from stream can be extinguished through its 
water, 

Hut if a boat (in waters) is on fire, how could it be turned 
ofif?(l) 

Seeking protection from outside atrocities, comes to a 
fortification. 

Rut if robbed inside the fortress, then where to go?(2) 
Dreaded by thieves, protection is sought at Raja’s place. 
Rut, if Raja punishes, then how can he be saved?(3) 
Dreaded by the criteria of the mammon, comes to Gurdwara, 

But if the criterion of mammon prevails there, too, then 
where to stay?(4)(544) 
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JHV ^ Mdfft 01^3 Wife rlTs, 

33* fl# RW 91*3 era lift iftftbftl 

wier ft ¥*far ftpa^r rrafc sift, 

33* r^ i-J^ef uft 93 93* sMhftl 

^fdtj; ft s*ft trife wfo gw firo, 

33* rT^ 5ft 3*f3 33 3lt#ftl 

^9W 33H S' Wfe 3T<5^3 aift, 

33* ?> fHt 33H ol^S %Z SfWhftll M8M !! 

Samp kai traas saran gahai khagpat jaae, 

Taha jau samp graasai kaho katse jeejeeai. 

Janbuk sal hhaag mrtgraaj kee saran gahai, 

Tahaan jau jimhak hnrai. kaho kahaan kcejeeai. 
Daaridar kai chaanpai jaae saran sumer sindh, 

Taiwan jau daaridar dahai kaahe dos deejeeat. 

Karm bhartn kai saran Gurdev gahai, 

Taiwan na mifai harm kaun 0[ lcejccoi.54S. 

Dreaded by snake, sanctuary is sought under Garar 3 * 7 , King 
of birds. 

But if snake reaches there to bite, then how to keep alive?( I} 
Escaping from jackal, shelter is taken under lion, 

If jackal comes to kill there, too, then what to do?(2) 

Terrified by poverty, goes to the Mountains of Sumer {which 
are laden with gold). 

But, if adversity torments there, as well, then who could be 
blamed?(3) 

Strewn through destiny, sanctuary is sought at Gurdev, 

If adversity is not eradicated there, then whose shelter can be 
availed.(4X545) 


w Ciarar - King of birds 
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HcTff fsfir yas mfe M, 

UertW 1 feud tp 1 "!? U'^ul I 
3# urns iflgr Hvrcr irair fm, 

R*^'d J UfTT tTfer Mdl^'^jlf 
^ ^ n fe^ ' d i d mr au?, 

mr £ g^Rft rth 

§w awst fa£ HcTST f, 

M ^ «t M ffft feVr1’^<ftlfMS^!l 

Jaisc tan sakat nidh pooran samundar bikhai. 

Hans marjeeva ttihckai prasaad paavhee. 

Jutse parbat heera maanak paaras sidh, 

Khanwaara khan jag pmgfaavftee. 

Jaisc ban bikhai maliaagar sauda kapnar, 

Sodh kai subaasec subaas bihsaavhee. 

Taise gurbaaneq bikhai sakat padnarath hai. 

Jtwee jooee khojai soee save nipjaavhfre.546. 

The sea is full of all the treasures (pearls and diamonds). 

Only the ones like swan, trifling with death, achieve the 
benediction^ 1) 

In the mountains, there exist {in mines) diamonds, rubies, 
and philosopher’s stone, 

Bui only a miner can dig them out and display to the 
world,(2) 

In the jungle, there subsist, the aromatic sandalwood and (the 
plants} which create fragrances, 

But only a perfumer can extract, purity and spread the 
aroma,(3) 

Same way, all the ingredients are there in Divine Word of the 
Guru, 

Only those who search, savour it.(4)(546) 
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m ntew Forfe huj tre&f, 

iTSSt SSlitf 03T p ^ (Ad'dl^l 

U7 ^dy'Hf-J Tlf HHT Wfc M, 

^ at mrarr >*143* Iw^i 

ujfr wfe yas ^uh ?rfe wfa, 

Uf?3|^ 3F^ oT7 w 77 «Vdbih 

Hj? §y#rr w?> tmo 

«J ro W 3?f W |V s fA^'dl'S’llMBJ II 

Par tria deeragh smaan lagh jaavdek, 

Jan-nee bhagnee sum wop kai nihaareeai. 

Par darbaasah gaoo maos tut jaan ridai, 

Keejai na sparas a paras sidhaareeui. 

Gha( gha{ pooran Brahm jot ot pot', 

Avgun gun kaahvo ko na heechaareeai. 

Gur updes man dhaavQt barj. 

Par dhatx par tan par dookh na niwaareeai.547. 

As far as possible, consider other's wife as an elderly. 

And recognise her as the birth-giver (mother), sister or 
daughtcr,(1) 

An eye on others people’s riches? Without touching them, 
even leave the avenue,(2) 

Deem the enlightenment through Absolute Brahm as woof & 
weft. 

And recount not the virtues and demerits of any one,(3) 

Through the Guru’s sermons restrain the mind which may be 
roaming around. 

And relinquish (the thought) about other’s riches, other’s 
wife and other’s denigration,(4)(547) 
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\{T? J*ft «9t *T3 ffer fwv ft, 
safa fcbfe fosra dt ft »pMi 

ttt ftm ft firafk U3 - HT^T ft, 

«yfr# Oftf ftft fm tft ft rrft^l 

ndfr wfer ffe 7FW Mr? m, 

?V ft'sl fs'H 1 jt TO" ’K 1 ^’ k"t 

§k fepr fe^JfftJT S’iar ¥r3 Qt!“H 3UT, 

»HW 333 ufo fe|3F3 t rH^UMStll 

Jaiso praat samai khage jaat ud birakh sai, 

Bauhur aae haifhat hirakh hee mai aaikni 
Cheefee cheefa hi l sai nikas dhar gavan kai , 

Bahuria patsat jaise bit hee mai jam kai 
Larkai iarka rooth jaat mat moot san, 

Bhookh hagai t hagai kafh aavai pachhiaae kai. 

Thise grih tiaag bhang jaat udaas baas „ 

Aasro fakat pun grih&at ko dhaaikai,548. 

The birds fly from the trees in the morning. 

And, then* when they come back, they take their places there 
again,{l) 

Ants and other worms come out from their dugouts to walk 
around. 

Then, afterwards, they return and re-enter their hoIes,(2) 
After quarrelling with mother and Father, son gets annoyed. 
But when gets hungry, relinquishes his obstinacy and 
repents,(3) 

Same way, one abandons householdership and becomes an 
ascetic, 

heeling deviated, looks back for refuge and returns towards 
h ouseho Idersh i p .{4) (548) 
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3T^?r g wzw S', 

erg w r r^sr fw? th 

gig *n* irw ofter a^3 *raar est, 

cT? rW TO folhV lUtttt'd tl 

ci'ji fo[o c() iJujitrt IFoT H'tf ftrfxr cf3, 

gig fepr at >waif?r 3^ TT3T3 1 ^l 

Q 1 0 c(l F3F3" fi^fa tH^rt y fe , 

gig sft Hdffe fvrfo tTHyfo wz fhmmfli 

Kaahoo dasct kc pamsn gawan kai barkha hut, 

Kaahoo dasa ko pawan bandar bilaat hai 
Kaahoo jal poors keee rahat a mg dehee. 

Kaahoo jal paan bsaape britha billaat hai- 
Kaahoo grih kee agon paak saak sidh karai, 

Kaahoo grih kee agau bha van jugal hai. 

Kaahoo kee sangal mil jeevart mukat hue, 

Kaahoo kee xungut mil jampur jciu.1 hai.549. 

Some winds bring clouds in for rains 
And some winds destroy the rainy clouds,( I) 

Drinking some waters, the body remains diseaseless. 

And through some waters ailments sprung up and make the 
patient to cry,(2) 

Household fire helps in cooking foods and vegetables. 

But sonic fires ignite and burn down the house,(3) 

By meeting some, the life is emancipated, 

But some companions are the harbingers of the abode of 
death .(4X549) 
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Preetam ke me! khel prgm nem kai pa tang, 

Dcepak pragaass jotee jot hoo smaav-ee. 

Sahaj sanjog ar birha biog bikhai. 

Jot mi! bithhrat meen hue dikhaav-ee. 

Subad sural iiv thakai chakat hoe, 

Sahad bedhee kurang jugat jataav-ec. 

Mi! bichhurat ar sabad surat liv. 

Kapai such sanehee na kahaav-ee.550. 

To meet the lover, the moth plays the game called love. 

But the light (moth) submerges into light (the flame) of the 
lamp,(l) 

Ecstasy of union and the pains of separation? 

Only a fish can relate, which feels tormented without reunion 
with watcr,(2) 

Absorbed in the awareness of Divine Word of Guru gets 
ecstatic, 

But strewn with musical notes (from its inner-self) the deer 
gets lost,(3) 

(One who) gels estranged after perceiving the awareness of 
Divine Word, 

Filled with pretensions, can be regarded not as sincere 
adhere nt.(4)(S 50) 
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tJdHft #ftr 7> fw# 1JS3T, 

gpfav era^&t! 

gs^ m? gfe ufe ?r fMB^r fh^r, 

HW TJljfe FT^H UrC^Ul I 

ar^ m^{3 i ^ gfe fn&, 

M s' fyn^'y ajdgr rr gfe 37 tfrr^cti 
RfefV HfdA'tf Hfddjd f3T»r?r fw?7, 

Fa’ 73" frw Fis nte 1 gfe farvftimim 

Darsan deep dekh hoe na miiai patang, 

Parc ha bihoon gursikh na kahaav-ee. 

Sunai sabad dhun hoe na mi 1st mrig, 

Sabad surat been janam tajaav-ee. 

Gur eharnaamrit kai chaatrik na hoe miiai. 

Ridai na biswaas gurdaas hue na hanxaav-ee, 

Satmop satnaam saigur gtaan dhiaan, 

Ek tek sikh jal meen hue dikhaav-ee.55L 

Just seeing the lump, ihe moth cannot accomplish. 

Just by awareness one cannot be become a Gurmukh,( l) 

It cannot be a doer, if it can hear not the melodious words 
(from its innermost), 

LiTe remains devoid of consciousness w ithout the awareness 
of the Divine Word,(2) 

Unless a Gurmukh aspires for the nectar through the touch of 
Guru’s auspicious feet, 

And unless there is reverence, calling himself as Gum’s 
disciple, it seems absurd,(3) 

True Form, true Name and the mind in Satguru’s awareness. 

Without such props, a Sikh feels like a fish out of 
water.(4)(55l) 
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Taise apnc apnc istai ckaahat sabtiai. 

Apnc pithare sa bh jagat sujaag hat. 

Suaun samralh that' bnrmj biknang jaanai 
tsaf prataap anlkaat agarbhadg hai.552 

Superior, medium and lowly, three types are there in the 
world. 

But none of them hate their male progeny,(l} 

Every one indulges in business to earn profits. 

And deems only his business appropriate, and adores it,{2) 
Same way, all revere their own paradigm. 

And to venerate their respective concepts, whole world 
becomes vigilanl,(3) 

Sons become competent in conducting the business. 

But at the end only the personal hypothesis 
triumphs.(4)(552) 
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Aapno sunn n sahh kahooai sundar hagai, 
Saphal sundaria sansaar mai saraaheeai. 

Aapno banaj bum laagat na kaahoo ridai. 

Jaae jag bhatn kahai SOee lau bi$aaheC(ti. 

Aapne karm kuki dharam kart sabhai, 

Utam karm log bed avgaaheeai. 

Cur bin mukai na hoe sab ko -00 kahai, 
Maaiaa mai udaas raakhai soee gur chaaheeai.553. 

Own progeny always seems graceful, 

But real beauty is the one which the world admires,(i ) 

Own business is not hated by none, 

But only the business which is admired by the world 
flourishes,(2) 

All adhere and indulge according to their family criteria. 

But according to Vedic (old prevalent) tradition only idea! 
deeds are reckoned,(3) 

Even after performing all aspects, there is no emancipation 
without the Guru, 

One who remains imbued with criteria of the mammon, 
needs the will of the Guru.(4)(553) 
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Kabiti 

Jetise madhu maakftee seech seech kai ikalar karai, 

Hami madkoo aae iaake mukh chhaare (jtaar kai. 

Jaise bachh her gaoo sanchat hai kheer raahe. 

Let hai aheer duke hachure khalaare bidaar kai. 

Jaise dhar khod khod kar bit saajai moosa, 

Faisal sarap dhaae khaae taahe. maar kai. 
laise kof paap kar mttaiau jor jar moor, 
Anikaat cfihaad chalai dona kar jhaar kai.554. 

Kabitt 

A bee collects honey by going from flower to flower, 

But the honey-col lector snatches away by putting smoke on 
its face,( 1) 

For sake of calf, the cow brings milk in her teats, 

But, by pushing the calf away, the milkman milks the cow,(2) 
Mouse, by digging, creates a comely whole. 

But the snake enters, kills and eats it,(3) 

Same way, after committing offences, the man amasses 
riches. 

But, at the end goes away empty handed relinquishing all 
that.(4)(554) 
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Ja tee amkphanailgphangar bhaar dharn dkauree, 

Taahee girvardhar kahai kaut j badaaee hai 
Jaako ek haavra bis itaam naath kahaavai. 

Tank# brijnaath hihig kaun adhiktiQee hai. 

Anik akaar Oankaar kt‘ biithaare, 

Taahe ttand ncmdan kahe kaun badaace hai. 

Jaanat usiat kart ttindiaa andh moor. 

Aatse araadhbe te man sukhdaaee hai.555. 

On one head of a thou sand-headed snake, whole world is 
resting. 

Then what auspiciousness is there in calling Him 
Girdhar 21 * ?(1) 

[f a God's created man can call himself Bishan Nath, 

Then what auspiciousness is there in getting to be known as 
Brij Nath (master of the earth),(2) 

The magnanimous spread of Sole Supreme Being is many 
fold, 

Then what magnanimity is there in calling Nand Nanadan, 

Knowing all this, only ignorant ones indulge in such 
eulogies. 

It is better to remain quiet than entreating as such.(4)(555) 


*** Girdhar - Lord Krishna who could lift up a mountain 
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■Sufl^a 

BeB biranch hichaar na paavat, 
Chakrit sekh siwaad bhae hai. 
Jag sm aadh araadhai Naur ad, 
Saa rad sukar saaaut ruie hai. 
A ad anaad ugaad a go char 
Naam nirattjan Jaap jae hai. 
Sri CJurdev sumew suxangal, 
Pairne pan fthaare pa tree pae hai. 55 6. 


Sawaiyya 

Pondering and pondering upon Vedas, Brahma (the god) 
could not perceive. 

And even the Sheshnaag and Shiva etc. have been 
perplexed,(l) 

Through penances and meditation Nard worshipped, 

And also did (goddess) Sarsvati. Shanker Acharya 3 ™ and 
progeny of Brahma, (2) 

Beginning and beyond beginning and unapproachable 
through senses. 

And whose name is Unattached, is meditated upon.(3) 

But Sri Gurdev is enshrined and revelling in the 
congregation. 

Oh, Brother, go and seek at the auspicious feet.(4)(556) 

1,9 S hanker Aehaiya - Medieval Vedit Sage 
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Kabitt 

Jaise tau kanrhan putiro par Sal sokh let, 
Agan mai daare pun paaro uj jaat hai 
Jaise mat mootar lag anhar maieen hat, 
Saahan satil mil nirtnal gatit hai. 

Jaise aih grase hikii biaapat sagal ang, 
Man tar kai bikhai bikacir sabh su bilaat hai, 
Taise muaian mok kai bimahat magan man, 
Gar itpdes mtuiiaa moot murjhaat hai,557. 


Kabitt 

Like, gold when patted by mercury, loses its hue. 

But, when processed in fire, the mercury dashes away.( I) 

Like, the muck when it strikes the garment, whiteness is 
defiled, 

But, then, through the contact with soap, cleanliness is 
regained .(2) 

Like, the venom spreads through the body with the 
snakebite. 

And, through some incantations all poison is rendered 
futile. (3) 

Likewise, the mind drenched in the mammon's world. 

With Guru's sermons, gets all the illusionary tools 
waned,(4)(557) 
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Jaise paaf chaakee ke rui moottd ke alkane juat. 

Kata kee-e ite-e jaat ainchai achint hce, 

Jaise gaj kchar na bat kee-e has hoi, 

Jafan kat aaneeat samat samat hee, 

Jaise sarfta prabal dekhat bhayaan map, 

Katdam chafh paar utrai lurat hee. 

Taise dukh sukh bank hikham sansaar bikhai, 

Gur updes jai jai jaae kat hee. 5 5$. 

Like, the grinding stones of the mill, which can be carried not 
on head. 

But can be pulled through the mechanical means,( I) 

Like, the elephants and lions can be harnessed not with 
power. 

But, can be captured striving through some intelligent 
recoursc,(2) 

Like, a rivulet appears perilous and dreadful (to hinder the 

crossing), 

But, by climbing up a boat, instant going across isgained,(3) 

Likewise, in abundance are there, the worldly-comforts as 
well as afflictions, 

But, through Guru’s Sermons all are eradicated, and the 
tranquillity is regained.(4 )(5 58) 


SS8 / Kablll-Stiwyiy yg - Rhui Gurdas Ji 



W t >T7?F^, 

wsrar wwr trfr tnfe torn th 

# BrRT fHffr t3H t 14^ITPH, 
*nfAd J d fSflS 1 !? 3H It'd if I 

rtf) tTW 2’w fira - 3os mScT Ut^T, 




SWT 

H 

* 

t) 1 ! 


<yohi*f 

fHHT 

Sod 

trawrw, 

mitT 

HW 3 H 


*UTH 

g'llMMtlll 


Jnise tau mama! mual bail hat hai maansar. 

Mukta unto! khaae khaae bigSQQt hai 
Jaise lau sujan mil batfhat hai paaksaa!, 

Anik prakaar birtjttaad rax khaai hai 
Jaise drum chhaaiaa mil baithaf anak panchkee. 

Khaae phot madhur buchan hai . svhaat hai 
Taise gursikk mi! haithat dharamsaal, 

Saha; xabad ras unmrit aghant hai, 5 , 59 . 

Like, the way, a swan-couple is seated at the (Lake) 
Mansrover’s bank. 

And attain bliss through relishing the pearls>(l) 

Like, the noble-folks sitting together in the pantry. 

And savouring the variety of dainty foods,(2) 

Like, the birds sitting around under the shades of the trees, 
And enjoying the sweet fruits while chirping melodiously,(3) 

Likewise, Gursikhs, pasture in Dharamsala (premises of 
righteousness). 

And, are delightfully elated by listening to the blissful 
Shabads (the Celestial Words)(4)(559) 
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Jaise bam la bachitar abharn singaar sty, 

Bhelal bhataar chit bimal an and kai, 

Jaise saruar parpkuial kamat dal, 
Modhukar mudai magan mtikrand hai. 

Jaisc chit chaahat chakor dekh dhiaan dharai, 

Anmrit kiran achvai hit chard hai. 

Taise gaaiho sunaaibo susabad sangat main, 

Milana daan kurkhelar paap maid Land hai. 560. 

Like the lady embellishing beautiful ornaments and make¬ 
up, 

Meets her spouse with chaste and blissful mind,(l) 

Like, the lotus flower flourishes in an unsullied lake. 

Bur the bee, by sucking juice, experiences harmonious 
satisfaction,(2) 

Like she Ruddy-goose, feels permeated (seeing) the moon in 
the sky. 

And takes pleasure in absorbing the nectarous rays,(3) 

Likewise, listening and singing of Gurbani (the Celestial 
Word) in the congregation. 

Equalises to attaining the blissfulness, epitome of showering 
bounty at Kurukashctra.(4)(560) 
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Jaise kirtaas gar jaal jal boond parse, 

Ghrii sanbandh jal mad ft saavdhaan hai. 

Jaise kot bhaar tool tatiak chlnag jurat, 

Tel met deepak main baa tee bidmaan hai. 

Jaise loho bood jaal satil main (laarat hue, 

Kaas[ prasang gang saagar na maan hai. 

Take jam kaal biaai sagat sansaar graasai, 

Salgur hhetat hee daasan ehiasaan hui.56!■ 

Like, the sprinkle of even one drop of water, corrodes the 
paper, 

But with the smearing of grease, if remains unscathed^ 1) 
Like, just a lonely spark bums millions of bales of cotton. 

But, but it remains integral when set up as wick in the earthen 
lamp, (2) 

Like, the iron drowns in water, as soon as it is placed there, 

But, when accompanying wood, cares not the (River) Ganga 
or the sea.(3) 

Likewise, the draconian god of death prevails over the 
universe, 

Rut, meeting Satguru, it becomes humbler than the 
humble$.(4)(561) 
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Jai.it- khaartd choon ghril hot ghar hee bikhai, 

Paipaahuna kai aae paoree kai khuwaut kkaaeeai. 

Jaise cheer hour mukta ktmak. aabharn, 

Pai bihaaho kaaj saaj tan sujas dikhaaeeai. 

Jai.se heera manuk amol hot hast hee niai. 
Gauhkai dikhaae birta bisekh paaeeai. 

Taise gurbaanee Hkh poihee baandhe makheeat, 

Mil gursikh par sun liv lctaeeai.562. 

Like, sugar. Hour and ghee remain in the house. 

And the arriving guests are served to relish fried round 
cakes, (I) 

Like, the clothes, necklaces and gold ornaments arc in 
possession, 

But, they are adorned to earn the friends’ appreciations^!) 
Like, the shops contain diamonds and precious stones. 

But, the profit is earned by displaying them to the 
customers ,(3) 

Likewise, the pothi 250 with Divine Word of Guru written 
therein, is preserved. 

So that the Gursikh may sit together, to read and perceive 
Godly come mpl at ion. (4)(562) 


210 Poifti - Book, booklet 
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Jaise rtarpat banita anek bhahat hai, 

Ja ke sul janam hwai iaanhee grih raaj hai. 
Jaise dadh bohath bahaa e del chuhoo or. 

Joee paar pahunchai pooran sabh knaj hai. 
Jaise khaan khanal attani khanwaaro khojai, 
Heem haath a ami jaankai taartke baaj baaj hai. 

Taise gursikh navtan au puraatan mat, 

Juan parkripa kaiaachh iaai'tkai ehhab chhaaj hai. 563. 

Like, a Raja :si retains a number of wives. 

But, the one who bears a son, attains the ascendancy^ 1) 
Like, the sea, which lets numerous ships sail through, 

But, the only one that sails and goes across intact, is deemed 
as triumphant(2) 

Numerous are there, the mine workers searching for 
diamonds. 

But the trumpet blows only at the Under’s abode,(3) 

Likewise, among the Gursikhs, whether some are novices or 
old-hands. 

Only the ones who have godly benevolence, get 
prominence.(4)(563) 


ul Raja - Sovereign, Ruler 
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Jaise beeraaraadhee tnistaan paan aan kaho. 

Khuwaavaf tnarigaae maangai aap rtahce khaat hai. 

Jaise drum safal phalat phot khaat naahhe, 
Pathak Pakheroo tor tor ie jaal ham. 

Jaise tan samuitdar nidh ponran suknt bidh, 

Hans marjeevQ hev kaadhat sugaat hai- 

Thise nihkuam saadk sobhat sansaar hikhai. 
Pai-upkaar het sundar sitgaat hai. 564 . 

Like, an admirer of braves provides sweets and betel-nuts, 
But eats not himself and lets others to re1ish,(l) 

Like, a fruit-tree, devours not its own produce. 

But, lets the birds pluck them and take away.(2) 

Like, the sea teaming with the bounties (pearls etc.). 

But lets the one like swan, trifling its life, to go under to 
obtain them,(3) 

Same way, the passionless individual prevails. 

Whose bountiful body is benevolent for others. (4)(564) 
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Jaise deep jot iiv taagai eftale Jaat sukh. 

Gohe ditch it hwai hhafka se bhet haL 

Jctise dadh kool baith mukta chunat hans, 

Pairat m paavai paar tehar iapet hai. 

Jaise ntikh agan kai madh bhaav sidk hot. 

Nika l bikaf ditkh Sehsa na met has. 

Taise gursahad ineh kas parampad. 

Moo rat smer.p singh snap kee afehet hai. 565. 

Like, depending on the lamp’s light, the gait is made easy. 
But holding the lamp in the hand causes confusion,(1) 

Like, the swan settled at the bank or lake, picks the pearls. 

But on jumping in water, neither it realizes pearls nor goes 
across, (2) 

Like, looking at fire and sitting near the fine, the warmth is 
relished, 

But the dread of (getting burnt) by coming too dose, shrouds 
the mind,(3) 

Likewise, with the affinity with Divine Word of Guru, the 
Divine stage is obtained, 

Hut the idol worship is like becoming the prey of the snake or 
a lion.(4)(565) 
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Swflami kaaj hag sewa kart sewak jai.se, 

Narpat nlrakh sneh upjaav-hee. 

Jaise pool chochata karat pita bidimacm, 

Drkh dekh sun sun anand badhaav-hee 
Jaise paaksaala madh binjan prosed naar. 

Pati khaat piaar k<ti parm sukh paav-hce. 

Taise gursabad surnt srota saawdhaan, 

Gaavai reejh gaain sahaj liv laav-hee.566. 

Like, a servant performs the service to the master. 

And the sovereign, on such display, expresses his 
affection ,{1) 

Li ke, a son shows off his playfulness to his father. 

And, by observing and listening, the father pampers him 
excessively.(2) 

Like, a wife in the kitchen, cooks and lays food. 

And the husband relishes with affection and is satLaled r (3) 
Same way, a devotee listens to Gurbani conscientiously, 

He sings ardently and gets infused in lranquil!ity.(4)(566) 
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Jaise pekhai siaam ghafa gagati ghamand ghap 
Mar au papeeha subh mbad sunaav-hee, 

Jaise lau bastmt samai maulat anvk aanb r 
Kokala madhur dhun hachart sunaavhee. 

Jaise parfufai kamal sarvar vtkhaL 
Madhup gunjaarat anand upjaavdiet 
Taise pekh sroia saavdhanah gaain gaavai, 

Fragfai poortiti prem Saha] smaavhee,567. 

Like, when the abundance of dark clouds spread around the 
sky. 

And make the peacocks and the rain-birds to sing the songs 
pleasantly,( I) 

Like, during the spring season, many mango trees start to 
sprout. 

And the nightingales come and sing along the melodious 
tunes, (2) 

Like, the lotus flowers bloom in the pools. 

And the black-bees come, hum and shower bliss,(3) 

Likewise, in the rapturous audience the enthralling melodies 
are sung. 

The perfect devotion prevails and the tranquillity 

triumphs.(4)(567) 
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Jaise aihnis andfiiaanre ma/fi kaadh raakhai, 

Kreera ken duraavaipun kaahov na dikhaav-hee, 

Jaisc bar naar kar sihja sattjog bhog, 

Hoi parbhaal tan chhaadan ckhupaav-hee. 

Jtiisi ? at kinmd sanpat achvat madh. 

Bhor bhne jaat ud naato na janaav-hee, 

Taise gursikh udh bail hut anmrit jog, 

Sabh sudha ras chaakh sukh tnptaavhee.568. 

Like, a snake takes out manni Ji2 at nighttimes, 

And, after playing about with that, hides it away and, then, 
shows not,(l) 

Like, a prominent wife, after achieving coalescing union. 
When the day breaks, hides behind the costumes,(2) 

Like a black-bee, encased in the flower-bud, sucks honey, 
But flies away at the day-break{3) 

Similarly, a Gumuikh gets up at the ambrosial hour, 

And through the nectarous juice satiates himself (4)(5 68) 


m Mann j - Topmost vertebra of a snake, which Cures snake bite 
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fHdH' Htidl flfW ^t>f STt &H 1 t-tu, 

*iy rirtft ft >310*1 HVf'^'j] 1 

yaTT sr ftft faft, 

uag^ nft mx Hdr^Uf i 

tnWB" yd fttftf ^ TWT (ViU'^dl I 

ftft 3ja ft ir# fmr iter aft, 

W5ir »Htna fHe’ r ^vr^utuvdtEu 

Sihja sanjog prut prem ms khel jaise, 

Paachhai badhoa jcttian sat garth smaav-hee. 

Ponran udhutsn bhae SOvai gUrjtJH blkhdi, 

Jaagai par soot samal sabhan jagaav-hee. 

Janmat sui sanmrath hwai sukhah dikhaav-hee. 

Taise gur bhcjat bhai bhtiae sikh sewu korai, 

A fop ahaar nirtdra sub ad kamaitv-hee.569. 

Like, a coalescing bride indulges in playful union. 

And, thereafter, gets the benefit of pregnancy,( t) 

Like, after attaining pregnancy, sleeps in the company of the 
elderly. 

And at the time of birth, she slumbers not and keeps them all- 
awake,^) 

Remains austere in eating and drinking, 

So that the offspring grows into a source of consolation,(3) 

Similarly, on meeting the Guru, a Sikh renders sincere 
service, 

And by subsisting austerely, cams through the celestial 
Divine Word of Guru. (4)( 5 69) 
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twB' fire 1 fy for #*r sfi 

^ Ttirat UTO %n?T=r ft 937i at, 

<ft oT^ ut fV %Vf iftl 

^ ?sto w fa^ir erfa- ?r^ ifff, 
gnibJl fWjpfe ffo $ H%tr tfr n 

^ uarre? vfu^£ frw, 

’* 1 77 W7>t fqsvft 77 anra ft *te t#hiM3oii 

Jaise ami char rsarpat kee pachhtianain bhaakha, 

Boiat bachan khitt boojh bin dekh hee. 

Jaise jauharee parakh jaanat hai ratan kee , 

Dekhat hee kahai kharau khofo roop rekh hee. 

Jaise kkeer neer ko nab era kar jaanat bans, 
Raukheeai mi lane bhin bhin kai srckh hee. 

Taise Gursahad xunat paihchaanai Sikh. 

Aan baaaee kritmee na ganal hai lakh hee,570. 

Like, an orderly understands Raja's language, 

And recognises his intentions without looking towards 
him,(l) 

Like a jeweller understands the value of a diamond, 

And just looking at it, declares its authenticity,(2) 

Like, a swan distinguishes between milk and water. 

As soon as you put them before it,( 3 ) 

Likewise, a Sikh listens the Guru’s Words, 

And differentiates between the virtuous and the adulterated 
oncs.(4}(570) 
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^nfSerpf §3? to fro ttor, 

fe^ to fw few ti 

»>^tr fearer a£ mrt mna uz, 

£|h arr fra?r fraar §r 

ft'B !T ^1'*td gs fldifi usift 3ftj 

tffe ?7 froa sar ai 

nrfafa >»r3t jtfftH" jrafl*. 

tftaw ?r ti# aw trftr hs Sar 

Ranis udho bat jaao beg milau peey, 

Mitai dukh rog sog hirha biyog ko. 

Avadh bikaf katai kaput antar pat, 

Dekho din prem ras sahqj sanjog ko. 

Laut no ativtit subk lagan sagan bhale, 

Hoe na bilanb kachh bhed bed lok ko. 

A/ih aaiitr bhaee adhik auser iaagee, 
Dheeraj no dharau kbojau dhaar bhekh jog ko.571. 

Oh, the crow, please go to seek (my) beloved. 

So that all the agonies of separation are eliminoted.(l) 

Life is lapsing through the veil of unawareness. 

But, is looking forward to the day of blissful union.{2) 

The lover is arriving not, although the occasions are 
auspicious. 

May be delay is caused due to people’s cen$ure.{3) 

Getting extremely impatient, as the delay is enhanced, 

Solace is not attained, and becoming a Jogm” 3 , going to 
search around.(4)(571) 


login - Female yogi, ascetic 
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^Jldlfiv Hdd rl» F3V oimHj , 

tik^; »x£er Sh aw sfe ujra- 3 1 ! 

^flits' difd I 

aftw 1* S3V HTf^J f?5H IfT? th 

at f^?r a? fajjir aa off? afenr, 
f4HA J »>f^cr ihr mr arr? 

ifw wa Hsrff hW m, 

vtor # fomu uw §ar h y?re 

A gun jurat jut, boodat sarap grasah, 

Sustar {ineh rom ram kar ghaut hat, 

Birtha anck apada adhccn deen gat. 

Grcckham an sect barkh maahe ms praat hat. 

Go dvij bodhoo biswaas bans ko( hatyu, 

Trisana anek dukh dokh has gaat hui- 
Anik prakaar jar sakal sansaar sodh, 

Peey ki- bichhah pal ek n<i pujaut hai.572. 

Scorching in fire, drowning in water, bitten by snake, 

Punches emanating through various armaments causing 
body aches,(I) 

Various pains, plenty of troubles. 

Passing through rain in summer and winter,(2) 

Millions of the assassinations of cows, Brahmins, women, 
lineages, and trusts, 

Many sufferings are being endured by the body through 
avarice,(3) 

All these afflictions, prevailing in the world, 

Are nothing but just an iota, compared with the beloved’s 
separat i o n.(4}(572) 
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pfc Fra? nfir hW <?#, 

vh^ to irfag' ^ ?Ji 

wais’ wan* 3?r hhw feprana) e^f, 

fror Qwh vi ■ <*> §■ i 

TOW? U 7 ^" WW ¥? ZZ iT 1 ?, 

wfsr araircr 3fe eftr for ti 
iflw ^ fmr£ waf ste* H3?> if, 
tTCSH mv$ l|K £»f fe? f? {hlMJ4ll 

Pooran sard sas sake! sansaar kahai, 

Merc jaane bar baisantar kee ook hat 
A van agart tan nsadh ch i ngadree chhacujtai, 

Birch usaas muatto phanag kee phnak hat. 

Par.sal puavak pakhaan phoo( toof jaat. 
Chhaatee ati barjan hoe doe (ook hat 
Peea ke sidhaare bhaaree jeewan mam bhae, 

Janam lajaayo prem mm chit chook hai 51 $ 

Soothing may be the moonlit night Tor the whole world, 

Rut for me, feels like blazing all my body.( I) 

The fire (of separation) produces untold sparks. 

And the pain of parting, feels like the hissing ofsnake.(2) 
Laying hands on this fire, even the stones crumble, 

And, in spite of deterrence, my body seems disintegrating,^) 
With the going away of the beloved, life is deadened. 

And embarrassing becomes the criteria of !ove.(4)(573) 
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far fijcr ter §v sar, 

fraw t wtto ts 

far fa»f ^gr h 1 ? gw^ gw, 
wzt b* ates- sttct ©a wx ti 

faf HpJf >HHI 7 HH 77 »>f 3 T 5 V, 

faw ter »»r tnaa aw &i 

te fipjf w Wts nftrar ^dddld, 

mx far tftetf ?> »r?r timjeii 

Bin pria sihja bhavan mart roop rang. 

Dekheeai sakal jamdoot bhai hhayaan hoi. 

Bin pria raag naad baad gyaan aan hatha, 

Laage tan teechhan das ah ur baan hai. 

Bin pria asan basan ang ang xukh, 

Btkhiaa bikham au baisantar smaan hai. 

Bin pria manna meen said antargat. 

Jeewan jatnn bin preetam na aan hai,574. 

Without the lover, the house, the couch and all the amenities, 
Seem dreadful, as if carried out through a Devilish entity.(1) 

Without the lover, all rhe knowledge, music-singings, and 
explications. 

Pierce the body like the sharpened arrow.(2) 

Without the lover, the viands, the apparels, and all the 
comforts, 

Seem like poisonous and agonisingly ablaze.(3) 

Without the lover, seems like fish surviving without water, 

And the life sustenance, without the lover, remains not 
poteniiaL(4)(574) 
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wf? wm wzi unf, 

>rjr rg hv srar^i 

hha! Has dfd w^jd y tiA fen, 

jflV ^fd ydt l|£d G'Sd 

umjw wT'fsr fy»r 

p gs jiff aifa ?w oioi^dl i 
faro ftrer sar yen ff 5^ if, 

fq* T <7 ra«HN?^Tli yjy ii 

Paae laag hag dootee bentee karat hatee. 

Moan mcitee hoe kaakoo mukh nti lagaavtee. 

Sqjnee sakal kch ntadhur bachan nit. 

See Mi det hutee prafi utar nasaavtee. 

Aapan mtmtiae priaa terat hat pnaa priaa, 

Sun sun mon gcuh naayak kahaavtee, 

Birah bichhoh lag poochhat na boat ko-oo, 

Bntha na sunat thoodee dwaar billaavtee.575. 

When, after paying obeisance at (my) Teel, the female 
messenger gave (me) the message. 

Filled with pride, I would address her not,{]) 

The friends, consoled me, through sweet-talks, to respond, 
But, with refusal, I made them to run away.(2) 

The lover comes and propitiates, saying, “Oh my beloved?” 
But, 1 remain silent wanting others to go along with me (3) 
(Now) they care not and console not 

And, standing at the door (waiting), l cry with the pain of 
separat i on. (4)(575) 
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CTsft HHdtf i)lf 3 ip7> 5^3, 

tFW HA'fw fdttec 1 

traf HH-Jef trfw arra shw ftpr, 

^ «dW cffe 6l% HTT'^'I 

CTO) HHdeJ TTHTt 3fo sT3ld*t dt, 

trfe trfe ssr 3fa faftr B ' dre^ i 
HHHer gfe gfe y?i jfr 

f TT^ ?7ftF 53F fatT^U 4P£ !l 

Yankee mastak pekh reejhat ko praan naath, 
liaath aapnai banaae tiiak dikhaavte. 

Yaahee mastak dhaar hasat kamal pria, 

Prertt kath knth kah maanan manaavte. 

Yaahee mastak naahee naahee kar bkaagtee kee, 

Dhaae dhaae het kar Utah lagaavte. 

Soce mastak dhun dhun pun roe itihau, 

Swapne hoc naath naahc daras dikhaavte. 5 76. 

After seeing (my) semblance, the husband (beloved) used to 
feel satiated. 

And, with his own hands, put the Tiiak’ 1 * on (my) 
forehead.( i) 

Placing his auspicious hand on the same forehead, my lover, 
Narrated the love-stories to (me), the pride-filled beloved.(2) 
I, the woman with this forehead, saying ”no, no” ran around. 

Rut after running and running, with love, he took my head on 
his chest.{3) 

But now the same forehead is lamenting. 

As, not even in dream, the lover appears.^)(576) 


JW Tiiak * A mark on forehead as sign of consecration 
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2 qgn nft ftp>lr, 

rlftH? 5? 5W Km** tftl 

3ft ew fa$ ?u^ 5ft at, 

^Z3 <ft ^Jt g^k ETHftr H>ft rfM 
ur trfe srfc mw Fran fira", 

77 mtt' f^ftr s 1 rfh 

3ft ?v w unft tnrfcr d-i'fdivi ^t, 
rfsr? frrsH y?r untft ?rfiiyj?^n 

Jaise lau prasoot samai sat™ kar priai, 

Jan mat sut pun rachat singaarai jee. 
Jaise barnisisala bikhai bhoopat kee ninda karai, 
Chhootat hee vaahee swaamt kaamaih samwaarai Jee 
Jaise bar base gaae saasna sehat nit, 
Kabhoon na samjhai kufevaih na daarai jee . 
Taise dukh dokh paapec paapai tiaagio cbaakai, 
Sankat mifai pun paapah beechaand jee.577. 

The way, a women, at the time of delivery, considers the 
husband as her adversary. 

But after the birth of the son, sets again to embellish 
herself (1) 

The way, one criticises the ruler while in the prison. 

But, after getting out, the same person performs his master’s 
tasks.(2) 

The way, a thief cries on getting punishment. 

But comprehends not and never abandons bad habits.(3) 
Same way, the sinner relinquishes the misdeeds, 

But when the calamity is over, he again deliberates upon the 
evil doings.{4)(577) 
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3ft ftw ftAt # rTTra' 

#Uf33’ e^ 3t fed’A ft) 

3ft ft^Ut *ftnt *ffw f$B, 

trn tp? ait ^tt uf^rs ti 
3ft ftpr f^FtK* £ tr# fH3r f^tr^¥, 

>»T^3 - JT Iftfe gfH^' fusrft ftl 

ift gu^3? fdftdd ferfe 3TSt, 
trag 7* waft 3 <f fltft fife w% thiujtii 

Jaise hial tetee ko jaanat kaee kos chatiyo, 

Nam jighrat vaahre (her hen thikaa.no hai. 

Jaise jewaree batai aandhro achint chinl, 
Khaat jaat bachhuro [atern packhutaano hai. 

Jaise mrig iris no fan dhaavai mrig trikhaawant, 
Aaval na saant bharm bhramat hiraano hai. 

Taise swupnanutar tiisantar bihaae gaee. 
Pahunch na sakfa tuhaah jahaah ftiohe jaano hai.578. 

Like, a bull goes round the oil-press and thinks, it has 
travelled many a miles. 

But, when the blinders conic off, finds itself at the same 
place.(l) 

Like, a blind person making rope goes on twining without 
apprehension. 

But only on touching, realizes that a calf is busy chewing 
from the other end.(2) 

Like, a deer running fast towards a mirage to quench the 
thirst, 

But, achieves no contentment and wanders in 
bewilderment.(3) 

Likewise, in dreams, the life is expended 

And reaches not there where wanted to go.{4)(578) 
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fttH 1- *>Rr ^ ajd' 

mm 33 ^ 3h *rcafr $- gi% <h 

t('«^ ^ gfir S' rfort'd, 

fqcr h 1 %r ftww fh 

flSMcr at 3V 44(, 933" ^ <Vt? H'V) 

jjoir^i 9H 5 1 ) 

wfi? »f?uif? B?r ^ MHf3 gi%, 

ya* mx |3 r? <it t f??»p^ 

Sutan fa? pita are bhraatan he bhraata bhae, 
Bhaaman bhaiaar hei jan-nee fa? baare ha in, 

Bualuk ke haul hudh [arun sai tarunaaee, 

Bridh sai bridh bivastha bisthaare hain. 

Drist kai roop rang surat kai naad baad, 

Naaska sugandh ras rax a a uchaare bain. 

Gha( avghat na{ vaf adbhui gat, 

Pooran sakal bhoot sabh hee lai niaare ha in , 579. 

(He) is father of the sons and the brother of the brothers, 

And (he) is the husband of a pretty wife and a baby of the 
molher(l) 

Among the children, (he) is intelligent and retains youth 
among the young. 

Among the aged, (he) is elderly and the maturity prevails.(2) 
Pretty are his features and the voice is like musical notes. 
Receptive to the fragrance, pronounces pleasantries.(3) 
Internally and externally, the body is playful like the acrobat, 
He is unique and is prevailing upon all the soul.(4)(579) 
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few ttfe cTHjf 

- 3*3 tfe tffticT 33 *$ #ftPHra ttfl 

^ 3K 3K od? ST^S MTT 3* 3?T, 

J'tfl 3^ HTf a 7 ^! d'dIAl ^ ftpstra ;ft] 

^ 3# §?% savs Bftft mz h^, 

3^ a? aifer m %V3 iftrt tfh 
^ JfQT H T UA r ^ HHT 1Z, 

3^ft # 71313’ # eras' f^Hdnt rfrHMto|| 

Jaise (i! peer tel kaatjheeaf kasat kai, 

Taante hoe deepak jaraae ujiaaro jee, 

Jaise ram rom kar kaaiecdi aja ko tan, 

Taankee taai baajai raag raagnee so piaaro jee. 

Jaise tau utaae darpan keejai losaf selt-e, 

Taate kar gaih tttukh dekhat $an$aun> jee. 

Thise dookh bhookh sudh saadhna kai saadh bhae, 

Taahec te jagat ko karat nistaaro jee. 580, 

The way, the oil is squeezed out oflinseeds with great efforts, 

And then through that the oil-lamp is lightened lor 
luminosity.(l) 

The way, all the parts of the goat are chopped. 

And then, using its intestines, the exquisite musical ragas are 
performed.(2) 

The way, a lump of soil is melted and turned into the mirror, 
So that whole world, holding in hand, looks at the faccs,(3) 

Same way, one who restraints while passing through 
anxieties and comforts. 

Consequently, he triumphs to cross (the hurdles) of the 
world,(4)(580) 
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3§ M?#? npfc M3 33 , 

H4IA W M 1 U 1 d tf trl t^l 

M 3§ gw p ^ ff fer ar$, 

H3T3 ^ §7 # f^Ml frl 

sto nmr yfiff w 1k& Hf¥ mn ft, 
uar fifar kwt fev? UT3 cr'tfl - 
■§Tt M3" Trftr TFftT ffw it W 
^Fut # g fw wd i’ tfl 

Jaise tau anna ad and ant paryant hunt. 

Sugar sansaar ko aadkaar bhayo laanhee sain, 

Jaise tau kapaas iraas det na udaas kaadhai , 

Jugal kee ot bhae unbar divaahee sain. 

Jaise tmpa khoe ja{ milai sabh barn maid, 

Khag in rig mannas tripat gat VUahee said. 

Taise man saadh saadh saadhana kai saadh bhae , 

Yankee te sakal kau udhaar avgaahee SQlh.St,U. 

Like, the victuals which, from the very beginning, gel beaten 
and processed. 

But the whole world subsists through them,( I) 

Like, the cotton when crushed, does not lament. 

But, provides garments to the world for sheller,(2) 

Like, the water which loses its hue and adopts any colour. 
Bur eliminates the thirst of animals and human beings, (3) 

Same way, the people who, through penances, geL imbued 
with holiness, 

(They) absolutely lead the world towards 
emancipation.(4)(5 81) 
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H3T fwffT fiPT, 

feet SZ^t W 3*3 ftl 

ftft W ftd ®¥3- ff ftpr !W, 

3 ^ 3 ^ fvpr iM <fr 

fijfrar ft g»r ^ iif rw fe, 

feoTHfe fw> 3*fir 3[H3 Titve ^| 

fl'Mftfli fiif» H<5" TTUrT urf?, 

fedd-d ift fH ^ yfapff ^IMtSlI 

Sang mil chalai nirbighan pahoochai ghar 
Bichharai lurt bafwaarQ maar daar bait), 

Jaise 'buar dee-e kket chhuvat na mrig nab 
Chheifee bhae mrig pankhee khetah ujaar hain. 

Pmjara mai sooaa Raam Naam let het, 

Niksat khirt laafthe grasat manjaar hai. 
Saadhsang mil man pahuchai sahaj ghar, 

Bichrat pancho dool praart parihaar haih.582. 

Travelling in the company (of others), makes the arrival at 
home safe. 

The one who is separated, gets killed by the high way- 
raider^!) 

The way, a fence around the fields lets in not the animals. 

Hut without the same, the fields get ruined by The animals 
and passcrs-by,(2) 

A parrot repeats the name of Rama inside the cage, 

But, as soon as it comes out. the cat pounces upon,(3) 

Associating with the holy-man, mind perceives the domain 
of ecstasy, 

But by going astray, the five vices proceed to 
annihilate .(4) (582) 
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M H'd fd^l tT^HH EJ -3 

TPtW 7k ST3 RHHW gp> 3W tflM 

^zflW »MSor wi* iJ(fH f K fe&, 

1433" 7> 9<*H H3R U7 t#l 

M mf 5^ infer fen »f£* iM t 

re 7> hm^t R# ren 3 1 m t#( 

it gj 7 ^ 7 > R 37 T $ >« 3 w few, 

nfd^d w mran rftmtaa 

Jaise taut maat grih journal sut ghanc, 

Sakai na hot samsar gun galh jee. 

Chafeeaa anek Jaise aavairt chafsaal hikhai, 

Par at na ekse sarb Har knth jee. 

Jaixe nadee naav mil bait hat anek pan thee. 

Hoi nei smoon xtibhai chalt haifi path jee. 

Taise gur charttn sarcm hath anek Sikh, 

Satgur karan kaaron smrath jee, 583, 

Like many sons take birth in the household of mother and 
father. 

Their visages vary and they do not possess same traits,(I) 
Varied type of students come to the school. 

But can comprehend not the same essay identically,(2) 
Many travellers sit together in the same boat. 

But their goal arc not same and they go on their respective 
way,(3) 

Same way, there come many Sikhs to seek the shelter at 
Gum’s feet. 

As only Satguru is adept in performing the deeds,{4){5S3) 
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^ HfttU ccfrt'>l T m?T f 

%w wral 1 fotr^ atr yK Ffh#>)i 

W TT^tW fySH 0HrT M, 

w~g tra n?r tt^ s 1 ^liHl^i 

^ gif £ rate i{fmn7St»jr? T 

mrer ^ f^r ?fir uM^i 

^ 3<7 H!T Ue> *K3U H?f) <jjc , 

#W WK $ >HHff H? H5 tflrMlNtB!! 

Jaise jiinmat kanniaa deejeeai dahej giiano, 

Tank? sut aagai bjaahai bauh pun leejeeai 
Jaise daam iaaeedt pritham banaj bikhai, 

Faachhai taahh hot man sakuch na keejeeai. 

Jaise gaoo seunt kai sahet pratipaaleeat. 

Safuil akhaad vaako doodh duhe peejeeai. 

Taise tan man dhan a rap saran Gur, 

Deekhiaa daart tai amar sad sad jeejeeai.584. 

The way, when a girl is bom, and (at her marriage) plenty or 
dowry is given out, 

And then, when the sons get married, ample (of things) are 
received .(I) 

The way, the money is invested in the business to begin with, 
Later, to earn profit, no hesitation is displayed.(2) 

The way, a cow is reared with good service, 

And after serving the victuals, her milk is relished.{3) 

The same way, by dedicating self to the Guru, 

And after receiving consecration, salvation is 
achieved .(4X5 84) 
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t^T JW c(f<J fotfSf 7T ^c7 75^, 

5 tpf 5fr 31?? 3tfli»h 

wftpr zb u 1 ^ sr wf3 tre 1 , 

# H £ H3H- *ifftt? 7> 

rete?r ait wihT fufar ?r tfe ^f", 
fifUTHS t£ T> 

3ft foft g3 E?ft KT ^Hfe, 

ft ft gj3 ftw jjtf*3 x snfHh Mtmi 

Jaise taakh kor likhat na kan bhaar hagai, 

Jaanat jh sram hoe jattkai gan raakhteai. 

AAmrit afimrit kahai paaeeai na amor pad, 

Jau lau jihwa kai suras afimrit na chuakhreui 
Bandeeja)i kee tisees bkoopat na hoe ko-oo, 
Singhaasun haithe jaise chakarvai na bhaakkeeai, 

Taise likhe sune Lake paaeeai na gurmat, 

Jau lau gur sabad kee sujukai na laakhecai.585. 

Like, by writing (the words) thousands and millions (of 
Rupees), increase not the weight (of paper), 

But it becomes wearisome task when one has to count (all 
that money),(1) 

By calting, “nectar, nectar,” ncctarous taste is perceived not. 
Till, through own tongue, the nectar is savoured,(2) 

Through the blessings of a bard, one can become not a king, 
Unless put on a throne and commands are issued, (3) 

Same way, just by listening and talking. Guru can be 
achieved not, 

Till the time the purport of the Divine Word of Guru is 
written and acquie$ccd.(4)(585) 
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Jaise tan chanpak hel bibidh bithaar chaar, 
Baasmi pragu} hot phul hee mai jaaikai 
Jaise drum deeragh scroop dekheeai prasidh, 

Swaad ras hot phal hee mai pun aaikai. 

Jaise gur giaati raav naad hirdai basal. 

Karat prakaas taas rasna rasaaikai. 

Taise ghat ghat bikhai poor an Brahm roop, 
Jaaneeai pratachh mahaaftpurakh manaaikai.586. 

Like, a flowery aromatic creeper plant has a great spread, 
But, its fragrance comes out only through the flowers,(l) 
Like, a tree which is visible through its extreme expand. 

But the taste of its nectar comes through its (ruits on!y,(2) 

Guru's knowledge, and their musical melodies subsist the 

heart. 

And ensue the enlightenment through the tongue, which 
relates eloquently,(3) 

Same way, in each iota exists the spirit of Absolute Brahm, 

And can be recognised revering the magnanimous 
entity.(4)(S86) 
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Jaise britfiaawant jani poockhai baid baid prati, 

Jau tan na mifat rog tau lau billaat hai. 

Jaise bheekh maangat bhikkaaree gharghar doiai, 

Tan lau rntheen aavai chain jau lau na agkaat hai. 

Jaise birhanee saun sagan lagan sodhai, 

Jau lau na bhaiaar bhefai tan lau a feutaat hai, 

Taise khojee khojai at kamal kamal gat, 

Jau lau na pa ram pad sampat smaat hai.587, 

Like, a patient goes and asks the doctors again and again, 

And till the ailment subsides, he keeps on raising hue and 
cry,(l) 

Like a beggar goes from house to house beseeching, 

And feels not restful till fully satiated,(2) 

Like the abandoned wife who indulges in omens 
devotions !ly, 

Till the husband comes back home, she keeps on feeling 
perturbed,(3) 

Same way, the desirous one searches around like a black-bee 
docs tor lotus. 

And keeps on doing so till submerges in the ultimate 
casket. (4)(587) 
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Chuakhut chaukhat jaise bhogee ras bheen hat. 
Chaim rhiilut jaise pahuchai fhikaanai jaae. 
Khojat khojat Gursabad livleen hai. 588 , 

Watching and watching the diamonds, one becomes an 
assayer, 

Listening and listening, a Pundit becomes dextrous,! 1) 
Smelling and smelling, becomes a perfumer. 

Singing and singing, attains perfection as a muskian,(2) 
Writing and writing becomes an author. 

Tasting and lasting, becomes an assessor of flavours,(3) 
Walking and walking reaches the destination, 

Same way, searching and searching through Divine Word of 
the Guru, one gets Divinely Absorbed.(4)(588) 
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Jaise al kamai kamai baas let phirai, 
Kaahoon ek padam kai sanput smaat hai. 

Jaise panchhee birkh birkb phal khaat phirai, 
Barham: birkh bttifhe raj nee bihaal hai, 

Jaise tan biaapaaree kaa( ftaaf kai dekhatphirai, 

Birlai kee haat baifh banaj le jaat hai. 

Taise hee gursabad ratan khojat khojee, 

Kof madhc kaahoo sang rang iapfaat hai.589. 

Like, a black-bee roaming around savours the taste of lotus, 
And, at the sunset, submerges in the casket of the flower,(I) 
Like, a bird relishes the fruils of various trees. 

But, passes the night by slumbering on one branch,(2) 

Like, a customer going around from shop to shop. 

But, by visiting only one, purchases the commodities^!) 

Same way, the searcher, seeks through Guru’s Treasure of the 
Divine Words, 

But only just a few, out of millions, get permeated.(4)(589) 
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Jaise deep deepat putting tof-pof hot, 

Kabhoott kai jwaara mat part jar jaae hai. 

Jaise fdiag din prati chog chug aavai ltd , 

Kaahoo din phaasee phaasai bauhar na a at hai. 

Jaise al knmtii fuimal prati khojai nit, 

Kabhonn kamat dal sanpaf smaae hat 

Taise gurbaanee avgaahan karat chit, 

Kabhoon magan hwai sabad urjhaae hai. 590. 

Like, a moth tosses and turns on reaching a lamp. 

But the time comes when it falls in and bums itself,( I) 

Like, a hird which every day flies out to pick up seeds, 

But the day comes when it is caught in a trapper,(2) 
like, a black-bee which roams around in search of aroma. 
But, sometimes, it gels caught inside in the lotus,(3) 

Same way, one puts mind in the Divine Word of the Guru, 

And, the day comes when one gets engrossed in the Divine 
Word. (4){ 590) 


620 / Kabiit-Sawaiyyc - Bhai C urd as Ji 





tlJlc/1 JJKsT cftJcr 0TT3 - 5^, 

3fir 3^ s'dQ $ t> sr^ti 

itfr ite fear o^ar gWh 

3f u? g»rmr sft rfaiB s freh 

W gtff rT^ f^l HU53 yB, 

BW B ggt w w rftH 3t fztfl 

3fr n? m3 g^B h^^k 1 

STf $ 7 > rftet Vt K T W r rim ^atimunil 

Jaise poster sunai kahai posat burn, 
Taanke has bhayo chhaadio chaahai pai na chhoof-ee. 

Jaise jooaa khel bit haar biikhai juaaree. 

Ta-nn par juaaran kec sat}gat JkJ toopee. 

Jaise char chooree jaat hirdai sahkat pun, 

Tajat na choree jau lau sees hee na pkoo{-ee. 

Taise sahh kahai sunai maaiaa dukhdaaee, 

Kaahoo pai na jeetee parai maaiaa jag hofaee.591. 

Like, drug addict talks ill about drug-addiction. 

But, being entangled, even if he wants to, he cannot give it 
up,(l) 

Like, a gambler loses all his belongings and, then, curses. 
But, he cannot keep away from the company of gamblers,(2) 
Like, a thief going to commit robbery, feels dreaded, 

But, runs not away, although he may get his head 
smashed, (3) 

Same way, all arc heard cursing the trait of the mammon, 

But it cannot be won over, rather, it is overpowering the 
whole world.(4)(591) 
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Tanvar gire paat bauhro na jore jaat, 

A iso mat maat sat bhraat moh maaiaa ko. 

Jaise budbuda at a pekhat bilaae jaae. 

Aisa Juan ttangoh bhrose bharm kaaiaa ko. 

Tnrt kee agan jar boojhat na baar hagai, 

Aisee aawa aadh jaise neho drum chhaaiaa ko. 

Janam jeewan antkaai ke sangaatee raachoh, 

Saphat ausar jag tab hee to aaiaa ko,592. 

Fallen leaves can be joined not with the trees. 

Same way, is the attachment with mother, father, brothers 
and progeny,(1) 

Like, a water-bubble and rain-drop, in the twinkle of eye, are 
destroyed. 

Same way, deem the expectation of life,(2) 

Fire on straws takes not long to get extinguished. 

Same way, is our life span, which is akin to the shade of a 
lree.(3) 

Get absorbed in the One which remains companion from the 
beginning to the end. 

Only then it becomes the occasion of successful emergence 
in the world.(4)(592) 
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Ko-oo har jorai. bovas, ko-oo raakhai, hnmi ko-oo, 
Jaaneeai no jaahe taanhr ant kauri khan id ho 
Ko-oo garai, chinas ko-oo, ko-oo lettpai, pnrhai ko-oo, 
Samajh na paras kaurs basai grih a a id ho 

Ku-ou chunai, loros ko-oo, ko-oo kaatai, bunas ko-oo. 
Soojheeai rsa ndhai knurl ang sat banaaidho. 

Taise aapa koachh kaachh kaamnee sagal baachhai, 
Kavan suhaagan hwai sihja smaaidho,593 

Some plough, some sow, some guard and some reap, 

But it is hardly known who would eat the grains,(l) 

Some dig out, some construct, some plaster and some wipe it 
(the house). 

But it is known not who would cotnc and stay in thcrc,(2) 

Some pick up, some process, some spin it, and some weave it 
(the cotton), 

But it is known not who is going to wear it and cover the 
body,(3) 

Same way, embellishing themselves, ail the damsels, desire, 

Who knows, which one will gel the acceptance and achieve 
the reunion .(4)(S 93) 
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Jo-ee Prabhu bhaavai taake sovat jagaavai jaae, 
Jaagat bihaavai jane taahe na buiaav-ee, 

Joee Prabhu bhaavai taahe maanan manaavai dimie, 
Sewak swmop sewa karat na bhaav-ee. 

Jo-ee Prabhu bhaavai taahe reejhkai rijhaavai aapa, 
Kaachh kaachh aavai taahe pag na iagaav-ee. 

Jo-ee Prabhu bhaavai taahe sabe ban aavai, 
Taakee mahima apaar na kahat ban aav-ee.594. 

Some one, who is adored by Almighty, is awaken from the 
slumber. 

Some, who pass whole night awake, she is not talked to,(]) 
One who is adored by Almighty is urged to obey, 

But the one who is just visibly serving, her service is nut 
accepted,(2) 

One who is liked by Almighty, is satiated with fondness. 

But one who comes just embellishes herself, she is not 
endowed the touch of feet even,(3) 

One who is liked by Almighty, she is approved tlirough out, 

Her magnanimous acclaims become far beyond 
appraisal,(4)(594) 
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Jaise tau samundar bikkai hob that hahaar deejai, 

Keejai na bhmso jau tau pakuehai na poor kau. 

Jaise tau krisaan khei het kar jotai bowai, 

Mannul kasal nun paithe grit t dwaar kau. 

Jaise pir sangam kai hot gar haar naar. 

Karat hai preet pekh sut ke lilaar kau. 

Taise ustat ninda kareeui na kaahaa keree, 
Jaaneeai dhau kaiso din imvai antkaar kau. 595. 

Like, a boat is set sail in the sea, 

But, till it reaches across, contentment is perceived not,(l) 
Like, a farmer ploughs and sows with affection. 

But feels pleasure not till the food-grains are brought 
home,(2) 

Like, a wife embellishes herself wilt) necklaces. 

And endows love with an urge to get bestowed with a son,(3) 
Same way, no praise or criticism should be indulged in. 

As it is unknown, what type of time is to be faced at the 
end .(4X595) 
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Jwiit chaono khaand swei ekse dikhaaee det, 

Faaeeai tau swaad ras rasna kai ihaakheeai 
Jaise peet barn hee hem ar pee tar hwai, 
Jaanecai mahat paarkhad agar raukheeai. 

Jaise kauaa kokila hat dono khag siaam tan, 
Boojheeai asuhh subh sab ad su bhaakheeai. 

Taise hee asaadh saadh chihan kai smaan hot. 

Kurnee fear loot lag iachhan kai laakheeai.596. 

Like, the sugar and flour look similar, 

But, when put in the mouth, the tongue reveals their 
tastes,(1) 

Like, the gold and the copper are of the same hue. 

But, when placed before assayer, their significance is 
revealed,(2) 

Like, the crow and cuckoo attain the same colour, 

But hearing their hitter and sweet voices, truth is exposed,(3) 

Same way, holy and unholy, through symbols, they seem 
alike, 

But, through their deeds, they are distinguished,(4)(5%) 
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Jaise karpoor ion ek.se dikhaaee del, 

Kesar ksufibh samsar arnaaee kai, 

Roopo kaansee dorto jaise oojat barn hot, 

Kaajar au choad hai smaan siaamtaaee hai. 
Indraain phui anrnril phal peet sam. 

Heera au phatak samroop hai dikhaaee kai. 

Taise khai dis mai asaadh SQQdh Sam deh, 

Boojhat bibekee jal jagat smaaee kai.597. 

Like, the musk and sail look alike, 

And saffron and safflower, through reddish hue, look 
similar,(l) 

Like, silver and bronze appear white in colour, 

Collyrium and joss-stick oil seem similar,(2) 

Fruits of mango and colocynth (bitter apple) are both 
yellowish, 

Diamond and marble took alike,(3) 

Same way, in an imprudent vision, holy and unholy appear 
similar. 

But an erudite can sift out the contrivance ones.{4)(597) 
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Kaaiar main boe heej upjai na paan dhaan, 

Khel mat daare su taante adhik anauj has. 

Kaalar tnai karat sahaar jam sa oos tan, 

Paavak prasang tap tej upraaj hai. 

Jaaat scihyukat hue mdat hai seei jai, 

Aihvat saant sukh (rikha bhartn bhaaj hai. 

Taise aaima achei sangat subhaav het, 

Sakai sakat gat siv siv saaj hai. 598. 

Sowing in the saline (alkaline) land; there seldom grow any 
food-grains, 

But (alkaline) fertilizer is spread to enhance fbod-grains,( l) 
When alum is dampened with water, it solidifies. 

But when put in tire it releases gust of blazes,(2) 

And when wrapped around water-carrier, it chills the aqua. 

By savouring which, the thirst is quenched and whim if 
thirstiness is eliminated,(3) 

Same way, through consciousness of sou! and influence of’ 
congregation, 

Mammon and criteria of mammon are adorned blissful 
e m anci patio n.(4)(598) 
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Chiiridah chaahai chakaf ghanhar ghata mor, 
Chaatrik hoondart swapnt dhart dhiaan hee 
Pandit bed beechaar lokan wai lokaachaar, 
Maaiaa moho mai sansaargiaan gur giaan hee. 599. 

Lion’s diet is meat, the cows live on fodder. 

And the black-bee takes aroma from lotus to perceive 
pleasure,{1) 

Fish survives in water, a baby on milk. 

And the snake considers cool atmosphere as its life 
part tier,(2) 

Moon is relished by she Ruddy-goose and the peacocks 
revels under the black-clouds,(3) 

Pundit ponders over Vedas, people discuss their public 
moralities, 

World is speckled with mundane values but a savant remains 
permeated with Guru’s knowledge.(4)(599) 
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Jaise peet wet siaam am vam roop, 
Agarhhaag raakhai aandkaro na kachh dekh hai. 

Jaise wag raagnee ait naad baad aatt gun, 

Gaavat bajaavat na bahra prekh hai. 

Jaise ras bhog bauh binjan prosai aagai, 
Brithaawant jant naahe rue hit bisekh hai. 

Taise gur dams bachan prem nem nidh, 
Mahima na jaanee make adham abhekh hai 600 

T ,ike, yellow, white, Mack and red coloured (articles). 

When put in front of blind-man, are not reeognised,(l) 

Like, the musical ragas and their derivatives are played and 
sung. 

But all this singing and playing is not listened by the dcaf,(2) 
Like, dainty dishes and viands are laid and served, 

But a siek-man, particularly, shows no inclination towards 
them,(3) 

Same way, are the Guru's Vision, Utterances, (which arc) the 
treasure of Divine Name and affection. 

But their greatness and glory, I, the lowly and hypocrite, have 
not recogmsed.(4){600) 
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JTfivan hka kat lair bhakat-vachhal bhae. 

Path paavan bhae kaun patitaaee. 

Deen dukh bhanjan bhae su kaun deenta kai, 

Gath prahaaree bhae kavan badaaee kai. 

Kavan sewa kai tiaath sewak sahaaee bhae, 

Asur sanvhuurim hat kaun asuraaee kai. 

Bhugal jugal agh deenta garb sewa, 

Jaanav na fiirad miiaii kavan kuna age kui, 60! 

Through what penance a holy-rnan becomes a devotee, 

And through which criteria an apostate attains religiosity?( 1) 

Through what compassion, becomes the eliminator of 
afflictions. 

Through which magnanimity, the conceit is destroyed?{2) 
Through what service, a server becomes favourable. 

And through what criteria a demon is destroyed?(3) 
Contrivance of worship, arrogance and service, 

Know not, through which service, me, an elderly can be 
triumphant.(4)(601) 
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Kavan mokan jag mohan bsmohceai. 

Kfiun xuUi das kui xukhsaagar sarn gahauA, 
Fthookhan kavan chmtaamaQi man moheeai. 

Kot Brahmaand ke naaik ke naaika hwai, 

Kaise antarjaamee kauri ukat kui baheeai. 

Tan man dhan hai $Grha$ bisaw jaankai has, 

Kaise has aavai jaankee sobha lag xoheeui.602. 

What eulogies be sung to satiate the treasure of the 
benefactor. 

Through what adorable criterion, love of the benefactor of 
the world be sought?( 1) 

What felicities should be sacrificed to secure the 
benevolence of the tranquil world. 

And by adorning what, the mind of the benefactor is won 
over?(2) 

How to become the heroine of the hero of the universe. 

And how can All-knowing be acqtiiesocd?{3) 

Mind, body and mundane norms, all are subservient to the 
One, 

How can that be achieved whose touch brings 
adorn ment?(4X602) 
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M ilK fkff ijH H9W Ttt tfcTT, 
tJtfrt HST tn?o TJW'JT ^1 
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\PBK U3JT fV 653* HoTH ^1 

fll^ Wfld FW tiotfHt'j 

jpfo fe fiw fww yef3^ firam 0M 
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Jaise jai mil drum sajal maarta praluiur, 
Chandart milat sab chandan subaas hai. 

Jauiti mil paavak dhurai pun soee dhaat, 

Puarax paras map kanchan prakaas hai. 

Avar nakhatar barkhat jal jal-maee. 

Swaant boond sindh mil mukla bigaas hai. 

Taise parvirat an niwiral jo swabhaav do-oo. 

Cur mil sansaaree nimrtkaaree abhiaas hai. 603. 

Lite, through water, the trees produce variety of flora. 

Which, through contact with Sandalwood, spread aroma of 
the sandal wood, (1) 

Like, the metal which melts by meeting fire but remains 
metal, 

But, through the touch of touch-stone, radiates like gold,(2) 
In all the domains, the rain drop remains just as water. 

But when it comes down as the holy rain drop, by meeting 
the shell, it turns into the pearl,(3) 

Same way, two criteria of attachment and dejection are 
prevalent. 

But through meeting with the Guru, the mundane norms 
become celestial.(4X603) 
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Jaise priyn sangom sujas naayaka bakhaanai. 

Sun sun sajnee sakai bigsaat hai. 

Jaise khat karam dharam sarrrt giaart kaaj. 

Giaan bhaan udai ud karm udaat hai.604 

Like, a wife adorns herself to meet her husband, 

But, after meeting, even the necklace around the neck seems 
not soothing,(I) 

Like, an innocent boy performs wondrous acts, 

But when matured, forgets all the childhood activities,(2) 
Like, a beloved narrates her endeavours of adoration, 

And listening to all those, the friends are enchanted,(3 ) 2iS 

Same way, arc all the penances performed for Khat Karam 216 
of righteousness, endeavour and knowledge, 

With the sunrise of the sun of (Guru’s) knowledge, all these 
Karam abscond.(4X604) 


IS1 This third couplet seems to he out of context in this KabiL As per 
Bhai Vir Singh it befits couplet 3 in Kahil 605. 
m Khat Karam - Six Acts or Deeds: Oblation, charity, austerity, 
pilgrimage, fasting and prayer 
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Jaise simar si/nar pnau prem ras bisam hoe, 

Sobha dec man gahe man muskaat hai. 

Pooran adhaan parsoot satnai rodat hai, 

Gurjan mudat hwai taahee laptaat hai. 

Jaise maanvatee maan tiaag fa? amaan hoe, 

Prem ras paae chap hutsar gone hai. 

Taise gurmukh prem bhagat prakaas jaas, 

Bolat bairaag man gahe bauh suhaat hai 605, 

Like, reminiscing upon the ecstasy of love, she feels extreme 
pleasure, 

And, although remains quiet, she revels in tranquilUty,( I} 
Pregnancy matures and, at the child's birth, she cries, 

But the elderly of the household feel contended and adore 
her,(2) 

The way, one full of pride, relinquishes her arrogance. 

Perceives nectarous love and, through composure, achieves 
bliss,(3) 

Same way, Gurmukh who are illuminated with devotion, 
may remain in renunciation, 

But their tranquillity secures great luminance, (4)(<505) 
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Jtiise andhkaar bikhai dipat deepcik dekh, 

Anik patang otpot hue gunjaar hee. 

Jaisc mi&taan paan jaan kaatt hkuanjan mai, 
Raakhat hee cheetee iobh iuhhai apatir hee. 

Jaise mrid saurabh kamal or dhaae jaae. 
Madhup smooh subh sabad uchaarhee. 

Taise hee nidhuan gur giaan parvaan jaamai. 

Sagal sansaar (a charan namaskaar hee 606. 

The way, when the la t becomes visible in the darkness, 
Many moths swarm around like woof and weft,( 1) 

The way, the viands are kept in the utensils through 
whatever means. 

As soon as they are set, the needy ants throng in,(2) 

The way, delicate aroma of lotus spreads around, 

The multitude of black-bees, humming sweetly, dash 
fbrward,(3) 

Same way, the ones in whom the Guru’s enlightenment is 
infused. 

The whole world pays obeisance at their feet.(4)(G06) 
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iff # g ft# gift: anttf-j 

vofl ^ ff U'el^ weibja ^ fpftj ^'fu, 
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Roop kc jo reejhai roopwanl bee rijhaae leh, 

Hal kai ju mild balwani gaih raakh-ee. 

Dari) kai jo paaeeai ciarheswar lejaahe taahe, 

Kabila kai paaeeai kabeeswar abhilaakhhee. 

Jog kai jo paaeeaijogee jafa mai duraae raakhai, 

8hog kai jo paaeeai bhog bhogee ras cftaakhkee. 

Nigrah jatan paart pari na praan moan, 
Praan-pat ek Gar sabad subhaa/dthpe.607. 

Ones endowed with comeliness are enticed by the handsome 
oncs t 

Ones with vigour are allured by the enthusiastic ortes,(i) 

If it can be achieved through money, then the rich could take 
it all, 

If it could be accomplished through poetry, all the aspiring 
poets would have gained,{2) 

If it is obtained through asceticism, all would have adorned 
yogic matted hair, 

If it is gained through interaction, all the revellers would 
have relished to indulged in it,(3) 

Just by restraining the sense-organ is perceived not the self- 
honour. 

As the self-honour comes only through the remembrance of 
Guru’s Divine Word.(4)(607) 
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Jaise phai te birkh birkh (e hot phat. 

Adbhui gai kachh kahat na aavai jee. 

Jaise baas baawan mui. baawan hai baas bikhai, 

Bisam chart tar ko-oo marm na paavai jee. 

Kaasat mai agan ar agan mai kaasat jaise. 

At ascharyamay kautak knhaavai jee. 

Satgar mah sabad, sabad mah satgur hai, 

Nigun sagim giaan dhiaan samjhaavai jee-60S. 

The way, from the fruit (seed) tree is bom and from the tree 
comes the fruits. 

This strange phenomenon is beyond description^ 1) 

The way, there is aroma in the sandalwood, and aroma is 
spread through sandalwood. 

This blissful experience can be explored not,(2) 

Fire is there in the wood and the wood is burnt by lire, 

Extremely strange, and all these are known as wondrous 
acts, (3) 

Satguru is in the Divine Word and the Divine Word is 
Satguru, 

And thus, the knowledge and contemplation of Blessed with 
attributes and Formless arc elucidated.{4)(608) 
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Jaise til bam baas teejecat kusam te, 

Taante hot hat phulel jatan kai jaaneeai. 

Jaise tau auiaae doodh jaatnan jamaae math, 

Sanjam sahat ghrii pragtaae maaneeai 
Jaise kooaa khad kar basvdha dhasaae kofhee, 

Laaj knu btihaae dot kaadh jal aaneeai. 

Gar updes taise bhaavnee bhakat bhaae. 

Ghat ghat pooran Brahm pahchaanecaL6Q9, 

The way, fragrance is there in sesame-seeds and the 
fragrance in them comes from the Hewers, 

Then, with efforts, aromatic oil is extracted out of them,( I) 

The way, the milk is boiled and using rennin yoghurt is 
prepared, 

Then it is churned with moderation to obtain the butter* 
oil,(2) 

The way, a well is dug out and the rim is pushed in. 

Then, using a rope water is fetched out,(3) 

Same way, if Gum’s sermons are meditated upon, 

Then the Absolute Brahm, which pervades in all, is 
ack no wl edged .(4)(609) 
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Jaise dhur dhanukh chaloueent htlan toon , 

Chalio jaae tit hee kau jit hen chalaaeeai. 

Jaise asav chaabuk lagaae tan tej kar, 

Daurio jaae aatur hue jit hee dmiraaeeai. 

Jaisee daasee naaika kni agarbhaag thaandhee rohai. 
Dhaavai tit hee taahe jit hee pafhaaeeai 

Taise praanee kirat sanjog lag hharmui hhitorn, 

Jat jai khaan paan tahee jaae kJmaeeai.6/0. 

The way, an arrow is placed in the bow and, by pulling, it is 
shot out, 

And it shoots towards the direction it is shut at,( 1} 

The way, a whip is showered on the home to hasten it to 
move fast. 

Getting restless, moves fast towards the direction it is pushed 
to,(2) 

Tire way, a maid remains in attendance before the mistress, 

And she proceeds towards the goal for which she is 
directed,(3) 

Same way, a human, directed by the destiny, is roaming 
around, 

And according to the writ of his subsistence, he moves 
around in the world.(4)(61fl) 
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Jaise khar bp] sun sugurtegaa moan let, 

Gun avgun taanko kachhoo na bichaar hee. 

Jaise mrig naad sun sahai santnukh boon, 

Prcian del kadhik birad na samaar-hee, 

Sunai joojhaaoo jaise joojhai jodha jttdh samat 
phaadee ko na barn chihan ur dhaar-hee. 

Taise gursabad sunaae gaae Sikh fhago, 

Bhekh-dhaaree jaan mohe maar na biijaar-hee,6Ii. 

The way, on hearing the bray of a donkey, a whimsical man 
adheres to the whims. 

But he ponders over not the virtues and merits of the donkey 
itself,(l) 

The way, a deer, on hearing the music, runs forward 
straightway and faces the hunters arrow. 

Relinquishes its life without comprehending the hunter’s 
killer instinct,(2) 

Hearing the war-cries, a warrior jumps into the war, 

Bui he seldom heeds to the martial performances of the 
bards,(3) 

Same way, I am plundering the Sikhs by reciting to them 
Gum’s Divine Word, 

Deeming me as a feigning one, why don’t they push me away 
and aiuiihi!ate?(4)(6) 1) 
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Ridh sidh nidh xudhti pan rax kalpatar, 
Kaamdhen ckmtamani lachhmee sawmev kee. 

Chatur padaarath mbhativ seel roop gun, 

Bhukal jukut mat atahh abhev kee. 

Jwatitu jot jai jaikuar kee rat. prataap, chhab. 

Tej tap kaant bibhai sobha saadh sew kee. 

Anand sahaj sukh sakat prakaas kot, 

Kinchat kataachh kripa jaafthe gurdev kee. 612 . 

Ritihi-Sidhi, Nidhi 2 ”, Kalpatar anti Kaamdhcn, 

Chintamani, and Lakhshmi hersdf,(l) 

Char Padarath 554 , morality, ethos, forms, virtues. 

And contrivance; all these are beyond understanding and 
inlellect,(2) 

Radiating intellect, acclamations, laudations, 
praiseworthiness, 

Radiance, penances, upsurge, excellence and the service of 
the holy,(3) 

Bliss, ecstasy through all, luminance all-around. 

Even an iota of all these emanate through the benevolence of 
Gurdev.(4)(612) 

*’ Nidhi -Treasures of the gods. 

IM Char Padarath - righteousness, wealth, fulfilment of desire and 
liberation 
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Gur updes praat samai isrtaan kar, 

Jihwa japat gurmanlar jaise jatin-hee. 

Ttlak Utaar pane part parspar, 

Sabad sundae gaae sun unmaan-hee. 

Gur mat bhajan tajan durmat kahai. 

Giaan dhiuun gurxikh panch parvaan hee. 

Dekhat sunat au knhat sab ko-oo bhalo, 

Rabat antargat Satgur maanhee. 613 . 

After having ablution in the ambrosial hour and adhering to 

the Guru's message, 

They meditate upon their Guru’s incantation^ l) 

With Titak on the foreheads, bowing at the feet of each other. 

They hymn, listen and ponder upon the Guru’s Divine* 
Word,(2) 

But adhering to the Gurmat and relinquishing the 

wickedness. 

Contemplating upon knowledge, (these) are the only 
acceptable paths of Gur$ikh,(3) 

Observing and hearing, abandon the others. 

And remain under the set decorum to earn the Guru’s 
co mpli ments, (4)(613) 
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.false dhobee saahan lagan? peefai paathar sai, 

Nirmal karat hat hasan tnaleen kau. 

Jaise tau sunaar baranbaar gaar gaar dhaar. 

Karat dsudh sudh kanchan kuleen kau. 

Jaise tau pavan jhakjhorat birkh mil 
Malya gandh karat hai chandan prabeen kau. 

Taise gar sikhan dikhaaikai birtha bibek. 

Maaiau mal kuat karui nij pad che.r.n kau.614. 

The way, a washer-man applies the soap and beats (the 
clothes) on the slab. 

And makes the dirty garment?; clean,( I) 

The way, a goldsmith, again and again, melts the gold. 

This way he makes pure gold and eliminates any impurity,(2) 
The way, the stormy winds shake the trees, 

And transform them into the ones with sandal-woody 
aroma,(3) 

Same way, Guru makes the Sikhs to realize both, the sorrow 
and the knowledge. 

To get rid of criteria of mammon, recognise the celestial 
status .(4)(614) 
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Paatar mai jaisc bauh binjan proseeat. 
Bhojan kai daareeal paavai naahe fhaam ko, 

Jaise hue tamol ras rasna rasaae khaae, 

Daareeai ugaar naahe rahai aadh daam ko. 
Phoolan ko haar ur dhaar baas leejai jaise, 
Paachhat daar decjai kahai kai na kaahoa kuam ko. 

Jaise kes nakh ihaan bbrist na xuhaat kaahoa, 

Priya bichhurat soee soot hhaio baam ko.615. 

In the plate-of-leaves many viands arc laid. 

But after eating, they arc disposed off without any care,( 1) 
The way, the juice from the betel-nut leaves is sucked. 
Thereafter, residue is spit out deeming that to be useless,(2) 

Garland of flowers is worn around to neck to relish its 
fragrance. 

Later it is thrown away declaring, “ft is good for nothing. "(3) 

Just as hair and nails if plucked from their actual place are 
very painful. 

Such is the slate of a woman separated from the love of her 
husband.(4)(615) 


Kahirt-Sawaiyje - Uhaa Gurdas iii / 6-45 



^ srrf^ vpr, 

?rfH ipr t rrafe rnfo £j 

^ fti 

>104 UB37 ^6 eiFs 3!U <^l 

M 3# lifer f35T 33*31 ffe > tie< T H^dl l 

dfW vaaff taft hit f? itar £i 

M H77 W 3313 rim fs&, 

#*f at H^t 33 few fe&J tll^lgll 

Jaise os wanes sutah chhaad andhkaar madh, 

Jam pun aavat hai surat saiwh kai . 

Jaise nindraavom supnaniar disantar mat. 

Bolal ghtantur chaitan got geh kai. 

Jaise tau preva triya liaag hue akaaschaoree. 

Dckh parkar gtrai lan baand meh kaL 
Taise man bach kram hhagat jagat bikhai, 

Dekh kai snehee hat bisam bideh kai.6!6. 

Like, a mare which goes mi! leaving behind its young-bom at 
home, in the dark, 

But the pull of its love brings her back,( I) 

Like, a man in his dream roams around the world and 
mumbles. 

But, when gains consciousness (comes out of sleep) revels in 
daily routincs,(2) 

The way, a male pigeon, leaving the Female Flies away in the 
skies, 

But realizing her loneliness, comes down like a rain-drop,(3) 
Same way, Che mind, eloquence and deeds prevail in world. 

And observing these, the well-wishers perceive 
transcendental elation.,(4)(616) 
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Jaise jodha jitdh same sastar snaahe saaj. 

Lnhh mfik tiling heer khct bikhdi JQdt hat , 

Sunat jujhaaoo ghor mor gat bigsaal, 

Pckhat subha} gka{ ang no xmaat hai. 

Kart satigraam Swami kaam hag joojh marai, 

Kai Sail ranjee f beetee kahat ju gaat hai. 

Taise hee bhagiit mat bhetat jagat-pati, 

Mon nu salmd gad gad muskaat hai 617. 

Like, a warrior, to go into the battle, adorns the arms, 

And, after severing the love and the greed, jumps into the 
fighting field5,(1) 

Listening to the war-melodies, hops like the peacocks, 

And watching the (armies) swarming like black clouds, his 
body feels restless,(2) 

With great intensity pampers in the fighting for sake of his 
Ruler, 

Either he sacrifices his life or comes back to narrate the 
stories of valour,{4) 

Same way, the explorer of Divinity encounters the saviour of 
die universe. 

Imbued with Divine Word, feels blissful and feels 
dated.(4)(6l7) 
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Jaise tau narind charh bait hut prayank par, 

Chaaro khoot sai darb det aan aan kai, 
Kaahoo kau risaae aagiaa karat jau maarbe kee. 
Taatkaai maar daareeat praan haw r kai 
Kaahoo kiiuprutarin hwai dikhaavat hai laakh kot, 

Turat bhandaaree gm det aan maan kai. 

Taise det let het net kai Brahmgiaanee, 

Lep na tipat hai Brahmgiaan siaan kai. 618. 

Like, a king takes his seat on his throne. 

From all sides people come and pay their tributes,(l) 
ff he passes death sentence upon some person. 

He, immediately, kills him and let him relinquish his soul,(2) 

If he feels delighted with somebody, he endows him lot of 
wealth, 

And quickly orders the treasurer to release money out of the 
coffers,(3) 

Same way, the giving and taking is deemed by the Perceiver 
of God, 

Defilement is savoured not, and only the Absolute 
Knowledge is recognised.(4)(618) 


648 / KabiR-Sawaiyye_ Bhai Gurdas Ji 




>H7>t yarfi? 

<p5 qq 3? 3 T ?f3f 3 T rM S'! 

Ti'flitf T^MW (Wo Qo 3o tiTo, 
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¥3lfe AlH’ft &! 

flHTy y *fs IPK ?w p ddl^d, 

»«5?a' efa wfe iff from shig'ttfit 

Anbhai bhavan ptvm bhagat mukat dwaar, 

Chaaro has chaaro hunt raajat raajaan hai. 

Jangrot swapan din rain nth baith chat, 

Simran sravan sukrit parvaan hai. 

Joee joee aavai soee bhavai paavai naam nidh. 

Bhagat vachhal maano baajat neesaan hai. 

Jeewan mukat saam raaj sukh bhogvat. 

Adbhut chhab ati hee hiraajmaan hai. 619. 

(Divine) Perception is in the abode and the love of devotion 
stands there as its portal. 

And in there, showering Char Padarath, the King of kings is 
residing^ 1) 

While awake, dreaming during day and night, sitting, 
roaming around, 

Or meditating and adhering to pious deeds, all these are 
acceptable (by the King of kings),(2) 

Who-so-ever comes, receives the treasurer of Naam, 

And the love of the devotees seems trumpet mg .(3) 
Undergoes life emancipation and relishes tranquillity, 

Through such magnanimity, which is prevailing 
there .(4)(619) 
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fafta 3U doi sjtoi 
HUW ftS? oTf3oT 

T?Z7i gmr air gfw wsr gp^ 

Hir g?r safe ifeir ugtrvfti 

oho' gnrr <v^ ftiodil §■, 

OTrar gafftr tracer TTHredTi 
wfes 1 - ifgiH H>fa urfe, 

fo# ftp ijK 3>f feufe ^ U^dtil^Oi} 

Lockan bilok roop rang ang ang chhiih, 

Sahaj binod mod kautak dikhaav-hee. 

Sravan sujas ras rasik rasaal gun, 

Sun sun sural sandes pahuchaav-hee 
Rasna sabud rang naad swaad bintee kai. 

Naaska sugandh sanhandh samjkaav-hee. 

Santa anek maano sangam samundar gat, 

Ridai priya prem nem tripat na paav-kee. 620. 

Visioning the comeliness of the (Godly) stature through eyes. 

And observance of ec statical wonders, creates 
blissfulness/]) 

Listening to the noble virtues and getting permeated with 
those qualities. 

All these through ears communicate Celestial Divine 
messagcs/2) 

The tongue imbued with raga, music and aroma presents 
supplication. 

And the nose relates the virtues of (Godly) fragrance/3} 

Thousands of streams amalgamate but thrust of the sea is not 
quenched. 

Although there is lot of affection for the lover, but the mind 
feels not satiated,(4)(620) 
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Lachan kripan avlokat anoop roop, 

Param nidhaan jaan iripat na aaee hai. 

Sravan daarutaree sun aftmril bachan priya, 

Achvat surat piaas na mifaaee hai. 

Rasna ratal gun guru angreev goof. 
Chaatnk jugal gut mat na aghaaee hai. 

Pekhat suniit simral bismaad ras. 

Rasik pragaas prem Irisna badhaaee lidi.621 

Spendthrift are the eyes which vision the unique guise, 

Although, deem that as Supreme treasure, still feel not 
satiated,(l) 

Impoverished are the ears which hear the Nectarous 
eloquence, 

But, even by savouring, their thirst for perception is not 
reduced,(2) 

The tongue reiterates the benevolence of the forth-going 
Guru’s mysterious deeds. 

And, captivated like a She Ruddy goose, never Teels 
replete,(3) 

In visioning, perceiving and recollecting, there are strange 
emotions. 

Blissfulness is prevailing but still thirst and hunger of such a 
Gursikh never wancs.(4)(62l) 
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M3H - WgV fU fJBff 

*l?o ft" JJHH W 3 yfrtG ti'3, 

wra^ FW tpfe gfe HA'Tt/J^I 
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Qk 3F ♦jfffts' y^'fy^ 
m wfir mr? wfo w srtft Ktrr+r, 
tr^ ggF §7*>rcr fare jrtfbftif^it 

Drigun mai dekhat hau drig hoo jo dekhio chaahai, 

Param anoop map sundar dikkaaeeai. 

Sravan mai sunat ju sravan boon sumo ehaahai, 

Anhad sabad prasann hue sunaaeeai, 

Rastia mai ratal ju rasna kooh rase chaahai. 

Pram ras anmrit chuaaikai chakhaaeeai- 
Man mah basoh mal maya keejai mahaaraaj, 
Dbaavat baraj unman liv taaeeai.622. 

Although through eyes I am visioning, but the eyes still 
aspire to observe more, 

(Kindly) keep on showering the glimpse of your supreme, 
manifold and beautiful comeliness,(I) 

Through ears I am listening and through ears I want to listen 
more, 

And, kindly, as I am feeling delighted, enable me to savour 
the unstruck Celestial Divine Word,(2) 

My tongue is invoking Almighty, and ifit desires to invoke 
more. 

Then, with benevolence, keep on releasing neetarous 
love,(3) 

Sire, secure my heart and permeate my mind, 

Stop it from going astray and let it perceive 
tranqu illity. (4)(622) 
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Nindra maikaha dhau jaae khudhiaa kaha dhau khaae, 
Trikha mai kaha jaraas hi ha jal paan hai. 
Hasan rovan kaha kaha pun rhinta chaao, 

Kahaah hhay bhaao bheer kaha dhau bhayaan hai. 
Hichkee dakaar au khanghaar jahmhaaee chheek, 
Apsar gnat khujlaat kaha aatt hai. 

Kaam krodh lobh moh ahamnev tev kahaah. 

Sat au santokh daiaa dharm iia jaan hai.623. 

In the sleep, where gees the mind? Feeling hungry, what and 
where to cat? 

When thirst enhances feeling of warmth, and creates an urge, 
where to quench il?( 1) 

Where to laugh and cry? What are worries and what are 
pleasures? 

What is fear, what is cowardice and what is dreadfu1ness?(2) 
Hiccup, belch, phlegm, yawn, sneeze. 

Fart, itch, how all these come around?(3) 

What criteria are passion, anger, greed, love, and arrogance? 

Virtue, contentment, compassion, righteousness care not 
about all these.(4)(623) 
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1T3 S3 33 stfe 333 t wfs *1 
<*'0 ^ tfetT 5ft fw^t, 

3*d JW 3T3W »HW T JT ®r§ for W ifrl 
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^Jldlrt 3^3" ocO s *ffe' fofH 7 *? tft I 

3W 353 ^ *Wf Hf#3 7T3, 

§3^3* #ift WX 533 ^ W ttf 11^3811 

Punch tat mel piittf lok bed kahain, 

Paancha tat kaho kaahe bhaanl rachat bke a ad hee. 

Kaahe se dhamdhaaree dheeraj koine bilhaaree, 
Kaahe sayo gatyo akaas thaadho bin paad hee. 

Kaahe sauh salil saaje seetai pawan baaje, 

Agan tapat kaahe ati bismaad hee. 

Kaaran kiim dev alakh abhev naath, 

Un hee bhee ohee jaanai bakno hai baad jee.624. 

Body is formed of five elements, thus say the people and the 
Vedas, 

But, reveal not, how were these created primarily,(l) 

How is the earth ensconced and how is it stabilised? 

How is sky pitched and how is it standing without pillars?(2) 
How is water made, and how does serene winds flow? 

How does fire bestows heat? What a strange phenomenon 
are all of them?(3) 

The mysterious Master, the doer or all these is without writ, 

His mysteries, He knows belter and rest is ail futile 
talk.{4)(624) 


6$4 / Kabitt-Sawaiyye - Rhai Gurdas Ji 




^ flW fire fire ct'Htf FIH¥ 
tW HAHU y!T ufOM' faljre ^| 

treTr tpter iref <rn? ffh^r 33, 
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muter tft mr # >HfiwH &ii£3Mh 

Jaise jai sinch sinch kaasat samath keene, 

Jai sanbandh pm bnhitha hiswaas had 
Fa wan prasang soea J kaasat sri-khand hot, 

A 4u.lyu.agir baasnu su maud pargaas hai. 

Ptiavuk paras bhasmee kart deh geh. 

Mi tar satrv saga I samaar bee biaaas hai, 

Taise aatma trigun tribidh Sakai siv r 
Saadhsang hhetat bee saadh ko ahhiaas hai.625. 

The way, the wood is drenched in water to infuse the 
strength, 

With confidence on such relationship, the ships are buill,{1) 

The winds which bestow the (sandalwood) aroma to the 
wood, 

Come from Maliya-Gir 2 * 9 to shower blissful fragrance,(2) 

(Same wood) collaborating with fire, destroys both the 
dwellings, the inhabitants. 

And, equally, annihilates the friends and foes through out the 
world,(3) 

Same way, the perfect three virtues of Rajo-Tamo Sato 
prevail. 

And to integrate in the Holy Company, meditation is the oniy 
criterion.(4)(625) 

Maliya-Orir - A range of mountains in the South where the aromatic 
Sandalwood trees grow in abundance. 
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old did SVicfe^ FfO? 

EfijS' jfSar %F ft>f tfrfbftll^d I! 

Ka van anjan kar lochan btlokeeat, 

Ka van kurtdal kar sravan suneejeeaL 
Kavan (anmol kar rasna sujas rascii, 

Kami kar hafikart ttamaskaar keejeeai 
Kavan kusam hoar kar ur dhaa reeat. 

Kmin ungeetiti su kar ankmaal deejeeai. 

Kaun heer cheer laptaaikai tape; leejai, 

Kavan sanjog priya pretrt ras peejeeai.626. 

Using which eye-lasher, eyes perceive (His) vision. 

And the use of which ear-rings, enhance the hearing of 
divinity?(l) 

Which betel-nut makes tongue to recite sweet melodies. 

And hearing what, ihe ears pay the oheisance?(2) 

Adorning what garland. He permeates the heart, 

And wearing which bodice, He is embraccd?(3) 

Wearing what apparels He is wrapped around. 

And through what coincidence the love of lover is 
sa vou red. (4)(626) 
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fHUrT HrfHT ft tfr? 3^ 

Gavari makes au genes sai sahasras, 

Pooja kar ben tee bakhaanio hit cheet hawai. 

Pandit jolik sodh set gun lagan grih, 

Subh din saaha likh tleho bed fleet hawai. 

Saga! kutanb sakhee manga! gaavoh mil, 
Chaaroh tilak tel maathe ras reel hawai. 

Bedee rack gaatifh jor deejeeai usees rnohe, 

Sihja sanjog mat protest preel reel hawai.627. 

Hey Parbati*, Shiva*, Gancsh* and Sehsar*, 

I beseech you, let me have your hearty favour,(I) 

Hey priest and astrologer, specify the planetary moments. 
And write down auspicious instances as per Vedas,(2) 

Join together. Oh, all the family and friends, and sing the 
songs of merriment, 

And, on my forehead, place oily propitious dot,(3) 

Arrange the holy-fire, tie the nuptial knot and endow the 
blessings. 

So that, in reunion with my spouse, there prevails the 
harmonious Iove.(4)627)** 

•Various gods in Hindu Mythology 

**"ln the methodology of love, Bhai (Gurdas) Jee is 
pleading for benevolence of Sidak i6(> (Bhai Vir Singh) 

**• Sidak - Faith, belief, trust; contentment or patience 
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hIh WA <5fdrt 

iWA gtf inFt^l 

u^o 1 HU f q;<j 3F3 H^ 7 

fra am famra §tm?t w^ri 

€TO- 3T577 H ' U&tita Ma^VT 8$, 
tf'HA tJ’H'A wfe Hvna^l 

jfo t<Y HrWJ ¥9Tfe ftl?J t, 

jft ajt f^yr t ijK OtT imra^Ml it 

Sees gur char an karan updes dcekhiaa. 

Lachan darns aviok sukh paaeeai, 

Rasna sabad gur haxut sewa danduui, 

Ridai gur giaan unman liv laatXai. 

Charart gavan saadhsangat parkrama fan. 

Daasart daasaan mat rtimarta smaaeeai. 

Sant ren majan bhagai bhaao bhojan dot. 

Sri gur kripa kai prem paij pragiaaeeai.628, 

Head bows at Guru’s feet, ears adhere to (Guru’s) sermons, 
And by visioning through eyes felicity is sought,( I) 

Tongue relates Divine Word of the Guru, and hands proceed 
to render serviee, 

In the mind there is Guru's knowledge which leads towards 
celestial hcights,(2) 

Using the feet, circumambulate the holy congregation. 

And becoming the servant of the servers, gain the 
humiUty,(3) 

Ablution through the saintly dust, and sustenance by dint of 
devotional worship. 

All those are revealed through the graciousness of Sri 
Guru.(4)(628) 
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fep)T7> fllif Z&T KTOH- W7T, 

3tT St# HW 3T^77 sf rT^ ^1 

d1<)4 utn? tin IT? trarH' t?w f 

W3? ts %3 &?> Mfe rydlH l J <H 

HT? ft (WHS 0, 

&3" S' t^¥ fefi" d T 3’ &1 
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3n ftwci ' H xm mt ft hjt^ M, 

WHW HITS' SS tWH frl^U 

Giants megh barkka sarbatar barkhai smaan. 

Qtfcko iaj neechai bn! gavan kai jaat hai. 

Teerath parb jaise jaat hai jagai chal, 

Jaatra hat det daan ati bigsanl has 
Jaise rtrip sobhat hai baithio singhaasan pai, 
Chahaoii or te darh aav din root hai. 

Taise nihkaam dhaam saadh hai sansaar bikhai, 

Asan bason chal aavat jugaat hai.629, 

The way, it rains and drizzles universally. 

And its water relinquishes high (mounds) and flows 
downward, (I) 

The pilgrim places arc visited by the people of the world. 
And being pilgrims they pay donations and feel elaied,(2) 

The way, a sovereign earns praises while occupying the 
throne. 

And, from all the four comers, wealth pours in,(3) 

Same way, is established the desircless abode of holy 
congregation. 

And there, spontaneously, flow the victuals of 
morality .(4)(629) 
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M fl'rt VAtf HfilH | foH kfHj 

S<:fd W rfiifA ft tPTfiT rfrl 

It Hnif OTHW M HTfW at, 

ys ^ i ?r w# ot anfij ^ rre tfti 

tt ^tv fcv? s *T7fht ^?r fat, 

wt ^ er# gt tp* tfi 

ft ytr wr w&\ ms ?> rtf, 

fst»t fiM'rf ^rawfr gpr fftugacii 

Jaise baan dhanukh sahit hwai nij bos, 
Chhoofai tiu tt&wai phun jatan sai haath fee. 

Jaise baagh bandhsanla bikhai baadhio rahai. 

Pun k/iulai to na aavai bas basah na smith fee. 

Jaise deep dipat m jaaneeai bhavart bikhai, 
Daavaandl bhae rta dutuue durui naalh fee. 
laise rnukh madh baanee basal na ka-oo lakhai, 
Bateeai bichaar gurmat gun gaaih fee.610. 

Like, the arrow remains in control as long as it is in the bow. 
But once shot out it comes not back in the hands,( I) 

Like, the lion, enclosed in the cage, remains in control. 
Once released, can be restrained and apprehended not,(2) 
Like, a burning lamp in the house, seems not strange, 

But the jungle-fire (caused through the lamp) can neither be 
hidden nor wiped out,(3) 

Same way, the Divine Word recited internally in the mouth is 
recognised not, 

Contemplative discourse is the criterion of Gunmat, the 
attributive oration,(4)(630) 
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tffW ft ?T £l 

fWTO?7 ffct Oyt^ TOST 
EWCTT H<| Wfe THftlof T (jl tl 
3k 3ft? >f fw WHd'dl, 

ftf^ 1VtTO77 K3“ Wf tl 

grfey wfeg HA'Tyii ?7 off tt, 

m #u3fr ftjar ^li^iii 

Jaise madia mer poeeat sabh aopar kai. 

Simran sankhiaa mai tsa ad vat badaace kai. 

Jaise hirkhan btkhai pekheeai sebai oocho. 
Nihphal so-oo ati adhikaaree kai. 

Jaise cheel panchheen mat ujat akaaschaaree. 

Here writ pinjran oochai mat peace kai. 

Jaise gaaibo bajaaibo sunaaibo na kachhoa taise. 

Gar apdes bitta dftrig chaturaaee kai.63J. 

Like, in the rosary, leading bead is strung at the top. 

But, when playing the rosary, it is counted not,(1) 

Like, among the trees, Sinmbal-trce stands as tallest, 

But, although with great spread, it is devoid of any fruits,(2) 
Like, among the birds, the kite flies highest in the sky. 

But, what use is its high-flying when it shoots down seeing a 
dead-body,(3) 

Likewise are singing and playing (musical instruments) and 
making others to hear. 

Without Guru’s sermons all dexterity is futile-(4)(631) 
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3ft 33 fcrft w ^?r k?l 

^ ft ^ §3U3 gfF HVFH H? ft) 

ftft n% urqpft ft gT^vr 3 1 , 

cRjiT *33 K3T *¥3 ft ^fr ftl 
ft* ?ft3 fix ar?>t»f3 >nf3 jndt f^H, 
ito glr HJ §*33 W tTift ftl 
33 or^t'H <'T r H T filt?3 ef til'd 3ft, 

3*3 ¥T3 f? W H3 3^ ft II £33 It 

Jaisn patmcha tat hikhai baiudha tiavatl matt, 

Ta mat to at pat hue smaat sahh laahee maL 
Jaise paancho aanguree mai sookham kamttigreeaa hai, 
Kane han khachat nag sobhat hat vaahee mat. 
Jaise natch jtm ganeeat ati maakhce form, 
Heer cheer madh upjai sakh jaahee mat. 
Taise ravidaas. nattma, bidar. kabir bhae, 
Heen jaat ooch pad pane sahh kacthee mai. 632. 

Like, among all the five elements* 61 , tlie earth is honourable, 
A$ all that i$ produced there is submerged back in it,( l) 
Like, among all the five fingers, little-one is imperceptible. 
But the gilded ring always embellishes this,(2) 

Like, the flics and insects are counted among the deprived 
species, 

But the comforts through pearls*, silk* and honey* are 

appreciated^ 3) 

Likewise were (Bhagat) Ravidas, (Bhagat) Naam (Dev), 
Bidder 367 , (Bhagat) Kabir, 

Although (they) belonged to low castes, they are venerated 
by everybody.(4)(632) 

*The products reproduced through lowly worms, 

241 Elements - Air, Water, Fire, F.anh and Sky 

562 Bidder - Renown as The son of a maid in the epic Mahabharla. fie 
was dexterous in polity, religiosity and economical principles 
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Hrl" 33T 33ft 5T fetf'Ehft S' fh* tffe - , 

fa?> ©U33 fei? fsx gfa wtr ?fti 

3# finr few fes Mfenr# fo^, 

yBr w fawtT s£, ©uS 1 fawrr ?ftf 

tWr H3 H’HA 1 jf3T T y wfe H 1 ^ fa3, 

U7T UW t{SW gfe oH~3 ifft 

ft# ft# cn>rat h 3* 33* 3^ 33 fP3 T 

fes Hlddld ©3 HF rftll£a3ll 

Jaise tog rogce ko dikhaaeeai na baid prati. 

Bin upchaar chhin chhin hue asaadh jee, 

.false tin din din udCMi adlQCO bin. 

Moot au biaaj badhcsi upjai biaadh jee. 

Jaise satar saasna sctngraam kar saadhe bin, 

Pa! pal prabal hue karat upaadh jee. 

Jioh jioh bhee/ai kaamree lion tiah bhaaree hoi jaat. 

Bin saigttr ur basai apraadh jee.633. 

Like, if the ailment of the patient is revealed not to the doctor. 
With passing of every moment, the cure becomes 

irremediable,^) 

Like, without repayment, the loan increases everyday, 

The principal and the interest accumulate and cause 
distress,(2) 

Like, the enemy, who initiates skirmishes without any 
warning. 

Intensities through every moment and secures upper- 
hand,(3) 

As the blanket becomes wet, it gains weight. 

Without Satguru, the transgression prevails, ever 
more,(4)(633) 


Kabilt-Sawaij'jfc - Bhai Gurdas li f 66 J 




^ c^ft' <ind op ^ fei? 

H'rtJ $ gt 1 > H T 'i T ff U«d‘f« t#t 

3# fUH3t ft W U33" aPHT 1 W*5, 

feff i{fe Safer faff's? wfe ^ sti 

id ft ’lido ^jv-s Hff 04 Ht?7, 

KTT ffUT^F &3 BKSt ff d P fs ffrl 

faff irferaja fptt fara wrr tffar, 

war war sawfe arfe tprfe rfrii^an 

Jaise kela basal baboor kai nika( taafthe, 

Saaial hain soprain impa sakai na hachaae jee. 

Jaise pinjaree mat sooaa parcit gtmthn anek. 

Din prali Itcrat bilaaee ant khan* jee. 

Jaise jal an tar mudat man hot meen. 

Maas tapfuue let banchhee lagaac jee. 

Bin satgur saadh mi tat asaadh sang, 

Ang ang durmat gat pragfaae jee, 634. 

Like, the banana which inhabits near the acacia tree. 

It is speckled with thorns and can get not $pared,(t) 

Like, a caged parrot natters varied wits. 

The cat keeps on watching everyday and, at the end, eats it 

up,(2) 

Like, a fish, which remains and revels contentedly in water, 
But lured by the meat strung on a hook it is caught by the 
angler,(3) 

Without associating with Satguru, meets with the unholy 
entities, 

And in whole of the body wickedness is permeated.{4)(634) 
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feS ddd'd tt p ^ fwfe fl 
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K mfe fas H dW '^ 
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fof parkaar naar saajai jau singaar dinar. 

Bin bhariaar bhet&i sitf rta khilaae hai. 

Sincheeai saiit ms bamur birkh moot, 

Phal rta basant bin man pragtaae hai, 
Saawan samai kisaan kket jot beej bovai. 

Barkha hihaan kat naaj nipjaae hai. 

Artikprakaar hhekh dhaar praanee bhrame bhoom. 

Bin Cur ur giaan deep iifl jagaae hai.635. 

How-so-ever, a woman may embellish herself with 
enormous adornments. 

But, without meeting the husband, can expect not to play 
with a son,(l) 

The trunk of a tree may be watered day and n ight. 

But, the fruits are not bom till the fruit-bearing season 
arrives,(2) 

During the rainy season, a farmer ploughs the fields and sows 
the seeds, 

But, without the rains-falls how can the crop sprung up?{3) 
Adopting many disguises, man goes around the world. 

But without Gum, there comes no enlightenment of 
kn ow I edge .{4)(635) 
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Jaise neer kheer a fin bhojan khuwaae ant, 

Caro kaat maarat hai aja swan kau 

Jaise hauh hhaar tfaareeat iaghu nauka maahe, 

Boodal hai maajhdhaar paar na gavan kau. 

Jaise bur naar dhaar hharan sirtgaar tan. 

A ap aamai arpat chin fa kai hhavan kau. 

Tai$e he# adharam karm kai ad harm nar. 

Mart akaaf jamhkah ravan kau .636 

Like, the milk, uater and fodder are served* 

Bui, at the end the little offspring of goat gets Us throat 
cut,(1) 

Like, a small boai which is loaded with enormous freights. 
Drowns in the fast whirlpool and arrives not at other end,(2) 
Like, a prostitute embellishes herself with adornments. 

Herself invites diseases and, then, endures in the domain of 
d [stress,( 3) 

Likewise, through unrighteous deeds, the man becomes 
virtue-less. 

Faces an untimely demise and proceeds lo the Yama’s 
domain,(4)(636) 
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Jaise paukiimhi haala bfttjQH atick rachdi, 

Chhuat (ipaa van chhinak chhot iaag hai. 

Jaise tan saajat smgaar naur auruinii kai, 
Puhpvamce hwai priya sihja tiaag hai. 

Jaise grabh dhaar naar /Qian karat nil , 

Mai mai garhh chhetl khed nihbhaag hai. 

Taise seel .tanjam janam parjant keejai, 

Tanak hee paap kee-e tool mai bjaag hai. 637. 

Like, a wife prepares a variety of viands in the kitchen. 

Just a defile touch renders all those into sacrilegious^!) 
Like, a damsel relishes bliss through embellishments. 

Rut when comes the time of menstruation, she is abandoned 
from lover’s bed,(2) 

At the initiation of pregnancy, she puts in efforts. 

But, unfortunately if there is miss-carriage, she is adj udged 
as ill-fatcd,(3) 

Likewise, the life rendered should be pious and austere, 

Even the diminutive sparks of vices can flare into a 
bonfire,(4)(637) 
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Cheekne katas par jaiie net tikat bound, 

Kaaiar main par naaj nipjai net khet jee. 

Jaise dhar par tar sebal aphal ar, 

Bikhiaa birkh phale jag dakh del jee. 

Chandan suhoas boons baas baas baaseeai na. 

Pa van pa van mat mpotata smet jee. 

Gur updes parves na mo ridai bhide, 

Jaise swanti boand (th mukh let jee, 638 

On a greasy pitcher, not even a drop stays put, 

And the seeds sown in the saline-land grow not,(l) 

Like, the Sinmbal tree growing in the earth is deprived of 
fruits. 

And the poisonous trees flourish to render misery in the 
world,(2) 

In spite of growing near Sandalwood, the bamboos remain 
devoid of aroma, 

But the wind passing through faeces is as much revolting^ 3) 

Engrossing my mind as such. Guru’s Sermons penetrate not 
my heart, 

Like a holy rainy drop (gets wasted) when it turn into the 
mouth of snake.(4)(638)* 

*i,e, my mind is so callous and ineffectual 
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Chandun smeep has baana tnahima na jaanee, 

A an Arum door bhae baasna ke bohe hai , 

Daadar sarovar main jaanai na kamal gat, 
Makrand kar madhkar hee bimohe hai. 

Sursaree hikhai bag jaanio no mnrm kachhoo. 

Aaval hai jaaiuree jartiar jaiara het sohe hai. 

Nikai basal mam gur updes keen, 

Dnnr hee dixantar ur an tar loi poke hai. 6$ P. 

The way, bamboos never realised the grandeur of 
sandalwood, although inhabiting in the same vicinity, 

But the other (trees), although far away, embody the 
aroma,(l) 

Frog, dwelling in the tank, appreciates not the quintessence 
of the lotus flowers. 

But the black bees, allured by their fragrance, get 
exhilarated,(2) 

The heron living nearby the River Ganga, comprehends not 
its holiness. 

But the pilgrims come and perceive its auspieiousness,(3) 

In spite of living in the vicinity of the Guru, 1 am detached 
from the Sermons, 

But outsiders come from far away and get their hearts 
permeated. (4)(639) 
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Naahin anoop mop chitvai kio chmiamatfi. 

Lone hoi no loin jo laalan bilokeeai. 

Rasna rasectee naahe bcniee bakhaano kaise, 

Surat no sravanan bach an madhokeeaL 
Ang angheen decn knise bar maal kam, 

Masiak naahe bhaag pnya pag dhokeeai. 

Se. wok swbhaav naahe pahuch sakau sew. 

Naahin prateet Prabh prabhta smokeeai. 640. 

(My) comeliness is not unique, how can [ lure the 
benefactor? 

Neither my eyes are winsome, how can f have the glimpse 
my adorable?(l) 

My tongue is not so luscious, how can 1 present my 
supplication? 

The cars possess no subtle audibility, how can 1 relish honey 
like expose?{2) 

All my body parts are deficient and weak, how cart I turn into 
an ideal rosary, 

There is no auspicious writ in my destiny to wash my revered 
one’s fcet,(3) 

Art urge for service is not there, and can approach not for the 
same, 

Nor I posses devotion so that I can merge in the godly 
glory ,(4)(640) 
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Beswa ke singaar bibhchaar ko na paraawaar, 

Bin bharlaar naar hackee ktii hulaaeeui. 

Bag set gaat jeev ghaut kar khaat kete, 

Mon gahc piaana dhare jugal no paaeeai- 
Bhound kee bhandaaee burvaaee na kahat aavai, 

Ali bee dhilhaaee nukuchat na lajaaeeai- 
Taise par tan dhan dvokhna iridokh mam. 

Pa tit anek eh mm na pujaaeeaibAi 

There arc no limits to the embellishments of a prostitute. 

But for a husband, whose wife can she be addressed as?( 1} 

Although a heron supports the white colour {sign of 
sophistication ) but it hunts and eats away many, 

Pretends to be taciturnly and contemplative but achieves no 
emancipation,^) 

Jesters’ clowning acts and shamelessness arc indescribable, 
They are specimen of utter cheekiness and shame Iessncss,(3) 

Same way, there subsist in me all three urges of other’s wife, 
money and criticism. 

Even iota of my hair are not comparable to numerous 
sinners.(4)(641) 
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Jaakai maika a nek ek se adhik ek, 

Pooran suhaag bhaag saute sum dhaam hat. 
Maanan hue maan bhang bichhur hides rahee, 

Birha biyog tug birhanee bhaam hai. 

Si that smaar treeya sake tia rijhaae priya. 

Daw hai duhaag vai duhaagan sakaam hat 
Lochan sravan jeeh kar ang angheen, 

Pars to rta pekhio sunio mero kaha mam hai. 642. 

One who has many wives, each one surpasses the other. 

And each one gets fall honour of chastity,(I) 

The one whose spouse is gone abroad, feels undignified, 

And in view of her abandonment, she is addressed as a 
deserted-one,(2) 

The wife, strewn with laziness, can satiate not the lover. 

And, consequently, she is abandoned and addressed as the 
<Jescrted-one,(3) 

(But I) am devoid of vision, voice, audibility and all the 
limbs, 

What name can 1 be addressed as?(4)(642) 
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Jaise jaar char or herat na (take ko-ao, 

Chor jaar jaanat sakalbhoot herhee. 

Jaise din samai aavagavan bhavan bikhai, 

Tciahee grih paisa! sankaot hai andher hee 
Jaise dharrtiaaittia kiiu dekheeai dharmrai. 

Paapee kau bhaiaan jam traah traah terhee. 

Taise nirvair Satgur darpan roop. 

Taise bee dikbaavai mukh jaise jaise pherhee.643, 

The way, no one cares about the thieves and paramours. 

But when their identity is known, they seem like ghosts,(l) 
The way, coming and goings in the house prevail, 

Bui moving in during the darkness, dread is felt,(2) 

The way, holy-man comes across and is deemed as the 
righteous-one. 

But for a sinner, he is a frightful entity,(3) 

Same way, amiable Salgurv is epitome of a mirror, 

Whatever attitude is presented, it is reflected back,(4)(643) 
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Jeiixe darpan soodho sudh mukh dekheeal, 

Ulat kai dekhai mukh dekheeui hhaiaun so, 
Modhur bachan toakee rasna sai piaaro itiagai, 

Kaitrak sabod sun I a is gut ur buan so. 

Jai.se daano khaut goat pus mis swaad mukh, 

Posat kii pee-e dukh biaapat masaan so. 

Taise bhrit mndak swbhaav chak-ee chakor, 

Satgur samat sahanseet bhamtt so644. 

The way, if a mirror is kepi straight, it reflects the face 
directly, 

But seeing through by twisting it, the face looks hotrible,( 1) 
Melodious allocution through the tongue seems exquisite, 

But hearing the bitter words, feels like being hit by an 
arrow,(2) 

The way, one eats and relishes the viand through the mouth. 

But when takes poppy-husk, the agony perpetrates the 
journey towards the crematorium^ 3) 

Same way, the criteria of the server and slanderer arc like 
those of she Ruddy goose and Indian red legged patridge, 

But Satguru's ever Divine attribute is universal like the 
sun.(4)(644) 
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Jaise tau papeeha priya priya fer here boond, 

Vaise pan bar ta pan brat pratipaal hoi. 

Jaise deep dipat patang pekh jwaara jarai , 

Tuise priaa prem nem premnee samhaar has 
Jul $ai rsikas jaise meets mar jaat taat, 

Birha biyog birhanee bapuhaar hai. 
Birhanee prem nent patibrata kai kahaavat, 

Karnee kai aisee hot rnadke ko-oo naar hai.64 j. 

The way, Papiha twitters, ‘Pricy' 03 , Pricy’ for Swanlboond, 
Same way, a virtuous wi fe takes care of her virtuosity,(I) 

The way, a moth, coming across a flaming-light, gets itself 
burnt. 

Same way, one imbued with lovers love, carries on (loving) 
faithful ly,(2) 

Fetched out of water, the fish relinquishes the life. 

And the wife separated from spouse, bearing the pangs of 
separation, renounces her life,(3) 

Virtuous one is renown for her chastity. 

Conducting herself as such, in millions, there is hardly one 
like her.(4)(645) 


541 Priey - Oh, My beloved 
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Dharm arth kaput kaamrta kataachh par. 

Vaar daaro bibidh ntukat mandhaas par. 

Swarg artant kot kinchat smaagam kai, 

Sangam smooh sukh xuagur nti hii dhar. 

Prem rax ka praiaap sar kachhoo poojai naahe. 

Tan man dkan sarbas balihaar kar.646. 

Among many forms, none is equivalent to the Unique Form 
(ofSatguru), 

Among millions of nectarous allocutions, none is as 
melodious (as of Satgum),( I) 

On his benevolent vision, all the celestial and mundane 
values are sacrificed. 

And sacrifice as well are all the emancipations and 
hilarities,(2) 

All the heavenly bliss are nominal as compared with (His) 
association. 

For absolute amalgamation, even the sea of tranquillity is an 
iota.(3) 

Magnificence of (His) nectarous love can be matched not. 

As mind, body and soul, all sacrifice themselves upon Him 
(4)(646) 
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Achhal ad) hed Prabhu jaakai has hi yaw bal. 

Taj ju ras has kee-e ha van prakaar kni. 

Siv sankaad Bramaadik nQ dhiQQn p&dvai, 

Tero dhiaan dhaarai a alee kavati singaat kai. 

Nigam asankh sekh janpat hai jaako jax, 

Tero jas guava t kavan upkatir kai. 

Sur nur naath jaahe khojat na khoj paavai, 

Khoja! phirat tohe kavan piaar kai.647. 

Almighty, which is beyond trickery and analysis, under 
whose control is all the universe, 

You have enticed Him, through what means?( I) 

Shiva, Sanak, Brahma, could not achieve (his) attention. 

Towards you, (He) is pondering over, through 
embel I ishments?(2) 

Vedas, Sheshnaags and all narrate (His) benevolences. 

Through what attribute of yours, you achieve (His) 
gcncrosity,(3) 

The gods, the humans and the masters, in spite of probing, 
could perceive not. 

But, what love is there in you, as (He) is scaching for 
you?(4)(647) 
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Kaise kai agab gahio kaise kai ackkal ckhatio, 

Kaise hat abhed bhedio alakh lakhaaio kai 
Kaise kai apekh pekhio kaise kai agar gG!‘iO, 

Kaise kai apio pa go ajar jaraaio kai. 

Kaise kai ajaap japio kaise kai athaap tkapio, 

Parsio apras a gum sugmaaio fiat. 

Adbhul gat d stckaraj bisam alt, 

Kaise kai sipaar niraadhaar lhaihraaio kai.648. 

How did you apprehend the inapprehendable, and how did 
you deceived the indeceivable? 

How did you resolve the mystery and got the writ written?{ I) 

How did you see the unseen and got permeated by the one 
which cannot be permeated by?(2) 

How did you meditate upon which cannot be meditated 
upon, and established* which is beyond establishment? 

Which is beyond approach, how did you reach there?(3) 
Wondrously quaint and extremely astonishing is He, 

Through what means you got your heart infused by the one 
who needs no hold?(4)(648) 


673 i Kabill-Sawaiyyc - LShai Gurda; Ji 









srfatr atp &r ya* fitjh H 

elo 3Vlfn'H r (XOO ■rtf'J ol^sl 

wz ^ ay ^ yaw t rrasr crw*, 

^H7 ^ Raa A ! fyaC at sfa slst ?h 

vT3T3" eft rftart rT3I3 , ’-V"fe' Wtf'H7T, 

ytf yna'fy ftra wtet th 

3? 3UMS- ^ ?5?W Eft (TTflEr 32t, 

Raw frpr 3nfir 3t?ft tiidat!i! 

Kahidho fohaakoo rama ranm poorabjarjam bikhai, 

Aisee kaun tapasiaa kafhan tohe kecncc hat. 

Mate gun roop an form foi $akat fold, 

Sresai hwai sarh rmaika foe chhab ehheenee hai. 

Jugal foe jeewan jagat-pati chintaamdn, 

Mukh mwiknee chitwat hir leenee hai. 

Kat Brahmand fo naayak foe naayafo bhaee. 

Sakai b ha van kee sreeyao tutnah deenee hai. 649, 

In the life heretofore, what and how did you perform the 
penances. 

And what rigid austerities did you undertake?(l) 

Through which deeds you have earned the attributes, 
comeliness, and all the traits. 

Which have endowed you the supremacy to overpower ail 
heroine s,(2) 

The life of the world and the master of the world is like 
Chintamam w , 

Which you have appropriated through contemplation^) 

You have become the heroine of the hero of the millions of 
cosmos, 

And the bliss of all domains has been bestowed upon 
you.(4)(649) 

-"** Chinlamani - According to Puranas, a jewel which tulfils minds 
desirability 
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Hoop koi rnop par sobha par ko{ sobha, 
Chaturaaee kot chaturaaee par vaareeai. 

Ciaan gun kot gun giaan par vaar daarai, 

Kof bhaag bhaag pur eJ/iar hulihaareeai. 

Seel subh Inch ft an kolaan seel lachhan kai. 

Laps kot laja kai lajaaemaan maareeai. 
Preman patihrata boon prem au pattbrat kai 
Jaakau naath kinchat kataachh kai nihaareeai.650. 

Qn His Form, thousands of forms and on His glory, 
thousands of glories are sacrificed. 

And on His ingenuity, millions of ingenuities are 
sacrifice^ I) 

On His benevolent knowledge, Thousands of such knowledge 
are sacrificed, 

And thousands of destinies are sacrificed as well,( 2 ) 

Thousands of serenities are sacrificed upon His serene 
attribute, 

On His modesty, millions of modest traits arc sacrificed, (3) 
Virtuous in love and the love and virtuosity which i have, 

All those I sacrifice for sake of just one blink of the 
lover(4)(6SG) 
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Kofan koiaan sukh pujai na smaan sukh, 

A an and koiaan tui aanand no. aavbee 
Sahaj koiaan kot pujai na sahaj par, 

Manga! koiaan sam mangal na paavhec. 

Kofan koiaan prataap na prataap $ar t 
Kofan koiaan chhab chhab na pujaavhev- 
Arth dharm kiititn mukh kolan hee sam nuahe, 

Amar abheech naah sihja buiaavhee.651. 

Millions of comforts cannot match His single felicity. 

Millions of bliss are not equivalents to His one act of 
delight,(l) 

Millions of ecstasies cannot match His one bliss even, 

Thousands of auspicious acts cannot match even one act of 
His auspiciousness,(2) 

Millions of glories cannot overshadow even one of His 
glories, 

Millions of splendours cannot match with His brilliance,(3) 

Mundane, righteous, passionate, emancipating values are in 
millions, 

But only that moment is auspicious when one is invited to the 
couch.{4)(65l) 
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Pahar mahoorui gharce oh pal paae ha in, 

Saphai singaar chaar sihja sanjog bhog t 
Aangan mnhdar ati sunder suhaae ham. 

Jagmag jot sobha keerai prataap chhab, 

Aanand sahaj sukh saagur fradhaae hain. 

Arth dhatm kaam mokh nikkaam naam, 

Prem ras rassk hwai laal mere aae hain.652. 

Blessed is the birth and auspicious become the day, night. 
And all the watches, hours and minutes,(1) 

Embellishment makes my union triumphant, 

And my holy abode becomes auspicious,(2) 

The soul radiates, the grandeur of comeliness nourishes, 
And the sea of bliss, ecstasy and contentment spread s,( 3) 

As all the mundane, righteous, passionate, emancipating 
(values). 

And, imbued with love, my Lord Master has come to my 
abodc.(4)(652) 
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f<iH if S' st" rrfrPH^ ^hr fife 1 , 
fW rTrgsMMg^^'^i 
HU*T cra^ S Ul2 I^S gHS H3, 
tiUrt' V7TCT 3TT <jfac( HMT cftl 

fs^ s ut m crt s wtt q# T r j 

WeftW Ht^dl 1 »(M ejtl 

fw gfnit s# vws ^ £h, 

55F ^TT FTO 3^ tflt gU3l| 

Nis na ghafai na tafai sasictr deep jol, 

Kusam baas boon na mite au su fev sev kee. 

Sahaj hatha na ghatai sravan surat mat, 

Rama paras ras rasik samev kee. 

Ninda na parti: nr hard na aars proves, 

R ida i bareeaa setnjog a lakh abhev kee. 

Chaao chit chaugvno badhai prabal prem item, 

Daiaa das gwtee upjai daiaal dev kee.653. 

Night may diminish not, moonlike lighting may dedine not. 

Fragrance of the flowers may decrease not, but remain there 
my urge for serviced 1) 

Decrease not tranquil discourses so that cars keep on 
savouring. 

Decrease not trait of elocution to let me appreciate the 
nectarous afTections,(2) 

Sleep may come not and ^iness over powers not. 

As my heart is waiting to avail the turn to meet the one with 
mysterious writs,(3) 

Heart feeling may be quadrupled as His love dominates. 

And the compassion of compassionate one increases 
tenfold.(4)(65 3) 
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few few feff fen varro jrfe, 

Vi w h ^ fwtfr 

uot vw ugcrg' wfefT fyi/'fy, 
gai p bh ?nw trozft fthmat (h 
ofrt’ c*{y ^fe sU* H3IH3T tTfe Itfe, 

t^H <TK 1{TO tf^V )tfftjc( r <fl 3" I 

TO o[W fijCF fer TOW 33\ 

IT fe^ WT M wr 3ll £U8ll 

Nimakh nimakh nis nis purmaun hou, 

Pal pal maos paryant hwai bithaaree hai. 

Barkh barkh paryant ghatika bihaae. 

Jug jug sum jatim jaamnee piaaree hai. 

Kah kah kot gun jogmag jot sas, 

Prcm ras prabai prataap adhikaaree hai- 

Man bach kram priyaa scwa sanmukh ration. 

Auras it a aavai n indr a aaj meree baaree hai 654, 

When each moment takes the shape of whole night. 

And each instant becomes as large as the whole month,(1) 
Three hours during the day passes as if it is a whole year, 
And the loving night has each watch seeming like an ace,(2) 
The criterion of moon may radiate millions of qualities. 
And resplendent of mighty nectarous love Qvcrpuwers,(3) 
t hrough mind, body and deeds, 1 remain in lovers audience, 

Laziness and sleep may overtake me not, as it is my turn 
loday.(4)(654) 
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#1 ftrar^ w$ uf ^fu^'dl It 
#1 eT sfI& £f If Ft iHtff 1 If, 

hw^ virus' wfbwr wj^it If 

H *t tpftF fw fipw t}>f ifow I, 

#1 Ft *xf3 qHFt fipirat ihi£uMB 

Jaiseeai sard nix iaise ee pooran sets, 

Vaise ee kttsom dal sihjet stiwaaree hai. 

Jut see e johan bais tuise ee tinoop mop. 

Vaise ee singaar chaar gun adhikaaree hai. 

Jaise ee ckhabeelai nain iaise ee raseelai ham. 

Sohhat par spar mahima apaaree hai. 

Jaise ee praheen pria piaaro prem rastk hath, 

Vaise ee bachitar ad pretnnee piaaree hai.655. 

The way, the night is cool and the lull moon is prevailing. 
And, likewise, the couch is bedizened with flowers,( I) 

The way, youth triumphs and attains unique form, 

And also the embellishments get fourfold prominence,(2) 
The way, the eyes arc graceful, and the diction is succulent, 

And being graceful to each other, they earn magnanimous 
honour,(3) 

The way, the lover is dexterous and imbued with love for 
beloved, 

Same way, the love of the beloved is unique,(4)(65 5) 
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♦T r fert Hdlrf MS' cf<ft fdJrfc, 

fdl'JTft Pm'H'O 37 rldJ iiuj S MM’rt 
W fes ufAd'dt M3JS SW t# st, 

3T HK 7 g< i j ' dT §?S a'S’S $1 

W fes fVMAd'dl fSt traitft¥S 

>H3¥ traw Wl eTHS 2TTO tl 

Pridd'dl UfctPdl UlHAd'Jl t S g?, 
ifn^t ftpJFtfl" # *rtom fSH’S du£M£J! 

Ja din jagat fftan tahil kahee risaae. 

Giaan dhiaan ko{ jog jag na samaan hai. 

Ja din bhaee panihaaree Jagan Naath Jee kee. 

To aam no l 7 i hatardhanree ko{ati kotaan kai- 
Ja din pisanhaaree bhaee jagjeewim kee, 

Arth dharm kaam tnokh daasan daasaan hai. 
Chhirkaaree panihaaree peesanhaaree ko jo sukh „ 
Preinnec piaaree ko akath unrnaan hai.656. 

The day the revered Lord of the world desires (or service, 

For that auspicious day all the knowledge, contemplation, 
yoga and penance are not eomparable,(l) 

The day the opportunity arises to perform errands lor the 
Lord of the world, 

Auspiciousne&s of that day is far superior than the mil lions of 
services rendered to the temporal authorities,(2) 

The day the (female) water-carrier becomes favourite of the 
Lord of the World, 

All the mundane, righteous, passionate, emancipating values 
become subservient to her,(3) 

What benevolence of becoming water-sprinkler*, water- 
carrier* and (flour) grinder* arc there? 

While revelling in love, there conjecture can be expressed 
not.(4)(656) 

*Performance of menial temporal activities 
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ultra y<? U7T HHF'fST ih 

^ ^ tW 3ftr ?ftr ftwt 1 gp^ 3 1 , 

1/377 ofe U r W eft Tt^fil train &! 
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3wgn hw g?^ 3t §uira wSr, 

Iutt fijcr ipf ®ft tri v ri^ ' fe til 443J! 

Gharee gharee ter gharecaar sundae sandeso, 

Paihar pctihar pun pun samjkaae hai. 

Jaise false jal bhar bhar hetee boodai hai, 

Pooran hue paapQti kee naaveh harade hai. 
Chuhaati or sor Lai paakrooaa pukaar haare. 

Chaaro jaam sovte acftet na fajaae hai. 
Tamchur sabad sunat kee ughaar aahkhai. 

Bin priya prem ras paachhe puchhutaae hai.657. 

The dock is clicking again and again. 

And, watch after watch, it is striving to make one to 
comprehend^ I) 

As the water clock gets filled in and drowned. 

The life-boat is being crammed with sins, and to sink,(2) 
From all sides the watchmen arc calling out. 

All the four watches passing in sleep! Aren’t feeling 
ashamed?(3) 

Listening to the cock’s crowing, come out of sleep. 

Otherwise, without the benefactor’s prowess, you will 
remain in repentance tor cver(4}(657) 
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Majort hit cheer chaar anjan tamo! ras, 

Abharn singaar saaj sihja bichhaaee hai. 

Kusam sugandh or mandar sundar maanjh, 

Deepak dipat jagmug joi chhaoee. hoi. 

Sodhat sodhat noun logon manaae man, 

Boane hhcit hidbuan chirkaar haaree aaee hai. 

Ansar abheech neech nindra mai sown khoe. 

Nam ugh rat ant paachkai pachhvtaaee hai 658. 

After ablution, adorn the new apparel, apply eye-laslier and 
chew the betel-nuts. 

And, thereafter, wearing ornaments embellish upon the 
couch ,(1) 

Aroma through flowers is spreading in the charming abode. 
And twinkling lamp is spreading the re$ptcndenec,{2) 

Mind has been mending and venerating many omens. 

And, after so many desirous efforts and waiting for long, the 
turn has comc,{3) 

But if this opportunity is lost through deep sleep, 

And, then, on awakening, remain in repentance for 
ever.(4)(658) 
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4(1 Tl« iHtlrt 

>m 3f?I ufe pfe VTTfN'l 

3TO39 5313 414 tfriol feF? fT?| 

>H§H3 r wfo mfe mzw # irahjh 
fer effiw H>rara y^H, 
uw us yearar hk tt »*r?fh> : h 

n£t to si? ftp* fw^ ’tftorat fwroT, 

HHT 3H TOTHl - TO I 3^II II 

Kar anjuli jal joban proves aalee, 

Maan taj praanpati rat maaxecai. 
Gandharab nagar gat rajnee bihaat jaat, 

Amur abkeech ati dulabh Scat Jaaneeai. 

Sihjti kusam kumiaat murjhiuit. 

Pun pun pachhutaat samo aavat na awteeaL 
Soee bar naar priyti piaar adhikaaree piaaree, 

Samajh ssaanee toso ben tee hakhaaneeai. 659. 

Oh, you, my damsel friend, gaining youthful attributes, 

Relinquish the pride, go and welcome the consort with water 
in the cup of your hands,(l) 

Like the imaginative domain, the right is expending. 

And deem these moments as auspicious omens,(2) 

The flowers on the couch, once withered, revive not, 

And, then, withered time can he perceived not,(3) 

Only that damsel is worthy of lovers affection. 

Who is wise enough to understand and, that why, I am 
praying you to relent.(4)(659) 
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wm 3 aft^ iro ^ s i faira, 

>)T c<fuG KF3 rl'O ^1 

fqcr n\ *&& fadcow *ret 

&U S' tJiiPdl H3T srfe 33" 3*1 

flrlftl fav'd rl'd rl^O ffltil'd dJ'd ,. 

dwiF 3 Qw g* M3" gu ate s'! 

>»ra^ 3 sto utrfa^ 3 Ere, 

ferr fomt sfo st >fte ^u££o[i 

Muanan na keejai maan bade net tetO Sietan, 

Mem kahia maan jaan attsar abheeth ko. 

Priyaa kee anek piuaree chirankaat twee baa tee, 

Left tia suhaag sang chkoa/1 hath neet:h ko. 

Ruj nee hi/mat jaat jo ban singaar gaat, 

Khat oh na pram ras moh stikh beech ko. 

Abkai na bhete naatk bauhrio na aavai heath, 

Btrha bihaavai bal bado bhaace meech ko.660. 

0h T you the prideful one, nurture not in conceit. 

Listen to me and, auspiciously, regard the time,( I) 

Plenty of beloveds of the lover are there, but after a long time 
your turn has come. 

You have had no bliss of married-life; now, abandon the 
ohstinacy,(2) 

Night is elapsing and so are the youth and adornments. 

Revelling not in the nectarous love, in what bliss are you 
drenched in?(3) 

If you get not the hold of the Master now, thereafter could be 
apprehended not. 

Then, the love-sickness prevails and demise, the senior 
entity, overpowers (4)(66Q) 
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*§■ $3 OcT TPfe HFt7T 

tT^ 75$ H*fir fTOtT ^HH cmWtT tl 
t# 7# 3HH?> l^H3 ^Jffk, 

faTO faTSTH 7> ?lf 7^ yJdd'^ ^1 
flf J# ?TM t IfSTH ?T hfSPTT fmf, 

3WOT TO HW 77 tl 

3§ isf ctk ^ aPH?^ TOST ytTT S', 
tjfe feu^K ftfCT VH s>f ur? §11^11 

Jan iau deep jot hot naahil rnaleen aalee, 

Jan Iau naaiihe sihja kuseim kumlaat hai. 

Jan hit na kamian praphuiat udat at, 

Bikham hihangam na jau hn rhuhchuhuat hai. 

Jan tan hhaaskar ka prakaas na akaas bikhai, 
Tamchur sart&h naad sabad na praat hai. 

Tau tau kaam kel kaantna Sdkat pooratt kai, 

Hoe mhkaam prsya pmn rent ghaat hai,661. 

Till the light of the lamps dwindles not. 

And till ibc llowers on the couch wither not,( 1) 

Till the time lotus-flowers bloom not and get the black-bee. 
And the birds come and begin chirping on the trees,(2) 

Till the time sun arises not in the skies, 

And the conch-shells chime the melodies, and the cocks 
crows,(3) 

Til! then, through the play of passion, accomplish absolute 
fulfilment. 

And becoming desireless, get immersed in the name of 
lover’s entity.{4)(661) 
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Sttf fw$ wf vfe net 3©- sw afe, 

H*?> >FHH3t U# S' K 1 ^ iftl 

11I3OT 33$ HdHdd FH, 

§# ?? mrs *rar ms ?sfaT?r trh 

iss hh!u M ffe£ § Uer^ h*k, 
wr w faw sfti 

fiftr ftp? afar vraffT^ atfe, 

IF^ UaHarfe F3H fw?r tfhie&n 

Joee milai aapa khoe saee tau naayaka hoe. 

Moan kee-e maanmatee ., paaecai >1Q moan jee. 

Jaise ghanhar barsai sarbtar sunt. 

Ooche na choral jal basal neechaan jee. 
Ckandan smeep jaise bao4io hai badaaee baa ns, 

Aas pacts birkh subaas pan+aan jee. 

Kripa sindft priya teeya hoe marjeeva gat, 

Pnaval paramgai sarb nidhaatt jee. 662. 

One who congregates sacrificing the self, becomes the 
heroine. 

The Pridefiil, by displaying conceit, cams not the honours,(l) 
Like, the clouds which drop the rain uniformly in all sides, 
But water ascends not on heights and flows down to the 
slopes, (2) 

Growing near sandalwood trees, bamboos are prideful (being 
taller in height). 

But the adjoining trees, relishing fragrance, feel satiated,(3) 

For sake of the sea-full of benevolence, beloved has to 
become sacrificial. 

This way she perceives the supreme treasure of 
tributes. (4)(662) 
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fH3»T nft »«f3P* r 5’ VTW ^ Jf? Tjrfe, 

' 37 m' tf!' lo^Te 0^ g' fnti'd o*i 
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faorr ftlOdl H3T 1 if T 3H TW 7 ^ 3*1 

iraOUcT? tt’tttS Htvfe 

3 W »H<f? HO^JT Sfeu 7 ! th|gg3ll 

Sihja samai agiaan mam kai rasaae ttaahe, 

Tanak hee mat risaae u( ko sidhaar ha in. 
Paadihai pachhtaae haae haae kar kar rrteej, 

Moond dhun dhun ko! jcmam dhikaare hath. 

An stir no paavoh bill Liao deen dukhat hwak 
Rirhfi hiog sag uatam sahghaare haiii. 
Parupknar keejai laalan manaae deejai. 

To par anant sarbaus balihaarai hath.663 

Imbued with ignorance and pride, during coalescence (she) 
relished not, 

And, abruptly (he) got angry, and proceeded towards the 
other side (co-wifc),(1) 

Thereafter, rubbing the hands in repentance, (she) 
pronounced, ‘Alas, alas,' 

And thumping the head with (her) hands, scorned all her 
births,(2) 

‘Time and tide wait for nonc\ she exclaimed. 

And, imbued with grief, she condemned herself,(3) 

(My friend) kindly render me the favour and make my lover 
to acquiesce, 

(So that he) becomes an angel of compassion and fulfils my 
dcsircs.(4}(663) 
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Pteirt ras ausar agiaan mat no aagiaa maanee. 

Moan kas mtianan apnoce moan khoio hat. 

T/sante ris maan praannaOth hoon jit matinee bbae, 
kfaanat na mere maan aati dukh roio hoi. 

Lok bed giaan dal bhugat pradhaan, 

Taau tc lanat sahas gu/to juise beej boio hai. 
Daasan daasaan gat benlee kai pane hsagtsu, 

Hai ka-ao murtacse dai sagai jag jaio hai. 664. 

While getting permeated through the nectarous love, I 
adhered not to his commands, 

[’rapped in my ego, 1 forfeited my own esieem,(l) 
Consequently, my spouse felt offended. 

Even though I am repenting, my Prideful is not 
conscnting,(2) 

From people and Vedic know ledge, reciprocal ion is obvious. 
Whatever you sow, thousand times more you reap,{3) 

At the feet of the salve of the slaves, I plead, 

“Through out the world, is there some one to get him 
acqu iesc ed ?”{4)(664) 
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Pharkat tochan adhar bhuja Lanpai tan, 

A fan mat ausar kab laal grih aavhee. 

Nalnan sat nain ay bainan se bain milai, 

Rain samai chain ko sihajaasan butaavhee. 

Kiir gaih kar ur ur sai tagaae pun, 

Ank an km tied luir sahaj smaavhee. 

Prcm ras anmrit peeaae triptaae aaiee, 

Daiaa km diaal' dev kattmna pujactvhee,665, 

Ryes, lips and arms are quivering and the body is shedding 
heat. 

Mind is getting restless; when will the lover be home?{l) 

When the eyes will meet with the eyes and the words are 
exchanged? 

And, at the night-time, for contentment, he invites me to the 
eoueh,(2) 

Holding hands with hands, when will he embrace me. 

Taking me inro his lap, cuddling me, will absorb me in 
ecstasy,(3) 

Oh, my pal, after savouring the ncctarous love, I am satiated, 
As the epitome of compassions fulfils all the desires,(4)(665) 
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Lochan anoop roop dckh murdlhaat bhae. 

Se-ee mukh hahirsn hilok dhiaan tIhuar hai. 

Anmrii bachan sun sravan bimohe aulee, 

Taahee mukh bain sun sural smaar hai. 

Jaapai be nice bakkuun jihba thakat bhuee, 

Taahee ke huiaae pun bentee uchaar hai. 

Muse mad pee-e giaan dhiaan bis ran hoe. 

Taahee mad achvat chetan prakaar hai. 666. 

On visioning the unique form, my eyes are entranced, and, 
then, become shut. 

But, when His face turns and glances at me, they open up,(!) 

Oh, damsel friend, listening to the nectarous Words, my ears 
are fascinated, 

And hearing the unique talk, they are entranced, too,(2) 
Pleading whom my tongue was getting tired. 

But to supplicate before the same now, the tongue has 
unfasten,(3) 

The way, drinking wine purges (both) the contemplation and 
the knowledge. 

Same way, drinking of wine turns one to gain 
a war enes s. (4)(666) * 

^Nature of the wine is such; to bring round a drunkard, 
sometimes a lay-doctor forces him to have a few more sips. 
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.Sun priya gavan xravan bah re na bhae, 

Kaahe ken putibruta patibrat paayo hai. 

Drist pnya agochar hue andhre na bhae nain, 

Kaahe kce premnee prem harm lajaaia hai. 

Avdhi bihaae dhaae dhaae hirha biaapai, 

Kaahe kee birhanee hi rah bilkhaaio hai 
Sunat bides ke sondes naahe phoafio nda, 

Kaun kauri ganuu chunk uttar na aaio hat. 667. 

Hearing about the departure of the lover, why did I not 
become deaf? 

What type of virtuous wife am 1 and what chastity 1 have 
been bestowed upon?(l) 

Getting out of the vision of the lover, why were my eyes not 
blinded? 

What type of beloved am I? I am causing embarrassment to 
the lover,(2) 

Life is transpiring, and pangs of separation are torturing. 

How detached a person am I? Love-sickness has become my 
writ.(3) 

Hearing the news or his remaining abroad, why didn't my 
heart explode? 

What have been my deficiencies? I can relate not,(4)(66?} 
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JSirha daawaanal pragatee na tun ban bikhai, 

Asan basan taamas ghrit purjaar hai. 
Pratham prakaase dha<m atikee dusk a dukh. 
Tuahee te gagan ghun ghafa andhkaar hai. 
Bhobhak bhabhooko hwaiprakaasio hai akaas sas. 
Taarka mandal chingaaree chamkaar hai. 
Kaasio kahau ftaise arttkaai brithaawant gat. 

Mohe dukh soee sukhdaaee sansaar hai. 668. 

Not only the fire of alienation is ravaging the jungle, it is 
blazing my body too, 

And all the viands and apparels seemed to be putting oil on 
top,(l) 

In the beginning only the ensuing smoke tormented, 

But now, swarming like the black clouds, it is creating 
havoc, (2) 

In the sky, the moon is now radiating like bonfire. 

And turning the whole stardom into sparks,(3) 

Whom shall [ call (for help) as I am turning into a terminal 
patient, 

Tormented I am, whereas whole world is relishing the 
comforts,(4)(66&) 
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Ae-ee akheeaah ju pekh praiham anoop roop, 

Kaamna pooriin knr stshhj SttiaanCC hai 

Ae-ee akheeaan ju leela iaalan kee ik fak, 

Ati ascharj hwai hey at hiraanee hai. 

Ac-ee akheeaan ju biclihural priya praanpati, 

Birha biag rog peer a kai pimanee hai, 
Naaska xravun rasna nmi agrahhaag hutee, 

Ae-ee akheeaan sagal ting math hiraanee hai. 669 . 

These are the same eyes which relished the Unique E'orm, 
And, getting the desires satiated, submerged in ecstasy,(1) 
These are the eyes which observed the Hover’s amorous acts. 
And, then amazingly, perceived the btiss,(2) 

These are the eyes which were often alienated. 

And were tormented with the separation of the lover T (3) 

These were the ones which were foremost among nose, ears, 
and tongue, 

Now those are the eyes which, among all the parts, have been 
estranged (4)(669) 
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Ik fak dhiaan fiutc chandarme chakor gati 
Fal na tagat swaptiQl hood na dikhaaccai. 

Arimnt bachan dhm sunat hec bidyamaan, 

Ta match sandeso paihkan pal na paaeeai. 

Sihja xamai na ur aniar smaate haur. 

Anik pahaar of bhae ksiim jaoeeai 
Sahaj sanjog bhog ras partaap hute, 

Birha hi\og $og rog billaaeeai. 670 . 

My contemplation was as constant as that of the She Ruddy 
goose for the moon. 

But (now) not even for a moment l get the Visional) 
Nectarous elocutions used to be perceptibly audible. 

But, now, no words arc uttered, even by the passers-by,(2) 

At the time of bedding, the necklace in the neck could not be 
accommodated. 

But, now, behind the mountainous veil, how can be 
proceeded on,(3) 

There was concordance, pleasure of interaction and 
magnificence, 

But now, are left only the whimpering, grief and 
maladies.(4)(670) 
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Jaakai dr. phan pai dharn hai so dharneedhar, 

Taanhc girdhar kahai kaun badiaaee hai. 

Jtiako ek baavro kahaavat bisvanaath, 

Taahe brijnaath kahe kaun adhikaaee hai. 

Saga! akaar Oankaar fee bithaare jin, 

Taahe nand nand kahai kaun fhakuraaee hai. 

Ustat jaan ninda karai agiaan audit. 

Aisc hee araadhan re man sukhdaaee hai.67i. 

On whose head the earth is resting, it is known as the 
Dhamidhar™', 

What prominence will there be in it if it is called 
Girdhar 246 ?(1) 

If a mad person is addressed as Vishwa Nath (God Shiva), 
Or may be Brij Nath (Lord Krishna), what magnanimity is in 
there?(2) 

One who has spread all the universe through Onkaar, 
Calling him the son of Nand (Lord Krishna), then what 
superiority is gained in it?(3)\ 

Deeming it as honour, ignorant ones indulge in crit icism. 
Instead of worshipping like this, it is belter to remain 
si!ent.(4)(67l) 

m Dhamtdhar - One who is supporting the earth; 3 mythological snak« 
which is supporting the earth on his hood/lieod. 

*** Girdhar — Lord Krishna who had lifted a mountain called 
Goverdhan, 
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Nakh sikh iau saga! ang w#i rom kar, 

Kant knot si khan ke charcm par vaareeai. 

Agan jaiaae phun peesan peesaae tuahhe, 

Lai adai pa van hue anik prakaareeai. 

Jat kat sikh pag dharai Gur panth praat, 

Taahoo taahoa maarg mai bhasam kai t/aareeai 
Tih pad paadak charcm ltv Jaagee rahai, 

Duitia hii daiaal mohe pat it udhaareeai.672. 

From the nails up to the top of hair, at! the body parts. 

And if all these body parts are cut and offered at the feet of 
the Sikh,(l) 

They are put to fire and, thereafter, they are grinded, 

And through the wind, they are spread in a unique manner,{2) 
The paths on which a Gursikh treads on, 

U is the path on which powder was spread,(3) 

With those treading feet my mind may remain permeated, 
And the compassionate one may endow me honours,(4}(672) 
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Fancfi boar gang jaae baar pouch prang naae, 

Taisa puhn ek Gursikh kau nawaae ka. 

Sikh kau pilaae paanee bhaact kar kurkhei, 
Aswmedh jag phat sikh kau jiwaae ka. 

Jaise sat rrtatuiar kanchan hr usaar deeue, 

Taisa puna sikh kau ik sabad sikhaae ka. 

Jaise bees baar darsan saadh keeaa kaahoo, 

Taisa phai sikh kau chaap pdg suaae ka.673. 

(Auspiciousness of) five visits to (River) Ganga and five 
ablutions at Pragraj* 67 , 

(Such) virtuous benevolence are granted to a Sikh who 
provides bathing facility to a Gursikh,(l) 

Serving of water to a Sikh is as much propitious as 
pilgrimage to Kurukashcira, 

And serving of meal to a Sikh is equivalent to Ashvamed 
Yajna,(2) 

Like, the charity is there in building seven golden temples. 
But the same amount of auspiciousness is permeated in 
Sikh’s just one word,(3) 

Auspiciousness achieved through having the twenty Darshan 
of a holy man. 

Is deemed to be perceived through (therapeutically) pressing 
Sikh’s feet.(4)(673) 

? ‘ T I'ragraj - Confluence of three rivers; Gtmga, Jamuna and Sarsvati 
near the city ofAllahbad, 
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Jaise tan anek rogee aavat hain ha id grih. 

Jaiso jaiso rag taiso aukhadh khuvaav-ec , 

Jaise maj dwaar log QQvai sewa admit ,, 

Joee jaaheen jog taisee taihat baiaav-ee. 

Jaise daota paas jan arthee anek aavaih, 

Joee joee jaachat de de dukhan mitaav-ee. 

Taise gur Seiran aavat hain anek sikh. 
jaiso jaiso bhaao taisee kaamna pujaav-ee.674. 

I .ike a hundred sick-men come to the doctor. 

And the medicine is given to each according to ailmenl,(!) 
Like, the subject comes to the ruler’s abode to render service. 
Whatever is ones capability, job is as signed, (2) 

Like, many people come to a benevolent person, 

Judging by their needs, their miseries arc climmated,(3) 

Same way, many Sikhs come to seek the shelter at Guru’s 
abode, 

As per their ambitions, their desires are fulfil led,(4)(674) 
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Raag jaai taagec jaanai bairaagai bairaagee jaanai, 
Tiaagah tiaagee jaanai deen dniaa daart hai. 

Jog jugat jagee jaanai bkog ras bhogee jaanai, 

Rog dokh mgee jaanai pragat bakhaan hai. 
Phool roakh maaicc jaanai paanah tanboiee jaanai, 
Sakai sugandb gal gaandhee jaanau jaan hai. 
Ratnai jauhaaree jaanai blhaarai btohaaree. jaanai, 
Aatam preekhiaa ko -00 bibekvt paihchaan hai. 675, 

Only a musician knows what the raagas are, an ascetic 
understands what the asceticism is, 

A recluse knows about renunciation and a donor would know 
what it is being kind to a poor* 

Performer of Yoga knows criterion of union with a divine 
soul by means of abstract meditation. 

A relisber would know how to enjoy the taste and enjoyment 
of worldly tastes and this can also bo stated that a patient 
alone knows the pain of another patient,{2) 

A gardnerer knows how to take care of flowers, a betel-leaf 
seller alone knows how to preserve betel Icaves,f3) 

One can leam the art of scents from a perfume seller, A 
jeweller knows how to eaxmine the genuineness of a jewel, A 
trader knows all aspects of business. 

But he who can recognise the Divine virtues is a rare wise 
and enlightened person, who has adopted the teachings of the 
Guru in his mind.(4)(675) 
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GLOSSARY 


Agar-wood - A type of wood, which is u$ed in snaking slicks of incense 

A kal -The Indestructible 

Akhlcs - Master of All, i.c, God Almighty 

Akk - Wild plain of sandy region, presumably which is destroyed wish rain 
water 

A mar-pad - Highest stage of my Stic self-realizaiion 
Anbi - a small raw mango, normally used for making pickles 
Anhad - The celestial music audible through Dasam Duar; through this the 
attentive minds become receptive to the unique * celestial and 
winsome Shabd 

Argaja - Prepared by mixing musk, perfume, sandalwood, saffron, rose- 
petal* and etc, 

Ar$i ■ Arsi is a small mirror set in a ring, A mirror when put in fire* cracks 
hut the Arsi remains intact 
Ashram - Hindu Hermitage or Monastery 
Aunkar/Onkar - The formless yel manifest also see Onkar 
Bani/Gurbani - The divine utterances (as ordained by the Guru Granth 
Sahib) 

Basant - Spring season, Beautiful Woman 
Been - a wind-instrument used by snake-charmers 
ficcs-lkis - Cent-per-cent, Completely 
Bhog - Sanctifying the Sacred Food 

Bidder - Reknown as ihe son of a maid in the epic Muhabharta. He was 
dexterous in pollly p religiosity and economical principles 
Brahm The Ultimate Reality 

Brahm Giani - One who has anained Hrahm Gian; the highest spiritual 
knowledge 

Brahmaad -Th t gods Brahma, Vishnu and Shiv 
Chakor - red-legged partridge which loves moon. 

Chafcvi - A bird known as Ruddy-sheldrake 

Char Padarath - righteousness, wealth, fulfilment of desire and liberation 
Chhant - A stanza in poetry, a Quatrain 

Chatrik - A type of pied-cuckoo, which is supposed to drink only the 
raindrops. 

Chaturdassi Fourteenth Luna Night 

Chaturds Vidhya - Fourteen Wisdoms: 4 Vedas, 4 Up»Vedas and 6 
Philosophies 

Chintamani -According to Puranas, a jewel which fulfils minds desirability 
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Chintonani The jewel which fulfils all desires, here it symbolises God 
Almighty 

Chitcr-Gupl - Mylhical invisible: argils accompanying every person and 
recording his or her good and bud deeds respectively 
Contraption The prop fixed on a Persian Well, which 3s pushed to bend 
down with a bucket to Fetch water. 

Cowries - Any of various tropical marine gastropods, which are used as 
currency in some pans of Asia 
ETarshan - Vision, Sighi, Glimpse 

Dasani Duar-Divine opening in ihe human body, other nine being physical 
Dharamsata - l J lace of Righteousness, Gurdwara or Temple of I he Sikh 
Religion 

□hamidhar - One who is supporting the earthy a mythological snake, which 
is supporting the earth on his huod/hcad. 

Dhian - Contemplation, meditation 
Diva/Divas - Earthen oil lam p/s 
Dohira - Couplet 

Duadsl - Twelfth Lunar Day, Birth of Lord Daman 

Duar - Openings in ihe body; nose, mourh, cars, reel urn, vagina 

D uni i at - Wickedness, evihmindednesa 

Ekadshi - Eleventh Lunar Day* Birth of Lord Harivas 

Ek-onkar - The formless yet manifest. God, Almighty 

Elements “Air, Water, Fire, Earth and Sky 

GajJnder - Lcgcndry leadcr/king of the elephants 

Ganga-Jat - Holy water from the River Ganga 

Garar - Heron, King of birds 

Gaum - Yellowish and aromatic ingredients. 

Ghee - Butter Oil 
Gian - knowledge 

Girdhar -- Lord Krishna who had lifted a mountain called Goverdham 
Gobind - Lord of the Earth 

Gopies “ Consorts of Lord Krishna (Literally Gtipc means a milk -maid) 

Gurdev - the greal Guru, God Almighty 

Giumal - the Guru's Preccpls 

Gurmukh - the Guru-ward, Devotee of the Guru 

Curpurb - Auspicious Day and Occasion of (he Sikh Gurus and (he 
Religion 

Gursikh - the Guru T s Sikh 
Hakeem - by-doctor 

Hans - Swan: the entity, which annihilates the ego in the lover and ensues 
love in the devotee, 
liome^jug- Sacrificial Rituals 
Hundi - Bill of Exchange, Promissory Note 
Ikis Bees — Cent-per-cent, total amalgamation or absorption 
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Imira - The god ftf gods* god of rain, Jupiter 
Janam Ashtmi - Birth of Lord Krishna 
Jogi - Yogi 

Jogirt - Female yogi, ascetic 
Jote - Divine Light 

Juneau - Sacred thread worn by upper caste Hindus as mark of miliafion 
Jwahan - A v^-iEd herbal plants presumably which dries with rain-water 
Kadli - a type of green banana tree 
Kal - The death or she angcJ of death 
KaJp.itar - An imaginaiivc auspicious tree. 

Kaipatar « The tree shat showers every thing which is desired. 

Kalpatru - Tree m the Garden of Lord Indra which fulfils ail desires 
Kamal - Lotus Flower, 

Kamala - The Goddess of Weaith 
Kam-devs - Cupids, the god of love 

KanvDhain - Imaginative cow, which provides ah the bounties wished for.. 
Kartik - At the time of Diwali festival in Oct/Nov 
Katlia - Extract of the bark of catechu tree 
Kcertan - melodiously singing of the holy hymns 

Khat Karam -- Six Acts or Deeds; Oblation, charity, austerity, pilgrimage, 
fasting and prayer 
Khimni - Mimcsaceou? ttee 
Koonj - A migratory bird of cold region 
Lakbshmi - Hindu Goddess of Wealth 
Lanka - Infamous place of Fpic Ramayana 

Mailagar - A type of aromatic sandalwood tree which grows on the 
mountains in the South 

Majeeth A plant whose roots are used to produce colours. 

Maliya-Gir - A range of mountains in the Sculb where ihe aromatic 
Sandalwood trees grow in abundance 
Mama - Mother's brother 
Mami - Mama's wife 

Manimikh - Apostate, Self*oriented, Guided by own mind only. Not willing 
to adhere to the Guru's teachings 
Marunukh - Self-oriented, apostate, irreligious, atheist 
Mumii - Topmost vertebra of certain spies of snake. Hear it just symbolises 
snake, 

Mflsi - Mother's sister 
Mathura - a pious city 
Mausa - MasLs husband 
Moot Mantra - Primal Incantation 
Munis - Ascetics 

Haam - Dynamic creative principle; Reality* God, the Name, 

Naik or Naika - hero or heroine but here they have been used as husband 
and wife 
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Nana Mate mu I Grandfather 
Nani - Maternal Grandmolher 

Nand Muni - A godly entity thai is famous for indulging in backbiting 
Naths - Follower of Yogic Sect 
Nem Pious pledge or resolution. 

Nidhi - Treasures of the gods. 

Nirankar - The Formless One 

Nirgun - Without attributes and transcendental aspect of reality. 

Onkaar- The Protector of All, The formless yet manifest one T God 
Paan - A dainty chew ing beetle-leaf whh time, beetle-nuts catechu-nut etc. 

wrapped in it. 

Panth - Religious Order 
Papiha - the rain-bird 

Paras - Philosopher's Stone i everything touched with this is gilded 
Par-Bra ham - Transcendental One 
Parmatrna - Supreme SgllI, the God* Almighty 

Patan^a - Moth* Winged Inseel which flees low&rds (he lamp and gets 
"killed. 

Peacock - which fancies rainy weather 
Pershad or Mahan -pershad - Consecrated Pudding 
Plah - Wild iree whose leaves are very hitter to ear 
Pothi “ Book, booklet 
Prabhu - The God, Almighty 

Pragraj - Confluctiee of ihreo rivers; Ganga, Jamuna and Sarsvali near the 
city orAiahbad 

Prebald - supposed to bt bom to promote god Rama's name 
Ragas and Ragni$ - Musical Notes 
Rahoo and Ketoo - Mythological planetary averse omens 
Raja - Sovereign, Ruler 

RajOj Sato and Tamo: Rajo Gun-Quality of Impulse, Sato Gun-Qua lily of 
Goodness and Tamo Gun- Quality of Ignorance (Dr. Msmmohan 
Singh) 

Ram - God t Almighty 

Ram Naumt - Birth of Lord Rama 

Rati A small red and black seed used for weighing precious metals 
Riaz - Regular practice in music 

Ridhi-Sldbi - Mundane and Miraculous or Spiritual Powers 
Rupee - Unit of currency used in India and Pakistan 
Sadh Sangat - Holy Company 

Sakit - Worshipper of Shakti or Maya and: one who is too much attached to 
worldly ralher than to spiritual matters 
Saligram - Image or idol carried on person or worshiped by Hindus 
Sanak-uad - Four sons of Brahma of Hindu Mythology 
Sargun - Endowed with qualities, immanent aspect of god. 
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Sat - True, Truth 

Snigum/Sal Guru - True Preceptor 

Saii - One who burns hexsclf at her husband's fungal pyre, 

Sainaam - The True Name 

Sehaj-smadh - The stage of deep concern ration and meditation. 

Seva - Devotional Service 

Scvak - One who renders, service wrth devotiun 

Shabri - A celestial Hymn. Song, Word 

Shah Rich merchant, shop-keeper, money-lender, banker etc. 

Shanker A chary a - Med ieval Vcdic Sage 
Shaslras - Sacred books of Hindu Philosophy 
Shesh Kaag - Mulli-hcaded Snaktrj f Cobra 
Si dak - Faith, belief., trusi; contentment or patience 
Sidh - Austere, Sage 

Siva/Shiva - Devta or god of Fhndu Mythology 

Snieher - A bad omen as per Hindu mythology 

Som-sar - A sort of gesture of Yogis/Ascetics 

Sortha - Couplet 

Sn - Sir, Sire, Honourable 

Sukhdev - A Sage according to Epic Mababharta 

Sukhmana - A sort of Yogic imaginative vein, which leads from the up of 
the nose to the br ain, 

Sukhmana - One of the breathing passage In Yoga 
Sur Mar Godly and Mundane Entities 

Sunar - Tree of the gods: in the ancient Sanskrit Gramh$ five such trees are 
mentioned - Manriir, Panjar, Suntan, Kalapbricb and Haricband 
Swantbonnd - An immortalising rain -drop.. 

Tilak - A mark on forehead as sign of consecration 

Tuonbi - A single string musical instrument generally made ouE of a small 
hollowed pumpkin Eype vegetable 

Traigun - Three fold qualities of nature: Rajo Gun-Quality of Impulse* Sato 
Gun-Quality of Goodness and Tamo Gun- Quality of Ignorance 
Tribena - Confluence of 3 rivers: Ganga, Jannma and Sarsvati 
Tribhavan - Three domains of earth, heaven and n ether region. 

Trikal - The Earth, the heave and the nether region 
Trikuiy - Hindu Trinity <*f Brahma, Vishnu and Mahe^h 
Wain a - Paste made with oil, barley flower and rurmcric and is used to 
message the body of bride or the bridegroom Eo make it lustrous 
Yajna - Oblation 

Yarns messenger or god of death 

Yoga/Yogic - A system of exercises practiced as pain of this discipline to 
promote control of the body and mind. 
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